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Abstract
Strategic nonviolent action has been a means of resisting conflict and overcoming

authoritarian dictatorships used by the masses for centuries. Through examining the
foremost literature in the field, it was hypothesized that the contributions and experiences
of women were mainly overlooked by theorists who relied on a power relations and
paradigms that enforced patriarchal power relations. Relying on a feminist sociological
approach to analysis, paradigms, rhetoric, and case studies were used to examine the
hypothesis in the literature. In addition, cases of strategic nonviolent action by women
were examined to support the hypothesis that these cases were mainly overlooked in the
literature and that they in fact do exist. What was found was not only are these cases
overlooked, but the majority of the foremost literature on strategic nonviolent conflict
relies on a patriarchal notion of power that does not account for the experiences and
contributions of women. The importance of this conclusion is highlighted when examining
the possibility of dangerous consequences in the real life application of this literature and
the difference of experiences for women. In order to remedy the problematic nature of the
literature on strategic nonviolent action, recognition of the contributions and experiences
of women must first be established, followed by an incorporation of a feminist sociological
perspective to nonviolent action.

Chapter One:

Introduction - A Feminist Sociological Perspective to Strategic Nonviolent Conflict

The study of nonviolent action has gained ground in current times as people power

is exercised and dictatorships are overthrown. With this study comes a body of discourse

that examines the way in which nonviolence is exercised and by whom. Through this

research, we will look at the ways in which women have been accounted for within this

literature. One of the main purposes through this examination is to demonstrate that

women are more powerful and effective in strategic nonviolent action than the literature

gives credit for. Through this research, a feminist sociological approach will be used to

explore the contributions of women in reference to the literature on strategic nonviolent

action.
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Women have stereotypically been associated with peace and nonviolent resolution.

In these preconceived notions, they are the ones to avoid conflict and discourage violence.

They are the mothers and wives that cry for peace and fail to take action. Many of these

ideas are so engrained within culture that they may not appear as simply stereotypes.

Historically, women's voices and actions have been kept at bay that it isn't too far off to

believe women to be 'weak' or 'sedentary'. As English feminist Mary Astell eloquently

posed it in 1705, "Since the Men being the Historians, they seldom condescend to record

the great and good Actions of Women" (McAllister, 1988). With history being written by

men, women have been suppressed as a gender for an equal amount of time. Therefore it is

owed to women to reconsider these stereotypes and reexamine the strengths of women as

a whole. What must be taken into consideration, is that there is a history of women's action

within nonviolent struggle that has been overlooked by a patriarchal account of history and

an assumption offeminine weakness and inaction. Thus, if there is a large component of

women within history missing then we must question why these stories continue to be

missed, especially within key theory literature in strategic nonviolent action. Sociologist

Pam McAllister is a key figure in bringing these particular questions to the forefront of

academia. As she expresses in her own scholarly opinion,

"I am not particularly more interested in women's nonviolent actions than men's,

but I am dismayed that so many wonderful stories have systematically been denied

us and deemed less vital, less important than other stories simply because they are

about actions taken by people who are not male. The denial and suppression of

these stories is no accident given that we live on a planet which is overwhelmingly

patriarchal. And if mere oversight accounts for their exclusion from history, it is an
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oversight which both reflects and reinforces patriarchal ideology." (Mcallister 1988:

24)

Exclusion of female accounts of nonviolent action and the reassertion of sedentary

stereotypes are not based in fact. Patriarchal societies exist almost worldwide and have

shaped cultures in which women's voices are silenced. Therefore it is not acceptable to

settle on the fact that women have not done anything.

Thus, it may be useful to re-examine preconceived notions of women and peace

without entirely rejecting their ideas. While many stereotypes may in fact be useless and

overworked, some may actually provide truthful insight into women's behavior that can be

beneficial during times of conflict and struggles for peace. Take for example, ideas of

women being natural peacemakers through caretaking and maternal roles. There has been

much debate throughout sociology, feminism, and other disciplines as to the connection of

women, maternal roles, and peace-keeping. By looking at the relationships between

women, power, peace, and patriarchy, we can effectively examine women's history of

nonviolent struggle and action. Before we can thoroughly study women's involvement in

nonviolent action though, it is necessary establish a theoretical framweork and the lens

through which the research will be approached. This entails using critical theories of

feminism, which address women, power and patriarchy, as well as the feminist sociological

approach.

Roles of Women, Nonviolent Action, and Peace

According to feminist theories of women and power as well as the feminist

sociological approach, women take on certain roles during nonviolent action and peace

work. In addition to examining theoretical paradigms of women and power, we must also

6



look at motivations and driving factors for women and nonviolent action. One of the first

ways to approach this is through examining roles. While it is debated that these roles can

be too generalized, it is still beneficial look at what they say about women and conflict. For

example, they may provide us with more information as to what drives women to act and

what behaviors and tactics are employed. According to theories on patriarchy, women tend

to have unique roles in society that do have a relationship to their actions and behaviors,

especially in social protest and nonviolent action. Therefore it may be beneficial to examine

these roles further. As sociologists Guida West and Rhoda Lois Blumberg explain,

'Women join to fight for their survival as women in many devalued roles in

patriarchal society: mothers, workers, clients, students, lesbians, elderly, and

second-class citizens. Clearly, the politics of survival ranges widely among various

groups of women throughout history and cross-culturally and depends on resources

and opportunities within their particular time and setting. Yet it is not...merely a

politics of self-interest- a politics of individual rights - but, in many instances, a

politics of love and caring that has propelled women to break out of their

boundaries and to confront or enlist the forces of the state to change the balance of

power" (West and Blumberg 1990: 15)

A "politics oflove" demonstrates how women's interests tend to be shaped by their roles in

patriarchal society. To elaborate, women as mothers, daughters, sisters, and wives are seen

as caretakers within society. As caretakers in maternal roles, women are many times

attributed with being natural peacemakers. Thus, roles of women are examined in the

context of these ideas and whether in fact, there is a tendency for peace that is innate to

women.
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Maternity

Maternity is sociologically and biologically engrained within women as human

beings. It is not a new phenomena or one that has varied drastically throughout history.

There is something instinctual within human beings, specifically women, that drives the

individual to want to protect and care for another. While a mother is usually a woman who

provides and cares for their own child's life, it does not mean that someone without a child

cannot be maternal. In her work "Maternal Thinking", sociologist Sara Ruddick expands the

definition of maternity to account for the entire cultural norms and expectations filled by

all women in society. Ruddick not only provides an encompassing theory of maternity but

also emphasizes the connection of maternity and women.

"Although maternal work can, in principal, be performed by any responsible adult,

throughout the world women not only have borne but have also disproportionately

cared for children. Since most of the people who have taken up the work of

mothering have had female bodies, mothers, taken as a class, have experienced the

vulnerabilities and exploitation as well as the pleasures of being female in the ways

of their cultures. Although some individual mothers may be men, the practices and

cultural representations of mothering are strongly affected by, and often taken to

epitomize prevailing norms offeminity." (Ruddick, 1995, p.41)

Ruddick is not arguing that women are biologically wired to be more suitable parents or

are in fact better caretakers. Instead, what she is suggesting is that society has placed

women into a position where caretaking is natural, expected, and almost instinctual.

Mothering has then become an object offemininity. Thus, while men are more than capable

of being caretakers, the actual maternal role is associated with ideas that are not 'manly'
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and are left to be fulfilled by women. As caretakers, women nurture and protect the lives of

children. They look out for their well-being and insure that no harm comes to them. Thus,

there tends to be further tension for mothers when violent conflict erupts. The very idea of

violence threatens the sanctity of the maternal role to care for and look after children and

the family unit. Therefore, with the threat of conflict, individuals in a maternal role will act

to defend their children. As Sara Ruddick asserts, it isn't just mothers that act maternal, but

women in general have the capability. Therefore, violent conflict provides a threat to all

women acting maternally.

Natural Peacekeepers

As demonstrated before, women are often associated with maternal practices. As a

result women have historically been connected with the idea of being natural peacekeepers

in addition to being maternal and a caretaker. In sociologist Sara Ruddick's words, "Peace,

like mothering, is sentimentally honored and often secretly despised. Like mothers,

peacemakers are scorned as powerless appeasers who are innocent of the real world"

(Ruddick 1995:137). Again, while we should equate 'natural' with the idea of socially

conditioned and less biologically innate, there is something natural in maternal behavior

that lends itself to peace. As a result, women and peace have developed a respected and

recognized relationship. Again, there is still some critique in the field offeminism and

sociology. In sociologist Linda Rennie Forcey's work on 'Women as Peacemakers", Forcey

questions whether women have special peacemaking skills and unique roles as nurturers

and caretakers. One point she raises is that by asking these broad questions, we are in fact
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oversimplifying notions of women (Forcey 1991). While there tends to be an over

generalization of the maternal roles of women in patriarchal societies, there are useful

paradigms that can be used. Regardless of the debate, taken out of the context of whether

the behavior to act peacefully is instinctual or not, it is useful to use ideas of maternity and

caretaking as a resource in nonviolent action and peace work. Ruddick makes a similar

suggestion in her work "Maternal Thinking".

"Although mothers are not intrinsically peaceful, maternal practice is a "natural

resource" for peace politics. For reasons both deep and banal it matters what

mothers say and do. Women, and perhaps especially mothers, have serviced and

blessed the violent while denying the character of the violence they serve. A

peacemakers hope is a militarist's fear: that the rhetoric and passion of maternity

can turn against the military cause that depends on it" (Ruddick 1995: 157).

Whether peaceful, maternal behavior is natural or socially engrained is not essentially

critical to this thesis. Rather, it is a resource that exists and can be drawn upon in practice

and action.

In this work specifically, we are looking at the relationship of strategic nonviolent

action and women. While we have defined the relationship between women and peace, it is

important to clarify that peace and strategic nonviolent action have a significant

correlation. Peaceful behavior and strategic nonviolent action both rely on the use of

action outside of violence. Therefore, if maternal roles lead to peaceful behavior, then

behavior in conflict will most likely be nonviolent. In addition, much discourse in peace

studies and strategic nonviolent action overlaps because of this correlation. Therefore,

throughout examination of women in nonviolent action and struggle, we will see the use of
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maternal and caretaker roles as they are employed in various campaigns and often

reflective of peaceful behavior. Yet before we can effectively look at case studies it is

important to examine the frameworks offeminist sociology and the theories of power,

women, and patriarchy that provide the backbone to critically assessing women and

nonviolent action.

Feminist Sociology

The appropriate lens to view women in nonviolent action is through feminist

sociology. To begin with, sociologist Ruth Wallace, with the help of Janet Chaftez, describes

feminism in the context offeminist theory, "...a theory is feminist if it can be used to

challenge, counteract, or change a status quo that disadvantages or devalues women"

(Wallace 1989: 10). Sociology provides feminists with the tools to research and develop

these theories, using sociological methodology to develop a framework to approach gender

inequality and societal issues centered on feminist beliefs. Sociology also provides the

opportunity for feminism to reshape paradigms that may have neglected women until

recent years. Sociologist Marjorie L. Devault details the feminist methodology that is

apparent in sociology. First, methodology aims to shift focus and concern from a male

dominated perspective to one that uncovers women's experiences and perspectives. Other

concerns within feminist methodology are to provide valuable research that is beneficial to

women and research that also minimizes harm through the process (Devault 1996: 32).

Feminist sociology provides the appropriate framework in which to examine the

research of this work. Yet the body of feminist theory and research has worked in waves or

phases. Unfortunately, this means that there are stagnant periods of growth as well as

times of greater movement. Feminism as a whole did not gain ground as a serious field
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until postwar, structural-functional approaches to sociology were challenged in the 1960's

(Bernard 1989: 25). Women came to challenge the hegemonic structures that were

oppressive to women, such as oppressive theory and the failure to account for women in

history (Bernard 1989: 25). As a result feminism continued to grow and entered a period of

enlightenment in the 1970's. As feminism entered the next phase, the field began to

disseminate and the seriousness of research endeavors were put into question (Bernard

1989). Mainly this was due to the perception that feminism had become too extreme. While

there were extremist factions in feminism, their actions and theories were considered

provocative and put the integrity of the entire field into question. Since then, the movement

has failed to reignite. While important questions and theories were developed during these

beginning phases, they have not been taken much further. For example, we can take into

consideration the bodies of work that provide feminist theory and research. The majority

of relevant pieces are limited to the 1980's. It has been nearly thirty years since a powerful

feminist academic movement has taken hold. This doesn't mean that women have gained

full equality in society or are no longer subject to patriarchal societies. On the contrary, the

issues that feminism address on power, gender, and sexuality are more pertinent than ever.

It is time for a new wave offeminist sociological work that can bring life to the movement.

Thus, it is critical to use a feminist sociology as a framework. In fact, it is much

needed, especially for the field of sociology. In the article "The Missing Feminist Revolution

in Sociology", sociologists Judith Stacey and Barrie Thorne state, "Feminists have done

extensive and extremely valuable work in uncovering and filling gaps in sociological

knowledge. This work has demonstrated systematic flaws in traditional sociological theory

and method" (Stacey & Thorne 1985: 302). While feminist sociology has contributed
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valuable bodies of knowledge to the field, there has been a disappointing response in

transformation. Sociological paradigms, the models for viewing and questioning critical

concepts in the field, are one way in which the response to feminism has been measured.

Stacey and Thorne have acknowledged that while feminist paradigms brought optimism to

the movement, they have not transformed or shifted the overarching paradigms prevalent

in sociology. With a feminist paradigm, women's experiences would be placed in the center

of inquiry questioning the "male assumptions of tradition knowledge" (Stacey and Thorne:

1985). Instead, what exists are traditional paradigms that reflect power and a structure

dominant in society. In an extension of Stacey and Thorne's work, sociologist Joan Acker

looks deeper into the paradigms of sociology and how feminist theory has been unable to

'stick' in terms of shifting alternatives. As she explains, sociology, like other fields, has

resisted change that is also reflective of the ruling structure. In terms of the existing

paradigms, she explains, "These paradigms are successful to the extent that they make

sense of a world in which what is relevant has been decided from the perspective of the

processes of ruling"(Acker 1989: 69). What Acker is describing is the male-dominated

structure that not only prevails in society but in the field of sociology in which written

discourse has been historically male. Thus, the paradox she presents is whether there must

be a shift in institutional power to shift paradigms to a feminist alternative. Yet as Acker

and other feminist sociologist assert, penetrating the gendered dynamics of paradigms in

sociology is difficult to begin with, aside from taking it to the institutional and societal level

(Acker 1989: 73-74).

Another aspect of sociology that feminism critiques is the academic rhetoric the

field employs. Sociologists Guida West and Rhoda Luis Blumberg assert that, ".. .language,
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along with other patriarchal institutions, shapes as well as reflects reality about women

and social protest" (West & Blumberg 1990: 7). Language and heuristics can denote sexist

tones and imply a sense of inaction on the part of women. The vocabulary used in sociology

relies on a set of generic terms that immediately refer to men.

Outside of working against patriarchal structures, feminist sociology has had to

work alongside and in tangent with feminist movements throughout the 20th century that

bring new aims and perspectives of women in society. Within feminism there is the

misconception that the very basis of the field is radical, that women are seeking power and

equality that in turn draws the power of men into submission. While this level of intensity

can be seen in radical feminism, the goals and aims of feminism have been construed as too

provocative in the contemporary period. Unfortunately, the reputation has persisted in this

later phase of feminism. Not only is there a need for a resurgence of the movement of

feminist knowledge to include women in accounts of history, but a reassertion of the aims

and goals of social feminism. The primary aim within the feminist sociological methodology

is to bring voice to women's' experiences that have not been previously recognized.

Women have historically not been fully accounted across disciplines. Thus, it is not a

power-thirst or sense of revenge that women seek over men, but an inclusion of women in

society and in the vast body of knowledge we rely on. By accounting for a history of women

that has been overlooked, it is possible that aspects of society can emerge and be studied in

a useful context for all of society.

Patriarchy

In examining women in nonviolent action and the feminist literature that creates the

theoretical framework, it is useful to look critically at key concepts behind the literature.
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Patriarchy, in this instance, is an idea that is heavily referred to and is a key framework

behind the argument of this thesis. Thus, it is useful to dissect the theory behind patriarchy.

Sociologist Sylvia Walby develops a definition and outline of patriarchy that, as she argues,

takes into context "historical and cross-cultural variations" (Walby 1989: 213). Walby's

definition of patriarchy is "...a system of social structures, and practices in which men

dominate, oppress and exploit women" (Walby 1989: 214). Through this definition,

patriarchy does not have to occur purely at the household level, or only within a specific

structure. Different acts and practices can be deemed patriarchal, as well as larger

components within society. Walby continues to identify six different structures in which

patriarchy exist. The first structure is 1) patriarchal modes of production in which women

engage in domestic labor in which the husband posses her labor power and benefits from

the fruits of her labor (Walby 1989: 221). Another structure included 2) women's labor in

which work and wages are devalued by patriarchal relations (Walby 1989: 223). The 3)

patriarchal state and 4) patriarchal culture are other structures through which patriarchy

work. They deny women's access to political power and resources as well as institutionally

differentiate between genders (Walby 1989). 5) Male violence and 6) patriarchal relations

in sexuality are the remaining structures Walby defines in which women are objectified

and dominated and violence is used to assert power. Aside from the structures in which

patriarchy exists, Walby asserts that there are two forms of patriarchy that exist: public

and private. To elaborate, women encounter patriarchy within the household but are also

excluded from other private arenas of social life (Walby 1989: p.228). The public form is

when women are not directly excluded from the public sphere. Yet within this site, women

are subordinated in different sectors (Walby 1989: 228). Walby's theory of patriarchy is
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useful in conceptualizing ideas of power and patriarchy and understanding what structures

and forms are being utilized by whom and how. This is a framework that will be built on

when looking at feminist theory and other concepts that lay the groundwork in developing

the greater argument of women and nonviolent action in reference to power and

patriarchy.

Feminism and Foucault

One of the foremost theorists feminists refer to when examining women and power

has been Michel Foucault. Foucault presents new theories of power within his work which,

within his earlier theories, not only draw upon the institutionalization of power but how

power has become directed against the human body. According to his theory, institutions

provide order and structure to the human body in terms of location, action, and behavior.

Foucault emphasizes the idea of "docile bodies" where obedience and discipline within the

institution are enforced through as an assertion of power upon the individual body

(Foucault 1990). In his work "History of Sexuality", Foucault recognizes how the idea of

sexuality and the body are within the realm of being manipulated by institutional power. As

he states,

'We, on the other hand, are in a society of "sex" or rather a society "with a

sexuality": the mechanisms of power are addressed to the body, to life, to what

causes it to proliferate, to what reinforces the species, its stamina, its ability to

dominate, or its capacity for being used" (Foucault 1990: 195).

According to Foucault, power asserted upon the individual body is as innate to society as

life itself. One example Foucault uses of the institutions power over 'docile bodies' is the

Panopticon in the prison system. The Panopticon constituted a style of prison design in
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which all cells faced into and looked out into a central point, the watchtower, making all

other inmates essentially visible to the rest. The inmates are subjected to a constant

scrutiny and surveillance. Power is asserted through the watching and gazing of the other

individuals and the institution itself: the center watchtower, the Panopticon (Foucault

1990). Thus, self-surveillance from the threat of the institution creates 'docile bodies' and

asserts power (Deveaux 1994: 225).

Feminists use Foucault's early theories of power to demonstrate the obedience or

docility of women in patriarchal societies. It provides a convenient paradigm to look at why

women have been the 'docile body' and continue to acquiesce (Deveaux 1994: 225). Still,

Foucault's theories have been critiqued from the feminist perspective. While the 'docile

bodies' theory provides a useful paradigm for considering power relations between

institution and individuals or groups of individuals, Foucault does not account for any

issues of gender let alone the experiences of women. As theorist Sandra Lee Bartky

explains,

"...Foucault treats the body throughout as if it were one, as if the bodily experiences

of mean and women did not differ and as if men and women bore the same

relationship to the characteristic institutions of modern life. Where is the account of

the disciplinary practices that engender the "docile bodies" of women, bodies more

docile than the bodies of men? ... To overlook the forms of subjection that engender

the feminine body is to perpetuate the silence and powerlessness of those upon

whom these disciplines have been imposed" (Bartky 1988: 63-64)

For the purposes offeminist theory, Bartky raises critical points to be wary of in using

Foucault's theories of power. On one hand, Foucault provides a respected paradigm to
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consider power between institution and individual. Yet on the other, his basic assumptions

and oversights undermine the goals of feminist use of the theories. Instead, Foucault, in this

case, falls into a rhetoric that fails to differentiate between the experiences of men and

women.

Women and Theories of Power

Historically, women have been denied societal and political power. Before feminist

movements, women played passive, sexist roles, and only the elite bourgeois were ever

granted opportunity to exercise power. As ideas offeminism developed, it was believed

that power must be seized at an equitable level of males and through the same structures

in order to have an effect. Yet, as sociologist and feminist bell hooks asserts, it isn't

unreasonable that early feminists worked with this belief.

'Women, though assigned different roles to play in society based on sex, are not

taught a different value system. It is women's overall acceptance of the value system

of the culture that leads her to passively absorb sexism and willingly assume a pre

determined sex role. Although women do not have the power ruling groups of men

often exert, they do not conceptualize power differently" (hooks, 1984, p.88)

Women have historically conceptualized power through a male perspective and attempted

to assert it through the same structure. Yet the value system of patriarchy, sex roles and

power have been socially conditioned regardless of sex. Early feminists, thus, cannot be

faulted for believing that in order for a woman to assert power it would be done through

the same system and equality as men. What feminist sociology has provided is different

paradigms and theoretical frameworks in which power can and has been reconceptualized.

As the feminist movement progressed, theorists began asserting different forms of power
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that diverged from the dominant male ideology as an expression of one's own basic

personal power. Within this body of theory, bell hooks, elaborates,

"Before women can work to reconstruct society we must reject the notion that

obtaining power in the existing social structure will necessarily advance feminist

struggle to end sexist oppression ... It will not end male domination as a system. The

suggestion that women must obtain power before they can effectively resist sexism

is rooted in the false assumption that women have no power. Women, even the most

oppressed among us, do exercise some power" (hooks 1984: 90).

Feminists have been able to reconceptualize theories of power. Instead of previously

powerless women working to achieve equality through the same system that dominates

the gender, there has been the theoretical recognition that a power already exists that

women can utilize.

It may not be an overt exercise of political or societal power, but there is an active

form of personal power and resistance that women have access to. One theorist bell hooks

quotes is Elizabeth Janeway and her sociological work, "Powers of the Weak". Janeway

asserts that those considered 'weak', whether through gender, race, or class, have the

ability to refuse the definition put on oneself by those in power (Janeway 1981). Through

rejection of the definition, the 'weak', can break free from the either - or, black or white,

dynamic and find a flexibility and expression within their own position. In fact, power is

seen as a relationship in which the governing body depends on the governed and vice versa

(Janeway, 1981). Sociologist Nancy Bell expands on the 'power of the weak' in her work,

"Alternative theories of power". She recognizes that power is determined through a

relationship of the powerful and the weak. Yet the weak are not in fact weak. Through the
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relationship of power, the weak can deny legitimacy of the power and withhold the

obedience, support, and resources needed to sustain power (Bell 1999: 102). While

theories on the power of the weak will be detailed in greater depth later on, it is critical to

recognize that women do in fact have power that can be exercised outside of patriarchal

frameworks and preconceived structures of power.

One of the main purposes of this work is to demonstrate that women are more

powerful and effective in nonviolent struggle and action than literature gives credit for.

There are incredibly inspiring acts of women across history that haven't been accounted

for in greater depth. Take for example the works of Jane Addams and Alice Paul in the

suffragist movement in the beginning of the twentieth century in the United States. Outside

of the United States we have the work of Palestinian women in the First Intifada, where

women's organizations took up powerful acts of nonviolence in protection of their people

and political protest. There was also the Greenham Women's Peace Camp in England in the

early 1980's in which a group of tenacious women brought attention to nuclear weapon

sites and inspired the protest of others across the world. There are figures such as young

American Rachel Corrie working through the International Solidarity Movement who lost

her life while nonviolently protesting the building of settlements in Gaza. Then there are

the organizations like Women's International League for Peace and Freedom and

CODEPINK: Women for Peace, who bring women to the forefront of peace action and

nonviolent struggle. These are simply a few examples of the women who have employed

nonviolent action in the struggle for peace. Later on within this work, specific examples of

women and nonviolent action will be broken down and critically examined in greater

detail. The importance of examining these cases and documenting their significance using
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the theoretical frameworks presented above is crucial to creating a more in-depth account

of nonviolent action and struggle. As part of the feminist sociological approach, it is not a

matter of focusing solely on women, but providing sociology and all of academia with the

opportunity to learn from the unaccounted for histories of the contributions of women.
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Chapter Two:

Analysis ofthe Literature on Strategic Nonviolent Conflict

The breadth and depth of the accounts of strategic nonviolent action need

reconsideration. The voices, contributions, and potential lessons from women are often

missing from these works. As we have discussed previously in this work, not only do

women engage in strategic nonviolent action, but also there are significant themes that

tend to differ from examples used as primary case studies in the field. Without these case

studies and an examination of these themes, the field is at risk of building weak theory that

will be subsequently be relied on and referenced in strategic nonviolent action. In the

previous chapter we witnessed that important cases of women in nonviolent action do

exist and are powerful in particular ways. There is no lack of information about women

waging nonviolent struggle for the field to disregard these contributions. Rather, scholars

have relied heavily on each other's works, each omitting the stories of women and

important themes of strategic nonviolent action. Of course there are the exceptions. But an

exception here or there is not enough to make up for the danger of building weak theory.

Take for instance international uprisings against a dictator. Often, these revolutionary

groups use the works of Gene Sharp and Peter Ackerman amongst other authors to guide

their actions. If the hypothesis that these works omit a consideration of women is in fact

true, will these groups be disadvantaged when staging an uprising that includes women as

well as men? To emphasize this point further, these are not just theories studied solely in

the academic realm. These works are used in contemporary, real-life conflicts in which

individuals lives and state governments are put on the line. Thus, an omission of the

22



contributions of women may not just be an academic annoyance, but an important factor in

the nonviolent struggle that affects lives in all international conflicts.

Before we start pointing fingers at certain theorists and bodies of work, it is

necessary to further examine the literature that we identify as key in the field of nonviolent

struggle. Using a feminist sociological point of view we can consider the relationship of

specific theories to the experiences and elements of women's work in nonviolence. Not

only is this important in the context of international struggles for democracy and freedom

but in the micro setting of conflicts within the home and within the general situation of

women in society. As Elise Boulding elaborates, a feminist approach, in our case feminist

sociology, can provide a new lens of understanding.

"The role of feminist thinking in the field of peace studies, for example, is of

particular importance. Here the feminist analysis of power as power with, or

empowerment, rather than power over, provides the key to the transformational

modeling of the postpatriarchal system in which violence has no place. At the same

time, it points to a primary intervention point in the patriarchal system for

achieving system change: the daily practice of violence against women and children

in the family. This violence stunts the growth of problem-solving and conflict

resolution capability in every other part of society and increases male dependence

on the very capacity for dominance that cripples men as human beings.

Paradoxically, this dependency generates military forcing systems in modern states

that drive societies helplessly to war out of sheer inability to engage in sustained

problem-solving behavior" (Boulding 2000: 110-111)
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By continually relying on a male-dominated system of theory, specific problems can arise

and be perpetuated against women as Boulding asserts. While we won't go into further

depth of micro conflicts and women's use of nonviolence within the home setting or

violence against the women as this work focuses on the larger cases of strategic nonviolent

action, it is an important consideration and point to be made in arguing for this approach,

especially when looking at the body of literature on strategic nonviolent action from a

feminist sociological perspective.

As sociologist Marjorie L. Devault explains, the feminist sociological methodology

should have two aims: it should shift focus and concern from a male dominated perspective

to one that reveals the perspectives and experiences of women as well as provide research

that is valuable and beneficial to the woman (Devault 1996: 32). In this work, we are also

considering the point whether research that is beneficial and valuable to women will be

beneficial to groups engaging in strategic nonviolent action. We will be using a paradigm

that inquires about the "male assumption of tradition knowledge" (Stacey and Throne

1985). Sociology has been historically dominated by male discourse, and thus we must

keep this as a consideration when examining the body of work.

Therefore, we must specifically look at each piece of literature deemed key in the

field of strategic nonviolent literature and take a feminist sociological approach in

examination. This would include a consideration of rhetoric, paradigms, theories, and even

case studies in a male-dominated field. For this research key books on strategic nonviolent

action have been chosen. To begin with, short accounts of the basic theory of each work

will be accounted for. Then a feminist sociological approach will be taken to examine the

hypothesis that the literature on strategic nonviolent action has been male-dominated and
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influenced by patriarchal paradigms and rhetoric. In our research, we will focus on three

separate aspects of each piece of literature. The first will be the rhetoric used by each

theorist. Often, rhetoric can become clumsy in a work, disregarding gendered ideas,

consistently referring to groups of people as men or purely using the words he or his. While

this may seem as minute nuances oflanguage, they reflect a patriarchal structure of

language that make female ideas of gendered language the exception to the rule. The

second aspect focused on is the use of paradigms. As we discussed in the first chapter,

paradigms are the models for viewing and questioning critical concepts in the field (Acker

1989). This would include the wayan author positions their theories or what theories they

draw on in their own work. Since we discussed before that sociology as a field has had a

resistance to change and has been known to rely on a male-dominated body of work and

theory, it would not be surprising to find that this has persisted in the work on strategic

nonviolent action. Another important consideration that will be taken with works is the

idea of power within the paradigms used. Power relationships often are reflected as male

dominated within society. Whether it is political, civil, or social power, women have been

historically left behind and neglected in an axis of power. Thus, while paradigms on power

may not explicitly address women, the inherent use of these arguments can. Often times,

theories and paradigms that address roots of conflict and pathways to change include the

consideration of feminist ideas and women's equality among other things. While this may

or may not be the case in the literature that we examine, it is important to keep in mind as a

possible relationship. The last aspect that will be looked at within this research are the

specific case studies. Most works on strategic nonviolent action frequently use examples to

illustrate their theories or provide entire sections to document and analyze acts of
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nonviolent action, specifically throughout the twentieth century. One of the best ways to

examine a literature's consideration of women and their experiences is through the case

studies, and whether they are included. As emphasized before, the case studies do exist,

with significant themes that would be relevant to any body of work on strategic nonviolent

conflict, as will be explored in further depth in the next chapter. By examining these cases

we can gain insight into what the authors feel is significant to strategic nonviolent action

and whether or not there is a bias. Using these aspects within our research we can develop

informed conclusions as to whether we are in fact witnessing a body of literature that does

not account for the contributions and experiences of women in strategic nonviolent action

and how nonviolent theory is impacted.

Foremost Literature on Strategic Nonviolent Action

The works chosen for this study are considered key pieces of literature for strategic

nonviolent action and guiding theorists behind the practice. For each book we will lay a

groundwork for the basis of theory and the author's approach. Then, we will use a feminist

sociological perspective to examine the paradigms, case studies, and rhetoric used for each

case in reference to the account of women's experiences and inclusion in strategic

nonviolent action.

George Lakey "Strategy for a Living Revolution"

George Lakey approaches nonviolence from a more holistic methodology and theory

that considers problems of social order and oppression more than just relationships of

power. Many theoretical issues are supported through his own experiences and personal

relationships. By looking deeply into problems such as pollution, gender inequality, racism,

etc. his theories on nonviolent struggle aims more at the roots of conflict rather than a
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tactical repertoire. In addition, he acknowledges an association between power and

violence, criticizing ideas of militarism and power competition between states. Thus,

nonviolent action in Lakey's work encompasses more of a philosophy that acknowledges

roots and details of social problems and issues and omits ideas of militaristic tactics. He

emphasizes the need for creativity, love, truth, and avoiding passivity when seeking

revolution through nonviolent action.

George Lakey starts out his book with this quote "I have written this book for those

who are deeply troubled by our present world, who seek a vision of a society which

supports life, and who want a strategy for getting from here to there" (Lakey 1973: xiii).

From the very beginning, this work establishes itself as a supporter of life, rather than a

tool book for starting a revolution. While he uses the word strategy, Lakey points his work

in another direction, one that aims more for the heart of strategic nonviolent revolution

rather than purely the head. One way in which he does this is by making a deep connection

between his own experiences and his theory.

In terms of rhetoric, the approach that Lakey takes provides an open reception to its

audience, thus not excluding women by adopting a direct, militaristic approach. Also, the

language that he uses is not exclusive either. When referring to individuals or people, he

will often use 'men and women' instead of just men, a habit of patriarchal vocabulary. By

avoiding militaristic vocabulary and using inclusive categories when referring to people,

Lakey does not isolate his female audience. Rather, this rhetoric opens his work to a wider

audience through gender-conscious, as well as power-conscious, terms.

By examining paradigms, we find that Lakey continues an interesting work on

strategic nonviolent action that doesn't exclude his audience. To begin with, he rejects
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violence and militaristic notions, which again are often associated with patriarchy and

relations of power. Violence, as he sees it, reflects ideas of paternalism that not only extend

to women, but to other minority groups such as Blacks and the poor (Lakey 1973: xiv).

Through this idea, he rejects the common misconception that manliness and violence are

connected. As he states, "This objection is clearly sexist for it glories in a role stereotype

which presses men and women alike. All people need gentle strength rather than division

into artificial sex behaviors" (Lakey 1973: 209). Lakey recognizes the common paradigm

used to view violence, which separates men and women and glorifies ideas of manliness

through violent strength. Thus he rejects the ideas of paternalism and power, as through

this paradigm it leads to violence. This became a strong theme throughout the work. In

reference to a group overcoming a stronger power, he would often use ideas of racial

minorities, lower class, and women to illustrate his theories. For example he says,

'Workers, black people, ad women have group interests which clash with those of

owners, white people, and men in the present order. The conflicts based on those

interests must continue until resolved, and the group identities that give unity and

self-respect must be strong." (Lakey 1973: 52)

Thus, through his theories on nonviolent action, we see that there is a basic recognition of

the experiences of women in addition to other women, that they are included in struggle

and that they are in fact significant. To build off of this, Lakey also recognizes the

importance of sex-consciousness within struggle, and that this may be a key dimension to

conflict involving women (Lakey 1973: 53). He does not just provide theories that suggest

strategies for nonviolent conflict as well as tools and methods for success. Instead, he uses

paradigms that are thoughtful about gender, class, and race differences. From a feminist
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sociological perspective, the idea of recognition and inclusion are incredibly important to

building a well-rounded literature that factors in women's experiences.

The last aspect examined is the use of case studies. In terms of women, he begins

with the basic examples of women in feminist revolutions and sex-consciousness. He

addresses ideas of sexism and inclusion within necessary struggles of nonviolent action.

Yet in terms of actual case studies, this work by Lakey is lacking. The only case study that

specifically addresses the significant contributions of women is through women's suffrage,

including Susan B. Anthony and the Woman's Party. While this is an extremely relevant

case study to our idea of women's contributions, we have to consider the fact that this

struggle is, at this point, nearly a century old. In order to accurately consider women's

contributions to nonviolent struggle, a contemporary example would be ideal. In this

aspect, it is slightly disappointing that more case studies and specific examples were not

included as the paradigms and rhetoric provided the perfect set-up.

Gene Sharp: The Politics of Nonviolent Action: Part One, Power and Struggle

Gene Sharp sees nonviolent action as the necessary route for when compromise

does not yield results in a conflict. Thus for a group of people to determine their own

future, they must leverage their consent towards the government. By withdrawing

obedience to the government, they are withdrawing power that the government needs to

exercise authority. Thus, Sharp recognizes that power is inherent in social and political

relationships and that one must withdraw their consent in nonviolent struggle. Sharp

continues to recognize specific sources of power and reasons why individuals and groups
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are obedient. Through this theory of nonviolent struggle, action is regimented and fits into

categories and repertoires that Sharp has carefully identified.

Gene Sharp begins this work very directly, taking an approach aimed at strategy,

methods, and a militaristic flair. We find this evident in the way he approaches the idea of

conflict from the start. "Some conflicts do not yield to compromise and can be resolved only

through struggle. Conflicts which, in one way or another, involve the fundamental

principles of a society, of independence, of self-respect, or of people's capacity to determine

their own future are such conflicts" (Sharp 1980: 3). By establishing that conflict and

struggle come hand and hand and can be approached in a formulaic way, he is setting up an

idea of strategy and tactic. Thus, it does not come as a surprise that in the preface to the

book he acknowledges that this work (all three parts) was made possible by research

grants from the U.S. Department of Defense. While he adds the fact that these grants were

accepted with the hope of finding alternatives to violence, it is still important to

acknowledge the relationship between Sharp and the department.

In terms of rhetoric, this work is entirely void of gender neutral or conscious terms.

In fact, many times Sharp uses the term "men" to apply to a body of people. One chapter

alone is titled 'Why do men obey?". There seems to be an underlying assumption that many

participants are male, and if, by chance, women would participate there is no significance

or difference in experience. Thus, from the very beginning the rhetoric is marred by failing

to use gender conscious terms and instead relying on a patriarchy based form oflanguage.

Sharp continues to use very direct and formulaic paradigms in his arguments. From

the very beginning he establishes how he approaches and views strategic nonviolent action

with a specific view. Nonviolent action according to Sharp relies on
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"...the belief that the exercise of power depends on the consent of the ruled who, by

withdrawing that consent can control and even destroy the power of their

opponent. In other words, nonviolent action is a technique used to control, combat

and destroy the opponent's power by nonviolent means of wielding power" (Sharp

1980:4).

Thus, in terms of nonviolent action, Sharp views the struggle for power as a necessary

component for working towards successful change. He identifies the fact that individuals

have the right to consent and obey to a ruler, and by withdrawing one's consent, the ruler's

legitimacy and authority is put into question. Using these paradigms is problematic when

considering women's experiences, though. For one, they rely on ideas of power

relationships that, as we discussed before, often reflect patriarchal patterns that oppress

women and other minorities.

The last examined aspect, case studies, becomes problematic when it comes to

Sharp's work. Sharp relies on many of the case studies considered primary examples when

it comes to strategic nonviolent action, such as Gandhi in India and Martin Luther King Jr.'s

work in the United States. Yet Sharp never uses a case specifically on women or even

explicitly mentions their contributions. Again, there seems to be an assumption of a purely

male dominated field that women either don't participate in or do not significantly

contribute to.

31



Gene Sharp

"The Politics of Nonviolent Action: Part Two, The Methods of Nonviolent Action,

Political Jiu-Jitsu at Work"

Following up from Part One, Sharp includes Part Two, a detailed account of 198

methods used in strategic nonviolent action. He identifies three broad categories of

nonviolent action methods: protest and persuasion, noncooperation, and intervention.

Within these categories groups can use methods through economic, political, or social

means. He goes again into further detail, identifying specific methods under each category,

198 in total, providing examples, how they work nonviolently, and why they are successful.

Following Part One of Gene Sharp's work, Part Two provides in further detail the

type of mechanisms used in nonviolent action or as he describes it the "weapons systems"

(Sharp 1980: 110). For this section we do not need to go into further detail on rhetoric,

paradigms, or the specific case studies since it follows up on Part One, and is again detailed

in further depth in Part Three. Thus, the paradigms and rhetoric are consistent with the

other two parts of Sharp's work. The only item that should be discussed from this section is

how women are included within the specific methods. As we saw in the previous chapter

discussing the experiences of women in nonviolent action, often times women have to rely

on differing tactics that depart from the norm used by male-dominated movements.

Therefore, we can look at Sharp's 198 methods of nonviolent action to see if these thoughts

are included. Yet looking at each of the methods, none of them specifically address

women's actions in nonviolent or isolate specific tactics that women may use. Rather, we

have a handful of isolated instances. For example, most of these cases address women's

suffrage. Yet there is no differentiation from suffragists picketing to worker picketing,
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meaning there is no clear difference made between women protesting as a group compared

to a larger, general population. Therefore, when looking for specific guidance on how

women may approach nonviolent action, there is little to look for in Part Two.

Gene Sharp

"The Politics of Nonviolent Action: Part Three, The Dynamics of Nonviolent Action"

In Part Three of Gene Sharp's body of work on nonviolent action, he takes a deeper

look into how nonviolent action works. As he explains, the focus is on the "dynamics in

struggle and mechanics of change" (Sharp 1980). He also emphasizes the relationship

between power and nonviolent action, which has the means of wielding political and social

power. While he does not immediately detail specific tactics, he addresses important

components to nonviolent action that make the work successful in terms of a campaign that

meets its goals in ousting a dictator or transferring one of these dimensions of power

nonviolently. Sharp sees nonviolent action as an effective alternative to violence that relies

on the balance of social and political powers. In this work he further examines the idea of

political jiu-jitsu, using a dictator's oppression and exercise of power against them. His

rhetoric in exploring these ideas continues in the same manner from the first parts of his

work. Thus, there is no inclusion of women or gender conscious terms.

Considering the theories that he uses in this part, Sharp again continues to rely on

paradigms of power that assume an individuals ability to exercise power and withdraw

consent. For example, at one point he asserts that the individual has to cast offfear in order

to engage in strategic nonviolent action and be successful. As he states, .....the shortest way

to end brutalities is to demonstrate that they do not help to achieve the opponent's
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objectives" (Sharp 1980). For women, this may be problematic. Consider for instance an

extremely patriarchal society, for a woman to cast off fear and withdraw consent, they may

face extreme consequences of violence and abuse as an oppressed gender. Or, for instance,

this hypothetical problem posed may in fact be incorrect. Yet we do not have the theories,

let alone the case studies to make a differentiation. Therefore it is a dangerous assumption

on Sharp's part to couple men's and women's experiences in strategic nonviolent action

into the same body of theory.

The case studies that Sharp relies on rarely mention or include women. In 902 pages

of text women are mentioned on 12 pages, on only the topic of women's suffrage. Of these

twelve pages, there is hardly more than a few sentences on women or their experiences.

For example, the most detailed account or recognition of women he provides is found in

Part Three. He acknowledges that all factions of society may participate in nonviolent

action, including women, he goes on to provide examples of women in India and Korea that

participated, but only about a sentence or two for each. Yet, he still alludes to some

problems that arise in women's participation. As he explains,

"This participation of women, usual in Indian society, was difficult for the police to

deal with. During the Korean struggle in 1919-22 against Japanese rule, not only

women but also school children took part in the nonviolent protest campaign. It was

reported that police attacked them with drawn swords, beat them, and as a

punishment publicly stripped girls taking part in the protest" (Sharp 1980: 682).

In terms of a feminist sociological perspective, this is an incredible start to documenting

women's experiences and the significance of their struggle in nonviolent action.

Unfortunately, he does not further address the aspect of sex and gender in terms of conflict.
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Sharp leaves the topic of women facing retribution in a gendered manner untouched and

still accounts for these experiences in the same way that male experience retribution in

strategic nonviolent conflict.

Gene Sharp: Waging Nonviolent Conflict

Waging Nonviolent Struggle is Sharp's work that comes nearly thirty years after the

Politics of Nonviolent Action was published. In this work we find the same groundings of

theory of nonviolent action that Sharp established prior. Gene Sharp maintains many of his

seminal theories on nonviolent action from "The Politics of Nonviolent Action" within his

later work, 'Waging Nonviolent Struggle". Sharp asserts that nonviolent struggle is not

passive or submissive, and that people can inherently create revolution be choosing to act

nonviolently. One of his strongest ideas is that the authority of a ruler can be delegitimized

by individuals or groups withdrawing obedience and consent. In addition, Sharp asserts

that there is not a necessity to be 'good' or 'love thy enemy' when involved in nonviolent

struggle, just the need to stay consistent, strong, and keep to nonviolent tactics. One the

major differences though, is that he spends the majority of the book, 'Waging Nonviolent

Conflict" using specific case studies to elaborate on these theories rather than mainly a

work of theory such as in "The Politics of Nonviolent Action"

In terms of rhetoric, Sharp's work remains neutral when it comes to gender

conscious terms. While he doesn't include women-specific terms, he doesn't include male

specific terms either. One way in which his language is problematic is through militaristic

and power associated terms. This can be considered problematic because of the patriarchal

power relations that military and power in general can rely on and also recall. Regardless,
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this language is used frequently. In addition, he sees nonviolent action as strategic,

formulaic, and often calculated, thus the similarity to military strategy, which he often

quotes and reflective in the rhetoric used.

The paradigms Sharp uses are again similar to that used in "The Politics of

Nonviolent Action". He relies on the theory that individuals have a right to consent. By

withdrawing consent and obedience from the government, the ruler's authority will be

delegitimized. As we will discuss later on, the idea of consent becomes problematic when it

comes to considering the involvement of women in nonviolent action. Thus, the paradigms

that Sharp's argument utilizes will again be called into question. Another problem

encountered within Sharp's work is the approach he takes toward minority populations or

oppressed groups. When categorizing these groups he may include impoverished peoples

or racial minorities, but does not include women. Also, when discussing these groups, the

paradigm used to examine minority groups relies on viewing them as weak and often

powerless. While his theories on nonviolent action suggests ways in which to overcome the

assumed weakness, the idea of a group being "weak and powerless" suggests a patriarchal

relationship.

Since most of 'Waging Nonviolent Struggle" uses case accounts, it is important to

carefully look at the specific examples used in research to draw information from the way

in which Sharp approaches women in strategic nonviolent action. In total he includes

twenty-four case studies. Of these cases, two focus on women's conflicts and one other

mentions contributions of women. These include the German wives saving Jewish

husbands in Berlin during WWll, the Mothers of the Plaza de Mayo, and a mention of Rosa

Parks and the Women's Political Council during the bus segregation in Montgomery during
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1955-1956. In the case study of the German wives, there is a detailed account of what

happened and how nonviolent action achieved success. Yet Sharp does not mention at all

how the women in particular were able to achieve this and how their sex may have helped.

In the case of the Mothers of the Plaza de Mayo there is a similar account. The case is

detailed and provides information as the methods used and how success was achieved but

no mention of how sex or motherhood was able to specifically contribute or not. There is

even less within the Montgomery bus boycott case study. In this account there are small

sections on the existence of the Women's Political Council and Rosa Parks, but nothing of

these women's experiences that made it significant. Thus, the inclusion of these case

studies is again a start for this work of Sharp's. Yet unfortunately the start doesn't fully

account for how these women may have encountered nonviolent struggle differently.

Peter Ackerman and Jack Duvall "A Force More Powerful"

Ackerman and Duvall approach nonviolent action as an incredibly powerful and

effective tool against oppressive regimes and powers. The premise of their book focuses on

the effectiveness of nonviolence as an alternative to violence, using the case studies to

illuminate their argument. What is significant about these case studies is that they are

pulled from the twentieth century and span all continents. Thus, they attempt to bring

relevancy, breadth, and depth to a study of strategic nonviolent conflict. The idea of people

power is mostly accounted for in case studies from the twentieth century, but they do

identify important themes within their work through ideas of "successful" and

"unsuccessful" campaigns. Much of this work argues for the rate of success of nonviolent

action in toppling oppressive regimes and the frequency and efficiency over the alternative

of violence. Ackerman and Duvall don't necessarily undermine moral involvement with
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nonviolent action, but they emphasize the importance of a strategic approach for the

ordinary people to find success.

In terms of rhetoric for this work, Ackerman and Duvall rely on formulaic, military

influenced speech. This reflects ideas of strategy and tactic, which are used to describe

nonviolent action. Thus, the authors are not hesitant to compare nonviolence with violent

tactics and military strategies. For example, at one point they use the following comparison,

"...nonviolent action is like violent combat in at least two ways: It does not succeed

automatically, and it does not operate mysteriously - it works by identifying an opponent's

vulnerabilities and taking away his ability to maintain control" (Ackerman & Duvall 2000:

494). What we have theorized before is this form of rhetoric is often reflective of power

relationships that undermine women's consent. Therefore, using this form of societal

patriarchy in theory may be problematic. Another point about this particular rhetoric is

that is, in a sense, riveting and directed towards the entertainment of the reader. The way

the language is composed as well as the case studies appears sensationalist, as ifit is

intended to inspire the masses. Considering this book also became a PBS television series,

the style of writing would be telling of this approach to appeal to the masses and to

entertain.

Continuing off of rhetoric, this form of language is also reflective of Ackerman and

Duvall's use of paradigm. To elaborate, they are approaching nonviolent action as a form of

strategy and method, which includes tactics and an effective approach. In addition, there is

a strong theme of power relations that is relied on in the argument. Within this paradigm of

power relationships is the idea that punishment and success are equally involved in these

relationships. For example, the authors say that, "A movement has to punish the opponent
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for his refusal to grant its demands and minimize the punishment that it absorbs in return"

(Ackerman & Duvall 2000: 501). As we will see in the following chapter, for a woman, the

punishment received in return can be directly targeted at their sex, using abuse, rape, and

domestic violence. This again, is problematic to consider, yet is not at all addressed in

Ackerman and Duvall's work.

Ackerman and Duvall use twelve chapters of case studies that focus on one specific

conflict or similar conflicts in one chapter. In only two of the chapters do we find conflicts

that were specifically influenced by women, the German wives of Jewish husbands during

Nazi Germany and the Mothers of the Plaza de Mayo. In these specific case studies,

Ackerman and Duvall provide relatively detailed accounts of these nonviolent struggles.

While the accounts themselves show careful, attentive research, there is no specific

addressing of the factors of sex and motherhood in the conflicts. In a work that celebrates

people power, the acknowledgement of a women's power in strategic nonviolent conflict or

at least the significance of gender is severely lacking.

Peter Ackerman and Christopher Kruegler "Strategic Nonviolent Conflict"

In Ackerman and Kruegler's work on nonviolent action, strategy and tactics are

again emphasized in leading a successful campaign of nonviolence against an oppressor. In

this collaboration we have a work that examines nonviolent action in terms of how it is

successful and through what means. Organization, resources, and sanctions are key

elements in developing and maintaining nonviolent action that will produce fruitful results.

Explicitly, Ackerman and Kruegler state that the goal of their book is to "analyze what is

required for a nonviolent protagonist to win" adding that "comprehensive adherence to a
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set of strategic principles enhances performance, which bears importantly on the

outcome". Thus not only are theories examined, but methods and environments that are

conducive to successful nonviolent campaign. As in other works on nonviolent conflict,

Ackerman and Kruegler rely on twentieth century case studies to illustrate their argument.

The rhetoric in this work is very direct. While it isn't immediately militaristic, it is to

the point and formulaic. As said in the book, the goal of the work is to "analyze what is

required for a nonviolent protagonist to win" (Ackerman & Kruegler: 1994 317). Thus, the

approach in language guides the reader towards a directive. In terms of gender reflective

terms, there is not a conscious effort to either include women. Thus, it is difficult to draw

inferences from purely the rhetoric. The paradigms this work relies on reflect a calculative,

method approach to nonviolent action. The work breaks down the theories behind

nonviolent action, and how methods are effective or not, as well as how to achieve success.

Therefore, in this work there is not a conscious effort to include the experiences of

women. In fact, the entire subject is relatively left alone. What we see is a book by

Ackerman and Kreugler that is formulaic and to the point when addressing theory on

strategic nonviolent action. The language and paradigms do not immediately adopt a

patriarchal tone, yet the lack of inclusion of women is still troubling when considering this

work as a key resource in the field.

Next Phases of Research

Later on in this work we will take a closer look at the overarching themes drawn

from an analysis of this literature looking at paradigms, rhetoric, and case studies. The

conclusions drawn from analyzing this literature will be compared to the hypothesis
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originally set in the beginning of this work, that the foremost literature on strategic

nonviolent action fails to account for the experiences and contributions of women and

relies on a patriarchal notion of power relations that further subjugates the differences in

gender. Yet since we are adopting the hypothesis that the experiences of women are not

accounted for fully in literature, it is important to actually examine cases of women in

strategic nonviolent conflict. By looking at these case studies we will provide evidence that

the cases do in fact exist as well as
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Chapter Three:

Women in Strategic Nonviolent Action - The Case Studies

Cases of women's nonviolent resistance do exist, though scarcely recorded in

relation to their occurrences. Throughout this next chapter we will be examining

nonviolent resistance as exercised by women, keeping in mind that scholarly accounts are

scarce as well as factoring in circumstances behind the research of these examples. These

specific cases provide only a taste of women acting nonviolently across the globe, kept to

the time period of the twentieth to twenty-first century. By keeping to a more relevant

timeframe we will be able to effectively draw themes that will be useful in comparison to

the body of literature on nonviolent struggle as a whole as well as draw important,

contemporary lessons that can be applied to future cases of strategic nonviolent action in

which women may be involved.

East Timor

In the East Timorese struggle against Indonesia, political scientist Christine Mason

recognized and recorded the contributions of women performing nonviolent resistance.

Yet, as mentioned previously there has been no formal study or recognition of these

actions, and therefore Mason is one of the first to explore this case. The East Timorese

struggle against Indonesia lasted from 1974-1999, and is largely considered a genocide

through forms of structural and armed oppression (Mason 2005: 739). As in many

conflicts, the battlefront came to the home, and women found themselves performing

domestic duties not just for their families, but guerilla groups, and others directly involved

in the conflict. In a way, the role of the caretaker demonstrated the importance of women
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not just in society but also in the conflict itself. The interdependency of women to others in

the conflict is important to note in this case, especially when referring to how women used

their own form of power to gain control in other conflicts. Yet aside from becoming

caretakers for the East Timorese nationalists, the women took a more direct approach to

the conflict through nonviolent resistance. They began staging protests and sit-ins

throughout East Timor that protested the assimilation with Indonesia (Mason 2005: 744).

They emphasized a sense of national identity by using traditional dance, song, and dress,

mainly in their public forms of protest. While guerilla groups and a significant portion of

the East Timorese population were engaging in or supporting violence in response to

Indonesia, these women took a strictly nonviolent route that emphasized East Timorese

identity and culture. Through these acts of nonviolence and nationalism the women gained

a sense of empowerment and a space that allowed them to openly resist the Indonesian

occupation.

Unfortunately, the space for women to nonviolently resist was not entirely

appropriate within East Timorese society. For these women, the idea of protesting

nonviolently in a public space and becoming a public presence in society was not only

deemed unacceptable by the Indonesian occupying population but by those native to East

Timor as well. The women practicing nonviolent resistance were singled out and faced

countless cases of sexual assault. Indonesian men repeatedly raped them as an oppressive

tool, a tactic often seen in genocidal conflicts. Many of these women were also forcibly

sterilized, meaning they would no longer be able to reproduce on their own, often without

knowing or conscious. As a result, many women conceived babies from Indonesian men or

were not able to conceive ever again (Mason 2005: 745).
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While these tactics, though horrific, are not entirely new to genocidal conflicts, the

troubling fact is that the intended targets by the oppressing group were women who

protested and resisted nonviolently. As dictated in the literature on nonviolent resistance,

there is often a danger to participating that actors acknowledge. The most familiar form of

danger comes from arrest and possible violence as a response from the police. Yet

gendered violence on a more intimate level of danger is hardly discussed in the literature

on strategic nonviolent action, ifit is even discussed at all. If women and nonviolent

resistance leads to increased occurrences of gendered violence, then this is a correlation

that must be examined in greater depth and accounted for in nonviolent action literature.

India: Arrack Movement

In Andhra Pradesh, India, a spontaneous movement of women villagers brought

significant change to the state through nonviolent action. These women began to recognize

that their husbands and male relatives were coming home drunk, having spent wages on

alcohol and neglecting their jobs. At home, these men were beating their wives and

children while intoxicated. In fact, men were spending about 75% of their income on liquor

within these states, not to mention selling family possessions and food to purchase the

alcohol. Domestic violence was on the rise and families were suffering both economically

and emotionally. When the women came together for literacy programs in the villages they

noticed the similarities between their domestic problems and the connections with the

liquor, known as arrack. Interestingly, these literacy programs, through the National

Literacy Mission, intended to empower women and develop tools for change within society

(Pande 2000: 131). The women decided to come together to tackle the situation that they

now recognized as a significant village problem.
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At this time, though, the sale of arrack was a lucrative institution for both the liquor

contractors and the government. Government brought in large amounts of revenue through

the sale of arrack. The contractors also benefited from the large revenue as well as the

connections it provided. Many contractors became politicians within the state and would

even bribe police and other officials to keep their businesses intact. Many contractors

would even hire out their own gangs to strictly and sometimes brutally control their

business territories (Pande 2000: 13 2). Amidst the powerful opponent and the

marginalized status of village wives, the women took on the sale of arrack and went

straight to the sellers and government. As sociologist Rekhe Panda states,

"The rural women of Andhra Pradesh have, for centuries, been marginalized in

every sphere of life. They are, by and large, illiterate, exploited by landlords, and

targets of domestic and social violence. But now they have risen suddenly in revolt

against the local bureaucracy, police officials, even the Home Minister and the Chief

Minister. Their demand was simple: 'N 0 selling and drinking of liquor in our village.'

And this burgeoned into an agitation involving thousands of women. It brought in

hitherto remote areas, marginalized both topographically and politically, into the

center of political discussions, and soon its vibrations could be felt in other districts

and urban areas as well" (Pande 2000: 132)

Women from remote villages in this southern state of India decided to take on the largest of

opponents in the name of the family institution. Not only did these women take on the

arrack contractors and the government, but they also did so purely through nonviolent

action. The women began forming committees throughout villages that remained

connected through various forms of communication, allowing the women to act in
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conjunction with other village committees. These committees would conduct awareness

missions, educating their villages about arrack and the subsequent dangers. Their tactics

and methods also included storytelling, poems, songs, dance, and plays that used art form

to spread messages across largely illiterate villages as well as relying on national symbols

(Pande 2000: 141). In addition to awareness campaigns, the women also staged protests

and sit-ins in which they pressured the government and local arrack shops to cease selling

the liquor. When police would begin using violence and tension amounted in the protests,

the women sat down on the ground, refusing to act or move until peace was made between

all parties (Pande 2000: 135-136). Another tactic used throughout their campaigns was

the use of slogans and vocabulary that purposefully used framing of the family and guilt,

such as "Give up arrack and develop families' (Pande 2000: 139). Continuing with this

theme, women decided to start punishing the men who would drink arrack and hurt their

families on their own until proper policy was put into place. For example, the women

would parade the intoxicated men around the village on a donkey or shave their head,

evoking cultural symbols of shame and humility that the men would experience publicly.

Often times they would also fine the men for their actions (Pande 2000: 141).

As the movement grew, momentum picked up and the arrack contractors and

government felt the pressure. Women comprised a large component of society and also

utilized the family institution in their campaigns, thus making them more effective and

relatable to the Indian villages. As we will see in other case studies, the use of familial

imagery, including the home and the mother, is an important tactic used by women that

puts pressure on the opponent through cultural ties with family, loyalty, and respect. With

the pressure, contractors began threatening the women protestors with rape and sexual
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assault as well as beating the youth of the village (Pande, 2000, p.140). Regardless of the

threats and terror, the women persisted and continued to gain momentum through the

movement. The government on the other hand, responded positively to the campaign and

began to acquiesce to the demands of the women. Amidst the pressure, arrack was banned

in October of 1993, nearly 3 years into the movement. Women began to recognize that the

movement was not over though. With arrack banned, other alcohol and drugs were turned

to and used in greater quantities. Thus, the women's movement continued to campaign for

a total prohibition of all substances, not just the liquor arrack. The political parties,

recognizing the power of this movement, continued to listen to and respond to the

demands of the women. On the first of january 2005, total prohibition was finally put into

effect in Andhra Pradesh.

What is especially remarkable about this case of nonviolent resistance is the

development of a successful, grass-roots organization, with no formal leadership, entirely

by women. The Indian women believed in the safety and sanctity of the family institution

and took on the largest opponents that threatened their villages. The women persisted

amidst backlash from their own town and the government, used cultural and societal

imagery, such as familial respect, and maintained a movement started and maintained by

women. Through purely nonviolent action and persistence they were able to find success,

amidst gendered threats and powerful opponents.

Germany: Rosenstrasse Protest

In Nazi Germany, there was only one German protest that is known to have

successfully prevented the deportation of jews. This protest was led by German wives in

intermarriages with jewish men. While this is one of the only successful cases of resistance
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to Nazi rule, scholarly research is scarce and many consider it a fluke of Nazi rule in history.

Yet when actually examining this specific case, the wives of the German town of

Rosenstrasse demonstrated a successful campaign of nonviolent resistance that saved the

lives of many jewish men and children. These women demonstrated courage in the face of

one of the most ruthless regimes and kept persistent and direct about their goals to

preserve the family unit amidst violent pressures and threats that put the family and

marriage at greatest risk.

Intermarriages between jewish men and German women were common before

WWII. Yet with the Nazi party coming to power, increased pressure was put on the

marriages to enter divorce, including legislation making the marriages illegal. Beginning a

decade of dissent, most German women refused to nullify the marriages. For many women,

dissent was motivated by love and family preservation. For others, it was a move to save

another's life, acknowledging that without the intermarriage many jewish partners would

quickly find their way to concentration camps (Stoltzfus 1996).

The consistency of dissent from the intermarried women continued when the final

roundup began early in 1943. At this point, jews were secretly being rounded up in mass

numbers. Many of those taken in by the Gestapo included the jewish husbands who had

been mildly protected by marriages to German wives. Within hours, the women began to

notice their husbands not coming home. With the round ups, these women were the first to

gather in the streets and begin asking questions. The gatherings turned into protests

during which the women found themselves at the front of the jail at Rosenstrasse, where

the jewish men and children were being held. While public gatherings and protests of any

kind were illegal in Nazi Germany, the women began protesting outside of the Rosenstrasse
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jail with just one demand: the release of their husbands. As one witness describes, 'We

thought: We are Aryans, and if we only stand here and we are only women, perhaps they

will become fearful. That was not political resistance, but indeed, it was a protest. That was

an attemptto achieve something" (Stoltzfus 1996: 227-228). The protestors were mostly

women, and all Aryan Germans. The women continued to gather publicly. As numbers grew

so did the confidence of the group. They understood that the regime relied on their

domestic support of the German family and Nazi state, as well as their cooperation on the

home front for supporting the war. Thus, the police and Gestapo did little at first. They

issued threats and would periodically attempt to break up the crowds. But while they had

weapons and the means for forcibly and violently putting down the resistance, they did not.

Eventually the regime relented and the intermarried Jews and children were released on

March 6, just weeks after being detained.

It is interesting to explore how a group of determined women became one of the

only successful cases of nonviolent resistance to the Nazi Regime. To begin with, the

women were not considered enemies to the state. As historian Nathan Stoltzfus explains,

"Nazi leaders did tend to see women's actions as apolitical, and thus women might more

easily escape suspicion as political opponents. To punish women for political actions would

be to acknowledge a political role for women that National Socialism denied" (Stoltzfus

1996: 262). On the other hand, the regime did fear the political unrest that the women

protestors might stir. The Nazi party thought that success in the war was dependent on a

strong domestic front and German unity. With dissent and suspicion arising, the party

would lose the support it needed. This one protest was feared to lead to more protests,

which would lead to overall questioning of the fate of the Jewish people as well as
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disclosure of secret operations, such as the internment of jewish people at concentration

camps (Stoltzfus 1996). Thus, the regime decided to make an exception with this protest

and release the jewish individuals held for deportation.

Another factor attributed to the success of this protest is the framing of the

resistance. The German wives protested at Rosenstrasse only for the release of their

husbands and nothing else. They did not make any other demands and persisted in this one

goal. By keeping it simple and direct, the wives targeted a respected tradition in German

culture: the family unit. As Stoltzfus elaborates,

"Mass protest erupted, without organization, because the regime attacked an

important tradition. Germans could sympathize with persons trying to preserve

their families. Spouses were expected to look out for each other, and women

traditionally had special jurisdiction in this area" (Stoltzfus 1996: 245).

By attacking the sacred family unit, the Nazi regime was crossing into territory that could

more directly damage support from the home front. While many of the women explained

that this rationale for protesting 'came from the heart' it was also strategic in terms of

successful nonviolent action. A direct, persistent approach that targeted shared values by

the regime and German wives alike led to the Nazi regime relenting and the jewish

husbands released, the goal of the Rosenstrasse Protest.

From this particular protest, we can recognize the importance of the family unit and

imagery in strategic nonviolent action. When the women went directly for their family and

no other goal, this was deemed reasonable by the Nazi party and their demands were met.

Thus, from this case of the Rosenstrasse wives we can note the importance of persistence

in maternal and familial imagery coupled with a strictly nonviolent approach to action.
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Mothers ofthe Plaza de Mayo

After the collapse of the economy and growing social unrest in the country of

Argentina, the military took control of the government in early 1976. Through a process of

attempted reorganization under this military regime, Argentina entered into a dark period

known as the "Dirty War" from 1976 to 1983. Under the strict control of the junta, or

military government, any resistance or even the connection to resistance was violently

suppressed (Guzman Bouvard 1994: 23). While this did include guerilla resistance groups,

intellectuals, students, and any individual involved in civic organizations were also

considered hostile to the junta. Those considered subversive to the military regime were

not just imprisoned, but faced the junta's policy of disappearances. Using unmarked cars,

government agents in civilian clothes would abduct these individuals in the middle of the

night (Guzman Bouvard 1994: 24). While many times taken to discreet prisons and

concentrations centers, in many cases, the individuals would never be heard from again

Under the "process" of reorganization by the junta during the Dirty War, thousands of

individuals were disappeared. Those disappeared included a vast array of individuals who

by reasonable standards would not be considered subversive or a threat to the

government. Yet in brutal attempts to control power, the junta disappeared anyone from as

young as fifteen to those engaged in charity work. While the disappearances kept

occurring, the government denied their occurrence, maintaining a strict official narrative of

guerilla resistance and the government's responsible actions.

Amidst the chaos and secrecy of the Dirty War, a group of mothers came together to

form an organization that would ultimately be the greatest challenge to the regime. These

women were desperate mothers of children who had been disappeared who spent their
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time looking for answers and for their children. A network developed amongst the women.

After meeting each other while searching for their child, or word of mouth, they quickly

began to come together as a group to take action. These women were homemakers and

wives, not political activists. As sociologist Marguerite Guzman Bouvard describes the

women,

"Fueled by anger at the disappearance of their children and by an extraordinary

courage, a group of middle-aged women belied the perception in a traditional,

patriarchal society that the aged and women in general are powerless. Against the

military values of hierarchy, obedience, and the unchecked use afforce, the Mother

practiced pacifism, cooperation, and mutual love" (Guzman Bouvard 1994: 1).

From the very beginning the Mothers practiced nonviolent resistance. They would gather

at the Plaza de Mayo, the most public area in Buenos Aires and in front of the government

headquarters, to demand answers to their children's disappearances, although any form of

public dissent or protest was clearly illegal (Navarro 2001: 241). The Mothers only

demanded their children and answers as to their disappearances, whereabouts, or if they

were even alive. The Mothers demanded nothing beyond the truth. They kept their

demands simple and persisted. Although they were met with violent resistance and threats

from the military, the Mothers continued to protest at the Plaza de Mayo on a regular basis

and in even more public settings, such as busier times.

The Mothers as an organization relied heavily on maternal themes and symbols.

During protests they would wear white handkerchiefs around their heads and carry

pictures of their disappeared children. The handkerchiefs were associated with young

children and babies and thus reminded the crowd and the regime that they were in fact
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mothers searching for their own sons and daughters. Thus, throughout the work of the

Mothers of the Plaza de Mayo, tactics and methods were consistent in a gendered approach.

By acting maternally, the Mothers also relied on Argentinean reverence and tradition that

innately respects the mother. Therefore, when protesting in a public arena for example,

military would be more hesitant to use violent action against groups of women identifying

as mothers.

The mothers also relied on mass awareness campaigns both domestically and

internationally to uncover the secrecy of the Dirty War in Argentina. As a result human

rights organizations in Europe and the United States not only provided support but also

raised international awareness of the disappeared and the work of the Mothers of the Plaza

de Mayo. One factor that is significant in this particular case as opposed to the others

examined in this chapter is the relative awareness and scholarly research that is broader

and better known than other cases. One possibility is that the intentional awareness

campaigns by the Mothers had an effect on scholarly research and that their direct efforts

to reach the media and international audience have resulted in more discourse than other

cases of strategic nonviolent action by women.

The Dirty War ended in 1983, only a few years after the Mothers began their

campaign. When the military regime was finally replaced the Mothers continued their

pressure on the new democratically elected regime. Unfortunately little could be done as

mass unmarked graves were unearthed and accounts of the disappeared still numbered in

the thousands. While there were individual success stories that resulted from the campaign

of the Mothers of the Plaza de Mayo, realistically, not all of the children could be returned

alive. Regardless, the Mothers were still successful in opening up a public arena and
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political space for women that persists in Argentina today while simultaneously holding

onto the identities of mother and woman.

From the movement of the Mothers in Argentina, we can take away the importance

of specific themes of maternal imagery and the public space when women are acting in

strategic nonviolent action. The Mothers were well aware of the culture's respect for

Motherhood, and when placed in a public space, the government had to act according to

appropriate societal terms towards mothers. In addition, symbolism and imagery in protest

were key to the campaign carried out by the Mothers, take, for example, the white

handkerchiefs used by mothers in Argentina. Ultimately, as women acting in strategic

nonviolent conflict, these aspects to their campaign were key to making an impact in

Argentina.

United States 20th Century Anti-War Movement

The United States has been home to many organizations and case studies of women

practicing nonviolent resistance. One of the foremost causes of women acting nonviolently

is in opposition to wars in which America has participated. While World War I and World

War II generally saw support from women on the home front, the Cold War era brought an

increase in dissention amongst the female population. One such organization confronted

the growth of nuclear weapons from the world's super powers. This organization, Women's

Strike for Peace (WSP), was founded in 1961 by mothers concerned about the growing

nuclear arms race. WSP approached the issue from the perspective of mothers concerned

about the dangers of nuclear arms to their children and family rather than from a purely

political stance. As one of the organization's mission statements says, 'Women spend years

of their lives bringing up children to be healthy individuals and good citizens. Now, in the

54



nuclear age all women - not only mothers- have an ... urgent duty to work for peace in

order that our children may have a future" (Swerdlow 1993: 27). The organization

continued to use maternal imagery and language within their protests and campaigns.

Many times, the maternal imagery had a graphic, disturbing quality to it, such as using

mock funerals and body bags to symbolize the sons and daughters of the country

encountering death as a result of nuclear arms. As a result, one of the main critiques ofWSP

is the preoccupation with grief and mourning in their methods and tactics. Regardless, they

never abandoned their stance as women, and as women acting nonviolently. Through

persistence and creativity they successfully garnered support and applied pressure on the

government. As historian Amy Swerdlow comments,

"The Women's Strike for Peace was an instant success in that it drew attention to

women's profound fear of the dangers posed to health and life by nuclear testing

and at the same time restored women's voice to foreign policy discourse ...The size

of the turnout, its national scope, the traditional and respectable yet militant image

projected by the women astonished government officials as well as the media"

(Swerdlow 1993: 16).

Women's Strike for Peace achieved a space for protest that had not been previously

accessible for women. By approaching nuclear testing from a gendered, maternal

viewpoint, they were able to effectively voice their concerns and enter into policy debates.

Eventually, Women's Strike for Peace as a movement dissipated, yet it still paved the

way for further organizations in the American anti-war movement that continued their

legacy of nonviolent resistance and womanhood. One such organization evolved from the

specific anti-war movement when the United States was on the verge of War on Terrorism

55



in Iraq and Afghanistan. This group, Codepink, developed from the concerns of women

peacemakers. Their goal was to stop the United States from going to war in the aftermath of

September 11th and the sudden rise of patriotism. Their tactics, as opposed to Women's

Strike for Peace's grim approach, rely on humor, symbolism, and joyfulness that celebrate

women and peace. For example, protestors dress in all pink with eccentric accessories, use

music and sing songs, accentuate humor, and play with the idea of womanhood. In fact,

Codepink truly embraces the idea of women in connection with peace. As part of the

organization's mission says:

'We call on women around the world to rise up and oppose war. We call on mothers,

grandmothers, sisters, and daughters, on workers, students, teachers, healers,

artists, writers, singers, poets, and every ordinary outraged woman willing to be

outrageous for peace. Women have been the guardians of Iife- not because we are

better or purer or more innately nurturing than men, but because the men have

busied themselves making war. Because of our responsibility to the next generation,

because of our own love for our families and communities and this country that we

are a part of, we call on all peace loving women- and men- to join us in building an

outrageous, unreasonable, unstoppable movement for peace" (Benjamin and Evans,

2005, p. 233).

Thus, Codepink recognizes that they are not just attempting to create a nonviolent

resistance movement, but also foster a women's culture for peace. Unfortunately, the anti

war movement, with Codepink induded, was not able to prevent the War on Terrorism.

Rather than disband the organization, Codepink has used its momentum in nonviolent

struggle to begin the campaign to 'Stop the Next War Now'. The organization still operates
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today under this new campaign mission, exercising nonviolent resistance in the name of

women for peace, and through strong imagery and humor.

Through the war resistance movements in the United States, we recognize similar

themes apparent to other cases of women in strategic nonviolent action. For instance, the

use of maternal and feminine imagery is successful in relating to the society on a deeper

cultural level. Yet Codepink's use of exaggerated feminine imagery has allowed the

organization to garner even more attention and success in its campaigns. The use of pink,

humor, and a sense of playfulness have taken the grim, often morbid approach of Women

Strike for Peace that the public became uncomfortable with, and allowed for the work of

women in strategic nonviolent action to become more approachable and acceptable to the

general public.

Challenges of Women's Nonviolent Resistance Research

One of the greatest challenges in discussing nonviolent resistance by women

through history and across the globe is finding the scholarly resources and discourse that

account for these actions. It is not as if the examples do not exist and therefore, there is

nothing to account for. Rather, history has neglected to highlight the nonviolent acts of

women in the face of resistance. Still, when arguing for this point, it is undeniably

frustrating to find the specific cases amongst the research. What was found throughout this

particular section of work is that the significant lack of resources was not just a problem in

this research. The examples found for this work tended to be one of the first scholarly

accounts of the particular case, and noted on the general apathy by other sources on the

topic. Take for instance Nathan Stoltfzfus's work on the Rosenstrasse protests of German
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wives for their interned Jewish husbands. When doing research for his work, the amount of

previous research was basically nonexistent. As he explains,

'When I arrived in Berlin to write the story of the Rosenstrasse Protest in 1985, no

one else was working on the project, and there were merely a couple of dozen

written sources, mostly in German, that mentioned the event at all. The longest was

a newspaper article; most treated the story in a paragraph or less, as ifit were a

fluke and had nothing to say about the nature of Nazi power in general" (Stoltzfus

1996: 289)

The case of the Rosenstrasse Protest should not be considered a minor detail of World War

II. This protest demonstrated significant resistance, and successful resistance, against the

Nazi Regime, and by women! Not only does the lack of scholarly resources represent a void

in the account of women's nonviolent resistance but the perception of the acts as well. As

Stoltzfus continues,

"Although there was not a single scholarly article on the protest, I learned that to

claim the protest was successful was to challenge prevailing interpretations.

Resistance to interpreting the protest as a force that influenced the regime and

saved the Jews from death continues." (Stoltzfus 1996: 290)

In addition, not only is the protest overlooked in its significance, but also the contribution

of women is rarely examined through a gendered context either.

What is important to consider amongst the lack of scholarly research is one, the

neglect of a woman's history as mentioned through the feminist sociological viewpoint,

and, two, the possibility of a lack of nonviolent resistance or positive perception of it within

certain societies. Take for example political scientist Christine Mason's work on women
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and nonviolent resistance in East Timor. As she explains, "To date, there is very little

published about their involvement and experiences. There is no detailed study of the

nonviolent resistance of many East Timorese women and the implications of their action"

(Mason 2005: 737). Mason encountered many of the same difficulties as Stoltzfus in that

there not only was a lack of resources and research, but little acknowledgement of the

subject to begin with. In this particular case though it wasn't that the case was considered

unimportant, it was because there was a sense of social taboo. Women who acted

nonviolently in East Timor were targeted for assault and sexual violence. Thus, there are

more layers behind the idea that nonviolence of women is not a discussed topic within

scholarly research in East Timor.

From the case studies gathered in this work, we can conclude that are important

aspects to women participating in strategic nonviolent action than literature may give

credit for. In fact, these case studies shed light on the unique work that women bring to

campaigns that cannot be achieved without the participation of women. While these case

studies are presumably only a few of what may be, hopefully, a large body of work on

women acting nonviolently, they do share common themes. For example the use of imagery

in feminine and maternal ways was an important factor in the success for many of the

women. Also, the acknowledgment and use of the cultural perception of women, for

instance in maternal roles, was utilized by women to garner attention and specific

responses from the opponent. What is also admirable about these cases of women in

strategic nonviolent action is the persistence and fearlessness that they displayed, even

when they faced sexual abuse and threats that were specifically targeted at their gender.

Because of the gendered response and targeting towards these women, it is even more
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critical to examine the literature that the field of strategic nonviolent action relies on to not

only account for the experiences of these women, but also of the apparent dangers that

they may face.
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Chapter Four:

Where Are the Women? The Next Steps to Reforming a Body of Literature

Throughout this study we have explored the issues of strategic nonviolent conflict in

its literature and where women have fit into the picture. The field surrounding nonviolence

looks to this body of literature to dictate what we should think and how we should act with

strategic nonviolent conflict. Yet what we are realizing, is that women hardly fit in to the

composed theories and paradigms produced by the field. Not only are there overarching

themes of patriarchy, but also the contributions and experiences of women are severely

overlooked in this body of literature. In addition to examining the results and conclusions

drawn from our examination of this literature, we will look into important questions

pertaining to this research. For instance, we will look into work done by women on

strategic nonviolent action and similar fields to see if our findings are congruent or

whether they reveal other issues of gender and the work. Also, we will clarify why we are

looking at women. In this section we will reiterate some of the points as to why women

have been the subject of inquiry in this research as well as the important lessons we can

learn from the experiences, such as the unique contributions of women and the

consequences faced when not including women's experiences in a body of theory.

Ultimately these questions will provide a suggestion as to where to proceed after and

where the literature and field of strategic nonviolent conflict should go from here.
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Research Findings

In one of the previous sections we examined the foremost literature on strategic

nonviolent action considering the paradigms, rhetoric, and case studies used. The works

included are ones looked to, to understand the theories and workings of nonviolent action

of those in conflict. The hypothesis beforehand was that these works failed to account for

the experiences and contributions of women participating in nonviolent action. By

examining the paradigms used, we were able to look into the theories and modes of

thinking used to approach conflict and the nonviolent response. These paradigms could

expose overarching themes of patriarchy that use power relations that not only don't

account for women but place them in a dominated position. The rhetoric examined also

helped expose any lack of consideration of a gendered perspective, by either using

patriarchal language or rather gender-neutral terms. Lastly, the case studies provided a

basic understanding of the consideration of women in strategic nonviolent conflict. Case

studies were looked for that not only included women but perhaps a special consideration

of their experiences and contributions. By taking into account these various factors, the set

hypothesis was studied for each work.

What was found was that the considerations and experiences of women were hardly

accounted for, if at all, in the foremost literature on strategic nonviolent action. Often times,

information might have been dug out of the works with a very close read, but this was

rarely the case. In fact, many times the works relied on patriarchal language, referring to

the "men" involved in nonviolent action. Another rather troubling piece found was the

reliance on militaristic language and paradigms. Many of the authors, such as Gene Sharp,

Peter Ackerman and Jack DuVall, approached strategic nonviolent action as if through
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military strategy, accounting for both sides of the conflict, ways to approach the situation,

and tactics used to achieve the end goal. As we have emphasized before, militaristic

language is often considered hand-in-hand with patriarchal language that leaves men in the

front of power relations and women as dominated. Using this approach looks at all actors

of strategic nonviolent action as having the same experiences of power relations and

conflict. As we will explore later on, especially in Gene Sharp's work, this idea can be

especially problematic when accounting for women actors. In addition, case studies were

severely lacking when considering the instances of nonviolent action that women have

actually taken a part in. For example, in Gene Sharp's "Politics of Nonviolent Action",

women were only mentioned explicitly on twelve pages of nearly 900 pages of text. The

case studies took up a majority of these pages, but still were not in any way proportional to

the rest of the information included within the book. Often times there were instances

where the author would begin to touch on the subject of women, or would perhaps

introduce problematic situations. For instance, Sharp states,

"This participation of women, usual in Indian society, was difficult for the police to

deal with. During the Korean struggle in 1919-22 against Japanese rule, not only

women but also school children took part in the nonviolent protest campaign. It was

reported that police attacked them with drawn swords, beat them, and as a

punishment publicly stripped girls taking part in the protest" (Sharp 1980: 682).

Yet Sharp fails to elaborate on these points afterward. He brings up an important difference

in gender and the participation in nonviolent conflict in this one example. Instead of

providing more information on the significance of this example in the wider scope of the

field, he moves on to a separate topic.
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One of the works that did not fall into patriarchal rhetoric and paradigms was

George Lakey's work "Strategy for a Living Revolution". In this work, Lakey is sensitive to

minority factions of society, accounting for race, gender, socioeconomic class, and sexual

orientation. Therefore, not only does he tend to avoid a dominating view of power relations

that perpetuates patriarchy, but he avoids rhetoric that is neutral and accounts for the

various minority or underprivileged groups that may be involved in strategic nonviolent

action. While Lakey does not provide an extensive inclusion of women in his case studies,

his work does provide a starting point for where a body of literature on strategic

nonviolent action should go.

Ultimately what we find through examining these works is that the field of strategic

nonviolent action and its foremost literature is lacking in an account for women's

experiences and contribution as well as relying on paradigms and rhetoric that reflect on a

patriarchal notion of power relations. For a field that has practical applications to its

literature, the gaping hole of overlooking women must be confronted and mended.

Throughout this next section we will examine the next phases to this research, attempting

to look further into providing a solution and insight into the future of women in the field of

strategic nonviolent conflict and its literature.

Why Women?

Through the history of nonviolent struggle and its documentation, we are still faced

with the issue offinding the women. Where are they? We can't help but ask whether

women are alongside men engaging in nonviolent action or if they are elsewhere. If they do

participate are they faced with different experiences? Or are these questions deemed petty

in the field of sociology and we must disregard the question of gender? Of course we can

64



understand that gender is in fact, an important area of scholarly question and debate. Thus,

it is an unfair assumption to think that gender is just not factored into the study of

nonviolent action. Still, we must wonder why it is so difficult to gain a perspective of

women in strategic nonviolent action. Looking through the foremost scholarly works on

strategic nonviolent action, it can become difficult to find the explicit contributions or

experiences of women. Yet as demonstrated in previous chapters, there are in fact women

engaging in the act, taking stands against dictatorships and banding with other women. If

we are to learn anything more from strategic nonviolent action, then studying the

experiences of these women is a crucial step that we are finding has been neglected prior.

Why women? While not wholly or scientifically proven, it has been an observed trait

that females tend towards motherly, caretaking, often "peaceful" roles which is in turn

correlated with nonviolent action. While we cannot over generalize these roles, there is

something that seems to connect nonviolence and peace to women. In addition, women

tend to be the caretakers, the mothers, and the wives, the ones historically and

sociologically linked to taking care of the home and family unit. In terms of studying

society, the home is beginning of peaceful and nonviolent behavior for the individual that

goes out into the world. By taking out this part of the equation in studying strategic

nonviolent action, we are taking out the contributions of over half of the population that

provide an upbringing and nurturance that can foster nonviolent behavior, the small parts

that lead to the whole. Even without the idea of nurturance, women still constitute over

half of the world's population. By disregarding this large part of the population and

constituting theories based on the other portion, we cannot fully embrace the theories laid

out by the previous works on strategic nonviolent action. As an expert in international
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conflict resolution, Sanam Naraghi Anderlini explains in her book 'Women Building Peace:

What They Do, Why It Matters",

" A focus on women typically leads to questions about men and broader cultural

norms. An analysis of women's experiences can identify profound societal

inequalities that not only affect women's and men's lives but also point to

imbalances in economic and political power that require more systemic overhaul. A

situation analysis that allows for the inclusion of women's voices and more in-depth,

gendered analyses is not a simple tweaking of the way business is done. In and of

itself it is a catalyst for transformation, a realignment of priorities, a widening of the

circle of stakeholders and programming in every aspect of conflict prevention and

development work. Yet a willingness to change the paradigm - the lens through

which situations are viewed; the actors deemed to be important enough to engage;

the fair balance among causes, consequences, and solution to conflict - and, within

this, giving attention to women, do not come easily to external actors, particularly if

they answer to governments interested in preserving the status quo." (Naraghi

Anderlini 2007: 43-44)

As Naraghi Anderlini points out, not only are women precariously considered in situations

of conflict resolution and strategic nonviolent action, but also there seems to be a

reluctance to take women into the consideration because of the questions it raises. As

feminist researcher Cynthia Cockburn says in her work, "From Where We Stand: War,

Women's Activism and Feminist Analysis",

"One reason why the academic disciplines have found it difficult to welcome and

incorporate the feminist work described above is that feminists draw, explicitly or
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implicitly, on a theory - that of systemic male domination, or patriarchy - that tends

uncomfortably to contradict, interrupt or complicate mainstream understandings of

power." (Cockburn, 2007, p. 239)

Regardless of the seemingly inundated issues that may raise by opening up questions on

women, it is necessary a more informed approach to strategic nonviolent action.

The Real World Implications

Another troubling thought by taking the theories laid out on nonviolent action for

granted includes the real world implications. These theories are not just used in the

scholarly setting and to make sense of international conflicts. They are used as guidebooks

for groups and individuals carrying out strategic nonviolent action campaigns. In as recent

as the conflict in Egypt, anti-Mubarak supporters used Gene Sharp's 'Waging Nonviolent

Action" to help stage a nonviolent revolution. In other conflicts Sharp's book has been used

as well. The fact that this work has been so widely circulated among others with practical

use takes this argument into another context. Now, we don't just have to consider the fact

that theory has overlooked the contributions and experiences of women that a feminist

sociological viewpoint aims to correct, but what a possible incomplete theory could mean

when applied to real-life situations. To elaborate, what if theory has in fact overlooked

significant themes dealing with women in strategic nonviolent action, such as the success

of maternal imagery against an opponent, or the dangers women face in strategic

nonviolent action? Without accounting for these factors, women and those acting alongside

them could possibly put themselves in danger if the "playbook" so to speak isn't right. As

expert on conflict resolution and strategic nonviolent action Sanam Naraghi Anderlini

explains,
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"The field of conflict early warning, like other aspects of peace and security work,

has largely neglected consideration of what happens to women and the integration

of women's experiences as indicators and potential warning signs in the monitoring

and analysis of conflict. To be fair, much of the early work done on conflict

indicators and analysis is indifferent to the direct experiences of women and men. In

effect issues relating to gender dynamics, either as variables of analysis or the basis

for early warning indicators, are poorly considered. To a large extent gender

relations should be considered in sociocultural analysis. But there is a gap. Such

analyses overlook the role of men and women within a society, their access to and

control of power and resources, forms of discrimination, the opportunities available

to them and the constraints on them, and socially sanctioned notions of masculinity

and femininity that often play into conflict." (Naraghi Anderlini 2007: 28)

While some may overlook the argument of this work as an attempt to resurrect feminist

sympathetic ideals, it actually uses feminist sociology in a way that tackles these real world

scenarios, going beyond theory to something much more applicable and immediate. In fact,

without a consideration of differing women's experiences, it could in fact be dangerous for

the women themselves. As Cynthia Cockburn explains from her research in India during

conflict in the early 2000's, any sort of nonviolent action can be dangerous for an

individual, especially for women.

'Whether it's men or women, putting your body on the line for politics is an

effective, if perilous, strategy. But for women, because of the way women are often

reduced to the body and routinely sexualized, putting the body in play has a special

meaning. Just before I arrived in India in 2004 an incident took place in the state of
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Manipur. Men of the Indian Army came at night and killed a woman, Thangjam

Manorama, they wrongly believed to be active in the armed struggle for Metei

independence. Her body, raped, mutilated and half naked, was found in the morning.

She had been shot six times, including through the genitals." (Cockburn 2007: 177)

We cannot ignore the consideration that the response to these women, while wrongly

accused, of being involved in nonviolent conflict had a violent response, which seemed

directly related to her gender.

Another consideration is what women can bring to a conflict situation. In many

cases, the presence of women not only has ways of alleviating conflict but also of diffusing

tension. In one example from conflict in Burundi, a study was carried out, studying the

areas in which women were more active compared to where they weren't. Where they

were more active, levels of violence were significantly lower (Naraghi Anderlini 2007: 34).

By carrying out studies such as this, not only are we better able to see how women are

affected and interact with conflicted situations, but also how they may positively affect

situations, such as through strategic nonviolent action. Another example that Naraghi

Anderlini sites is with women's actions during the Iranian revolution in the late 1970's. As

she elaborates,

"Indicators relating to women can also be used to monitor potentially positive

trends. In Iran, since the 1979 revolution that brought the Islamic government to

power, women have been the barometers of society, as the regime systematically

sought to curtail their rights. Their presences and activities in the public sphere,

education, and political participation have signaled the extent to which the

government is adhering to its extremist ideology. In turn women have used their
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physical appearance, including the Islamic dress codified by law, to resist the state's

control." (Naraghi Anderlini 2007: 31)

Similar to the case studies of women cited earlier, the women in Iran had a profound affect

on the conflict by acting in a nonviolent way. In addition, the government reacted adversely

to the situation, in a very different way than they would have reacted to the nonviolent

action of men. Yet studies such as this provide this insight. It sheds light on the actions of

women, their experiences and contributions, and also, the differences between that of men

in strategic nonviolent action.

Literature by Women

One way in which we can gain further insight into this predicament is by looking at

the literature that has been written by women. While the predominant body of literature

on strategic nonviolent conflict has been written by men, we may find some works that

have been written by women, whether directly on the topic or on another relevant subject.

By looking at these works, we may have the opportunity to gain a feminist perspective that

includes the experiences and contributions of women in strategic nonviolent conflict. While

we cannot assume that these works will provide this route of information, it does take us to

a body of work that we haven't fully explored before, work written by women since,

coincidently or un-coincidently, the work considered at the forefront of this field has all

been written by men. Thus, these works may provide insight into what we are missing from

the women in strategic nonviolent action.

Take for instance the philosophy proposed by Eisha Mason on nonviolence,

published in the organization Codepink's publication "Stop the Next War Now". Mason is

the executive director of the Center for the Advancement of Nonviolence and has worked
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extensively within the school system and with ministries on nonviolence. While this is an

example of nonviolence work on the micro scale, her philosophy sheds light on a woman's

perspective to strategic nonviolent action. In this work she emphasizes the need to create

public debate, unite globally, organize an infrastructure, connect the dots, choose love,

become leaders, and make peace the way (Mason 2005: 67) Her approach to nonviolence

extends beyond a means of strategy to "win". Instead, she focuses on intrinsic factors that

fuel a movement, such as actively choosing a peaceful approach and making meaningful

connections within the work. What is significant about this philosophy is that it comes from

a woman actively involved in strategic nonviolent action and through a women's peace

organization. Thus, it is helpful in looking at works such as this to gain an alternative

perspective to one that we may not have had access to before.

In examining work done by women on strategic nonviolent conflict, we cannot

always expect the approach to come from a feminist background or cater to these

sensitivities because of the author's gender. In fact, some women authors on strategic

nonviolent conflict draw most of their theory from male authors such as Gene Sharp and

Kurt Schock. In an interview completed by Wesleyan University with a professor at the

institution and author of many published works on strategic nonviolent action, Erica

Chenoweth addresses her theory of nonviolence in response to skeptics of civil resistance.

In the interview she asserts that civil resistance does not rely on pacifism or morality and a

measure of success according to outcome of the intended motives of a movement. In her

work, she also relies on the use of hard data, comparing democratic outcomes to success of

nonviolent movements. Through this interview, we notice similarities between

Chenoweth's theory on strategic nonviolence and Sharp's theories of repression and
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withdrawal of consent. Thus, we cannot consistently rely on a woman author to provide

insight into women's experiences and contributions within strategic nonviolent conflict.

The fact that there are women authors who fall along the same lines as theorists such as

Sharp and Schock shows that we cannot simply look at literature done by women in

strategic nonviolent conflict and draw women's experiences and contributions from these

work alone. Unfortunately, one body of work does not pick up where the other has left off.

Further Literature: Critique on Gene Sharp's Theory of Consent

In peace researcher and sociologist Kate McGuiness's work "Gene Sharp's Theory of

Power: A Feminist Critique of Consent", the ideas of power relations, patriarchy, and the

difference of experiences for men and women in nonviolent action are explored. What is

extremely relevant about this work is that McGuiness approaches Gene Sharp's work from

a feminist viewpoint, critiquing the assumptions of power relations he uses within his

theory that draw the relevancy for women and nonviolent action in his work into question.

As she explains,

"The questions feminists ask about power arise from women's experiences of power

in patriarchal gender relations. Sharp, like others, has developed a theory of power

that is male-biased because he fails seriously to consider women's experience. This

creates problems for Sharp in terms of accuracy and efficacy of his theory"

(McGuiness 1993: 114)

What she argues is that in order to establish the grounds for which Sharp is basing his

theory, he must use a useable theory of power that takes into account those who are being

dominated and the every changing relations of power (McGuiness 1993). In looking at the

theories of power in which Sharp uses to base his theory, McGuiness asserts that the theory
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of power he uses relies on a set of power relations that do not fully constitute women as

individuals in civil society and thus is not a useable theory of power for both men and

women. To further elaborate, Sharp uses a pluralist view of power in which behavior can

be indirectly or directly controlled, which political power uses to assert control. Still, this

depends on obedience of the individual, and the willingness to consent to the power of the

authority. This consent can be withdrawn to challenge the authority. According to

McGuiness, this theory not only depends on a common experience of power but a strong

degree of human agency (McGuiness 1993: 103). In addition, McGuiness points out that a

theory of consent also relies on the basics of a social contract, of which the very basis of the

state of nature depends on women being dominated and men being the master. Therefore,

she sees the idea of consensual power as problematic when attempting to include women

into the theory. As she explains,

"In developing his theory of consensual power, Sharp fails to ask about and

appreciate as significant the differences among those individuals to whom he

ascribes the privilege of choice. In the case of gender, these differences are

fundamental because they are located within particular patriarchal constructions of

reality. Even within the context of a political tradition to which he is sympathetic,

Sharp's theory of consensual power does not universally apply. It is biased by a

construction of reality that differentiates the constitution of individuals by their

gender. Consequently, the role of consent must also be seen as differentiated."

(McGuiness 1993: 105)

While women do work within nonviolent action, according to McGuinnes's critique of

Sharp's theory of power, their work would have to be outside of the ideas of a theory of
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consent and obedience (McGuiness 1993: 105). Therefore, she asserts that it is necessary

to examine the work and experiences of women outside of theories of nonviolence that fall

along the same lines of Sharp's, perpetuating power relations that rely on patriarchy.

Future Direction

Through examining the subsequent literature by women on the topic, we do find

that there are inconsistencies throughout. We cannot immediately rely on gender to guide

us to a solution in disproportionate power relations in the literature on nonviolent action.

As we saw before, some women fall along the same lines of paradigm and rhetoric

employed by the theories of the likes of Gene Sharp, Peter Ackerman, Jack Duvall, Kurt

Schock and others. Other women though, do provide us with insight into where the body of

literature is lacking and the direction it can go. As Kate McGuiness's work shows, there is an

obvious lack of the account of women and use of patriarchy that not only contradicts the

work offeminist but other scholarly areas as well. Unfortunately, as emphasized in the first

section of this work, the writing relevant to this feminist sociological approach has become

stagnant. Today, what we have to rely on is at risk for becoming outdated. While we can

follow the work of groups such as Codepink, the literature that examines and brings issues

of feminism and patriarchy to light, as well as the work that women such as in Codepink are

doing, is just not contemporary enough. What is needed is a resurgence of a feminist

sociological approach that can bring to forefront of the literature on strategic nonviolent

action to contributions and experiences of women in the field.

While we cannot expect a simple approach to solving the issues of patriarchy in this

literature and the exclusion of women, we can begin with an awareness of the situation and

the implications that may arise. By confronting the problem in this work, we are at the first
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step to bringing this issue to the forefront and taking into question the literature that the

field of nonviolence seems to take for granted. What is also important about this

consideration is that it isn't just a nuisance to feminism that appears in a body of literature,

but an assumption of a body of theory that discredits the world that many women live in

and often struggle nonviolently to make a difference. To not account for these unique

experiences would not only be a shame for those women and all women, but for the entire

field that can benefit from what there is to learn from these experiences. To elaborate on

these women's thoughts and experiences and to take note on a direction for change, we can

look at the words offeminist and nonviolence writer and researcher Pam McAllister. In the

introduction to her work, "Reweaving the Web of Life: Feminism and Nonviolence" she

says,

"Feminist nonviolence is the process/strategy/philosophy which makes sense of

both my rage and my vision of the world I want to live in. For me, means and ends

need to be consistent. I do not believe I can endorse the patriarchy's notion of blood

and-guts power in my day-to-day confrontations and, at the same time, be taken

seriously when I speak of a futuristic ideal which exalts wisdom, sensitivity, fairness

and compassion as basic, requirements in running the affairs of the world. A new

world, the world I long for, cannot be built with the tools, psychology, belief system

of the old. It will be born of the changes encoded in the details of our lives as we are

living them now. The fabric of the new society will be made of nothing more or less

than the threads woven in today's interactions." (McAllister 1982: ii)

As McAllister asserts, in order to move forward into a new direction, we must cast off the

old belief system. Change is needed in order to create a body of knowledge in strategic
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nonviolent action that not only does justice to the work done by all actors, but future actors

who will have the right guiding system. This work here is not enough to bring recognition

to the contributions and experiences of women in the field of strategic nonviolent action. It

should only be the starting point that raises awareness and opens up the doors to future

inquiry into what so many in the field rely on in the foremost literature. For now though,

we must acknowledge the fact that patriarchy predominates the field of strategic

nonviolent action, where women are seldom heard and acknowledged, and that, in addition

to this recognition, we must be ready for change that will call for an inclusion and

appreciation for all individuals a part of strategic nonviolent action.
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