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Introduction 



One day several months ago I found myself in the company of several teenagers 

from Belfast. Our conversation skipped through several different topics, from what I 

thought of American university education to popular music to beer, and as most young 

people this age tend to be curious about romantic relationships, I was eventually 

questioned about my love life. I explained that I did indeed have a boyfriend, and, as 

might be expected, the next question they asked involved marriage. I explained that we 

had no date and no place set, which drew some puzzled looks. "Why not his church?" 

they queried. "He doesn't have one," I answered. Sensing an opportunity to educate 

them, I explained that he was Jewish. "What's that?" they asked. Though fairly ignorant 

of doctrine and practice, I tried to give a rudimentary sketch of Judaism to the teens, who 

nodded their understanding. As I stumbled through my explanation, a certain suppressed 

impatience on their part led me to stop. "Have I explained this well enough?" I asked, 

hoping the answer was yes. "Oh, yeah," they asserted. 

Pause. 

"So are Jewish people Protestant or Catholic?" 

Amusing though this question may be, its restatement is not meant to highlight the 

ignorance of Northern Irish people about different religions (though it does offer proof of 

the relative homogeneity of their society). It implies, however tangentially, that the 

schism dividing Catholics from Protestants does not remain doctrinally based—were that 

so, Judaism could be merely dismissed as a foreign and likely aberrant doctrine with few 

implications for Northern Ireland. Though Catholic and Protestant identities retain 

religious terminologies, they depend less upon scriptures or practice than patterns of 

emigration, settlement, and colonial privilege, 
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Most importantly, however, the teenagers' question reveals the Northern Irish 

practice of dichotomization. Two identities-Protestant and Catholic—imprison 

Northern Ireland; though each is replete with its own complexities and internal 

differences, both are united in one constant: opposition to the other. Animosity does not 

characterize all opposition—often, the line of demarcation between two streets, football 

teams, or flags is accepted without contention as a simple fact of life. We have ours; they 

have theirs. The identity of Northern Ireland lies in the semicolon joining Protestant and 

Catholic.i  

On either side of that semicolon lie two identities, uniquely constructed, though 

formed (and forming still) from much of the same historical materials and ethos. An 

emphasis on tradition, on a particular reading of an historical event, on legitimate 

national aspirations remains at the core of each. No treatment of Northern Ireland can 

withstand criticism without delving into the elaborate methods of declaring identity in 

this highly visual culture, which in turn signify much about identity formation and 

evolution. 

By choosing the formation and evolution of identity as my lens, I gravitated 

toward the more challenging and less written about case study of the Protestants. 

Catholic identity has by no means remained stagnant for the last five centuries, but 

Protestant identity in Northern Ireland has been entirely created within that period. Mass 

1  The body of literature about Northern Ireland mirrors this construction; a book is about Protestants or, 
more often, about Catholics and some other neutral variable, such as history, or sport, or paramilitarism, or 
parades, or religious attendance. Few authors approach the province holistically, and thus authors and texts 
find themselves arrayed on either side. I have not escaped this dichotomy, but to write of both Catholics 
and Protestants neither served my aims nor fit within the time allotted to complete this project. 
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emigration grafted an alien element onto an established culture.2  The result changed both 

populations, but mapping the trajectory of Protestant identity formation provides the data 

for what I hypothesize is an experiment in the creation of a national consciousness. 

Following Liah Greenfeld's definition of the nation as "a `people,' which is seen as the 

bearer of sovereignty, the central object of loyalty, and the basis of collective solidarity,"3  

I believe that Protestants in Northern Ireland have been consciously involved in creating 

a national identity for themselves. Importantly, this identity continues to evolve, as 

Northern Ireland's current constitutional and cultural relationships with Great Britain4  

attest. Michael Ignatieff labels the product of this creation "nationalism that dare not 

speak its name."5  As currently defined by most historians and political scientists, 

nationalism requires agitation for one's own state, and Northern Irish Protestants do not 

at present wish to reject either their British heritage (upon which their identities are 

founded, and their past actions have rested) or British rule (which has afforded 

Protestants economic protection against independence and constitutional protection 

against becoming a minority in a united Ireland). 

For in Northern Ireland, identity is more than tradition—it is, as is the case in 

other post-colonial societies, intimately linked with political power and territorial claims. 

The foreign population artificially introduced on the island in the early seventeenth 

century has both remained distinct from, yet acquired certain characteristics of, the 

2  Given their geographic proximity and shared ancestral origins, English and Scottish culture was not vastly 
different from Irish culture. However, there were significant differences, primarily in law, language, and 
religion. 
s  Liah Greenfeld, Nationalism: Five Roads to Modernity (Cambridge: Harvard University Press, 1992), 3. 
a 

The proper name of Great Britain (terminology used, only by the United States at present) is the United 
Kingdom of Great Britain and Northern Ireland, which; due to resistance from British authorities, was not 
officially used until 1985. Brendan O'Leary, "The Lang Good Friday" (lecture presented at Bryn Mawr 
College, Bryn Mawr, 12 November 2001). 
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culture it invaded, and gained an attachment to and identification with the territory it 

occupies. 

I contend that identity formation among Northern Irish Protestants has manifested 

itself as a reactive ethnic nationalism evolving over time in response to external events. 

Colonial ties to England privileged Protestant populations in terms of political and 

economic influence. Protestant nationalism, therefore, incorporated equal measures of 

allegiance to Britain, fear of Catholic encroachment, and belief in the primacy of Ulster 

Protestants. Creating and displaying this nationalist identity through an elaborate system 

of ritual and commemorative storytelling is an organization of Protestant men called the 

Loyal Orange Institution, or Orange Order, whose own role in Irish culture and politics 

has evolved over time. 

Ultimately, I suggest that Northern Ireland provides a model of nationalist identity 

formation that may be extended to other post-colonial states, recognizing colonizing 

populations as nations in their own right and not as mere extensions of the metropole.7 

Although circumstances may vary for other cases, I will argue that Northern Ireland 

serves as a model for the development of nationalist identity formation within a hybrid 

culture, defined as a culture forged by colonization. This model of national identity 

creation, as exemplified by Protestants in Northern Ireland, depends on the retention of 

5 Michael Ignatieff, Blood and Belonging: Journeys Into the New Nationalism (New York: Farrar, Strauss, 
and Giroux, 1994), 241. 
ό  Ulster is one of the historical provinces of Ireland; Connaught, Leinster, and Munster comprise the other 
three. Ulster contains the six counties that make up present-day Northern Ireland and three additional 
counties: Cavan, Donegal, and Monaghan. In general.usage, Ulster refers to only the truncated 
province—the six counties preserved as part of the United Kingdom in 1921. 

There are, of course, slight problems with proposing Northern Ireland as a model, primarily the 
constitutional relationship that still exists between the two territories. However, I believe that despite the 
formal continuation of that relationship present in Northern Ireland today, widening the historical lens to 
capture colonizing populations at similar stages in their identity formation will yet prove Northern Ireland 
to be a prominent example of this sort of cultural development. 
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collective "original" identity combined with the simultaneous definition of the collective 

self in terms of the colonized other. The Protestants' identity continually evolved in the 

face of changing political and economic circumstances, while successive generations 

reared in the new land resulted in increased identification with their new territory. A new 

Protestant identity resulted from the colonization process. 

For these reasons I have entitled this project "Unionist Nationalism: Paradox or 

(Emergent) Paradigm?" In my first chapter,.  "Something Old, Something New, 

Something Borrowed, Something Orange," I define the nature of this emergent Protestant 

national identity, and I frame the Order as an agent uniquely positioned to exhibit—and 

influence—the evolution of Protestant identity. Each of the three following chapters 

chronicles a period of Irish history during which the Order responded to a challenge that 

threatened Protestant identity as constituted at that time. These individual cases 

collectively show that the Protestant community is neither monolithic nor monovocal. At 

various points in Irish history, denominational, socioeconomic, class, and occupational 

differences threatened to splinter the Protestant community as well as the membership of 

the Order. Examining the methods employed by the Order's hierarchy to combat these 

external pressures illustrates the deliberate construction of a Protestant identity, inclusive 

of certain elements at particular times. I conclude by revisiting the model I have 

proposed. 



Chapter 1 

Something Old, Something New, Something Borrowed, Something Orange: 

Elements of a Protestant Identity in Northern Ireland 



Section 1: The Old. The Colonial Relationship with Britain as a Basis for Identity 

The United Kingdom of Great Britain and Northern Ireland is an unwieldy name 

for an unusual state. The first territory outside of Britain to be colonized in the name of 

the English crown, and the last to remain bound to the union by the British constitution, 

Northern Ireland retains only limited political control within its borders. Were the 

inclusion of Northern Ireland in the United Kingdom up to citizens on the mainland 

rather than politicians or Ulster residents, the province would likely have been jettisoned 

during the Troubles.$  However, the Anglo-Irish Agreement of 19859  contained a "right 

of secession" clause, making Northern Ireland the only province that could choose to 

leave the union should a majority of its citizens wish it.10  

They do not wish it, largely for reasons of economic stability. The British 

economy shields Northern Ireland from bearing the full consequences of widespread 

unemployment and an artificially large police force.11  The Republic of Ireland's 

economy would find its resources stretched thin to accommodate the North,12 and an 

independent Ulster would be practically unfeasible.13  

s During the Troubles, occasioned by civil rights marches by Catholics in 1968, violence ravaged the 
province from the late 1960s to the 1980s. John McGarry and Brendan O'Leary cite decades of statistics 
showing the growing indifference with which British citizens regard the Northern Irish, and highlight a 
significant minority (in Britain) that advocates unification between Northern Ireland and the Republic. 
John McGarry and Brendan O'Leary, Explaining Northern Ireland: Broken Images (Oxford: Blackwell, 
1995), 114-119. 
9 The Anglo-Irish Agreement represents a new initiative, negotiated by the British and Irish governments 
without consulting Northern Irish leaders. 
10 

 Ignatieff, 218. First minister David Trimble is calling for a referendum, under the provisions of the 1998 
Belfast/Good Friday Agreement, claiming this vote will settleethe question of unification with the Republic 
of Ireland for a generation. 

Inclusion in the United Kingdom mandates that self-government is contingent upon Parliament's wishes; 
Northern Ireland's devolved institutions can and have, been suspended. Indeed, as Brendan O'Leary points 
out, the Stormont parliament has been out of session for a longer period than it has been in it. O'Leary. 
12 

 The vestiges of Catholicism that remain in the Republic's constitution prevent Protestants from 
considering unification a palatable option. 
13  Norman Porter, Rethinking Unionism: An Alternative Vision for Northern Ireland (Belfast: Blackstaff, 
1996), 62. The second option was what the Good Friday Agreement/Belfast Agreement set up, and 
Stormont has been in existence, more often suspended than not, since 1998. O'Leary. 

9 
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Among particularly the Protestant populations in Northern Ireland, however, there 

exists a sense of anachronistic ethnic solidarity with British people and British principles 

providing a more salient reason than economics for the continuance of the union. This 

solidarity is based upon inheritances of a colonial paradigm that privileged Protestant 

above Catholic and British above Irish; in this relationship one can trace the origins of 

this dichotomization that characterizes modern Northern Ireland. 

To undertake such a project explaining the origins and the nature of this paradigm 

requires a brief discussion of the political climate of England in the late sixteenth century 

and its contributions toward the origins of British nationalism. Political expediencies and 

nationalist rhetoric converged, making the colonization of Ireland profitable both 

strategically and morally. 

The struggles for ascendancy in Europe between Catholic and Protestant states 

were mirrored in the tug-of-war of faith on the English throne. Henry VIII's 

establishment of the Church of England changed English gentry—including those in 

Ireland, who had first settled there years earlier—ostensibly to Protestants from 

Catholics.ί4 Yet many refused to convert, though they still considered themselves the 

"Old English," or the original settlers of the island.ί5 They lived within the "English 

Pale" surrounding Dublin; the more mountainous regions, particularly in Ulster, remained 

under the control of the Irish clansmen. In 1601, however, the last of the clansmen were 

defeated, and England found that it needed people to settle this newly conquered territory 

14 Dominic Bryan, Orange Parades: The Politics of Ritual, Tradition, and Control (London: Pluto, 2000), 
29. 
15 Aidan Clarke, "Patrick Darcy and the constitutional relationship between Ireland and Britain," in 
Political Thought in Seventeenth-Century Ireland: Kingdom or Colony, ed. Jane H. Ohlmeyer (Cambridge: 
Cambridge University Press, 2000), 36. 
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and keep the native Irish inhabitants under cάntrοΙ.16 Eight years later the Ulster 

Plantation began.17 

The Plantation, unlike Britain's later colonial efforts in Canada and India, 

involved a mass exportation of both English Anglicans and Scottish Lowland 

Presbyterians18 to Ulster; these people comprised the "New English."19 By this point the 

strategic necessity of having a friendly state so close to English shores had made itself 

clear to then-king James I, son of Mary Queen of Scots.20 Threats of impending war with 

external Catholic powers Spain and France, as well as murmurs of revolution within 

England, highlighted her defensive Achilles' heel: invasion through neighboring Ireland. 

James I deemed an accelerated colonization sched ιle for necessary for England's 

protection.2ί  A desire to secure the territory quickly made this a massive effort. The 

island's geographic proximity to England allowed ships to travel between the two with 

relatively little expense or risk. Rather than granting large deeds of land to wealthy 

16 Bryan, Orange Parades, 29. John Andrews seeks to dispel the myth that the invading Protestant settlers 
uniformly seized the best lands. He describes instead a lottery (prompted by popular opinion) atypical of 
the time period that allotted some of the fertile, vulnerable lowlands to the native Catholics. To relegate 
them to the poorest lands (yet most defensible) might foment some kind of resistance difficult to quash. 
Edmund Spenser advanced this argument in his history of the Middle Ages, where he argued that allowing 
the native Catholic Irish to inhabit these bog and forest lands created a population that threatened English 
settlements around Dublin. John Andrews, "Plantation Ireland. A review of settlement history," in A 
History of Settlement in Ireland, edited by Terry Barry (London: Routledge, 2000), 142. 
17 Using the word "plantation" in reference to Ireland evokes a specific period detailed below: the 1609-
1610 large-scale settlement undertaken by James I. However, according to historian John Andrews, 
plantation has a more general definition: "the assignment of crown or commonwealth land to head-tenants 
chosen for their political qualifications" and a more general timespan (1515-1630). Acceptable political 
qualifications—which included loyalty to the crown and activ,e support for "the maintenance of law and 
order"—granted such settlers lower rents for land, and required that buildings capable of withstanding 
military sieges be constructed in contested regions. Andrews, 140. 
78 During Charles 1's rule in 1636 the attempts to force Anglicanism upon unwilling Scottish Presbyterians 
begun internecine warfare that plagued the remainder of Charles I's reign; these disagreements were carried 
to Ireland with successive batches of settlers. For an in-depth look at the relationship between Anglican 
and Presbyterian settlers, see Chapter 2, Section 4. 
19 Clarke, 38. 
20 

James I of England was also James VI of Scotland. William J. Smyth, "Ireland a Colony. Settlement 
implications of the revolution in military-administrative, urban and ecclesiastical structures, c. 1550 to c. 
1730," in A History of Settlement in Ireland, edited by Terry Barry (London: Routledge, 2000), 162. 
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citizens as earlier colonization attempts had done, the Plantation involved the mass 

importation of thousands of people at once from England and Scotland to Ireland.22  

The English settled in the south of the conquered territory, in the counties of 

Armagh and Fermanagh, while the Scottish settled in the eastern counties of Antrim and 

Down.23  Volunteers for emigration were drummed up by the publication of pamphlets 

like Thomas Blenerhasset's 1610 "The Plantation.in Ulster." In his "Exhortation to 

England," he described Ulster as a beautiful though impoverished fertile land, entrusted 

to England by her sister Ireland to cater to England's needs.24  To potential settlers of all 

persuasions, he offered inducements to come: the minister may convert lost souls, the 

tradesman may be sorely needed to work, rich men may increase their fortunes, and 

hunters may find beasts aplenty.25  He ends his persuasive essay with the multitude of 

benefits accorded to those who picked up their families and moved to England's new 

territory in Ireland: "So the Kings majestie shall be disburthened of a very great charge 

out of the Exchequer, the Country safely secured unto the Crowne, and we his Majesties 

subjects inriched by our endeavours, which God of his unspeakeable mercy graunt, for 

his deere sonne Jesus Christ his sake. Amen."26  

21  See Smyth, introduction, 158-159. Smyth also characterizes Ireland as an important embarkation point 
for efforts to colonize the new world—a colony giving birth to a colony. 
22  Belinda Probert, Beyond Orange and Green: The Political Economy of the Northern Ireland Crisis 
(London: Zed, 1978), 33. 
23  Irish territory was parceled out with special care to divide the earldoms most resistant to English 
settlement, a strategy that reached the pinnacle of its entrenchment in the Ulster Plantation. Smyth, 159. 
24  "Thou shalt not neede to send to thy neighbour-kingdomes for corne...shee will in requital of thy 
kindenesse provide those thinges. .. .Art thou overcharged with much people? Ulster her excellency will 
imbrace that thy overplus in her amourous sweete armes." Thomas Blenerhasset, "A Direction for the 
Plantation in Ulster" (London: Ed. Allde, 1610); reprinted as Number 437 in The English Experience Series 
(Amsterdam: Theatrvm Orbis Terrarvm, 1972). 
25 Interestingly, Blenerhasset advises one group not to emigrate: "Art thou a poore indigent fellow? and 
hast neither faculty nor mony? goe not thither. ..Loyterers and lewd persons in this our new worlde, they 
will not be indured." This statement implies the creation of the Ulster settlement as the anti-Australia—the 
creation of a new and better society. 
26  Blenerhasset. 



13 

Despite (and perhaps because of) nearly constant reversals of faith on the English 

throne, a British nationalism independent of faith—and located in the people, not the 

machinations of the throne—was developing. The colonial project was steeped in British 

nationalism—a nationalism generated in opposition to the forces it saw surrounding and 

threatening to overwhelm it. Liah Greenfeld posits that sixteenth-century England saw 

the first application of the word "nation" to mean the entire population of a region, not 

simply the elite aristocracy. The combination of the terms "nation" and "people," which 

had heretofore meant the common people, or rabble, "implied the elevation of the 

populace to the position of an (at first specifically political) elite."27  

British nationalism depended on the philosophical tenets of individual autonomy, 

free expression, and human reason.28  Membership in this nation had more to do with 

membership in a community of rational human beings rather than dwelling within the 

British Isles.29  As time passed, however, part of this nationalism became a belief in the 

primacy of British character and political institutions and the inferiority of other 

peoples.30  A cornerstone of these political institutions—influenced heavily by British 

character—lay in a faith in law and order. John Andrews points to the grid systems of 

27  Greenfeld, 6. 
28  Many of these ideals are contained within Protestantism, which explains the outrage felt by Protestants 
disadvantaged by the Catholic monarchs who claimed the throne intermittently from Mary Ito James II. 
29  Greenfeld, 30-31. David Miller complicates this analysis with his contention that nations may not be 
based upon Rousseau's conception of a social contract undertaken by rational human beings; rather, 
"nationalism vitiates that myth, for it makes little pretence of authority taking its rise in a bargain freely 
entered into." Miller, 43. Once a group is established as a nation by some decision-making body, 
individuals encompassed within that nation have little choice to so define themselves, short of leaving the 
geographic area allocated to that nation. The answer to Miller's conundrum, of course, is the creation of a 
rival nationalism co-opting a portion of the first. I believe Protestant nationalism fulfills this role in 
relation to Irish nationalism. David Miller, Queen's Rebels. Ulster Loyalism in Historical Perspective 
(Dublin: Gill and Macmillan, 1978), 43-45. 
so Greenfeld relates the beginnings of English supremacy when she discusses a riot in London in 1517, 
protesting the settlement there of foreign artisans; contemporary historian Edward Hall imputed the 
dissatisfaction prompting the riot more to "the foreigners' contempt of the English" than to the economic 
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settlement cities—displaying "order, authority, and un-Irishness"—in Ireland during the 

sixteenth and seventeenth centuries as a physical manifestation of this psychological 

phenomenon.3 ι 

Aside from a conception of the innate inferiority of Catholics, the nascent British 

nationalism bequeathed "New English" Protestant settlers two important lessons. 

Michael Ignatieff writes that Protestantism in Northern Ireland was and has remained 

"specifically British, above all in its imperial memory of being masters once, and thus in 

its inability to conceive, let alone accept, becoming a minority in someone else's 

nation."32 He explains modern-day Protestant resistance to unification with the Republic 

as a result of this colonial mandate. Three centuries of Protestant political hegemony 

reinforced this notion of the right to rule. 

Protestants also imbibed the notion that nationalism was inextricably bound up 

with Protestantism.33 Catholicism depended to a dangerous extent upon a foreign 

power—the Pope—whose authority superseded that of the state. Protestant ideals of 

self-autonomy and reason were best expressed through representative, rational, deliberate 

government as peculiarly embodied in England; when the ability for the common 

man—or any man not a member of the old elite—to belong to the nation was rescinded, 

as was done by the Stuart kings, then unrest became rampant. The Glorious Revolution 

threats the foreigners represented. She continues: "What was new and important was that the English 
became exceedingly sensitive and vulnerable to offenses of such nature." Greenfeld, 42. 
31 Andrews, 140-157. Many of the city plans followed established settlements in England and Wales; 
settlement planners may be accused of replicating England in the new country as another form of (cultural) 
subjugation. Andrews, 147. Houses along these measured streets were largely for settlers; "the typical 
plantation blueprint made only slight and locationally unspecific provision for the natives. `Irish Street,' 
`Irish Quarter,' and `Irishtown' were later to emerge as local names." Andrews, 148. 
32 Ignatieff, 242. 
ss 

Greenfeld, 55. Greenfeld advances this thesis in the context of Mary I's persecution of Protestants whose 
claims to interpret the Bible for themselves constituted a contradiction of royal authority. 
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of William of Orange was glorious because it secured the Protestant throne and 

reaffirmed these ideals.34  

British nationalism did have a darker side. Thomas Blenerhasset's pamphlet 

expressed some of the paternalism, though little of the racism, that later British 

characterizations of the Irish entailed. Histories published in the eighteenth centuries 

displayed a colder political calculus imbued with bigoted tendencies: A lesser race (the 

Irish) had to be forcibly civilized and taught that democratic principles and the rule of 

law compose the cornerstone of a civilized state. 

James Anthony Froude and others writers of the time implied through their 

characterizations of colonized peoples that sovereignty is deserved by a people if it can 

be maintained by them; if it cannot be maintained, then the fault and lack of ability to 

govern lies within that people. He referred his readers to Shakespeare's Henry V for an 

insightful analysis of Irish national character, where Irish talents for art and music are 

characterized as feminine, and their periodic uprisings are disdainfully dismissed as 

ineffectual. He writes further that "[a]n unappeasable discontent has been attended with 

the paralysis of manliness," and, attributing any Irish success at rebellion to accident, that 

"continually recurring insurrections have only issued in absolute and ever disgraceful 

defeat." 35 

34  Greenfeld, 71. 
3s  James Anthony Froude, The English in Ireland in the Eighteenth Century, 3 vols., Vol. 1 (1881; reprint, 
New York: AMS, 1969), 11 (page references are to the reprint edition). Begona Aretxaga presents a 
compelling argument about the emasculation of Irish men in British writings dating from the eighteenth 
century (informed by the anthropological, ethnic, and sexual discourses of the time) as "allow[iiigj England 
a position of superiority within a whole range of possible relationships with Ireland without ever losing the 
upper hand." As Matthew Arnold, an eighteenth-century English intellectual, wrote, "No doubt the 
sensibility of the Celtic nature, its nervous exaltation, have something feminine in them, and the Celt is 
particularly disposed to feel the spell of the feminine idiosyncrasy; he has an affinity to it." Begona 
Aretxaga, Shattering Silence: Women, Nationalism, and Political Subjectivity in Northern Ireland 
(Princeton: Princeton University Press, 1997), 147-148. 



16 

Section 2: The New. Defining an "Ulster" Protestant Nationalism 

Imputing these ethnically different characteristics to the native Irish served to 

underscore the ethnic divides that separated the two communities, and fostered the 

development of an ethnic identity among Protestants in opposition to the Celtic/Catholic 

Irish other. Viewing the Irish in such a way privileges settler Protestants, described by 

Reverend Dean Holt Waring, an Anglican priest and Orangeman, as "an advanced guard, 

or rather a forlorn hope of the army of civilization thrown out of England to humanize 

[the Irish] kingdom."36  

Waring, writing at the close of the eighteenth century, lived amid the comforts the 

Protestant Ascendancy of 1689 afforded Irish Protestants. He casts the Plantation as an 

evangelistic exercise exhorting belief in British and Protestant superiority, rather than a 

strategic maneuver by the English government. Settlement, in retrospect, contained an 

element of divine pageantry, imbuing the Protestant settlers with chosen-people 

significance. 

From these roots Protestant nationalism in Northern Ireland sprouted. It was an 

ethnic nationalism located in Ulster but modeled on British nationalism and (perhaps 

fatally) dependent upon British approval of its existence. Protestants are at once citizens 

These prejudices extended to America during the nineteenth century. Irishmen were typified as brutes and 
Negroid in the cartoons of Thomas Nash that appeared in Harper 's magazine. For a further discussion of 
Irish characterizations in America, see the introduction and Chapters 1 and 2 of Matthew Frye Jacobson, 
Whiteness of a Different Color: European Immigrants and the Alchemy of Race (Cambridge: Harvard 
University Press, 1998). 
36  Kevin Haddick-Flynn, Orangeism: The Making of a Tradition (Dublin: Wolfhound, 1999), 250. Waring 
continues by describing the Protestant settlers as bringing "everything beneficial" to the island, which the 
natives, an "obstinate and misguided race," rejected, treating their beneficent saviors with animosity and 
violence. Yet this dichotomization also turns against the settlers; as if national identity could be imbibed 
from the land one lived upon, successive generations of settlers were viewed as increasingly Irish rather 
than British, despite their Protestantism. 
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of Ulster and subjects of Britain, and to reconcile the two identities is to tread a very fine 

line.37  

Protestant identity may be understood in terms of a reactive, pro-state, ethnic 

nationalism.38  Its reactive nature stems from the constant presence and pressure of the 

Catholic "other," which adopted nationalist principles at an earlier date than did 

Protestants.39  Protestant identity's pro-state nature recognizes patterns of British 

advocacy that handed Protestants control of the Northern Irish state, satisfying their 

national aspirations.40  The ethnic nature of Protestant nationalism derives from the 

practice of cultural borrowing: not quite British, not quite Irish, the settler Protestants 

developed an identity that set them apart from both and truly at home in neither. 

Orangeism well (though not completely) encapsulates this schizophrenic ethnic 

nationalist identity, with its geographic specificity and emphasis on ritual constructions of 

identity. 

Inheritance is a key element of ethnic nationalism, on both political and personal 

levels. Along with democratic principles and the rule of law, Britain bequeathed to its 

province the idea that this democracy and law may be manipulated to privilege those who 

37  Ignatieff 242. 
38  David Miller studies the Irish Protestant nation in terms of its context in a world governed, from the close 
of the eighteenth century, by nations whose authority lies within the people. Two national proposals exist 
in Ireland, he posits: the first is the "one nation" hypothesis, which ignores Protestant allegations that 
geographical borders do not correspond to shared historical experience. The second proposal is the "two 
nations" hypothesis. Miller discounts the first hypothesis and presents problematic evidence for the 
second, centering upon Ulster Protestants' desire to remain within the United Kingdom politically and their 
near-clannish loyalty to an amorphous "Britain." Miller, Queen's Rebels, 44-46. 
39  The Reverend Fred C. Gibson, an Orange historian, wrote that "...every time of Roman Catholic 
aggressiveness has witnessed a revival of activity on the part of the Orange Order." Fred C. Gibson, "The 
Orange Order—A Religious Institution," in Orangeism: its religious origin, its scriptural basis, its 
Protestant principles, ed. The Christian Orangeman (publication information unknown, 1940), 19. 
Geographic conditions prevent the colonizing population from being truly isolated from the native 
population forced to surrender land to the incomers; Ireland is small, and the two populations could not live 
far from each other. 
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belong in the ethnic nation.41 And those who belong do so incontrovertibly; in Ireland, 

one's Protestantism is not chosen, it is inherited.42 Michael Ignatieff contends that 

nationalism may be understood in three separate contexts: politics, culture, and morality. 

The contexts are overlapping and intertwined, although each is distinct.43 In Northern 

Ireland, Unionist politics, Ulster culture, and Protestant morality combine to create an 

identity generated from and dependent upon British identity. 

Yet though the Protestants in Northern Ireland owe a lot to Britain, they have not 

accepted this identity without changing it to fit their own situation. Many authorities 

speak of the Northern Irish Protestants displaying a Britishness unrecognizable outside of 

Britain. Political scientist Norman Porter maintains that this "mediated" form of 

Britishness may be understood as ethnic difference.44 

Katherine O'Sullivan See connects the reactive and ethnic elements of 

nationalism as they manifest themselves within the paradigm of colonial relations. 

Colonial authorities seek "to define political and economic interests in explicitly ethnic 

terms" when faced with movements or unrest prompted by a dissatisfaction with power 

40 Applying pro-state nationalism to ethnic nationalist analysis is a relatively new concept, as many 
historians consider ethnic nationalism the purview of oppressed cultures rather than privileged ones. 
41 

Ignatieff, 9. Ignatieff goes on to contend that it is "memory of domination in time past, or fear of 
domination in time future, not difference itself, which has turned conflict into an unbreakable downward 
spiral of political violence." Ignatieff, 216. Many Irish (Catholic and Protestant) have British ancestry, but 
Ignatieff ignores the crucial point: Britain's waves of migration. The ethnic English who colonized the area 
around Dublin in the 1500s and the ethnic Scottish and Welsh who colonized the North a century later did 
not consider themselves all British nationals. 
42 Ignatiefξ 7. Inheritance is vital to the Protestant community's survival. One display of its tenacity 
comes in the words of a popular Protestant song, "The Ould Orange Flute." It chronicles the story of a man 
named Bob Williamson (whose very name evokes a filial connection to King William) whose loyalty to 
Orangeism and to crown was uncontested, until he married a Catholic woman and "Turned Papish himself 
and forsook the old Cause/That gave us our freedom, religion and laws." Chased to Connaught by his 
neighbors (see footnote 87 on page 27), he attempted to play music in the Catholic church, but the flute 
refused to play any tune but a Protestant one. The final verse of the song sees the flute burned for its 
"heresy," ever whistling "The Protestant Boys." Words by Nugent Bohem. Janna McCall Geller and 
Mallory Geller, Mallory and McCall's Irish Pub Songbook (Pacific: Mel Bay, 1998), 120-121. 
43 Ignatίeff, 5. 
44 Porter, 90-91.  
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or resource distribution in "peripheral regions." Localized Catholic violence, as 

happened during the Defenders' attacks in County Armagh in the late eighteenth century, 

only affirmed British beliefs that Catholics could not be trusted to administer the Irish 

state. See discusses this possibility in the context of "a secular nationalist movement 

against a metropole [that] could founder into ethnoregional or ethnonationalist politics," 

of which the United Irish Rebellion detailed in Chapter 2 provides a strong example.45 

The leaders of the rebellion included many eminent Anglicans and Presbyterians 

influenced by the French Revolution and persuaded that egalitarian principles better 

served as a basis for Irish society.46 However, Orange historians have attributed the 

movement's failure to the innate inability of.a movement in which Catholic and 

Protestants toiled together to succeed.47 

To do so, perhaps, would admit British equality with other peoples, violating a 

key tenet of British nationalism. The nature: of this nationalism prevents those 

subscribing to it (or to derivative forms of it) from considering themselves as subjects of 

another nation. Protestant elation at the partition of the island in 1921 becomes obvious: 

with such a skewed line of demarcation that effectively carved out the most Protestant 

places on the island, disregarding historic borders (though retaining historic 

45 Katherine O'Sullivan See, First World Nationalisms: Class and Ethnic Politics in Northern Ireland and 
Quebec (Chicago: University of Chicago Press, 1986), 19. 
46 R M. Sibbett, Orangeism in Ireland and Throughout the Empire (London: Thynne and Company, 1938; 
reprint, Chapters 35-37 of original text, retitled The Sunshine Patriots, Belfast: The Grand Orange Lodge of 
Ireland, 1997), 13-16. 
47 Sibbett, 9. Between the Protestants and Catholics of the movement, "there was no real bond of union, no 
real harmony of sentiment, no tie of friendship, and nό  feeling that could be called fraternal. It was utterly 
impossible in the nature of things that real co-operation should exist between them, for one of the parties, in 
view of the policy influencing its efforts, could never rest satisfied with equality." Sibbett here refers to the 
United Irish roots in the French Revolution and subtly: reinforces fears of Catholic encroachment by 
implying that once equal rights were gained, Catholics would crusade for hegemony over Protestants. 
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terminology),48  the Protestant ethnie49  had captured its homeland. Northern Ireland truly 

was "a Protestant state for a Protestant people."50 
 

Section 3: The Borrowed. Tradition and Ritual as Displays of Identity 

Group identity is both constructed by individuals and groups in positions of power 

and molded by outside forces. Tradition is essential for identity construction. In the 

manipulation of tradition and traditional practice lies the mainstay of nationalist 

mobilization. Elements of objective historical importance can be linked to the exaltation 

or exclusion of various groups, themselves defined by a specific series of events, 

characteristics, or aspirations. Tradition is more malleable than its most ardent defenders 

will admit.51  Eric Hobsbawm labels this practice of manipulating historical and ritual 

elements to serve contemporary purposes "the invention of tradition."52  

Tradition lies at the center of Orange vocabulary. Some of the more prescient 

among Orangemen admit that they are perceived as backward- rather than forward-

looking by their critics because of their emphasis on traditions dating as far back as the 

Glorious Revolution itself.53  Kevin Haddick-Flynn's recent book on Orange history 

48  Northern Ireland is commonly called Ulster, although its borders enclose only six of the original nine 
counties in the ancient province of Ulster. 
49 T. K. Oommen, Citizenship, Nationality, and Ethnicity (Cambridge: Polity, 1997), 35. Oommen defines 
an ethnie as a nation lacking a state. Ethnies may be of two sorts: a wandering people, like the Romanians 
(who were denied permanent territory), or a colonial people before they accept their new territory, like the 
Irish Protestants. 
50 

 Quotation from Sir James Craig, first Prime Minister of Northern Ireland. This is his more famous 
quotation, though listed in the text is his description of a "Protestant parliament for a Protestant people." 
Haddick-Flynn, 331. 
51 

 As Irish historian D. W. Harkness claims, in Ireland traditions are "astutely designed in the first instance 
to give short definition in black and white to what was ever a grey business." D. W. Harkness, "History 
and the Irish" (inaugural lecture given at Queen's University Belfast, 5 May 1976), 10. 
52  Eric J. Hobsbawm, introduction to The Invention of Tradition, ed. by Eric J. Hobsbawm and Terence 
Ranger (Cambridge: Cambridge University Press, 1983), 6. 
53 

 "Orangeism and the Twelfth: What It Means to Me ": Report of a cultural evening organized by 
Ballymacarrett Arts and Cultural Society (Newtownabbey: Island, 1999), 10-11. Ken Wilkinson, from 
whose comments I draw the inference in the text above, is the cultural officer of the Progressive Unionist 
Party, the political wing of the Protestant paramilitary the Ulster Volunteer Force. 
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provides a tidy case in point. Entitled Orangeism: The Making of a Tradition, his book 

quite un-self-consciously details the Order's 200 years of history without really extending 

its analysis to a metacognitive level. From the foreword, where the reader learns of 

Haddick-Flynn's family connection to Orangeism, to the first chapter, which begins with 

William's ancestors in the year 700, to the mere seventy pages of 400 allotted for Orange 

history after 1921, the book itself, in its backward-lookingness, mirrors the Order.54 

National and other separatist/activist groups selectively construct identities from 

the "elaborate language of symbolic practice and communication" belonging to the past, 

and the history and ideology they present "is not what has actually been preserved in 

popular memory, but what has been selected, written, pictured, popularized, and 

institutionalized by those whose function it is to do so."55 By looking at who is writing 

the history books, to paraphrase Hobsbawm, one can guess what they will write. I have 

inverted this formula and applied it to the text of Northern Irish history—in this thesis, I 

have looked at what has been written in order to better understand who wrote it. This 

process, I hope, will bring me to a better understanding of the evolution of Protestant 

identity in Northern Ireland. 

Section 4: The Orange. The Loyal Orange Institutions as Repositories of Identity 

By looking at a group seeking to construct identity, and monitoring how outside 

forces have affected the decisions that group has made, one can map the evolution of 

Protestant identity in Northern Ireland. In order to understand the Orange Order over 

time, I look at the Catholic Defenders movement and the United Irish Rebellion in the 

late eighteenth century; the Home Rule and Land League movements of the late 

Μ 
Haddick-Flynn. This is not to say that the book is a panegyric for Orangeism; especially as it details the 

later years of Orangeism, it maintains a relatively critical perspective. 
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nineteenth century, and the peace negotiations of the late twentieth century as the outside 

forces, and the changing rhetoric, actions, and historical interpretations of the Order as 

my text. 

The Loyal Orange Institution of Ireland, commonly called the Orange Order, is a 

commemorative organization open only to Protestant men. Its primary membership is in 

the north and east of the island of Ireland, concentrated within Northern Ireland. 

Worldwide membership is open to all who accept the Order's precepts, and significant 

membership may be found in England and its former colonies, primarily Scotland, as 

well as Canada, the United States, Australia and New Zealand, Ghana, and Togo.56  The 

primary local organizational structure of the Order is the lodge, whose members live 

within a certain geographic area, attend a certain church, or work in a certain business. 

The Orange Order seeks to construct a definition of Protestant identity to which 

all Protestants can at least theoretically ascribe; it does so by manipulating symbols with 

a general cultural resonance to Protestants, including now-mythic elements of Protestant 

colonial history. Many of these symbols are portrayed on the banners that each lodge 

displays.57  Some of these symbols are linked to the British nation, such as the Union 

Jack, while others are more grounded in the Williamite tradition, such as pictures of the 

sovereign crossing the Boyne58  on his white horse or surrounded by Christian imagery.59  

ss  Hobsbawm, 6, 13. 
56  T.G. Fraser, introduction to The Irish Parading Tradition. Following the Drum, edited by T. G. Fraser 
(Houndmills: Macmillan, 2000), 4. 
57  The designs of lodge banners resemble each other very closely, as the design has changed little from the 
first banners designed by George Tutill of London in the nineteenth century. Ironically, only a close 
reading of the words and images distinguishes an Orange banner from an Ancient Order of Hibernians 
banner—both are of the same size, generally bordered with a strip of plain orange silk, and contain a scene 
in the middle. Cal McCrystal, "Their flags go marching on," The Independent on Sunday (9 July 1995), 
44-45. 
58 

 The River Boyne is north of Dublin and the site of a much-commemorated battle between James II and 
William of Orange in 1689. William's victory on James II's "home turf" signified a turning point in the 



23 

Still others are unique to the Protestants themselves and their colonial experience. 

Tenacity in the face of adversity, as embodied by the Battle of the Bogne's memorable 

slogan "Nο surrender!" resonates particularly with this created Irish Protestant nation, 

cognizant at some level of their identity-in-limbo. 

Although banners and other recognizable parade imagery are recognizable 

symbols of Orangeism, its tenets and belief system extend beyond these images. There 

are as many definitions of Orangeism and the Order's purposes as there are groups to 

observe it. Marxists dismiss Orange culture and ()range politics as two sides of the same 

coin, both seeking to cement religious rather than class cleavages in Northern Ireland.60 

The Order's defenders counter that it seeks to unite Protestants rather than divide classes. 

Orange oaths have historically pledged allegiance to three principles: allegiance to 

Britain's king, faith in and covenant with a Protestant god, and Catholic exclusion.61 

These principles—uncomfortably bridging that divide between God and politics—are 

perhaps best understood in the words of the men who articulated them. 

An anonymous pamphleteer combines these principles with an emphasis on the 

Order's religious ties, writing that "there is no human institution... professing to maintain 

the principles of the Reformed Faith, which has been more bitterly maligned by its 

war. The Boyne entered the pantheon of Orange battles listed in what is probably the Order's most famous 

song, "The Sash"—Derry, Aughrim, Enniskillen, and the Boyne. From the website of Battlehill Loyal 

Orange Lodge 395, in Portadown, viewed online at http://www.battlehill395.freeserve.co.uk/sl1.htm. 

59 Michael W. Dewar, "The Roots of the Orange Tree," in Steadfast for Faith and Freedom. 200 Years of 
Orange ism, edited by Billy Kennedy, 29-34 (Belfast: Grand Orange Lodge of Ireland, 1995), 29. 
6ο 

Probert, 13. Probert also introduces a Marxist element to her definition of Orangeism: "Orangeism was 

at once the economic ideology of the Protestant labour aristocracy, reproducing a clear hierarchical division 

within the working class, and a political ideology determining the obligations of the Unionist leadership to 

the Protestant community as a whole; the defence of the Protestant ascendancy." Probert, 50. 
6ι 

Official Orange rhetoric has maintained a distinction between Catholic political views and Catholic 

individuals. Blacker, Colonel William, and Captain Robert H. Wallace, The Formation of the Orange 
Order: 1795-1798. The Edited Papers of Colonel William Blacker and Captain Robert H. Wallace, 
(Belfast: The Grand Orange Lodge of Ireland, 1994), 48. The oft-repeated "We hate them as masters, we 



24 

avowed foes and more falsely represented by those who professed to be its friends, than 

the Orange Order."62  A combination of self-righteousness and defensiveness, this 

description of the Order highlights the "siege mentality" displayed by Protestants.63  

Orange historian Robert H. Wallace captures the central difficulty the Orangemen 

faced: crafting an organization and a creed that were "simple enough for humble men to 

understand, and strong enough to keep them together."64  Reverend Dean Holt Waring's 

testimony before a Committee of the House of Lords in 1825 contends that self-

protection motivated those who joined the Order.65  Their oath, wrote Wallace, merely 

reiterated the people's existing Oath of Allegiance to Britain, and the king's existing Oath 

of Coronation, and as such, were neither illegal nor controversia1.66  As Wallace explains, 

"The sole purpose, the single object, of the Orangeman's Oath at any time, and in every 

time, no matter what form it assumed, was, and is, and ever shall be, to protect the 

Constitution from being altered by violence."67  Religion, rather than politics, provided 

the focal point for Reverend Snowden Cupples in 1799. He offers a definition of Orange 

principles more informed by religion than politics: "We venerate the Protestant religion, 

love them as men" seeks to integrate Christian principles of forgiveness and charity toward fellow men 
with a political and psychological need to exclude Catholics from the definition of "Ulster." 
62  Orangeism: its religious origin, its scriptural basis, its Protestant principles (No publication 
information, 1940), 1. 
63  F. S. L. Lyons characterizes a siege mentality as based intrinsically upon a traumatic view of history and 
the colonial experience; Protestants (and particularly Presbyterians) were "always responsive to their 
history which was at bottom a history of frontier insecurity, their mentality essentially a siege mentality, 
their symbolic dates 1641, 1689, 1690." F. S. L. Lyons, "The Burden of Our History" (W. B. Rankin 
Memorial Lecture given at Queen's University Belfast, 4 December 1978), 19. 
64  Blacker and Wallace, 29. 	 ' 
65 Blacker and Wallace, 51. 
66  Blacker and Wallace, 57-58. When asked by the Committee, Rev. Waring attributes the redundancy of 
the Orange Oath to the "persons in very low life" wha wrote it (57). 
67  Blacker and Wallace, 57-58. Wallace writes this part. 
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with liberality of sentiment towards those who differ from us, and disavow every species 

and degree of persecution."68  

Whether primarily ethnic, political, or religious, this definition is now changing, 

as the political climate in Northern Ireland—and the very existence of a Northern 

Ireland—is changing. The devolved state of Northern Ireland did not exist until 1921; 

after its creation, Orangemen found their defensive role changing slightly—the prospect 

of a United Ireland, in which Protestants would find themselves an ethnic minority, had 

been staved off once again. Protestants were .insulated in their new quasi-state, which 

encompassed only the six counties with the largest Protestant populations.69  As Unionist 

politicians, most of whom were Orangemen, had played pivotal roles in the partition of 

the island, many of them viewed Northern Ireland as "their own creation."70  The oft-

cited remarks of Sir James Craig, the first Prime Minister of Northern Ireland, further 

illustrate the extent to which political participation presupposed—even demanded—a 

dedication to and identification with Orangeism: "I have always maintained that I am an 

Orangeman first and a politician and MP afterwards."71  

Few politicians would be as eager to identify themselves as Orangemen today. 

The Order's exclusionary nature—however the distinction between Catholic individuals 

and Catholic doctrine might now be presented—places it solidly on one side of the 

sectarian line. Its highly public rituals attract sectarian violence, which in an era of 

political co-participation with Catholics is less than desirable for most politicians. Kevin 

68  Haddick-Flynn, 159. From the text of a sermon preached by Cupples in Lisburn on 12 July 1799. 
69  These counties can easily be remembered with the acronym FAT LAD: Fermanagh, Armagh, Tyrone, 
Londonderry, Antrim, and Down. Catholics refuse to recognize the preface London- and refer to the 
county and the city as Derry; their acronym, then, becomes FAT DAD—another instance of 
dichotomization. 
70  Haddick-Flynn, 330. 
71  Haddick-Flynn, 331. 
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Haddick-Flynn cites "the glaring contradiction between what [the Order] purported to 

stand for and what it was actually seen to be" as the biggest problem the Order now faces. 

The peace talks that culminated in The Agreement Reached in Multiparty Negotiations 

10 April 1998,2  as it was known to Protestants and Catholics, established a power-

sharing government that has shaken Orange faith in the permanence of their ascendancy 

in Northern Ireland, reigniting speculation that a united Ireland loomed in the near future, 

and forcing the Orange Order—and Protestants—to rethink what constitutes their 

nation.73  

In the following three chapters, I explore three time periods in which the Order 

has undertaken this rethinking process. Chapter Two chronicles the creation of the Order 

in 1795 and highlights the efforts of the founders (and subsequent revisionists) to bridge 

class and denominational divides within the Protestant community. In Chapter Three, I 

explore the explicit connection between Westminster politics and Protestant security and 

use this connection to foreground the splintering of the Order in 1902, due in large part to 

allegations of elitism within the Order's hierarchy. Chapter Four highlights the tense 

atmosphere at the beginning of the latest round of peace talks, an atmosphere in which 

Orange ritual, particularly the annual marches, drew protests from the Catholic 

community and set Orangemen against British police forces, their traditional allies. Fears 

of betrayal (by the British) and encroachment (by the Catholics) provoked by the 

negotiations gave rise to allegations within the Order of insufficient vigilance for 

72  The agreement is better known as the Belfast Agreement to Protestants and the Good Friday Agreement 
for Catholics. 
7s 

 Interesting to note is that First Minister David Trimble has recently called for a referendum, provided for 
in Article 1 of the Agreement Between the Government of the United Kingdom of Great Britain and 
Northern Ireland and the Government of Ireland of the BA/GFA, of voters in Northern Ireland to see 
whether they wish to join the Republic of Ireland. If á majority of voters choose to do so, constitutional 
measures will be undertaken by the British and Irish governments to cede control of the territory. Trimble 
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Protestant rights, and, as in 1902, a second splinter group (calling itself the Spirit of 

Drumcree) seceded from the Order. 

Although they comprise a good portion of my evidence, manuscripts produced by 

Orange historians and marches alone can explain the methods of, not necessarily the 

reasons for, the generation of a reactive ethnic national identity. Thus each chapter will 

begin with a brief chronology of historical events during the time period discussed. 

made this assertion confident that voters would choose remain in the Union 



Chapter 2 

Diamonds Are (Not) an Earl's Best Friend: The Rise of the Order and the Splits It Sought 

To Mend 

28 
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Introduction 

In this chapter I will demonstrate how the various circumstances surrounding the 

formation of the Orange Order influenced the type of organization that appeared. Section 

1 outlines general political attitudes toward Catholics at the close of the eighteenth 

century in England and in Ireland. Preeminent in most analyses of Protestant identity is a 

"siege mentality," maintaining vigilance against those who strive to separate the 

Protestant nation from its land, its history, or its rights.74  The defensive origins of the 

Order, explained in Section 2, underscore that mentality. Nationalist movements must 

incorporate elements of cross-class solidarity, and the Order's early history (as described 

in Section 3) demonstrates ideological and practical reasons for socio-economic diversity 

within the Order's membership.75  Section 4 details the denominational strife between 

Presbyterians and Anglicans, suggesting that Presbyterians (due largely to their 

identification with the "inferior" Scottish nation) lay at the periphery of, if not outside, 

the Protestant nation at the close of the eighteenth century. The work of nineteenth and 

twentieth century historians seeks to explain Presbyterian participation in the United Irish 

Rebellion of 1798, an heir apparent of the French Revolution to organize society along 

class rather than ethnic principles. 

Section 1: The Historical Context 

Irish society in the eighteenth century was far from egalitarian. Protestants, 

mainly Anglicans of "New English" descent, controlled positions of political power 

created by the settlement. In rural areas, however, Protestant tenants never settled too far 

74  Porter, 62-63. Porter hypothesizes that Ulster Protestant identity is equal parts British and Protestant. 
Although he writes at the end of the twentieth century, his words as well describe the eighteenth: 
"...vigilance is required now... Those institutions, practices, and values that uniquely embody 
Protestantism and Britishness are under assault." (63). 
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from a fortified house or castle, conceding the power to intimidate wielded by 

Catholics.76  A war of words as well as a war of physical violence existed. Catholics 

refused to identify with or obey the mandates of a state that did not include them. As one 

eighteenth-century Catholic pamphleteer wrote, "...these Mountebanks of Ascendancy 

express their wonder at the Ingratitude of Papists in not being attached to a government 

which loaded them with all infamy, and scourged them with every legal torture, while 

they affect to fear for the Constitution, if the Papists be redressed."77  The author speaks 

of the movement for Catholic emancipation then taking place in Ireland and mirrored, as 

all political movements were at that time, in the politics of Westminster. 

In Westminster during the period of the Order's founding, the Catholic 

question—the question of granting moderate civil rights78  to Catholics—arose in 1795. 

A letter from "a venerated nobleman" to the Earl of Carlisle relates that after the 

dismissal of Fitzwilliam, a gentleman who supported Catholic emancipation, several 

Catholic nobles in Ireland threatened to secede. This threat hastened the discussion of 

repeal of the penal laws.79  

75  David Miller, Queen's Rebels, 45. 
76  Andrews, 151. 
77  Harmodius. An Appeal to Honest Men, from Certain Anonymous Resolutions Passed by Exclusive 
Freemen. Assembled in the Weavers'-Hall, Dublin (Dublin: H. Fitzpatrick, 1795), 12. 
78 

 Catholics faced much prejudice. Some acts of Parliament rendered them politically impotent. Census 
records that put them in the majority of the population on the island led to fears that they would take over 
the Parliament, if admitted, so the ability to hold elective office in Parliament was rescinded in 1792. 
Catholics could not purchase land or hold deeds in trust, and leases lasted only thirty-one years. They were 
not allowed to hold mortgages until 1773. The value of their horses could not exceed a certain amount. 
Others sought to coerce them into converting: "a younger son, changing his religion, obtained the rights of 
primogeniture, and made his father tenant for life." (2). Still others suggested segregation; Lord Mountjoy 
introduced an act in 1781 that prevented any man with a Cathplic wife from voting, and allowed Catholics 
to attend the University in Dublin (Ireland's only university) only if oaths rejecting Catholicism and 
swearing loyalty to the King of England were taken. Lord Mountmorres, The Crisis: A Collection of 
Essays Written in the Years 1792 and 1793, upon Toleration, Public Credit, the Elective Franchise in 
Ireland, the Emancipation of the Irish Catholics, with Other Interesting and Miscellaneous Subjects 
(Dublin: P. Byrne, 1795), 1-10. 
79  Letters from a Venerated Nobleman, recently retired from this country, to the Earl of Carlisle: 
Explaining the Cause of that Event (Dublin, 1795), 16. "The state of the country required this [immediate 
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The same laws were being debated in the House of Commons of Ireland. Ireland 

enjoyed its own Parliament (in which Catholics were not allowed to sit) for years, 

although ultimate authority lay with Britain. The Irish House had granted various rights 

to Catholics since 1778; a bill sponsored by Henry Grattan came before the house in 

1795. The debate, recorded and printed, offered virulent positions on either side of the 

issue. Class issues were discreetly raised, as it was mostly the Catholic lower classes 

who were clamoring for emancipation, because they believed, as one gentleman phrased 

it, that the price of land will be lowered.80 One D. Browne criticized that making 

Catholics half-citizens, extending them partial privileges, will "have him the eloquent 

advocate of the traitor, because he cannot be the servant of the state."81 Many others 

steadfastly refused to admit that Catholics were at all disadvantaged, that their privileges 

had been steadily restored to them by this very body, and that "factious and seditious men 

have made use of that untrue and unfounded statement [that Catholics are in a 

`humiliating and degrading situation'] to suit their own nefarious purposes."82 

Significantly, several speakers alluded to the United Irish, who were sighted by one 

gentleman parading through the streets of Dublin with French symbols, and by another 

explained as the "prey of the Jacobins" and who were cited by many as causing unrest in 

address of these issues]; and the disposition of the Catholics, among whom hesitation on the part of 
Government might produce mischiefs to a degree beyond calculation." See Section 4 for the implications 
the dismissal of Fitzwilliam had on the United Irish movement. 
80 A Report of the Debate in the House of Commons of Ireland, on the Bill, Presented by the Right 
Honorable Henry Grattan, "For the further Relief of his Majesty's Popish or Roman Catholic Subjects. To 
Which is Annexed, an Appendix: containing the Catholic Petition, and an Authentic Copy of the Bill Which 
Was the Subject of Debate (Dublin: J. Chambers, 1795), 7. 
81 A Report, 11. 
~2 A Report, 6. 
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the outlying areas by printing and speaking their revolutionary opinions.83  At the end of 

the debate, the bill failed in the Irish Parliament by a vote of 155 to 84.84  

Section 2: The Rise of the Order, 1795-1798 

That the modern Orange Order was founded in 1795 in County Armagh by 

Protestant farmers and weavers following the Battle of the Diamond is undisputed by 

either Orangeman or historian. Little more than a skirmish between a group of 

Protestants and a group of Catholics who had been feuding for over a year, the battle 

itself lasted fifteen minutes, and left approximately two dozen casualties, according to the 

testimony of Colonel William Blacker, the first member of the landed gentry to join the 

Order.85  Relegated to a footnote of Irish history, a minor episode in a protracted ethnic 

war, the Battle of the Diamond would likely have been forgotten, save for the events that 

followed, after which, according to one chrońicler of Orange history, mixed associations 

between Catholics and Protestants were no longer possible.86  

Any of a number of such skirmishes could have taken the Diamond's place in 

Orange history. The late eighteenth century was a turbulent period in Ireland. Relations 

between Protestants and Catholics were strained, especially along borders between 

settlements. By 1795, County Armagh boasted nearly equal populations of Anglicans, 

Catholics, and Presbyterians, clustered in settlements close to each other. Though 

communities lay intermingled, Anglicans tended to settle toward the north of the county, 

83 A Report, 11-13, 38. 
84  Also interestingly, the men spoke of themselves throughout the debate as Irish. 
85  Blacker and Wallace, 9. Blacker gave his testimony on 1 August 1835, testimony later printed in the 
"Report of the Select Committee of the House of Commons appointed to enquire into the Nature, 
Character, Extent, and Tendency of Orange Lodges, Associations, or Societies in Ireland, Great Britain, 
and the Colonies." 
86  Blacker and Wallace, 32. 
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Presbyterians in the central regions, and Catholics along the southern border.87  Memories 

of the Protestant massacres of 1641-1643 could not be laid to rest in the continued 

presence of the perpetrators.88  

These raw memories prompted some Protestants (and eventually Catholics) to 

revenge themselves. Protestants and Catholics banded into separate feuding groups, 

confining their reprisals to the most rural areas that were least patrolled by local 

authorities. One such group, the Defenders, was Catholics who roamed the countryside 

(mostly in Armagh, but in other locations as well), attacking Protestants and their homes, 

seeking to drive them southward and out of lands claimed by both groups. The reputedly 

militaristic organization of the Defenders, and their secretive nature (they struck only at 

night and gave no warning of their arrival in:  a town) effectively instilled hysteria in 

outlying Protestant populations. 

Gentry on landed estates understandably had a slightly different view of the 

situation, although their diagnoses remained similar. Estates and land laws in Ulster 

mirrored estate systems in England, which regularized legal proceedings rather than 

having them dependent upon a ruling family, and centralized the town as the hub of legal 

and business activity, rather than the earl's estate.89  Magistrates' homes, under the 

British settlement, were geographically remote from even these towns, and the outlying 

87  David W. Miller, ed., Peep 0' Day Boys and Defenders: Selected Documents on the Disturbances in 
County Armagh, 1784-1796 (Belfast: Public Record Office of Northern Ireland, 1990), 1. By 1821 County 
Armagh was the most densely populated county save County Dublin. Rich farmland and access to land and 
water enough to sustain a lively linen industry provided impetus to move there, although rumors of 
violence probably kept many from settling there. Miller, Peep 0' Day, 4. 
88  Indeed, two centuries later, an Orange historian wrote that Protestants in Armagh were murdered by 
Catholics "without provocation, without opposition...were butchered by their nearest neighbors, with 
whom they had hitherto upheld a continued intercourse of friendship and good offices." Edward Rogers, 
Revolution of 1688 and History of the Orange Association of England and Ireland, 5th  ed., (Belfast: W. & 
G. Baird, 1881), 9. 
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land occupied by tenants cushioned them from roads and other borders. Cognizant of the 

fact that violence continued "with great Terror to the well disposed, of Every 

denomination," Lord Gosford wrote his son Arthur Acheson in Dublin in 1787 that even 

among law-abiding people, mistrust and fear between the denominations grew.99 The 

tone of his letter suggests he believed that the "Lower Order" comprises the majority of 

those seeking violent revenge. 

Nineteenth-century Orange historian Rogers91 writes of a captured standard—later 

proudly displayed by an Orange lodge—which depicted the Virgin Mary with a rosary, 

bordered by green shamrocks, and emblazoned with the words "Deliver us from these 

Heretic dogs, and then we will be free."92 This belligerent Catholic imagery contesting 

the Protestants' role as "God's chosen people," cdupled with printed copies of "The 

Bloody Oath"93 allegedly taken by Defenders, left the Protestants in Armagh 

contemplating the formation of a defensive association of their own. 

89 Smyth, 164. "New lαω had thus become a central instrument of colonization and state expansion just as 
undermining the legal titles to land held by the old elites saw new estates vastly augmented by enterprising 
and ruthless colonists." The lαω and order of Britain nationalism extends toward its colonial subjects. 
90 Miller, Peep 0' Day, 49. Lord Gosford goes on to display none-too-charitable sentiments toward the 
Boys and the Defenders alike: "Upon the whole, I am certain there are very desperate, wicked, and 
abandoned men in Each party, and it would greatly serve this manufacturing county if some of the Ring 
Leaders were sent to Botany Bay [a penal colony in Australia]—and such as have been concerned in 
murder, Hanged." 
91 When a historian is designated as Orange, his sympathies are acknowledged. Rogers wrote in 1881, just 
as the Land League controversy was assailing Orangeism. His anti-Catholic rhetoric speaks as much to his 
contemporary audience as it did to the early years of Orangeism. The accuracy of the archival records with 
which he worked—as well as his own judgment—may be certifiably questioned. 
92 Rogers, 17. 
93 The Bloody Oath asked swearers to "swear by our Lord J---s C----t, who suffered for us on the cross, and 
by the blessed Virgin Mary, that I will burn, destroy, and murder all heretics, up to my knees in blood! So 
help me God!" Rogers, 17. Further, it is interesting tό  note that with the removal of any mention of the 
Virgin Mary, the Bloody Oath could as easily be administered to Protestants as well as Catholics. 
Interestingly, a 1971 article maintains that there were indeed Protestant equivalents of the Bloody Oaths; it 
alleges that Orangemen tacked notices to the doors of known Catholic homes, urging the inhabitants' 
departure in no uncertain terms: "To hell or to Connaught (one of the four ancient provinces of Ireland; 
Ulster, the term now used to describe the six northeasternmost counties, is another) with you, you bloody 
Papist! And if you are not gone we will come and destroy yourselves and your properties. We all hate 
Papists here." Syndergaard, 76. The source for the text of this notice is as suspect as Rogers himself: an 
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Some banded locally, as did several Protestants, both Presbyterian and Anglican, 

who formed the subject of a letter written by Presbyterian minister Reverend William 

Campbell on 18 August 1788. These gentlemen took it upon themselves to disarm all 

Catholics living in the area, a deed for which two were brought to trial and one was 

acquitted.94 Other activities were more centralized. One Protestant defensive association 

took the name of "Peep o' Day Boys," due to their nocturnal activities. A second group 

in neighboring County Tyrone called themselves the "Orange Boys," after William of 

Orange, and was led by James Wilson of the Dyan. From late 1793 onwards, Defenders 

and Peep o' Day Boys wrecked and burned houses throughout County Armagh; the 

Orange Boys perpetrated similar crimes in County Tyrone. By some contemporary 

accounts, these actions far exceeded in intensity and expanse those they attempted to 

redress. John Byrne, a self-proclaimed "inhabitant of Armagh," writes that "the Peep-o-

day-boys merit the character of rioters, more than the Defenders; at this point of the 

disturbances, I cannot say anything else."95 

Byrne's account continues by expressing the manner in which these matters were 

dealt with. Cavalry troops came to Armagh in 1787, from Britain, to keep the peace; 

Byrne asserts further that Catholic judges were bribed not to prosecute the Boys, which 

angered the magistrates that had rounded up the rioters and brought them to tria1.96 

Reverend Campbell, writing in 1788, asserts the opposite: of all the Defenders and Boys 

brought before the Lammas Assizes, all Catholics were acquitted, while all Protestants 

undated book printed in Boston, which boasts a strong Irish Catholic community built upon successive 
waves of immigration. Rex Syndergaard, "The Fitzwilliam Crisis and Irish Nationalism," Eire-Ireland: Α 
Journal of Irish Studies 6, 3 (Fall 1971): 76. 
9a Miller, Peep O'Day, 65. 
95 Miller, Peep 0' Day, 46. 
96 Miller, Peep 0' Day, 47. 
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were convicted.97  Whose account is to be believed? Byrne writes at great length in his 

account that blame lies at the feet of both groups, largely composed of the lowest classes 

for whom violent protest is "peculiarly natural." Yet he reserves his greatest wrath for 

unidentified agents of unrest, "a set of vipers...that are poisoning the mind of the unwary 

peasant, with the dregs of the forty-one rebellion" by repeating the stories of Protestant 

massacres and inciting groups to act.98  Perhaps not surprisingly, Reverend Campbell 

goes on to relate that: "In unhappy disputes of this kind you may suppose both parties 

have acted much amiss. But we blame the R Catholics exceedingly, as being the 

principal cause of these disturbances."99  Historical revisionism has a long history in 

Ireland. 

Interest in the violence beyond the county itself increased at the close of the 

1780s; evidence gleaned from letters written from noble landholders in Armagh to 

politicians in Dublin points to inquiries mounted to ask whether the extent of the violence 

actually approached the rumors trickling down to Dublin.100  The majority of those 

targeted by the Boys were illegal tenants, or squatters, although a good number of those 

targeted were weavers working at artificially low wages, devaluing the price of labor.101  

Of those driven from their homes, Wallace relies on the inquiry testimony of a Quaker, a 

Mr. Christie, to combat a magistrate's written assertion that 65,000 people were driven 

97  Miller, Peep O'Day, 65.  
98  Miller, Peep 0' Day, 44-45, John Byrne's section. One might well wonder what Byrne would think of 
twentieth-century Orange historian Cecil Kilpatrick, who begins his pamphlet commemorating the 200th 
anniversary of the Battle of the Diamond by calling the Protestant massacres in 1641 a "genocide." Cecil 
Kilpatrick, The Diamond in its Historical Setting (Belfast: The Grand Orange Lodge of Ireland, 1996), 3. 
Byrne also cautions his countrymen to chart their own diplomatic course without mimicking the example of 
the influential European nations: "But what has Irishmen to say to Lewis XIVth's blood-hounds, or the 
fanatick Stewarts, or the bloody Tudors? Shall we imitate such fiends of hell...?" (45). 
99 Miller, Peep 0' Day, 65. 
100 Miller, Peep 0' Day, 48-49. 
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from their homes in Armagh alone. Christie places a more accurate number at several 

hundreds from Armagh, and likely less in other counties; more interesting than his 

testimony is Robert Wallace's treatment of it: "The Quaker was no friend to Orangeism. 

The tendency of his evidence was hostile to the Orange society, whose bands and banners 

offended him; nevertheless, he put the Speech [given by Lord Gosford] out of court."102  

Wallace bases his account of the earliest days of the Order on the basis of 

interviews with second-generation Orangemen, who learned stories of the early Order 

from their fathers. The Grand Orange Lodge of Ireland, which printed Wallace's papers 

in 1995, highlights Wallace's thorough research of all aspects of the Order, especially 

those voices of the uneducated, non-landed members. 103  These papers, punctuated by 

Wallace's rare but dry wit, offer a portrait of the Order's earliest functions in painstaking 

detail.104  From these stories and others throughout his text he provides a rich collection 

of the tales and legends that the founding of the Order accumulated. 

Tracing one such story illustrates the extent to which Orange historians have 

manipulated the telling of their history according to principles of political expediency. 

For example, one account of the first lodge number assigned—the lodge that thereafter 

lay claim to the prestigious Loyal Orange Lodge 1—involves equal measures of intrigue 

and drama in the hands of Edward Rogers, a Grand Secretary of an Orange Lodge in 

101 
Blacker and Wallace, 42. The linen industry continues to be important in this part of Ireland, though 

less so today. 
102 Blacker and Wallace, 42. 
103 Blacker and Wallace, 8. 
104  Blacker and Wallace, 16-17. Following the Battle of the Diamond, the Protestants went to the house of 
a man named James Sloan, in Loughgall. Sloan, a battle leader and respected man, accepted the role of 
organizing the new Order. Sloan wrote up a number of documents granting the right to begin an Orange 
lodge and assigned each of these documents a number (to be traded in for an official document, or warrant, 
at a later date). He drew lots to assign the first dozen numbers, and the men in possession of these numbers 
could form Orange organizations (warrant holders exerted near-presidential influence over their lodges, and 
could be removed from their posts only with great difficulty).' 
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Armagh. According to Rogers, James Wilson of the Dyan, in neighboring County 

Tyrone, approached James Sloan a few days after the battle, asking for a number to begin 

a lodge. Sloan replied that he had nothing to write on or with, and could not issue the 

warrant. Wilson tore a twig from a nearby hyssop tree, and handed that and a letter to 

Sloan, exclaiming, "If that be all, I can provide against that, and 'tis best, for the first 

Orange Warrant should not be written by anything made by the hand of man!" A 

surprised Sloan signed the letter, and Armagh Orangemen generations afterward have not 

yet forgiven him for allowing the prestigious first number to be "stolen" by a community 

so far from the site of the original battle.105  

However, after further research, Wallace claims the story a hoax. Sloan, a linen 

draper, should have had plenty of writing utensils, and no hyssop grew in Sloan's garden 

or near his house. Wallace instead paints Sloan as a peacemaker: James Wilson 

commanded a group of men calling themselves the Orange Boys, who fought on the field 

at the Diamond and intimated they would form their own order if not granted the first 

warrant. Competing organizations would likely have rendered the movement moot, and 

Wallace praises Sloan's foresight.106  

Modern editors of Wallace's papers favor his account of this history for their own 

political purposes. Slacker's earlier accounts, much as the story provided above by 

Edwin Rogers, slight the contribution and the influence of James Wilson and the other 

Orange Boys, because their geographical prejudice led them to believe Armagh to be the 

heart of Orangeism. More importantly, however, Wilson and his compatriots were not 

"gentlemen," and those members of the gentry who joined, like Blacker, with the French 

105 
Blacker and Wallace, 27. Blacker is merely citing Rogers' account in his papers. 

106 Blacker and Wallace, 28-29. 
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Revolution fresh in their minds, feared popular movements and believed the new Order to 

be "a completely new departure," utterly unconnected with the Orange Boys or any 

peasant-led movement. Wallace, writing fifty years after Blacker, could take a more 

balanced look and (in the words of unnamed Orange editors) "give credit where it is due, 

to the men of the Dyan and the Diamond, who had borne the burden and heat of the day, 

before the gentlemen took over the leadership and gave it direction and purpose."107 

Although the Orange Boys were ultimately incorporated (though downplayed at 

the time), the nascent Order struggled to distinguish itself from the earlier Peep 'o Day 

Boys, who were considered little more than a band of thugs bent upon revenge and 

motivated by sectarian impulses. One Orange historian describes individuals who 

conflated the Order with the Boys as "our enemies."108 Though some whitewashing was 

undoubtedly taking place, the two organizations appear to have been distinct, although 

how much membership overlapped may never be known. 

Some Orange historians have also painted these early Orangemen as defenders of 

loftier rights than personal security. James Reid attributes these qualities to the 

enactment of the legacy left by King William. Reid ends his two-volume history of 

Presbyterians in Ireland with a tribute to William, who was, in his eyes, "truly of 

GLORIOUS MEMORY, not as the founder of a party, but as the intrepid assertor of civil 

and religious freedom."109 An unnamed Christian Orangeman contends in the mid-

nineteenth century that the Order's "object was to maintain the civil and religious liberty 

107 Blacker and Wallace, 12. 
108 

Rogers, 18. He couples this assertion with an examination of crime rates in various towns in 1795 and 
in 1860, contending that fewer crimes occurred under the watch of the Orange Order, as its members were 
deputized by the government to keep order in the outlying areas. Rogers, 19. 
109 James Seaton Reid, The History of the Presbyterian Churc7ι in Ireland, Comprising the Civil History of 
the Province of Ulster from the Accession ofJames the First, 2 vols., Vol. 2 (Edinburgh: Waugh and Innes, 
1834), 480. 
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of the people, which it did, and has ever done." He lauds William for delivering 

Protestants from Catholicism and "the merciless tyranny of a king who feared not God, 

neither cared for man." The Christian Orangeman continues, claiming that the Order 

"declared the great principle that kings have no divine right, and if they act not justly may 

be deposed."110 Borrowing language from pre-revolutionary France and America, this 

Christian Orangeman maintains that the Order, not these revolutionaries, were the true 

challengers of the divine right of kings to rule. ! 1 1 

Alternately, rhetoric of a covenant between Ulster Protestants and God, or of 

Protestants as God's chosen people, also abounded during this time period. Themes of 

liberation and solidarity, expressed in a vocabulary that pits a Protestant good against a 

Catholic evil, infuse the Irish context with Biblical references linking Irish Protestants to 

God's chosen people, embattled yet ultimately assured of victory. 

Section 3: Class and Denominational Differences 

Local landowners did not support the Order at the outset, although they later 

joined; British magistrates did not support the Order at all. The Order was created and 

sustained in its early years by the men who had fought at the Battle of the 

Diamond—largely Anglican weavers, farmers, and linen merchants.12 Larger 

landowners and local magistrates, however much support they might have given the 

members of the Order, were reluctant to join in any organization that might yet beget 

110 Α 
Christian Orangeman, "The Rise of Orangeism," an address given to Orangemen assembled at 

Greenock in 1864, in Orangeism: its religious origin, Its scriptural basis, its Protestant principles (No 
publication information, 1940), 16-17. Orange loyalty to the British throne is conditional upon that throne 
remaining Protestant, which Orangemen write to their monarch(s) after each 12 July parade. 

Scholars contend that successive documents, notably among them the Magna Carta and Machiavelli's 
The Prince, chipped away at the divine right of kings to rule—any delegation of powers or promised regard 
for one's subjects, or advocating pragmatism rather than morality as the impetus behind kingly rule, is a 
challenge to the divine right of kings. 
112 Blacker and Wallace, 8. 
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violence, and certainly feared their own properties might have been targeted. According 

to Wallace's history of the Order, landowners and magistrates who speculated about 

maintaining or pursuing political careers avoided the Order, while artisans and smaller 

landowners, who did not aspire to such careers, wished to operate an organization 

according to their social level—politically independent and "a magnet sufficiently 

powerful to attract the loyal elements in every Protestant community."113 

Yet within a few years circumstances changed. Gentry who had previously 

shunned the Order flocked to it, changing its perception among the gentry from a 

potentially dangerous armed group of lower-class men114  to a politically respectable 

organization. R. M. Sibbett writes that on the eve of the United Irish Rebellion in 1798, 

most gentry in the North of Ireland were friendly toward, if not yet members of, the 

113 Blacker and Wallace, 49. Founding members of the Order did not seek to destroy class differences. The 
preservation of socioeconomic distinctions remained a cornerstone of British society and political order. 
However, the founders recognized that participation by all classes was essential for the sustainability of the 
organization, as well as its nationalist aspirations. The Order needed Freemasons, or men familiar with that 
order—individuals to whom the early leaders could entrust the creation of rituals for the Order. In contrast, 
the founding members, most of whom were farmers and weavers, were "seriously puzzled to know how to 
form signs and passwords, and construct a ritual," deemed necessary for the creation of a secret society. 
Blacker and Wallace, 50. Here, Wallace's evidence appears to contradict itself. Early in his text, he writes 
that as no men were willing to aid the founders in this endeavor to create a ritual, a number of the early 
warrant holders met in Portadown and snooped around a Masonic Lodge, noting the symbols on the walls, 
and used these to construct a rudimentary ritual. Later, he asserts that Wilson, Sloan, and a handful of other 
charter Orangemen were themselves Freemasons, and to this dual membership may be attributed the 
similarities between Orange and Masonic ritual, down to the prevalence of the color purple and a 
progression of degrees of loyalty through which members could pass. Blacker and Wallace, testimony of 
Waring, 54-55. 
One early participant attributed the necessity of ritual within the Order to purposes of self-protection; 
rituals changed, as various passwords and signs became known to those outside the Order, and "[were] 
contrived by Persons of the lowest Description, just as a sort of Freemasonry among themselves." The 
passwords had no symbolic meaning, save that their vocabulary derived from the Old Testament (the first 
password, Migdol, was a town where the Israelites encamped). Testimony of Rev. Dean Waring before the 
House of Lords, 1835. Blacker and Wallace, 51-53. Migdol is mentioned in Exodus 14:2. As the United 
Irishmen gained footholds in the North, however, the need to exclude potentially suspicious individuals 
from Orange meetings led to the construction of more intricate passwords and rituals. Blacker and 
Wallace, Dean Waring, 55. 
114 The French Revolution had made gentry across Europe wary of arming the lower classes, not to mention 
Ulster's experience with armed groups on both sides of the sectarian divide. Additionally, 
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Order.115 
 Some gentry even introduced Orange lodges among the Protestant renters on 

their estates to promote morals and loyalty.116  

Connecting the Order more explicitly with uncontestable symbols of righteous 

conquest and moral rectitude made joining the Order more palatable for landowners. 

William of Orange was a mythical figure for many Protestants, Anglican and 

Presbyterian alike. Viewed alternately as a savior and a saint, who crusaded against and 

showed mercy to Catholic infidels, his words and image were venerated by Irish 

Protestants. Michael Ignatieff casts William in an almost-David (of David and Goliath) 

light, as the leader of "a small people, in battle with mortal foes, defend[ing] 

Christendom for all of Europe."117 

How did William's legacy unite Irish Protestants a century after his ascent to the 

English throne? If commemorative Williamite societies indicate the beginning of Ulster 

nationalism that cannot speak its name, then William was its original folk hero. An 

organization celebrating William's memory was nothing new. Commemorative societies 

celebrating his memory and legacy had existed from the Battle of the Boyne onwards; 

members bedecked themselves in orange lilies and scarves and paraded during the 

important July holidays.118  Importantly, these societies admitted only members of the 

115 
Sibbett, 9. The Orange role during the Rebellion gained even more converts. Although many gentry 

remained wary of the organization and its aims, few could deny its instrumentality in quashing the rebellion 
and restoring order to southern Ulster. Influential politicians and landowners gave the Order (at the very 
least) their grudging approbation, and it flourished in the post-Rebellion years. 
116 Blacker and Wallace, 64. 
117 Ignatieff, 222. 
118 

James Kelly, "The Emergence of Political Parading, 1660-1800," in The Irish Parading Tradition: 
Following the Drum, ed. T. G. Fraser (Houndmills: Macmillan, 2000), 15. The July holidays included July 
1 (William's birthday?) and July 12, the day of the Battle of the Boyne. 
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landed aristocracy, making a connection with these early Orange societies even more 

valuable for late-eighteenth century landowners. 1 19 

Uniting around a familiar hero and pursuing an organization with a familiar 

format reinforced the Order's historical legitimacy. They were, as articulated by one 

Orange historian, simply following William's mandate: "It will be necessary to bind 

ourselves together ere much can be accomplished; until that is done, we will be a rope of 

sand."120 William also resonated with Protestants of a liberal and a conservative political 

bent, making commemoration of his memory (i.e., parading) an activity in which both 

could participate; however, this unification lasted only as long as past rather than present 

matters were discussed.121 

Section 4: Two Protestant Bodies 

Manipulating William's legacy could bridge many divides within the Protestant 

community, but the denominational divide between Presbyterians and Anglicans lay 

beyond even William's powers to unite. J. A. Froude posed the problem most concisely 

in his 1881 anthology The English in Ireland in the Eighteenth Century: "[Τ]he Catholics 

were one body. The Protestants, to their misfortune, were two."122 The Scottish were 

Presbyterian, and the English were Anglican, during a time period when national and 

religious identity were inextricably linked. 

National affiliation and methods of church administration drove the devotees of 

both denominations apart. Anglicanism reigned in England when a Protestant carried the 

119 
Curiously, the same landowners who declined to fight Catholics were the men whose fathers and 

grandfathers belonged to the early Williamite societies. 
120 Α Christian Orangeman, 16-17. 
121 Kelly, 22 and Bryan, Orange Parades, 34. 
122 Froude, 75. 



44 

throne; Presbyterianism was a radical strain of Protestantism espoused by the Scottish.123  

The unification of England and Scotland in 1603 threw the two religions (and the nations 

and methods of church government they represented) uncomfortably together under a 

monarch (James I) who, although Scottish, championed the Anglican Church and 

retained little sympathy for the national aspirations of his countrymen.124  The unification 

of the crowns in 1603 necessitated the suppression of Scottish nationalism. An English 

desire to keep Scottish national aspirations in check invariably involved measures 

restricting the ability of that church to function. Later, Charles I's ill-advised attempt to 

mandate an Anglican prayer book for use in the Scottish church prompted a civil war that 

ended with a kingless regime under Cromwell's rise to power. 

These internecine battles between English Anglican and Scottish Presbyterians 

traveled along with those who settled in Ulster during the Plantation and afterward. 

Because the English crown appointed the most influential administrators and judges in 

Ireland, Britain's power dynamic was reproduced in Ulster. Anglicans largely controlled 

the land, and Presbyterians comprised a slight majority of the artisanal classes. At that 

time, much Anglican-generated literature classed Presbyterians with or as little better 

than Catholics.125  

123 
Moreover, Presbyterianism posed a threat to the English state both because of the method through which 

it had become the "established" religion in Scotland ("popular uprising") and because of the democratic 
principles upon which it operated (autonomy from the state, self-appointment of religious leaders, etc.). 
Marcus Tanner, Ireland's Holy Wars. The Struggle for a Nation's Soul, 1500-2000 (New Haven: Yale 
University Press, 2001), 12. For further explanation, see Tanner, Chapter 1. 
124  Tanner, 11-12. 
125 

F. S. L. Lyons contends that there are four communities at war in Northern Ireland—Presbyterians 
deserve their own category, separate from the British and the Anglo-Irish, because of religious differences 
in England and Scotland that were transported, not ameliorated, by the move to Ireland. Lyons, 19. Yet 
the antipathy is mutual. The assessment of one modern Ulster Protestant echoes that of his Dissenter 
ancestors: "Only a thin piece of paper separates them [Anglicans] from the Church of Rome." Ignatieff, 
230. 
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When Lord Lieutenant for Ireland Fitzwilliam,126 sympathetic to the cause of civil 

rights for Catholics, was dismissed during pdlitica} reshuffling in Westminster; 

Presbyterians and Catholics banded together in protest.ί27 Presbyterians joined the 

Catholic cause in hopes that they, too, as a minority group, might receive civil rights.128 

A letter sent to Lord Clarendon, Fitzwilliam's successor, from Lord Guildford, entitled 

"Observations in the State of Ireland," claimed that "It will be a matter of great difficulty 

to steer a right course in religion because the number of Presbyterians as well as catholics 

are so very great."1 29 

This popular conception of Presbyteriάns as the rough equivalent of Catholics 

combined with repressive laws preventing them from freely practicing their religion. 

Anglican repression led many Presbyterians to side with Catholics during the 1798 

126 The Lord Lieutenant of Ireland was Britain's highest appointment in the colony. Letters received by 
Fitzwilliam upon his occupancy of the Lord Lieutenantcy from a Mr. William Drennan and from a 
Dissenting United Irishman asked for Catholic and Presbyterian emancipation. Drennan exalted the native 
Irishman, and sought to liberate him from his crippled position: "...thou common toast and tool of 
pensioners and patriots!.. .No, I would make you think well of yourselfs, I would raise your hope; I would 
rouse your ambition..." (19). Likewise, he seeks to educate Fitzwilliam as to the political game of risk, 
setting Irish pawns against each other, taking place in England: "Now is the time to read Ireland with your 
own eyes, to compare text and context, and perform the duty of an enlarged and liberal commentator. Your 
office lies in one word—CONCILIATION." (26-27) The United Irishman and Dissenter begins his letter 
with a plea for equal treatment for Presbyterians abused by their Anglican brothers, and ends with a veiled 
warning: "My lord, let me again repeat what demands your most serious attention--To protract a Reform is 
to propagate Republicanism. Act accordingly." (42). ; Α Letter to His Excellency Earl Fitzwilliam, Lord 
Lieutenant, &c. oflreland, (Dublin: J. Chambers, 1795), various. 
127 Syndergaard, 77. 
128 In loosening legal strictures on methods of worship (intended to benefit persecuted Catholics) with his 
Declaration for Liberty of Conscience, King James II inadvertently benefited Presbyterians. His 
oppression of the Anglican Church led it to ease its own persecution of Dissenters; his policies specifically 
targeted Anglicans because they were the ones who persecuted Catholics. Presbyterian churches were 
opened, after five years of forcible closure, and presbytery meetings were reconvened. Though cognizant 
of the king's purpose in making such a declaration, and. of the "very precarious and unconstitutional basis" 
underlying the re-establishment of their rights, Ulster Presbyterians nevertheless took advantage of the 
chance to worship unmolested. Reid, 434. 
129 Reid, 429, note 3. Guildford continues by describing the noxious qualities each group possesses and 
details the need to "discourage [them] by all means possible." (Reid, 429, note 3). 
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United Irish Rebellion. 130  The United Irishmen attempted to rally people along class 

lines rather than religious or ethnic differences, drawing many of their ideals from the 

French and American Revolutions. Thomas Paine's Rights of Man encapsulated their 

political views. The United Irishmen threatened the social order inherited from England 

and predicated upon Anglican Protestant ideals—a close relationship between the church 

and the state, and a social order that privileged men of wealth and property.131  This, 

more than any physical violence, was the danger of the United Irish Rebellion.132  

Presbyterian cooperation with Catholics during the 1798 Rebellion remained a 

dilemma for Orange historians of later generations because Protestant identity came to 

include both Anglicans and Presbyterians. The Rebellion was instrumental for the 

Order's survival, as the participation of armed Orangemen in key battles aided the 

unionist victory that maintained the status quo of oppression for Presbyterians and 

Catholics. Yet the Rebellion also represents, a problematic chapter in Orange history 

during which members of the nation fought against each other.134  Apologists for 

Presbyterian participation in the Rebellion thus abound within the Order. 

130 
Tanner hypothesizes a triangular relationship between Anglicans, Presbyterians, and Catholics: "By the 

1630s the Anglican Church of Ireland was aware that it faced two enemies—the Catholic Old English and 
native Irish on one hand and the Scottish Presbyterians on the other." Tanner, 12. 
131 Sibbett, 11. 
132 

Alternately, Orange historian Sibbett maintains that the root cause—and danger—of the Rebellion was 
"irreligiousness, blatant infidelity resting here and there on the slow-smouldering fires of bigotry (class, not 
sectarian)," and fanned, no doubt, by mingling of Protestant and Catholic among the rebels. Though it was, 
by and large, a Catholic-led movement, especially in the southern counties, many of the leaders in the 
North were well-educated, widely traveled Anglicans and Presbyterians. Sibbett, 12. 
133 

This perceived treason, along with doctrinal differences, strained relations for decades. Relations 
between the two groups are still strained. Presbyterian ministers were not allowed to be chaplains of 
Orange Lodges until the 1960s. Mervyn Gibson, Presbyterian pastor and Orangeman, interview by author, 
21 August 2001, Belfast, personal notes. 
134 

1 contend here that the Ulster "nation" included fewer people than it did during later years. The early 
Ulster nation was a Protestant nation for devotees of the established Church only; only in later generations 
did Presbyterians "become" Protestant. When that happened, a need for widespread historical revision 
arose, and authors such as Reid and others abounded. 
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Three schools of thought exist regarding Presbyterian participation in the United 

Irish Rebellion. The first, displayed by Reverend James Reid, writing in 1834, traces 

Presbyterian participation in Orange history, intimately connecting Presbyterians with 

King William, the Siege of Derry, and other significant Orange moments. Robert 

Wallace, writing around 1850, displays the second method, which consists of 

emphasizing the Presbyterian majority who remained loyal to the crown and the Order. 

R. M. Sibbett rounds out the cadre of revisionists, providing multiple excuses for 

Presbyterian participation, including a rare admission of Anglican repression, and 

culminating with the assertion that Presbyterians were misled and misrepresented. 

Wallace cites three oaths in his memoirs. All were part of the official Rules and 

Regulations of the Loyal Orange Society, adopted ,in November of 1798. In each of 

them—sworn at initial membership, advancement to officer status, and again to Master 

and Deputy Master of a lodge—the member swore that he had never taken an oath 

administered by the United Irishmen, and that he would do all in his power to prevent any 

man who had done so from becoming an Orangeman.135  Though these oaths would 

appear to disadvantage Presbyterians disproportionately, Wallace later proclaims the 

Order "purely Protestant; but not sectarian,"'equally open to the Presbyterians who 

fought with Wilson at the Diamond, and the Anglicans who lived in Loughgall with 

Sloan, hence indicating the complexities of the sects, and this particular Orange 

historian's desire to disclose the true rift between Presbyterians and Anglicans.136  

James Reid's history of the Presbyterian Church in Ireland represents an early 

revisionist history that sought to paint the Presbyterians as initially attracted to the United 

135 Blacker and Wallace, 43. 
136 Blacker and Wallace, 49. 
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Irish cause, but persuaded back into the fold, once they realized the atrocities committed 

by Catholics. Reid was a Presbyterian pastor, originally from Scotland, who settled as 

pastor of a church in Armagh, where much denominational and sectarian strife occurred. 

A good portion of his two volumes of Presbyterian history in Ireland concerns prehistoric 

(or, more accurately, pre-Catholic) religions in Ireland, romanticizing this earlier, more 

pure religion and delineating the separations between Catholic doctrine and these 

Protestantesque earlier religions. 

Much of his proof of Presbyterian loyalty to Protestantism comes from the earlier 

history of the Order. Reid stresses the importance of Presbyterians in the Protestant 

nation because they had been instrumental throughout Protestant history. In his two-

volume history of the Presbyterians in Ireland, Reid reprints the text of a Presbyterian 

letter sent to William upon his landing at Torbay outside of Dublin, a letter that 

magnanimously asks for relief for all Protestants from James's tyranny, and wishes 

William luck in "so glorious an undertaking to deliver these nations137  from popery and 

slavery."138  Reid tries to connect Presbyterians with the powerful Williamite myth, 

underscoring its centrality to Protestant identity. 

Reid further bolsters the case for Presbyterian loyalty to the crown (and thus 

rightful membership in the Protestant nation) pages later in his text, when he contends 

that the original Apprentice Boys of Derry (who closed the gates of the city as James II's 

troops advanced) were Presbyterian as well. He describes a struggle between the staid 

Anglican elite of the town, who cautioned the inhabitants not to shut off the only supply 

137 
Note the use of the word "nations" to describe England, Scotland, Wales, and Ireland. As it was 

understood in Britain at the time of Reid's writing, the word "nation" referred to people more than to a 
specific plot of land. 
138 Reid, 438-439. 
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routes to the city, and the brave and daring Boys. The "Maiden City" withstood hundreds 

of casualties for months before William's troops came with food to rescue the 

inhabitants. 139 

R. M. Sibbett, a Presbyterian and former Historian of the Grand Orange Council 

of the World, excuses Presbyterian participation in the United Irish Rebellion by citing 

their political, social, and religious oppression. In the closing paragraphs of his account, 

Sibbett writes of the basic problem facing the Protestant community in Ireland: both 

"Scotsmen and Englishmen," with different views of Protestantism and nationalism, were 

"sent over to settle in uncongenial surroundings." Despite the prosperity they cultivated 

in their new land, the two denominations could not reconcile their national and doctrinal 

differences, and, "owing to the stupid policy which prevailed in those days, they [the 

Presbyterians] and their children were treated as slaves of the worst class, men and 

women who had no claim whatever to exercise the ordinary rights of citizenship in 

matters either sacred or profane."140  

139 
The siege of Derry spawned its own loyal order, the Apprentice Boys of Derry, whose annual marches 

commemorate the end of the siege on August 11; a re-enactment is staged at the city center before the 
parade, complete with bands and Orange lodges, traverses its route around the city. 
Reid thoroughly documents Protestant history, taking care to mention Presbyterian involvement at all the 
most important battles and symbolic events. As well as claiming the Apprentice Boys as Presbyterian, he 
writes that during the siege, a disproportionate number of Presbyterian men defended the city, their 
footmen outnumbering Anglicans fifteen to one. Reid, 458. Reid wrote, perhaps, to combat the less 
charitable accounts of Anglican historians, such as John Mackenzie, who wrote merely that Presbyterians 
"kept their people very obedient and quiet" during the siege. Reid, 471-472, note 67. Reid inserts 
Presbyterian loyalty to the Protestant cause further when describing the battle of Enniskillen, citing the 
memoirs of an English officer, William McCormack, who wrote, "Most [of the men of Enniskillen who 
formed companies of "defenders"] consist[ed] of non-conformists [Presbyterians], as they term them; that 
party effectually espousing our interest, and never declined us in the most dangerous times. Reid 441, note 
23. 
140 

Sibbett offers a concise explanation of the Presbyterian plight that could, without too much tinkering, be 
used to describe the Catholic plight as well. Sibbett, 52. The existence of such repressive policies toward 
Presbyterians contextualizes another portion of the letter written by Reverend William Campbell in 1788. 
Responding to allegations that Presbyterians have caused most of the unrest in County Armagh, Campbell 
writes, "I cannot blame you for want of information at a distance, when false reports are industriously 
circulated here—to throw the whole blame upon Presbyterians. There is much of the old leaven of Tory 
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Unique among revisionist historians, Sibbett admits Anglican oppression during 

this period but describes the Orange Order as the one place in society where 

Presbyterians and Anglicans treated each other as equals. In his 1938 history of the 

United Irish Rebellion, he wrote that the Order's membership in 1798 included "large 

numbers of Presbyterians, who had no hesitation whatever in repudiating the alliance that 

had been formed by some of their co-religionists."141  With those Presbyterians who 

remained with the Catholic rebels, Sibbett refuses to acknowledge sympathy. Such a 

group could have no common aim, "no tie of friendship, and no feeling that could be 

called fraternal. It was utterly impossible in the nature of things that real co-operation 

should exist between them."142  Sibbett further contends that many Presbyterian 

sympathizers were actually Unitarians misrepresented in church records, and of those true 

Presbyterians who remained wedded to the United Irish cause, their "struggle... for liberty 

of conscience" led them to mistakenly identify the movement with "French principles," 

equated by Sibbett with "revolution, slaughter, and confiscation."143  

Sibbett offers countless other examples throughout his text, describing the first 

showdown of the United Irish Rebellion in Antrim as "tragic," since Protestants and 

Catholics both fought on the same side. He considers the Protestants and Catholics 

separate "races."144  He asserts the clear superiority of the Presbyterian race among the 

rebels fighting at Antrim, predicating his argument on the unwillingness of the 

Presbyterian forces to slaughter the Orangemen of the city when the Catholic soldiers 

and High church principles among many, that only wants a Q[ueen] Anne or K[ing] Charles to burst forth 
in all its virulence...." Miller, Peep O Day, 67. 
141 Sibbett, 9. 
142 Sibbett, 9. 
143 Sibbett, 9-10. 
144 Sibbett, 16. 
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voiced the idea. He uses this evidence to prove the incompatibility of the two groups 

within the United Irish movement. However, that Catholics viewed Orangemen as a 

formidable foe important enough to be singled out for violence testifies to the inroads the 

Order had made in three short years among the members of the Protestant 

community—however defined.145  Orange bravery in the battle, ultimately won by the 

Loyal forces, convinced their fellow Protestants to "see...their folly, [and] the deluded 

people repented of it, and Antrim today is one of the most thoroughly Orange and loyal 

parts of the Empire."146 

At the close of the eighteenth century, the Orange Order had established itself as a 

formidable influence in Irish society. The defeat of the United Irish Rebellion in 1798 

preserved the dichotomy of Irish society along Protestant-Catholic rather than landowner-

tenant lines. Uniting Protestants from different socioeconomic classes (literally) under 

the banner of King William and his legacy of Protestant supremacy legacy lay the 

groundwork for defining the existence of a Protestant nation. Additionally, the Rebellion 

added "the Orange card" to the deck of options available to British politicians seeking to 

control unruly segments of Irish society, positioning the Order as a useful organization 

likely to last. The Protestant national identity emerging at the close of the eighteenth 

century banished Presbyterian participation to the periphery, although, later revisionists 

145 
Sibbett, 19. He explains why a page later when he lists the various battalions and commanders present 

in Antrim. The first portion of the list comprises Royal Regiments, Militias, and Dragoons, and the second 
lists local forces—the Orangemen appeared as Orangemen, he wrote. This Order, unlike the Order of 
today, trained for battle and fought alongside seasoned soldiers for the Crown. Sibbett 20. 
146 

Sibbett, 29. Perhaps a fourth revisionist perspective should be included in the above list. In the 
concluding essay in the Order's commemorative 200th' anniversary book, W. Warren Porter denies all 
claims that the Order ever concerned itself with promoting or eradicating denominational difference: "The 
Orange Order, of course, never set itself the task of promoting the organic union of the various churches 
represented in its membership....Equally, there was never any requirement within Orangeism to impede 
any church movement." Porter, like the historians cited in the text, is a Presbyterian minister who also 
serves as Grand Chaplain of the Grand Orange Lodge of Ireland. W. Warren Porter, "Orangeism—a force 



rehabilitated Presbyterian contributions toward Protestant history. It remained acutely 

aware of the close presence of the enemy, and gave rise to the siege mentality still 

operating today. Yet less than a century later, the Order had gained political power. 
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for Protestant Unity," in Steadfast for Faith and Freedom. 200 Years of Orangeism, ed. Billy Kennedy 
(Belfast: Grand Orange Lodge of Ireland, 1995), 101. 
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Introdύction 

At its inception the Orange Order resembled both an informal militia protecting 

the Protestant community (then largely defined as Anglican settlers of "New English" 

descent) and a secret society to which landowner and tenant alike pledged allegiance. 

Roughly a century later, the Order constituted a respectable and solidly entrenched 

presence in Protestant society. The level of political influence wielded by the Order, both 

as an organization and as its individual members, remained unsurpassed by any other 

group. Yet dissension within Orange ranks, in part based upon different ideas about who 

spoke for the Protestant nation, splintered the group. In this chapter I look at the 

circumstances prompting the secession of the Independent Orange Order from the main 

Order in 1902 and hypothesize what the IOO meant for the evolution of Protestant 

nationalism. Section 1 provides a brief background of the two largest political 

issues—the Land League and Home Rule—against which this split took place. Section 2 

returns to economic and class issues, rendered more significant with the rapid 

urbanization of Ulster cities, and describes the disparities between urban and rural visions 

of Protestant identity and agency. Section 3 fleshes out the disparities Section 2 presents 

by taking a critical look at the evolution and significance of Orange politics. 

Section 1: The Historical Context 

Charles Stewart Parnell and the Land League movement provided a compelling 

alternative to conservative Orange politics for rural Protestants and working-class 

Protestants in urban areas. The land wars in late-nineteenth century Ireland stemmed 

from exorbitant rent rates charged by largely Protestant landowners to their largely 

Catholic renters. Membership in the Land League meant that a farmer would refuse to 
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pay his rents until some reasonable demands were met. Charles Stewart Parnell's 

influence grew out of the land wars of 1879-1882; to Catholics, he was a powerfully 

attractive alternative to British rulers. His Ulster heritage and nationalist rhetoric as well 

as his proposed land reform policies reached across sectarian divides and attracted 

Protestants as well as Catholics to his message. 

Parnell deputized one of his supporters, Davitt, to canvass the countryside in 

Tyrone and Armagh, the "cradle of Orangeism," for the Land League, garnering support 

from mixed audiences that included Orangemen. In his speeches, he stressed the 

common problems experienced by Catholic and Protestant farmers, attributing their 

difficulties to class rather than religious or ethnic c4ivides.147  The sole voice of populism 

in a choir of conservative unionists, the Land League experienced much discrimination at 

the hands of the Protestant elite. 

Davitt's proselytic task was no mean feat: he had to convince the British 

Gladstone government, which came to power in 1880, that the Irish both deserved (i.e., 

that Ireland was its own nation, ethnically as well as politically and geographically) and 

wished for independence. Gladstone was grudgingly sympathetic to the first point but 

remained unconvinced of the second, believing instead that Protestants loyal to the 

British throne needed only to rouse themselves to act against Parnell. Gladstone 

147 
Haddick-Flynn, 291. In the speech cited in the text, Davitt equates Orangemen with Anglicans, 

remarking that "the landlords of Ireland are all of one religion—their God is mammon. ..while the toilers 
of the soil, whether Orangemen, Catholics, Presbyterians, or Methodists, are the victims whom they desire 
to see fling themselves beneath the juggernaut of landlordism." More common is the greater tendency 
throughout the end of the nineteenth century to replace "Protestant" altogether with "Orange." The 
adjective describes a certain way of thinking not limited to, though certainly embodied by, the Order. This 
move shows how the Order had permeated Irish society and popular thought. 
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remained confident that Protestant loyalists could convince their countrymen that leaving 

the Union would be ultimately detrimental to their pocketbooks as well as their souls.148  

Landlords naturally suspected Parnell of capitalizing upon class differences, and 

upon the state of poor Protestant renters, to push a Catholic nationalist agenda. When 

some Orange landlords asked their lodges for support in working against the Land 

League, they were met with some resistance, as many rural lodges claimed large numbers 

of tenants among their members, who found Parnell's promise of lower rents and land 

security attractive. The cavalier attitude of the landlords alienated many renters, who 

feared that powerful landlords would hijack the agenda of the Order.149  

The Land League controversy highlighted once more that peculiar triumvirate 

present in all of Irish politics: the relationships between the British, the Irish Catholics, 

and Protestants. In the case of the Land League, these relationships manifest themselves 

in the following ways. Gladstone was a gradualist, wishing to ease loyalists and 

Conservatives into a controversial agenda of granting Catholics concessions. Parnell and 

his followers wanted rapid reforms to address pressing Catholic need. Gladstone 

advocated civic rather than ethnic nationalism, which posits that in a geographically 

defined nation, "the authority of a constitutional or political framework" rather than a 

shared history or culture unifies members of the nation.150  Level the playing field, with 

acts like the 1881 Land Act, guaranteeing "fixity of tenure, fair rent, and free sale of the 

148 
James Loughlin, "Parades and Politics: Liberal Governments and the Orange Order, 1880-86," in The 

Irish Parading Tradition. Following the Drum, edited by T. G. Fraser (Houndmills: Macmillan, 2000), 28-
29. 
149 Haddick-Flynn, 290. 
150 

Many analysts posit that pure civic nationalism cannot exist, as culture and history must intrude even in 
the most approximate examples, like the United States. David Miller, Citizenship and National Identity 
(Cambridge: Polity, 2000), 131. 
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tenant's interest in the holding" to Catholics; enforce these laws to the letter (a 

cornerstone of British domestic policy), and political turbulence will cease.151 

Protestant support was essential to Gladstone's formula for solving the Land 

League problem. However, gaining Protestant support necessitated appealing to the 

Orange Order, which Gladstone and many other British politicians sought to avoid doing. 

James Loughlin highlights the character of the British-Protestant relationship by detailing 

the exchange between the Gladstone government and Order leaders following a speech 

Gladstone gave about the Land Act of 1881. In this speech, Gladstone exhorted all loyal 

Protestants to stand up for the rule of law. Affronted by Gladstone's omission of the 

Order's role in establishing law and order in Ulster, the Order commissioned Athol J. 

Dudgeon, a ranking Orange leader, to write έ  letter to Gladstone listing its contributions 

toward those goals. Dudgeon received a general reply thanking all loyal subjects for their 

efforts from Gladstone's personal secretary.: Privately, Gladstone viewed the Order as 

part of the problem of Ireland rather than its solution. Parnell and the Land League 

agitated for equal rights withheld from them, by corrupt or disinterested British 

politicians. The Order and its sway over Protestant opinions and actions represented a far 

more dangerous element in the equation: the agent of British corruption and disinterest.152 

This uneasy reliance upon the Order to stabilize a sizable minority of the overall 

population (and a sizable majority of the landowners and elite), coupled with a nagging 

suspicion that the sort of law and order dispensed by Orangemen differed significantly 

151 Loughlin, 29. 
152 

Loughlin, 30. In one of those ironic twists commonplace in Irish history, Gladstone's speech exhorting 
law-abiding loyalists to act against Parnell's influence was cited by Orangemen as reason to use "any 
means in our power" to oppose the League—a prime example of what Gladstone feared would happen. 
Loughlin, 35. 
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from magnanimous British law and order, encapsulates the British view toward these 

problematic Protestants. 

Section 2: The Origins of the Independent Orange Order 

Protestant dissatisfaction with the Orange Order generally followed one of two 

arguments. Rural Protestants dissatisfied with the Order and attracted to the Land League 

were frustrated by the machine politics of the Order, especially the hegemonic influence 

wielded by urban Protestants clustered in Dublin and Belfast. Others, especially the 

Scottish Presbyterians settled along the coast of County Antrim in the northwest corner of 

Ulster, shunned the Land League because of Catholic participation and the Order because 

of a perceived departure from religious fundamentals and a preoccupation with political 

concerns. 

Official Orange policy toward the Land League was simple: the movement, with 

its dangerous rhetoric advocating equal rights for Catholics (and poorer Protestants, but 

that aspect of the movement was largely ignored by the Orange leadership), must be 

defeated. 153 
 Coupling support for the Land League with that for Home Rule in Orange 

political rhetoric led to Orange defection from the Land League movement. Home Rule, 

the subject of periodic discussion in Westminster, never failed to heighten the siege 

mentality of Protestants; linking support for the two measures effectively chilled support 

153 
pamphlets abounded detailing the dangers of the Land League (called the National League in some 

regions). The anonymous authors of one printed in 1886 paint Ulster as last "free" province; the National 
League controlled the other three, forcibly preventing loyal tenants from paying rent and seizing control of 
civil institutions (viewed by Protestants imbued with British nationalism as a terrible affront). Mobs of 
armed tenants led by priests, demanding 25 percent reductions in rent, and any tenant who paid his rent was 
physically branded a traitor with the posting of a threatening message on his front door. The anonymous 
authors of this pamphlet employed these stories and others to arouse the ire of Protestants against the Land 
League. Notes on Irish Loyal and Patriotic Union. Notes on the Present Condition of the Land Question in 
Ireland, with Some Remarks on the General Condition of the People (Dublin: Dublin University Press, 
1886), 1-9. 
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for the League in many areas where Orangemen had succumbed to Pamell's and Davitt's 

influence.154  

For those individuals who needed more convincing, the Order was not above 

employing barely legal techniques of intimidation. Orange leaders encouraged defection 

by holding "counter-meetings" at locations where the Land League had scheduled a 

meeting; these counter-meetings often occasioned violence.155  As the frequency of these 

counter-meetings increased, local magistrates became less inclined to grant meeting 

privileges to the Land League itself. 156  To rouse Catholic ire, bands of Orangemen 

armed with flute and lambeg drum would position` themselves along contested borders, 

whether within a neighborhood, town, or county, and play sectarian anthems; they would 

also surround the houses of Orangemen who sustained support for the League and do the 

same.157  In particularly contested areas, entire lodges suffered mass expulsion from the 

Order's ranks if their members were found to be members of the Land League.158  

154 
The two movements were simultaneous because Parnell was a nationalist, and the liberal government in 

power in the mid-1880s under Gladstone was willing to grant Home Rule to Ireland if that was the will of 
the population. Home Rule had been debated for years without success, usually introduced when the swing 
votes of Irish Catholics in Westminster were needed to pass a certain measure; this iteration of the 
discussion would most likely have culminated in Home Rule had World War I not broken out. 
155 

This had adverse effects, detailed further in the next chapter; British politicians, Protestants, and 
Catholics began to associate violence and congregations of Orangemen in regalia, a connection that spread 
to purely commemorative meetings and parades, which in themselves rarely occasioned violence. 
Loughlin, 32. 
15S 

Most of the violence occurred in the northern provinces of Fermanagh, Londonderry, and Tyrone. 
Loughlin highlights the support among local magistrates for Orange activities (in one example, a magistrate 
who permitted an Orange parade through a Catholic area following a counter-meeting) as an illustration of 
Britain's two-horned dilemma: a desire for immediate stability (which would necessitate banning some of 
these parades) and a cognizance of the larger battle (which would necessitate ruling against Parnell's 
supporters, who wished to discontinue the Union). Loughlin, 36-37. 
157 Neil Jarman, "For God and Ulster: Blood and Thunder Bands and Loyalist Political Culture," in The 
Irish Parading Tradition. Following the Drum, edited by T. G. Fraser (Houndmills: Macmillan, 2000), 
162. 
158 

Loughlin, 32. Catholics had little recourse to concerted Protestant efforts to destroy the Land League 
but to keep it separate from Home Rule in their own discussions of the issues. When Nationalists elided 
the two issues, as they did during elections in County Tyrone in 1881, they lost the mainly Presbyterian 
support the movement had gained. Here the vestiges of the Anglican-Presbyterian split are evoked once 
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The ability to employ such overtly intimidative tactics testifies to the power the 

Order had acquired. Catholics ceded power involuntarily, paralyzed by restrictive laws, 

while the British government granted power diffidently, relieved of an arduous 

administrative burden, and worried little about Orange tactics as long as law and order 

were maintained. The splintering of this powerful body, and especially the dramatic 

public method of dissension employed by the founders of the Independent Order, 

surprised many in the Order's hierarchy. 

Part of the unrest may indeed be attributed to growing pains. Increasing numbers 

of members throughout the nineteenth century led to increased bureaucracy and an 

increasing lack of connection between rank-and-file members and Orange leaders. More 

so in urban than in rural areas, membership in a lodge depended upon workplace rather 

than geographic or church parish boundaries, meaning that urban lodges were relatively 

more class-homogeneous. 

But the joint specters of Home Rule and the Land League loomed large in 

Protestant minds. The prospect of equal property rights for Catholics, let alone 

incorporation into a Catholic state (as was feared if Home Rule were granted), presented 

a threat to the political hegemony of the Order and the precarious Protestant nationalism 

it embodied. Great threats often occasion fundamentalist movements within 

organizations, and the Independent Order is no exception. 

The movement grew from the polemics of Arthur Trew, a Dublin pastor who 

preached each Sunday in Belfast on the evils of pernicious ideologies (mainly 

Catholicism and socialism), tapping into a reservoir of dissatisfaction with the current 

more. The Liberals, alienating the support of the Presbyterians, ran a pro-Home Rule candidate. Loughlin, 
33. 
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state of Unionist affairs. He started the Belfast Protestant Association, a group of 

Protestants most notorious for attacking a Catholic religious procession, which landed its 

leaders in jail. Thomas Sloan, an evangelical Protestant and employee of Harland and 

Wolff,159 inherited Trew's position preaching to the disaffected among Irish Protestants. 

Sloan brought with him an audience of disaffected factory workers, as alienated by the 

Orange elite as rural Orange farmers were. 16° 

Sloan and his followers dramatically voiced their protests to Orange leaders 

during the holiest of the Order's celebrations: the 12 July parade, commemorating 

William's victory at the Boyne. Following the street parade, Orangemen typically retired 

to a church or field to hear speeches from Orange leaders on a variety of religious and 

political topics. At the 12 July parade in 1902, Sloan and his supporters heckled Belfast 

Grand Master Colonel Edward Saundersοn.r61 Normally a solemn ceremony, with an 

almost churchlike sense of contemplation and order, Sloan's activities were almost 

unprecedented at such a gathering, and garnέred him, after a period of months, a 

reprimand from the Order.162 

159 
Harland and Wolff, once one of Belfast's largest employers (though only, at the turn of the twentieth 

century, of Protestants), is the ship manufacturer whose giant locks Samson and Goliath remain potent 
symbols of Protestant hegemony overlooking the city of Belfast. 
160 

Haddick-Flynn, 315. Gordon Lucy places the two strongest bases of support for the Independent Order 
in northern County Antrim and the Sandy Row district in Belfast. Both groups were aggrieved at 
socioeconomic disparities between the Order's hierarchy and the rank-and-file members, which in 
agricultural Antrim was cast as dissatisfaction with Anglican landlords' exorbitant rents. "Orangeism and 
the Twelfth, 18. 
161 

Saunderson was targeted for multiple reasons. As the Grand Master of Belfast, he held a revered 
position within the Order. According to Lindsay Crawford, the first Grand Master of the Independent 
Order, Saunderson's voting record in Westminster showed that he voted with the Conservative Party in 
Britain rather than opposing certain measures by standing on his Orange principles. The Orange Order, 48. 
162 

Haddick-Flynn, 315-316. The stated cause for this heckling was a bill that Saunderson in his capacity as 
a member of Parliament (Irish or British?) had failed to veto, regarding the inspection of convent laundries. 
This issue is explored at length—and characterized as typical of dissenting complaints about the 
Order—within a publication issued by the Independeńt Order in 1904, describing the reasons for and 
methods of their split from the Orange Order. See The Orange Order, Orangeism: Its History and 
Progress. A Plea for First Principles (Dublin: The Official Guide, Ltd., 1904). 
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In the meantime, a parliamentary seat from Belfast's South district was opened, 

and a political battle ensued between Sloan, the candidate of the Belfast Protestant 

Association, and the Unionist candidate Charles W. Dunbar-Buller, a high-ranking 

Belfast Orangeman. Dunbar-Buller had received the Unionist nomination despite 

allegations by Sloan and the Belfast Protestant Association of W.J. Pirrie's uniform 

fitness for the nomination. Pirrie, a high-ranking official at Harland and Wolff, had been 

ignored because he was deemed too liberal for Unionist (and, effectively, Orange) 

endorsement. Sloan and his supporters railed against Dunbar-Buller and the conservative 

Orange political machine that had nominated him, even going so far as to verbally and, in 

one documented instance, physically harass the Unionist candidate during campaign 

visits throughout the district. 163 

Sloan won the election by under a thousand votes, and for his victory (and 

conduct during the campaign) was reprimanded by, the Order. Lodges whose members 

had vocally supported Sloan had their warrants revoked. And when the leader of one of 

those lodges proposed that this small liberal faction break away from the Order, many 

men appeared willing to follow him. Sloan took slightly more convincing, but he too 

threw in his lot with the group, which eventually called itself the Independent Orange 

Order. 164 

In ritual and practice, the Independent Order mimicked the Orange Order. In 

1903 the Independent Order paraded for the first  time, and in the next five years gained 

hundreds of new members, most of whom were new to Orangeism. The renewed 

connection between Orangeism and the religious principles upon which it was founded 

163 Haddick-Flynn, 316. 
164 Haddick-Flynn, 317. 
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may explain the increased appeal of the Independent Order. Attendees of the 1904 12 

July celebration, held in Ballymoney, numbered in excess of 10,000, although these 

numbers were not sustained. 

The cornerstone of the BOO was its rejection of the collusion between Orange 

leaders and Irish politicians. Robert Lindsay Crawford, of Lisburn, succeeded Sloan as 

leader of the BOO, and under his leadership the Independent Order produced, in 1905, the 

highly controversial Magheramorne Manifesto, which was Orangeism's greatest effort at 

class solidarity to date. Signed by the leadership of the Independent Order, the Manifesto 

sought to "hold out the right hand of fellowship to those who, while worshipping at other 

shrines, are yet our countrymen—bone of our bone and flesh of our flesh."165 

While seemingly in line with Christian doctrine to love thy neighbor as thyself, 

the Manifesto's assertion of brotherhood between Catholics and Protestants shocked loyal 

Orangemen of the Independent and regular Orders alike. The publication of the 

Manifesto sunk the 100 in many people's minds.166  Its leaders tried unsuccessfully to 

explain it away, and the BOO slowly dropped out of the political scene, tainted by its 

connection with this controversial document, never yet repealed by the Independent 

Order. 167 

165 Haddick-Flynn, 318. This phrase is also useful; despite its conciliatory message, the imagery of 
extending the right hand of fellowship, common in Presbyterian ritual and "bone of my bone, flesh of my 
flesh" (Genesis 2:23) is overtly religious in tone. 
166 Even today, the executive officer of the Orange Order jokes about the publication of the Manifesto; 
although relations between the Orange Order and the 100 have improved, this is a great stumbling block to 
any reunification ideas. Interview with George Patton. 
167 It remains popular in the rural areas of County Antrim, where its political and religious aspirations have 
largely returned to the ideas of Trew rather than those of Sloan. Free Presbyterians—the devotees of the 
Reverend Ian Paisley—constitute the largest proportion of the I00 today. Dominic Bryan, professor of 
anthropology at Queen's University Belfast, interview by author 5 July 2001, Belfast, personal notes; 
Haddick-Flynn 318-319. Thus the I00, in less than acentury, has come full circle—from fundamentalist 
Protestantism, to class solidarity, and back to fundamentalist Protestantism. 
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The original Order reacted to the emergence of the Independent Order and the 

publication of the Manifesto with dismay. A challenge to the Order's primacy 

represented a challenge to the definitίon of Protestánt nationalism, and that challenge's 

origin within the national community necessitated a strong reaction. As had been done in 

previous years, Orange leaders took pen in hand to recast the split of the Order in a more 

favorable light—employing their own sort of historical rather than religious 

fundamentalism. Robert Wallace, Deputy Grand Master of Belfast after Saunderson, 

under whose watch the split occurred, wrote a history of the early Order in an attempt to 

heal this breach. 

The Independent Orange Order's fundamentalist rhetoric points to an insecurity in 

Protestant identity at the turn of the twentieth century. In this era what contemporary 

historian Michael Ignatieff terms "Britishness at war with Britain" began to emerge. !6s 

British support for Protestant hegemony in Ireland waned at the close of the nineteenth 

century. The seriousness of the Home Rule debates under Gladstone's tenure and after 

signaled to Protestants that British politicians did not value the connection between 

Ireland and Britain as much as they had previously done. As a strong cultural and 

political connection between Britain and Ireland formed the cornerstone of Protestant 

identity, a perceived indifference toward maintaining this connection threatened 

Protestant identity. 

Section 3: Orange Politics 

When Protestants viewed this support as waning, the traditions and trappings of 

the Order gained greater symbolic significance. Identity is concretized most when it is 

threatened. The reactive nature of Orange nationalism means that its rhetoric and 
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popularity increase concomitant with Catholic nationalism and British indifference, 

perceived as threats to rightful Protestant hegemony. The steady popularity of the Order 

since the late nineteenth century attests to the continued presence of the perceived 

threat. 169 

The Order's popularity depended in no small part upon its political importance. 

The connection between Orangeism and politics was forged during the United Irish 

Rebellion, when Orange lodges acted as militias mobilized by local magistrates. In only 

three years of existence, the Order had managed to create order out of chaos, and had 

from its lodge structures fashioned local militias that put themselves at the disposal of 

suitably minded local magistrates. Their ability to control events on the ground made 

them indispensable in forcing the United Irish to abort their rebellion.170  The advantages 

of an armed yeomanry were many, according to one Colonel Plunkett, not the least of 

which was their ability to "detect any treachery on the part of the country people" from 

whose class they came.171  Yet some authors,such as James Loughlin, assert that this 

connection between the British colonial authorities and the armed yeomen was tenuous at 

best, grudgingly accepted to stabilize the region.172  Whether desirable or not as political 

allies, the Order won "effective endorse [rent]" from the state.173  And despite Orange 

assertions to the contrary, this political patronage allowed the new society to flourish. 174 

168  Ignatieff, 217. 
169 Loughlin, 31. 
17° The Orange Order, 15. 
171 Colonel Plunkett, On the Defence of Ireland: Including Observations on Some Other Subjects 
Connected Therewith (Dublin: P. Byrne, 1795), 39. 
172 Loughlin, 27. 
173 Dominic Bryan, Orange Parades, 179. 
174 

An anonymous Orange pamphleteer denies the importance of the political connection: "No doubt, at the 
beginning of its history, the Orange Order has again and again been compelled to take its stand politically, 
when its principles so required. Nevertheless, its survival and usefulness have not depended on its political 
association with any part, however necessary this may have been, but on the eternal truths revealed in the 
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Without a challenge to meet, the Order might not have survived. The Rebellion gave it a 

chance to prove its mettle. 175 

Throughout the nineteenth century, Orangeism integrated itself further with 

politics in Ireland, as has been described earlier in this chapter. The Order's stance 

against the Home Rule and Land League movements, according to historian Ian 

Adamson, marked a pivotal change in its rhetoric from protection for the landed gentry to 

"the mass movement of Unionism, and the voice of organized Protestantism."176 

Adamson pinpoints the Home Rule debates as the point in Orange history when 

this change occurred. Independent Orangemen would disagree. They contended that the 

Home Rule debates marked a nadir for Orange politicians, who had sold out their 

principles to become the unfailing allies of Conservatives within British politics. As 

Lindsay Crawford, Grand Master of the Independent Order, wrote, "Orangeism, by 

subordinating its principles to the necessities of the Conservative party, has destroyed its 

power and influence in the State, and forced liberalism to work out national reform in 

alliance with Roman Catholics and infidels."177  

As the existence of a splinter movement signifies, that voice was lost or 

misdirected in the eyes of the average Orangeman. Historians acknowledge that, but 

Bible; reaffirmed at the Reformation and still forming'the real basis of the Order." The Christian 
Orangeman, 2. 
175 The Order—and any other organization that could promise to keep order on the ground—would have 
been supported during the Rebellion. With events like the massacre of the Protestant M'Kee family on 9 
June 1798 as their Alamo, Orangemen likely fought for revenge as much as for freedom. Hugh M'Kee 
brought to trial two United Irishmen who had attacked his house. A year later, a band of United Irishmen 
burned and attacked M'Kee and his family; he, his wife, and his seven children perished in the fire, as did 
his Catholic maid. Her husband, also a Catholic, pled:for mercy from the United Irishmen, and although he 
was permitted to leave the house, he was later shot and piked.' He lived just long enough to tell his story. 
Most Orange retellings of such stories contain a Catholic attesting to the truth of the tale. Sibbett excuses 
such actions, writing that "[t]he flames in which this family perished were still smouldering over charred 
remains when other flames were kindled in Saintfield,' and the excited Loyalists gave victory a burnt 
offering." Sibbett, 32. 
176  Ian Adamson, "Orangeism and the Twelfth, 19. 
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question when, the patronage of the Order by politicians ceased and patronage of 

politicians by the Order began. Some historians theorize the existence of some critical 

mass of participation in Orangeism, which eventually led to precisely what the original 

founders—according to Wallace—did not want. Political aspirants, sensing a ready-

made electorate within the Order, joined in droves, people who had previously been 

uninterested in the Order.178  

This practice formed the central grievance of the Independent Order. Allegations 

of the increased politicization of the Order and a flood of new Orange converts opposed 

to Home Rule and the Land League (and with little regard for the rest of Orange doctrine) 

are pre-eminent among criticisms of the Order in the Independent Order's secession 

publication. Even Catholics themselves were adjudged to be less despicable than these 

"false" Orangemen. Interestingly, their final grievance involved the overwhelming 

majority of Anglican clergymen in the Order; their presence precluded investigation of 

their problematic tendencies toward Catholicism in their worship, an issue that the 

Independent Orangemen, mostly Presbyterian, deemed pressing. 179 

Protestant identity ended the nineteenth century far more inclusive than it had 

begun it. Presbyterians now lay squarely within the Protestant fold. The schism that had 

succeeded in splitting the nation was superficially a divide between rural and urban 

Protestants. At base, however, the secession of the Independent Order occurred among 

allegations of elitism within the Order's political hierarchy. Within less than a century, 

its internal critics claimed, the Order had evolved from an organization founded by 

177  The Orange Order, 10-11. 
178  Probert, 43. 
179 Thus a two-fold explanation for the Independent Order's popularity in County Antrim appears: an 
agricultural economy, and a majority of Presbyterian tenants still suspicious of Anglican practice. 6-9 
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farmers and weavers into an organization closely affiliated with the dominant political 

party and out of touch with the "real" Protestant nation. However, its retreat into political 

and cultural insignificance proved true Wallace's hunches about the insustainability of 

two Orders. Allegations about the political incorporation of the Order were 

valid—following the general atomizing trend of society, the Protestant elite became 

increasingly distant from the Protestant rank-and-file blue-collar men. Ensured by the 

political position and influence of the Order, Protestants were ensured gainful 

employment but remained ever wary of the Catholic other still near. The siege mentality 

remained alive and well, with a new worry this time: that the British might no longer 

support the hegemony of Protestants in Northern Ireland. The discussion of Home Rule 

and the Land League underscored this potential point. 



Chapter 4 

Trading Esau's Birthright: The Siege, the SODS, and the Significance of 

Drumcree 
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Introduction 

The Orange Order began the twentieth century fractured by the split of the 

Independent Orange Order and ended it fractured once more by the Spirit of Drumcree 

movement. The years between saw the partition of the island and the creation of 

Northern Ireland. Proclaimed a "Protestant state for a Protestant people" by first Prime 

Minister Sir James Craig, Northern Ireland became synonymous during the late 1960s 

with sectarian violence labeled, with characteristic understatement, "the Troubles." The 

final decades of the twentieth century brought hopes for peace, which as British officials 

acknowledged must include always-contested political and civil rights for the Catholic 

minority population. Yet as detailed in Section 1, even the discussion of ceding political 

power to Catholics triggers the Protestant siege mentality. The annual Orange parades to 

and from tiny Drumcree church in County Armagh served as a flash point for tensions in 

the mid-1990s. Section 2 describes the second splinter movement in less than a century. 

The Spirit of Drumcree group's criticisms and methods mirror many of those lodged by 

the Independent Order in 1902. The most visible of Orange rituals, marching, is 

explained in Section 3. 

Section 1: The Historical Context 

The Siege of Drumcree in 1995 signaled another turning point in the Order's 

history: again, as in 1902, Protestant identity was threatened by political negotiations 

with Britain and the disenfranchised Catholic minority. The Downing Street Declaration 

and Frameworks for the Future, the outcomes of political negotiations between the 

British and Irish governments working toward establishing a power-sharing government 

in Northern Ireland, represented to many Protestants instances of their protector, Britain, 
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not only refusing to recognize Northern Ireland as an integral part of the United Kingdom 

but also colluding with the Republic of Ireland (the enemy) in political discussions about 

the future of Northern Ireland without its consent or participation. Norman Porter, in his 

work Rethinking Unionism, writes that in Northern Ireland, a political identity that 

recognized significant Catholic contributions would be as reprehensible as a cultural 

identity that blended Catholic and Protestant traditions.180  

Protestant fears and doubts were caricatured in political cartoons in British 

newspapers, a reinforcement of the British disassociation from and lack of sympathy for 

the Protestant cause evident to Protestants by Britain's participation in political 

negotiations. In one cartoon following the IRA's ceasefire in 1994, published in the 

conservative The Guardian, a Protestant peeks through a window at David Trimble 

(leader of the Ulster Unionist Party) and Gerry Adams (leader of Sinn Fein) painting a 

tattoo of a dove with the word peace emblazoned across its back. "But is it 

PERMANENT?" the Protestant queries.181  

Because Protestants feared negotiating away their political "birthright," 

Protestants imbued annual Orange marches that had not provoked Catholics for years 

with symbolic battlefield significance. Fears of being in the minority, whether within 

Northern Ireland or within a united Ireland, prompted a resurgence of nationalist 

180 Porter identifies three themes that run throughout Ulster Protestant history: "the precariousness of 
Protestant experience in Ireland, the right of Protestants to belong in the North as a distinctive British 
presence, and the ongoing willingness of Protestants to make ultimate sacrifices for the sake of Britain in 
general and the Ulster unionist way of life in particular." The Orange Order expresses these themes 
through its own history and through its commemorative actions. Porter, 87-88. 
181  The Guardian 2 September 1994. The Protestant is clearly meant to be an Orangeman, as he is draped 
with Orange symbols (a bowler hat and a sash), and his tattoos are a laundry list of symbols with Protestant 
signficance: the date 1690, an image of King Billy, the words "No Surrender!", and an homage to John 
Knox, founder of Presbyterianism. The IRA man does not escape this caricature: he wears a balaclava, and 
on his arms are tattoos of the Pope and 1916 (commemorating the failed Easter Rising) and the word 
"semtex," a common explosive used by the IRA and loyalist paramilitaries. 
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assertion of rights and territory—the standoffs at Drumcree in 1995, 1996, and 1997 

came to encapsulate this assertion. 

Before 1995, Drumcree Church in Portadown had almost "holy" significance for 

Orangemen. Located in the heart of County Armagh, where the Order was born, 

Portadown was also the site of the largest episode of Protestant murders during the 

rebellion of 1641. Portadown was also the symbolic site of "no surrender" during the 

Home Rule debates of the late nineteenth century, when Belfast Grand Master 

Saunderson told the House of Commons that even if Home Rule passed through that 

body, "it will never pass the bridge at Portadown."182 

Importantly, however, although Drumcree had been an important symbol for 

Orangemen before, its mythic role in the Order's history was being reinvented in 1995. 

Traditions continue as long as they remain culturally relevant, and they evolve as cultural 

pressures and needs evolve.183 Importantly, their evolution mirrors the evolution of those 

who engage in and observe the traditions.184 

In early 1995 Breandάn MacCionnaith, a homeowner along the Garvaghy Road, 

organized the Garvaghy Road Residents' Coalition. The Garvaghy Road was the site of a 

contested Orange parade route, along which Orangemen marched from the Carleton 

Street Orange Hall in Portadown to Drumcree Church and back. The Residents' 

Coalition protested the Orange marches along the mainly Catholic road and petitioned 

government officials to have the parade rerouted through a non-contested area. 

Some governmental officials proposed a mediated negotiation between the 

groups, but the Order refused to negotiate with MacCionnaith. Negotiations proved 

182 Haddick-Flynn, 343. 
183 Fraser, 6. 
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problematic on two levels. First and more generally, the Order's unwavering belief in 

Protestants' right to walk down the Queen's highway led them to label the very existence 

of negotiations as preposterous: who needs to contend a right so obvious? Additionally, 

the Order wished to avoid a public relations fiasco by seeming unswayed by Catholic 

opinion. Secondly, Orangemen refused to negotiate with MacCionnaith himself, as he 

was an avowed Sinn Feiner and terrorist convicted for plotting to explode the memorial 

to Portadown casualties at the Somme, where Ulster suffered disproportionate casualties 

to its involvement in World War I.185 

On 9 July 1995, due to Catholic protests, Royal Ulster Constabulary forces 

blocked the Garvaghy Road. Members of the Order walked to Drumcree Church via an 

uncontested route, but chose to walk back to the Orange Hall along the Garvaghy Road. 

When they met the police, the Worshipful Master of the Portadown District Lodge asked 

to be allowed through. When the police refused, the Orangemen stood their ground. 

Some protested; some engaged in verbal or physical arguments with the police; some 

tried to run around the police barricades, but all agreed to wait—days, if necessary—for 

the police to step down. 

The "siege" lasted the better part of two days, with Orangemen camping out and 

other Orangemen gathering to show their support. The Reverend Ian Paisley addressed 

the gathered Orangemen on 11 July, urging his Orange brethren to stand fast, painting the 

standoff in dichotomous terms: "It is a matter of Ulster or the Irish Republic, it is a matter 

of freedom or slavery." He does not reference Britain, but simply Ulster. Yet Paisley 

evoked the idea of Ulster because of its particular meaning in this situation, where the 

184 Ignatieff, 220. 
185 Haddick-Flynn, 343, 349. 
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British were forcibly and literally opposing the Protestants. On 12 July he returned and 

again described the province in terms of Ulster, not Britain, locating the Ulster "nation" 

within its people rather than its territory: "you can't beat the Ulster people."186 

By utilizing the assistance of a mediator (because the Orangemen refused to 

negotiate directly with the neighborhood association) an agreement was reached between 

the Orangemen and the residents late 12 July. The tenants agreed to allow the marchers 

to pass, provided that they flew no paramilitary insignias and no flags—simply one 

banner—and the bands refused to play. Further marches, including one held the next 

day, were to be rerouted. The Orangemen agreed, and the photograph of Ian Paisley and 

David Trimble,187 the Ulster Unionist MP representing Portadown and the surrounding 

region, holding their hands upraised in a symbol of victory was painted across the fronts 

of newspapers the following day.188 

Drumcree 1995 gained resonance as one of the battles in the "Orange pantheon," 

alongside the Boyne and the Siege of Derry. Medals and sash pins for participants and 

sympathizers were made and sold to Orangemen.189 Α commemorative video 

186 Haddick-Flynn, 345. 
187 Trimble later served as chair of the Ulster Unionist Party and First Minister of Stormont, the Northern 
Irish Assembly. Bryan contends that his connection with the victory at Drumcree cemented his later 
political successes. Bryan, Orange Parades, 3. 
1fl8 Bryan proposes an alternate explanation for Trimble.'s and Paisley's behaviors. The splintering of 
Unionist politics in the 1970s led to a struggle for political voice 
189 

Drumcree was problematic for the following couple of years—residents and Orangemen continued to 
scuffle. In 1996, for example, the Reverend Martin Smyth in his capacity as Grand Master of the Grand 
Lodge of Ireland encouraged Orangemen and Orange sympathizers to engage in acts of vandalism and 
intimidation directed toward Catholics to spread police thin should the parade be rerouted. In 1997 the 
parade was allowed, with police standing between the Catholic protesters and the Orange marchers, 
ostensibly for the protection of both groups. At the end of the three years, the comment of one aged 
Orangemen says it all: "The Orange: 3, The Green: Nil." The parties were indeed keeping score. Haddick-
Flynn, 346-349. 
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documentary of the Siege may be purchased from the Order's official website and at the 

gift store at its Belfast headquarters.190 

The violence surrounding the protests at Drumcree was not generated overnight, 

and the ability of these parades to happen without violence testifies to there being some 

force that introduced violent public protest into the mixture. Kevin Haddick-Flynn 

attributes the rise of violence surrounding the annual parades to a Sinn Fein (the less 

moderate Catholic nationalist political party) initiative to inculcate rebellion in locales 

chosen for their symbolic significance to Orangemen—the two largest sites being the 

Lower Ormeau Road in Belfast and the Garvaghy Road in Portadown in County 

Αrmagh.191 
He hypothesizes two reasons for this move: "to test the British government's 

commitment to `parity of esteem,' and to set the police and the Protestant community 

against each other."192 

Whether engineered by Sinn Fein or not, the galvanizing result Drumcree had 

within the Order cannot be denied. Α bicentennial history of the Orange lodges in 

Portadown describes the reception of Portadown Orangemen who participated in the 

siege by Protestant residents of the town. They re-entered the town to a "hero's 

welcome," having made a "stand for `Civil and Religious Liberty",193 

Section 2: The Spirit of Drumcree Movement 

Neil Jarman casts the participants in parades such as the one at Drumcree, 

involving Orangemen in regalia (Orange sashes, flags, and banners) as well as bands 

marching down roads that often pass through majority-Catholic neighborhoods as 

190 Bryan, Orange Parades, 3. 
191 

Gerry Adams was taped admitting to stirring up this dissent. Haddick-Flynn, 348. 
192 Haddick-Flynn, 342. 
193 Jones, 61. 	 , 
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"performative re-enactment" in which "Orangemen constitute themselves as a replica 

army and the parade mimics the departure to and return from war."194 However, as John 

Darby emphasizes, perceived concessions to Catholics in the political sphere require an 

assertion of power in the symbolic sphere, casting parades as an enactment of national 

sentiment more than a re-enactment of historical events.195 

The development within the Order of the splinter group Spirit of Drumcree—and 

the Order's reaction to the dissenters—mimicked the I00 standoff 90 years earlier.196 

The Spirit of Drumcree group (never able to avoid being called SODs, even by fellow 

Orangemen) developed following the original siege in 1995. Its leader, Joel Patton, 

called for a return to fundamentals for the organization; it viewed any negotiation with 

Catholics, even residents' groups, as tantamount to treason. Dominic Bryan contends 

that the SOD group represented an emergent sect within the Order advocating more 

aggressive policies toward Catholic protests surrounding parade routes and greater 

democracy within the Order.197 The SOD faction also opposed the new Grand Master of 

the Grand Orange Lodge of Ireland, Robert Saulters, and occupied the "House of 

Orange," the Order's then-headquarters, in protest.198 

Just as Thomas Sloan commandeered the stage during 12 July speeches in 1902 to 

assert dissenting Orangemen's grievances to the assembled Orange hierarchy, Joel Patton 

194 Neil Jarman, quoted in Bryan, Orange Parades, 153'. 
195 John Darby (lecture given at Bryn Mawr College, Bryn Mawr, 23 October 2001). 
196 "Labour must talk to Sinn Fέin," An Phoblacht [Republican News] (3 April 1997). Interestingly, this 
publication of Sinn Fein noted the similarities between the Independent Orange Order and the Spirit of 
Drumcree groups; the anonymous author of the piece lauded the backlash against the SODs as proof that 
"significant and influential sections of Orangeism recognize the unsustainability of the argument that they 
will never talk to residents about the relatively few contested routes of the thousands of Orange parades 
held annually." 
197 Dominic Bryan, "Parade Disputes and the Peace Process," Peace Review 13,1 (2001): 47. 
198 Haddick-Flynn, 353. As elections for top positions within the Order occur within committee, the 
meeting for that election had to be removed to another building. 
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engineered a symbolic demonstration that announced the Spirit of Drumcree group's 

grievances. The headline on page three of Belfast's largest daily newspaper speaks 

volumes: "Ulster Hall reclaimed as Orangemen sound a warning note." The SOD's first 

public meeting in the staunchly Protestant Ulster Hall in Belfast also merited a huge 

photograph of the stage in the hall, filled with Orangemen in full regalia and a uniformed 

flute band playing, as the caption notes, "The Sash." Festooned with Union Jacks and 

Red Hand of Ulster flags, the stage's central focal point is an Orange arch, upon which 

read the words "Spirit of Drumcree."199 

Both the Independent Order and the Spirit of Drumcree movements were 

prompted by factors internal to the Order (distribution of power among members of the 

Order) and factors external to the Order (in 1904,   Home Rule; in 1995, political 

negotiations with Catholics). Drumcree is a symbol that resonated within the Order and 

Protestantism in general because of its earlier historical significance, and Orange leaders 

chose it as the place for a standoff. 	 , 

Section 3: Marching 

Today's contentious marches draw upon the pre-historic commemorative marches 

outlawed by various British monarchs after 1690 as well as lodges marching as militia 

corps practicing for military service. In this environment where mere inflection can 

speak volumes about one's background, words have precise definitions. Orange 

"marches" are one such instance. Protestants consider the word "march" of Catholic 

199 "Ulster Hall reclaimed as Orangemen sound a warning note," photograph by Robert Ingram, The Belfast 
Telegraph, 15 November 1995, 3.  
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origin;200  their preferred term, "parade," (or as a verb, "to walk,"201) connotes a less 

militaristic and more commemorative bent. Marches are now considered "barometers" 

warning of political turbulence.202  Yet the history of marches/parades in Northern 

Ireland is both military and commemorative in nature. On the commemorative side, a 

parade might be understood on three levels: the personal, the organizational, and the 

political. First, people are willing to participate in marches or parades to feel a part of a 

greater whole. Second, the organization is willing to march or parade to display its 

power and prestige. Thirdly, the permission (if granted) to have a march or parade 

indicates a level of acceptance and legitimation by'the government; if a march or parade 

is undertaken against governmental wishes, then its members are seen almost as 

crusaders for the right to assemble.203  

Parades can serve as the ultimate expression of national identity—all who are 

members of the nation are invited to participate.204  But there are lots of Protestant 

agendas in Northern Ireland, so the agenda must, like the Orange creed, be exclusive but 

simple. The more details discussed, the more opportunities there are to disagree. Public 

rituals, then, are high-risk endeavors, for although the opportunity for public unity 

galvanizes a shared identity, the consequences of failure are nearly impossible to recoup. 

200 
Catholics consider the marches triumphal assertions of Protestant hegemony. It is hard not to consider 

these marches triumphal when described, as one twentieth-century Orangeman did: "a mighty front to 
sedition, with heads erect, drums beating, banners flying." Blacker and Wallace, 102-103. 
201 Ignatieff, 238. 
202 Fraser, 2. 
203 Fraser, 2. For a psychological explanation of parading, see Ignatieff, Chapter 1. 
204 

Parades are an especially good way to inculcate young members of the nation. Mervyn Gibson, in an 
interview I conducted about his memories of Orangeism, cites a march in which he participated (as a young 
boy holding taut the bottom of his father's lodge's banner) as his earliest recollection of the Order. Mervyn 
Gibson. Additionally, most local newspapers publish 4- or 8- page pullout sections after the 12 July 
parades in a specific town. These sections consist entirely of photographs from the previous day's parade, 
many of which portray children or participants of different generations marching in the Order or the band, 
or simply watching the parade go by. 



79 

Parades draw upon common symbols, like King William in order to display the 

unity of the Protestant community publicly. They deal in generalities, because ideals 

such as patriotism, loyalty, and sacrifice cannot be debated or denigrated, and there is a 

need to preserve the "fragile and temporary coalition of interests"205  that parades 

necessarily attract 206 

The presence of parades in County Armagh in 1995 might have been 

uncomfortably reminiscent of parades of armed Volunteers during the late 1780s and 

early 1790s, detailed in letters from Reverend William Campbell to Earl Charlemont. 

The first parade celebrated by the new Order was detailed by Lord Gosford in a letter to a 

friend in 1796. No fewer than thirty companies, with several dozen men each, attended 

the first parade, which according to Gosford's description resembled military drills more 

than leisurely parades. "They accordingly came here [Gosford's demesne] about five 

o'clock in the evening marching in regular files by 2 & 2 with orange cockades unarmed, 

and by companies which were distinguished by the numbers on their flags." Each 

company could be distinguished from the others further by the banners they displayed, all 

of which contained religious and royal imagery: "The devices on the flags were chiefly 

portraits of King William with mottoes alluding to his establishment of the Protestant 

205 Jarman, 160. 
206 Jarman writes on this issue: "Parading is one of those public occasions that can bring together all 
sections of the Protestant and unionist community, where social, political and religious differences are 
tentatively ignored in the interests of a unified celebration of history, culture, and power. In part this can 
happen because of the way in which symbolic displays are used to define the collective identity. The men 
march behind the Union Flag and the Ulster Flag, behind banners illustrating Biblical ideals, banners 
commemorating the Williamite wars and the Somme and othgr images of conflict or noble sacrifice for 
Faith, for the Crown and for Country, ideals which all can accept in general without the need to argue over 
their exact meaning." Jarman, 159. 	 . 
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religion, and on the reverse side of some of them I perceived a portrait of his present 

Majesty with the crown placed before him, motto God Save the King...."207 

Of the first large marches, drawing thousands of men, Wallace writes more of the 

observers than the spectacle at hand. The parades "inspired confidence: bade the 

peaceable to be of good courage, and the seditious to take warning." The paraders 

themselves represented the flower of Protestant youth and strength, ready and able to 

protect themselves and their Protestant birthright. Wallace ends his description by 

observing that "the splendour of the demonstration was offensive to the enemy," a charge 

that many modern Catholics would echo.208 

Parades in the twentieth century look demonstrably different from their 

predecessors. As a columnist in the Belfast News Letter describes the phenomenon, a 

parade is "an historical pageant; a colourful folk festival, a primitive tribal ritual; a way 

of raising the Protestant goal average in the lόng sectarian league." Acknowledging the 

hegemonic connotations parades hold for Catholics, he goes on to describe them for 

Protestants as "a rock of Gibraltar in the republican sea that threatens to engulf them," 

nodding to the parades as a response to the threats implicit in the siege mentality.209 

Although Orangemen themselves have maintained the solemnity of earlier marches and 

the traditional marching regalia (bowler hats, orange sashes, and modest dark suits), their 

2~7 R. David Jones, et al., The Orange Citadel. A History of Orangeism in Portadown District (Armagh: 
Trimprint, 1996), 4. Some historians place the origins of the marches in a legendary trick upon Catholics 
who had captured and fortified a bridge across a stream that marked a boundary between two towns. The 
raucous noise of a drummer, "who, with a bunch of cock's feathers in his cap, and a broad buff belt 
supporting his instrument of discord, kept beating with unceasing assiduity" drove the Catholics from the 
bridge. Victory thus belonged to the "Protestant Boys," for whom the tune played by the drummer (a folk 
tune known as "Liliburlero") was renamed. Rogers, 11, citing page 69 of the "Exact Diary of the Late 
Expedition." 
208 Blacker and Wallace, 106. 
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audiences have not. The atmosphere of a parade approximates that of a country fair: at 

the parade grounds, where the marchers congregate following their procession, numerous 

carts sell hot food and ice cream to the paraders, bandsmen, and the many families and 

children who turn out for the spectacle. Vendors sell cheap tshirts commemorating the 

sieges of Derry and Drumcree and countless Union Jack, Ulster Scots, and Red Hand of 

Ulster flags. 21° 

Much of the splendor surrounding marches now belongs to the bands rather than 

the Orangemen themselves. The Orange Order has lost membership in recent years; this 

loss in membership is due in part to the influence of bands. The separation of band 

culture from the larger Orange culture is a recent phenomenon, which has happened 

within the last four decades.211 More than the Spirit of Drumcree group's threat to leave 

the mainstream Order, the defection of the bands has left the Order without its working-

class support. The decline of manufacturing jobs (factory neighborhoods and factories 

themselves constituted lodges) has hurt the Order's organization and helped the 

neighborhood-based bands. 

The bands provide the neighborhood-level community focus that Orange lodges 

do, but their affiliations with paramilitaries and perception as being more proactive than 

the Order makes them more popular with young, mostly unemployed men. Class issues 

have never been effectively resolved by the Order; too often, there is a disparity between 

the middle- and upper-class men who write the biased Orange histories and the lower- 

209 Bradford, "History repeats itself in Orange march stand-off," Belfast News Letter, 17 July 1995, 12. He 
completes the first sentence of his column with: "for the specialist a fascinating exercise in semiotics; for 
the hoi polloi, another season, another reason, for making whoopee." 
210 For vivid descriptions of modern marches, see Bryan, Orange Parades, Chapter 8: "The Marching 
Season." 
το Jarman, 165. 	 . 
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class men who enact them, throwing petrol bombs and bricks through windows of houses 

and cars.212 

The bands provide a convenient scapegoat for Orange leaders and politicians 

when violence erupts at a parade; as the population of the lodges has aged, and rules have 

been passed within the Order that prohibit taunting behavior. The bandsmen are far more 

provocative than the Orangemen themselves 213 and the crowds they attract are younger, 

more likely to be intoxicated, and more interested in stirring up trouble.214 

Men who choose bands over lodges cite two main reasons they do so. First, the 

Order's emphasis on religious faith is becoming irrelevant for a population attending 

church less regularly. Second, echoing the Ińdependent Order's manifesto of 1904, the 

Order is seen as representing middle-class interests alien to the young, blue-collar band 

members. Α third, less often cited reason is the perceived impotence the Order has 

shown in the face of Catholic violence during the latter third of the twentieth century.215 

Within less than a century, the Protestant nation gained and nearly lost its own 

state. The partition of Ireland in 1921 was counteracted, in the minds of many 

212 
Haddick-Flynn 350. Haddick-Flynn makes this observation about Orangemen on the Twelfth parade in 

1998, but I believe it applies universally to Orange relations in the last two decades and before. The 
economic depression occasioned by the Troubles has hurt Protestants as well as Catholics. 
213 

The bandsmen are more provocative because they are allowed to speak where the Orangemen are 
silenced. Their songs merrily assert identity and mark territory where they are hummed or sung, even 
without words, for the most important tunes are recognizable by a few notes. As Ignatieff writes, "They 
may not be able to tell you, in so many words, what Britishness or Protestantism means, but when the big, 
pimply boy starts hitting the big bass drum, and Sheeran starts them marching to the beat of his snare, and 
Marty, Paul, Deeky, and Mudd take up the tune on the flute, they give a thundering account of who they 
are." Ignatieff, 234. See also Bryan, Orange Parades, 144-147. 
The provocative nature of bands is not unique to the twentieth century. One traditional folk song, "Old 
Reilly's Daughter," follows the story of an intrepid young man who wins the hand of the lovely lady of the 
title by trouncing her father in a fight. The young man's triumph is heightened by the father's description: 
"For Reilly played on the big bass drum/Reilly had a mind for murder and slaughter," characterizing him as 
a lambeg-drum playing member of a Protestant band. The chorus ends with the line "Play it on your big 
bass drum!" as a final taunt. Geller and Geller, 74-75. 
214 Jarman, 159. 
215 

Jarman, 165-167. The leadership of the bands is nonhierarchical, contrasting with the arcane 
hierarchical offices of the Order. Bands make decisions by committee, and officers rotate. 
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Protestants, by the British government's willingness to support integration of Catholics 

into the government of Northern Ireland. Protestants viewed this support as a betrayal of 

their legitimate position within the United Kingdom, and Protestant clashes with British 

security forces may be understood as a backlash against this perceived betrayal. The 

prospect of political concessions to Catholics, combined with a series of paramilitary 

ceasefires in the early 1990s, shifted the battlefield from the streets to the parades, 

endowing Orange marches with new symbolic significance. 
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Conclusion 
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Several months ago, I found myself at the geographic center of the Orange 

community. If the lodge system may be compared to the spokes on a bicycle wheel, each 

connected to each other at the rim and to the center, I stood at the hub. Granted special 

permission to visit Schomberg House, the Orange Order's new headquarters and museum 

in Belfast, before its public opening, I spoke with the Order's Executive Director about 

the relationship between Orange history and; Northern Irish society. Our conversation 

skipped through centuries, here resting upon the origin of the bass lambeg drums with 

William's Blue Guard from Holland, and then, as his portrait on the wall caught my eye, 

switching to a description of Reverend Kane, an Anglican Orangeman who taught Gaelic 

classes along the Falls Road for much decades. 

I had not, at that point, considered what the Order might have been trying to 

achieve with their museums, published histories, and marches, but in retrospect, I 

witnessed that afternoon the evolution of national identity in progress. Preserved in the 

Orange museum were 400 years of Protestant history in Northern Ireland, from King 

William's saddlecloth used at the Battle of the Boyne to china commemorating the Siege 

of Drumcree. Standing among boxes of unpacked Orange relics, I stood within what 

would become a physical articulation of national identity. Examining these exhibits-in-

progress allowed me to see the generative process at work. On the walls of Schomberg 

House, the Orangemen painted the evolution of their nation. Earlier Orangemen sought 

to do so through words and parades; today's Orangemen seek literally to take visitors 

through a building encapsulating their history, a history complete with footnotes for the 
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history enthusiast, in the form of a small archival library, and internet resources for the 

technophile.2ι6 

Previously, efforts to define the nation had been confined to certain forms of 

expression usually restricted to the Protestant community itself—education and outreach 

may comprise essential components of the next iteration of Protestant national identity. 

Patton reinforces this hypothesis in an essay composed for the Order's bicentennial 

history, Steadfast for Faith and Freedom, called "The Orange Institution—The Future." 

Patton asserts that the organization's founding principles of faith and loyalty remain as 

salient in the twenty-first century as they were in the eighteenth. His descriptions of the 

Order stress "brotherhood," "tolerance," "unity," and "political...vital[ity]." The 

blueprint he and other contributors offer for Orangeism in the twenty-first century 

focuses on efforts to clean up the Order's public image and present itself as a benign, 

inclusive force within Northern Irish society.217 

As the protests at Drumcree testify, however, not all Orangemen are ready to 

follow such a plan. But as I have attempted to show in this project, complete consensus 

has never existed among Ulster Protestants. As Dominic Bryan contends, this lack of 

consensus both reflects external developments and "represent[s] the complex political 

216 
George Patton, executive director of the Orange Order, told me as I left that this museum was intended 

for all the population of Northern Ireland, Protestant and Catholic alike, and he wished to present the Order, 
"warts and all," to both communities. "One of the problems of Northern Ireland has been a lack of 
understanding of histories," and some of the most ignorant about Protestant history are Protestants 
themselves. Patton, himself an educator, began a program of outreach to students in Catholic schools. 
George Patton, Executive Director of the Orange Order, interview by author 23 August 2001, Belfast, 
personal notes. See also Gary Grattan, "Orange lessońs for Catholic pupils," The Belfast Telegraph, 14 
March 1995. 
2ί7 Although he might not agree with Patton's conciliatory tone, Progressive Unionist Party member Ken 
Wilkinson echoes his general sentiment by casting the latest conflict between Catholics and Protestants as a 
public relations battle: "The Orange Order is at war. This is not a war of bombs or bullets but a subtle 
battle of words, of media manipulation and of skillful propaganda. If this is indeed a war of words, then 
judging by their performance so far, the Orange Order hierarchy need to buy a dictionary." "Orange ism 
and the Twelfth, 11. 
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process developing from the bottom up. [It] indicate[s] change, and not that ethnic 

politics never change."218  

This process of reinvention is integral to the thesis of this project and to the model 

I have proposed. As I wrote in my introduction, I contend that identity formation among 

Northern Irish Protestants has manifested itself as a reactive ethnic nationalism evolving 

over time in response to external events. Creating and displaying this nationalist identity 

through an elaborate system of ritual and commemorative storytelling is the Orange 

Order, whose own role in Irish culture and politics has evolved over time. 

In this paper, I have thus sought to prove two claims: first, that a Protestant 

nationalism exists in Northern Ireland, and second, that the Orange Order serves as agent 

and articulator of this national identity. I have postulated a third claim, that this model of 

the generation of national consciousness may be used to analyze other postcolonial 

societies. By evaluating the four key components of this model with the Northern Irish 

case, I demonstrate its potential usefulness for other cases as well. 

Incorporation of "original" and "other identities into new identity 

Situating the genesis of Irish Protestant identity in British colonization of Ireland 

provides a starting point for the evolution of this national identity. Seventeenth-century 

British nationalism contained within it certain ideas about civilization, the rule of law, 

and British ethnic supremacy that determined to a large extent how the settlers viewed 

and treated the native Irish and "Old English" they encountered. The geographical limbo 

in which these early settlers found themselves—no longer on British soil, their presence 

on Irish was rejected by the native Irish—forged the Protestant "siege mentality." The 

218  Dominic Bryan, "Parade Disputes and the Peace Process," Peace Review, 13, 1 (2001): 43. 
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siege mentality acknowledges the precarious nature of Protestant identity, dependent 

upon the repulsion of Catholic encroachment and the maintenance of British support. 

Response to external events 

Chapters 2, 3, and 4 of this essay chart the progression of this identity in response 

to certain external events: the Catholic Defender movement and the United Irish 

Rebellion at the close of the eighteenth century, the Home Rule and Land League 

movements at the close of the nineteenth century, ιnd the Anglo-Irish peace accords at 

the close of the twentieth century. Protestant identity today responds to and draws from 

these events. Chapter 4 provides a clear example: as the political powers of the 

Protestant nation were threatened, their public rituals gained symbolic battlefield 

significance. Contentions over parade routes erupted in 1995 because Protestants 

believed their political hegemony in Northern Ireland—and by extension, the recognition 

of Protestants' right to membership in the United Kingdom—was being negotiated away 

by the British government. The violence at Drumcree, and its subsequent designation as 

a "siege" in which the Order and Protestants emerged victorious, highlight one instance 

of the reactive nature of this nationalism. 

Increased identification with territory 

Four centuries later, Protestants remain in Ireland. Their national identity remains 

precariously dependent on these same variables. But their acceptance of the Ulster 

territory and adoption of Ulster terminology, combined with the acquisition of a political 

system in which Protestant participation (once hegemonic, now shared) is essential, 

signifies the maturation of a national identity. As Chapter 1 asserts, the Britishness to 

which Protestants ascribe is a "mediated" Britishness, filtered through four centuries of 
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life in Ulster. Following Benedict Anderson's concept of "imagined communities," the 

Order helped to foster this territorial identification by its administrative structure. An 

Orangeman in Belfast may never have traveled to Derry, but he was connected to 

Orangemen there by a common oath and a common goa1.219  

Continual evolution of identity 

The maturation process of a national identity requires a measure of agency, and 

the Orange Order, in its own evolution from defensive militia to political machine to 

crusaders to maintain Protestant state, provides a perfect window through which to view 

the evolution of this identity. The Order's reliance upon shared commemorative rituals, 

in which any member of the nation may participate, and diligence in recording its history 

in written and visual forms, make its evolution easily analyzed. 

Throughout its history the Order has faced criticisms regarding its actions and 

allegations of its impending obsolescence. Lindsay Crawford, the first Grand Master of 

the Independent Orange Order, described the state of the Orange Order in 1904 as 

nearing the end of its natural life. Reduced to "empty shibboleths" and traditions 

unrooted in history, the Order "weakened the influence of Orangeism among intelligent, 

thinking men."220  Dominic Bryan distills the current debate within Orangeism, catalyzed 

by the Spirit of Drumcree group's emergence, as between those who contend the Order 

"must maintain itself as an overt political force within Unionism and provide a banner 

around which Unionists could fight in a common cause," and those supporting "the more 

219 Benedict Anderson, Imagined Communities: Reflections on the Origin and Spread ofNationalism 
(London: Verso, 1983). 
220 The Orange Order, 5. 



90 

benign role of a cultural, religious organization working within the Protestant 

community."221  

Significantly, the Orange Order—and the Protestant nationalism it defines—has 

remained and continued to evolve. In the words of one contemporary Orangeman, the 

Order "will reinvent itself or die."222  These words perhaps most concisely articulate my 

conclusions at the close of this study. As Ernest Renan wrote, a nation is "a daily 

plebiscite," changing as its adherents change, but always predicated upon "a shared belief 

that its members belong together."223  The engineers of national identity must construct it 

from historical materials or risk losing any claim to legitimacy. Yet, crucially, historians 

must understand national identity as dynamic and flexible, accommodating contemporary 

influences and refining itself to remain relevant to changing social contexts. As this 

project seeks to explain, Protestant identity in Northern Ireland may and must be 

understood in this dynamic context. 

221 Bryan, "Parade Disputes, 46. 
222 Mervyn Gibson. 
223 First quotation from Ernest Renan, second from David Miller. Miller, Citizenship, 28. 
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