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ESSAYS



The Road to Authoritarianism: The
Greek Army in Politics, 1935-1949

by ANDRE GEROLYMATOS

Perhaps it was not unusual that the junta in 1967 chose to
remove King Constantine, in reaction to his attempted counter-
coup against them, but the fact that in 1974 the right-wing
colonels decided to abolish the monarchy raises some interesting
questions about the allegiance and composition of the Greek offi-
cer corps in the post-Civil War period. What made this elimina-
tion of the crown remarkable was that after the Second World War,
certainly at the end of the Civil War, the officer corps had been
purged of any suspected left-leaning and or republican-minded
officers resulting in what appeared to be a homogeneous body
committed to authoritarianism and monarchism, anti-commu-
nism and anti-liberalism. Yet, this organization supported a small
group of colonels and a few senior officers who wanted to end
monarchical rule in Greece, an institution that as officers they had
sworn to uphold.

The antecedents of the military intervention reach back into
the turbulent years of the 1920s and 1930s and can even be traced
to the first decade of the modern Greek state during which the
army intervened in the . political affairs of the Greek state. In 1843
the Athens garrison, led by General Kalergis forced the first king
of Greece, Othon I, to grant a constitution.' Although the
monarch had agreed to do so at the beginning of his reign, he only
agreed to act accordingly after the prospect of military force. In
August 1909, a secret society of Greek officers, the Military

ANDRE GEROLYMATOS is Chair of Hellenic Studies , at Simon Fraser Uni-
versity. His books include Guerrilla Warfare and Espionage in Greece-
1940-1944, Espionage and Treason in Classical Greece, and The. Balkan
Wars.
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League, forced another king of Greece, George I, to grant a series
of popular reforms and bring to power Eleftherios Venizelos, one
of Greece's most successful politicians.

This event has been ably covered by Victor Papacosmas, while
Thanos Veremis has provided an in depth analysis on the inter-
vention of the Greek Army in politics up to and after the period
of the Colonels junta.' However, the focus of this study is to con-
sider the transformation of the Greek military during and after the
Second World War from a body honeycombed with factions of
diverse loyalties into a unified body committed to authoritarian
rule and ultimately one indifferent to the monarchy.

Prior to the Second World War the Greek officer corps was rid-
dled with factions and secret societies and had not evolved into a
single and ideologically cohesive body. 3 During the interwar
period, groups within the officer corps had become integral par-
ticipants in the turbulent political changes that shaped the Greek
state in the 1920s and 1930s. 4 It is important to note, however,
that the Greek officer corps did not intervene in the political
upheavals after the First World War as a unified body but was
divided along professional and political lines.

According to Thanos Veremis this deviation of the traditional
role of the officer corps occurred after certain important changes
took place in Greek society. Greek officers began to participate in
the political arena because their social structure was altered by
political and social changes that transpired between 1912-1923.
An increase in the military academy's admissions and the intro-
duction of free tuition in 1917 opened up a military career to the
less advantaged classes, while at the same time it discouraged the
sons of more prominent members of Greek society from joining its
ranks. Between 1911-1919, in response to the Balkan War (1912-
1913), Greek participation in the First World War and the inter-
vention in Asia Minor, the Greek army expanded considerably,
necessitating a substantial increase in the officer corps. Most of the
new officers came from the reserves as well as from promotions in
the field. The new additions owed their status and rank to Venize-
los and they represented a distinct entity within the academy
trained pre-war body of officers. 5 The division of Greek society
into supporters of Venizelos, and his advocacy of Greece's entry
into the First World War on the side of the Entente contrasted to
those who followed Constantine I and his policy of neutrality. The
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officer corps also reflected this division, which was further com-
pounded by the eventual victory of Venizelos in 1917 and the
expulsion of Constantine.

The officer corps that had been increased to meet the demands
of war, contracted after the First World War and the Asia Minor
catastrophe creating competition not only for promotion but also
for professional survival in the post-war army. 6 The fear of early
retirement made most officers vulnerable and ultimately suscepti-
ble to political intervention as they opted to follow the fortunes of
the pro-Venizelos forces or those of the monarchy in the interwar
period. As a result the struggle between the Venizelist liberals and
Royalist conservatives also co-opted the Greek, officers into their
political rivalry and infighting. Some officers were motivated by
loyalty to the monarchy and others to the Venizelist cause, while
most joined one side or the other simply in order to protect their
careers.?

Accordingly, during the inter-war period, the officer corps and
the Greek military in general, mirrored the divisions in Greek
society between the Venizelist and Royalists. These divisions
within the officer corps, except for a small number of higher-rank-
ing officers, did not represent distinct political entities or factions
of officers devoted to a specific political cause. Instead, the armed
forces were honeycombed with loose groupings of officers who
gravitated to the Venizelists or Royalists depending on their alle-
giance to senior military commanders who themselves were affili-
ated with a particular political party. Consequently, the fortunes of
the officers were directly affected by the outcomes of the coups in
the 1920s and 1930s, which were mounted by the supporters of
monarchy or those of Venizelos. In the process these loyalties
undermined the stability of the Greek state. As Leonidas Spais
later reflected in his memoirs, the minuet of party factions, com-
bined with greed and acrimonious partisan politics led the coun-
try to the great 1922 disaster in Asia Minor. 8

One of the results of the Great Disaster was that the army
acquired a taste for power. In late September 1922, a few army
units that had been evacuated from Turkey reached Athens, and
with little resistance took over Greece and proclaimed a new
order. 9 The principal leaders of the coup and members of the sub-
sequent Revolutionary Committee included Colonel Stylianos
Gonatas, Colonel Nikolaos Plastiras and Captain Nikolaos Phokas.
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For the sake of appearances and under pressure from the British
and French, the colonels setup a puppet government led by S.
Krokidas. A short while later that government was replaced by one
headed by Colonel Gonatas, dropping any pretence of civilian rule.
On 26 September the military issued an ultimatum to the gov-
ernment demanding, among other things, the removal of King
Constantine, who agreed to leave Greece, which he did on 30 Sep-
tember (he died in Palermo, Italy one year later). His eldest son,
George, who had replaced Constantine for a short time, went into
exile in 1924 when Greece became a republic. Following the exile
of Constantine the Revolutionary Committee ordered the arrest of
six politicians, one prince, one general and an admiral.'° Ulti-
mately, only the general and five of the politicians were chosen to
pay with their lives for crimes against the state."

The execution of the Six, however, was an aberration and tan-
tamount to a blood feud between the royalists and Venizelists.
Although coups and countercoups were part of the shuffleboard of
Greek politics, they were relatively bloodless affairs. Mass killing,
torture and harsh imprisonment grew out of the cult of ideology
and fear that plagued Greek society during the civil wars in the
1940s. Prior to 1922, the wrong end of a political conspiracy usu-
ally meant loss of office and influence and the inability to com-
pensate the followers of one party with rewards from the
government's largess. However, these shifts in fortune were tem-
porary and rectified by the next election or coup. Albeit strong
emotion and some degree of violence often accompanied major
shifts in the power politics of the country, but the prospect of death
as punishment for political failure represented a finality that few
were prepared to countenance.

Regardless of these sentiments and wishful thinking, the army
(more specifically the officer corps), desperately needed to distance
itself from the defeat in Asia Minor. As was the case with the mil-
itary of the other Balkan states, the army officers saw themselves
as the embodiment of the nation and the protectors of the state.
Any stigma of defeat or humiliation had to be deflected and con-
signed to unscrupulous politicians or to the Great Powers. Conse-
quently, the Greek military invoked a "stab in the back" apologia
to explain their part in the 1922 defeat and to preserve the role of
the army as the guardian of Greece. The revolution of 1922 not
only forced the abolition of the monarchy but also heralded a new
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era of direct intervention, by the army in the making and unmak-
ing of governments. Each coup, whether successful or not, was fol-
lowed by a purge of the armed forces.

During the 1930s the officer corps underwent several more
purges that further deepened the ill will between conservative roy-
alists and the liberal Venizelists—labels that still had less to do
with any particular ideological bend than commitment to the
leader of a political faction. The end result for most officers facing
defeat in a coup was forcible retirement and a dramatic loss in
income. Since most Greek officers relied on their salaries and did
not have private means of support, the end of a military career
meant certain poverty.

For example, in the attempted coup of 1933, forty officers were
removed, but after the 1935 coup attempt another 1,500 more
were cashiered. By1940, as a result of the coups and attempted
coups, approximately 4,500 officers had been forced to retire early
or had left the armed forces as a result of court-martials. As a group
these men represented a significant percentage of the officer corps,
which in April of 1940 was just over 5,000 professional officers
and another 10,000 in the reserves.' 2

In the earlier coups of the 1920s those officers forced out of the
army came from the ranks of the monarchists, but in the attempted
coups of 1933 and 1935, the axe fell on mostly republican officers
so that by 1940 almost all anti-monarchists had been forced into
retirement. 13 As a result, control of the armed forces reverted to
royalist officers, who, in conjunction with some members of the
Populist Party (the traditional party of the royalists), began to
clamor for the restitution of the monarchy. In 1932, the Populists
had disavowed their allegiance to the crown, but as George Dafnis
observed, their rejection was superficial and three years later (in
1935), they reasserted their support for George 11. 14 After the
Populist victory at the polls immediately following the March
1935 coup attempt, tremendous pressure was placed on Panagio-
tis Tsaldaris, the Populist premier, to bring about an immediate
restoration of the monarchy.

Tsaldaris had promised a referendum on the issue of the
monarchy, but following the landslide victory in the 1935 general
election many in his party, and primarily those senior army offi-
cers, demanded that he abolish the republic and invite George II
to return to Greece. 15 When Tsaldaris refused, his government was

The Road to Authoritarianism	 11



promptly overthrown by the military. General George Kondylis,
one of the conspirators, replaced him and upon assuming office
declared the end of the republic and advanced the date for the ref-
erendum on the monarchy to 3 November 1935. The results of the
plebiscite were outlandish even to the most credulous supporters
of the monarchy, out of 1,492,992 votes cast only a paltry 34,454
opposed the return of George 11. 16

The reinstatement of George II did not heal the fissures of
Greek society, and the elections of 1936 showed this clearly by
producing a parliament divided almost evenly between the Liber-
als and Populists along with fifteen Communist deputies who held
the balance of power. Both major parties initiated talks with the
Communists, and the Liberals actually managed to reach an agree-
ment with them, but these efforts at political compromise were
stillborn. When news of a possible Liberal-KKE coalition leaked
out, Alexander Papagos, the minister of army affairs, with the sup-
port of the chiefs of the air force, navy, and gendarmerie, informed
the king that the armed forces would not countenance a govern-
ment that included Communists. 17

In the absence of a majority government or coalition, a care-
taker government headed by Constantine Demertzis administered
the country. Unfortunately, Demertzis died in April and Ioannis
Metaxas, the deputy premier and the leader of a small right-wing
party, succeeded him as head of the government. The death of
Demertzis had been preceded by the demise of a number of other
prominent political figures including: Kondylis, Venizelos, Tsal-
daris, and Alexander Papanastasiou, which at this critical juncture
deprived the country of some its most influential and experienced
leaders. The coincidence between the deaths of these individuals
and the labor unrest sweeping over Greece provided an opportu-
nity for Metaxas, with the support of the king, to gain control of
the state. The Workers' Federation had declared a twenty-four-
hour general strike for 5 August. On 4 August, Metaxas persuaded
the king to suspend certain articles of the constitution and declare
martial law in order to avert a Communist revolution.' 8 In effect,
on 4 August 1936, King George II gave Metaxas the authority to
establish a dictatorship that lasted even beyond Metaxas' death in
January 1941, until the exiled king reinstated the constitution in
February 1942.

Metaxas inherited an army commanded by predominantly roy-
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alist officers and an officer corps that for the first time in the his-
tory of Greece was ideologically homogeneous. 19 Consequently, by
the beginning of the Italian invasion the Greek armed forces,
purged of most men who had Venizelist sympathies, now provided
the main prop for the monarchy and the Metaxas regime. Subse-
quently most professional Greek officers, including those who
retained their commissions as well as those in retirement or forced
into the reserves had become politicized. Those who kept their
rank had a vested interest in the survival of the monarchy but those
who were drummed out of the service anticipated the day when
the next coup would restore their commission and salary.

Despite the purges and the efficiency of the Metaxas security
services, small groups of professional officers established anti-dic-
tatorship cells within the army. In March 1938, E. Tsellos formed
the ME0 (Mistiki Epanastatiki Organosis) whose goal was the
removal of the dictatorship by force. The military membership of
the organization included primarily lower ranking officers but also
several colonels and two generals (General Achileas Protosygkel-
los and General Platis, the deputy chief of the General staff). 20

Another cell that represented a group of slightly lower rank-
ing officers had been formed in 1933 but remained dormant
between 1933-1940. However, both organizations kept close con-
tact with the KKE, and although they achieved little success
against the Metaxas regime, during the occupation some of their
members played an active role in the resistance and assisted in the
organization of ELAS. 21

The royalist dominated officer corps after the 1935 coup, no
longer followed the political leaders of any party but had them-
selves become the power-brokers and potentially could impose
their will on who was to govern. 22 The Venizelists who had been
compelled to leave the armed forces filled the ranks of the main
opposition groups to the monarchy and Metaxas. A number of
them formed secret organizations, while others joined British
secret organizations that would eventually amalgamate into the
Special Operations Executive (SOE), which began to organize
embryonic clandestine networks in Greece. Until Metaxas refused
to accept Mussolini's terms in October 1940, the British Foreign
Office harbored deep suspicions of the Greek dictator.23

Although foreign office officials did not approve of the SOS's
activities, the British Government was convinced that sooner or
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later Greece would be overrun by the Axis and plans for an even-
tual resistance were essential. Since the Metaxas regime was deter-
mined to remain neutral, the British intelligence services and
particularly the SOE viewed the Venizelist officers, the commu-
nists and other revolutionary groups as ideal recruits for a network
of underground cells that would spring to life after Greece was
occupied. 24 Another consideration was that if Metaxas brought
Greece into the Axis alliance, then the same groups would be used
to organize resistance against the dictatorship.

The SOE's plans for resistance activity in an occupied Greece
gathered additional momentum and more recruits after the out-
break of hostilities on 28 October 1940. When Metaxas decided
to reject Mussolini's ultimatum, the British ceased to plan for
organized opposition to him and concentrated instead on the likely
prospect that the Axis would overrun Greece. Effectively, the
British still relied on the Venizelist faction for recruits as well as
on other organizations opposed to the Metaxas regime. One con-
tributing factor was that the ideological division between the
Venizelists and the Royalists deepened during the war when only
3,000 of the former were recalled to active duty. Another 1,500,
mostly those of higher rank were kept from participating in the
war and many of them gravitated to the embryonic cells being
organized by the British intelligence services. 25

Colonel Evripidis Bakirdzis, a leading Venizelist officer who
had been implicated in several inter-war coups, was an early link
between British intelligence and the Venizelist groups opposed to
Metaxas and later served as an important contact between the
emerging resistance organizations and the Special Operations
Executive. 26 For such officers the Axis occupation represented sim-
ply a change of authoritarian rule and offered the opportunity for
the establishment of a patriotic front against the occupation forces
that could also be used in the post-occupation period. Effectively
these men and women were optimistic for an allied victory partly
out of conviction and partly out of necessity. Consequently, resist-
ance meant not only resistance to the occupation but also meant to
reshape the post-war Greek political landscape. The royalist fac-
tion, on the other hand, confronted the occupation of Greece as a
cohesive and ideologically united group loyal to the monarchy and
to the social status quo. However this group, as was the case with
the Venizelist officers, had to deal with the prospect of resistance.
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The government of George II had made no plans for the organ-
ization of a resistance movement to carry on the struggle after the
government went into exile. From the beginning of the occupa-
tion, royalist officers who wished to fight were encouraged by the
government of George II to join the Greek armed forces in the
Middle East. About 2,500 did, while others followed the lead of
General Papagos and other senior royalist officers and abstained
from joining the forces of the Greek Government-in-exile or par-
ticipating in any resistance activity. However, many royalist offi-
cers refused to remain idle and followed the example of the
Venizelists who had early on begun to join the resistance organi-
zations forming in the fall and winter of 1941-1942. As a result,
both EDES and ELAS acquired a considerable number of profes-
sional officers. 27

In the case of ELAS, there were approximately 600 royalist
officers, 1,200 former permanent officers who were essentially
Venizelists, and 2,000 lower ranking reserve officers. For EDES it
is more difficult to identify the percentage of royalist officers at
least in the early stages of the occupation. One constant factor,
however, is that in the later years of the occupation when EDES
units were dispersed by ELS and reformed (1943-1944), replace-
ments came from the ranks of the royalist officers. This was further
facilitated by the reconciliation between Napoleon Zervas, the
head of EDES and George II in March of 1943. 28 This surprising
move by Zervas, whether motivated by pressure from the British
or was outright opportunism, discredited the Venizelist cause. As
a result, EAM-ELAS became the sole organization to continue to
oppose the monarchy, thus attracting many fervent Venizelists
who, abandoned EDES after Zervas' reconciliation with the king.

Indeed, the dynamics of the resistance movement and the
political aspirations of those in and out of occupied Greece had
wreaked havoc with the Venizelist faction of Greek officers. Effec-
tively, they fell into three categories—die-hard republicans who
joined ELAS since EDES had ceased to represent their political
sentiments. Another faction, especially those who suffered at the
hands of ELAS, during the dispersing of their guerrilla bands,
found refuge or sought revenge by joining the Security Battalions
organized by the Rallis puppet government in 1943 under the
control of the Nazis. 29 By the end of the occupation, at least 1,000
professional officers were serving in the Security Battalions, most
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of who had been members of the Venizelist faction. 3° The last
group of republican officers feared communism more than the
king and followed the example of Zervas by making their peace
with the monarchy. 3 '

In contrast, the situation of the officers in the ELAS units con-
tinued to remain constant. Furthermore, the presence of well-
respected Venizelist officers such as Stefanos Sarafis, in ELAS as
well as other well-known republican officers such as Bakirdzis,
Mandakas, and A. Othonaios attracted many Venizelists and other
professional officers from the armed forces. Consequently, by the
end of the occupation the Greek officer corps had re-aligned polit-
ically as a result of their wartime experience. The royalist-
Venizelist schism had been replaced by fear of communism.
Meanwhile, the Left versus Right division that emerged with such
deadly force during the occupation came to dominate the political
discourse in Greece during and after the occupation. Indeed, the
label of "right or left" determined the professional fate of the
Greek officer corps in the period after liberation.

After the December crisis of 1944, all officers affiliated with
ELAS or any other left-wing organization were essentially barred
from re-admission into the new National Army. The armed forces
were now the prerogative of those officers who fought with Zervas,
remained inactive during the occupation, supported the monarchy
throughout the course of the uprisings of the Greek armed forces
in the Middle East, and the officers who served in the Security Bat-
talions. The latter were released from detention in order to support
the British and Greek forces fighting against ELAS during the
December events. 32

During this period the officer corps was once again honey-
combed with secret leagues and associations. The structure of these
organizations was shadowy, and some only represented a loose col-
lection of officers with common professional interests. 33 To a great
extent these factions were a reaction to constant political inter-
vention in the armed forces in the aftermath of the post-Varkiza
period. For almost a decade few governments held power for more
than a year and some for only a couple of months. The succession
of governments only served to highlight the insecurity felt by the
officers in the new National Army regardless of their pre-war affil-
iations. Royalist officers who had sat out the occupation feared
those who had joined the resistance or fought in the Middle East.
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The most vulnerable group were the former Venizelists who
had recanted and accepted the monarchy as the price for re-admis-
sion into the armed forces. Although during the 1946 government
of Plastiras many former republicans had been reinstated, the short
tenure of Plastiras brought back the old professional insecuritis. 34

At the same time, the royalist faction saw many of its senior com-
manders lose their posts to former republicans and they responded
by forming secret organizations to protect themselves from retire-
ment or dismissal.

Ultimately, the most influential group was the Sacred Associ-
ation of Nationalist Officers (IDEA), formed in late 1943 by the
merger of ENA (Enosis Neon Axiomatikon) 35 and Triaina. The
goals of IDEA were to keep its members form politics and defend
the nation. Triana, on the other hand was created as a clandestine
organization during the occupation and beyond that little is know
about it or who had established it. IDEA quickly expanded within
the officer corps and eventually spread its tentacles throughout the
army. 36 In the summer of 1946, IDEA intervened on behalf of the
officers who had served in the Security Battalions and managed to
have them reinstated in the army. 37 However, little effort was
made to address the issue of professional officers who had fought
with ELAS during the occupation. Initially, 221 officers who had
served in ELAS were given appointments in the new army but they
were soon placed on the inactive list. 38 Many of the officers
excluded from the armed forces bore the brunt of the "white ter-
ror" that inflicted Greece in the aftermath of the Varkiza Agree-
ment. A year later some of them took up arms and helped to create
the Democratic Army, but hundreds of these former professional
officers ultimately languished in detention and internal exile. 39

The Communist force, unlike the National Army, 4° eventually
established a cohesive officer corps that included some professional
officers as well as experienced guerrilla commanders with consid-
erable skills at partisan warfare. Although some of these guerrilla
commanders had served as reserve officers in the Greek army, many
had become officers during the occupation. Some were graduates
of the ELAS military school in the mountains, while many others
had earned their rank as a result of direct military experience in
the field.4 '

The National Army, on the other hand, entered the civil war
riddled with factionalism and subjected to political intervention
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that extended to the operational level. For example, many units
were committed to defend static positions in order to protect a
region represented by a influential politician. 42 Although well
supplied and possessing considerable more firepower, the National
Army was no match for the mobility and hit-and-run tactics of the
Democratic Army. Most of the officers who commanded the units
of the new National Army lacked experience in counter-insur-
gency warfare and a large number had seen little action during the
occupation. On the other hand, officers who had such experience
from fighting in the guerrilla units of ELAS were excluded from
the National Army and remained in detention camps for the dura-
tion of the civil war. 43

The failure of the National Army to destroy the Communist
forces, for almost the duration of the civil war, compelled the
British and later the Americans to intervene and re-organize the
Greek officer corps and bring it beyond the reach of the political
leadership. Admiral Petros Voulgaris, prime minister at the time,
initiated the process in June 1945 and gave the British Military
Mission (BMM) executive authority over the organization of the
Greek armed forces.44

The mechanism established by the British and followed by the
Americans by which to intervene directly in the military affairs of
Greece, was the Supreme Military Council that included the head
of the BMM as a non-voting member. However, the other mem-
bers of the council were given to understand that the chief of the
British Military Mission would prevail in military affairs. After
the implementation of the Truman doctrine in 1947, the Ameri-
cans followed the British example and supported the independ-
ence of the Greek military from political intervention and
ultimately from political contro1. 45

Despite these changes and considerable military aid from the
United States the National Army was not able to defeat the com-
munist forces. The US military advisors ultimately were forced to
intervene directly in the overall strategic and tactical planning of
operations. Furthermore, the Americans opted for greater control
of the Greek armed forces and made every effort to distance it from
Greek politicians. The American advisors succeeded in establish-
ing direct links with the Greek officer corps bypassing the Greek
political establishment. More significantly, the US military advi-
sors and the recently created CIA also developed close ties with
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IDEA, which by the end of the civil war had come to dominate the
Greek officer corps. 46

The end of the Greek civil war and the onset of the Cold War
had convinced the US Joint-Chiefs-of-Staff that Greece was not in
a position to defend herself from aggression by any of the com-
munist Balkan states or the Soviet Union without massive Amer-
ican support. The US relegated Greece to the role of a tripping
wire that would alert NATO of a Warsaw Pact invasion of South-
eastern Europe. In this strategic construct, the primary function of
the Greek army was to provide security against an internal threat.
The US only altered Greece strategic status in the 1960s but for
fifteen years the Greek army was essentially equipped and trained
primarily for internal security. 47 Effectively, security meant that
the mission of the military was to prevent communists or any left-
wing organization from gaining control of the state. Part of this
task included a political role for the army in that it undertook to
support covertly anti-communist organizations. In effect, US pol-
icy toward Greece reflected the attitude of the officer corps and
IDEA, which had already defined the duty of the military as the
guardian of the state from internal as well as external forces.

In the period after the Civil War, IDEA became a dominant
force in the Greek army and a rallying point for officers disaffected
with the propensity of the monarchy to favor officers close to the
palace. The secret organization, consequently, shifted its loyalty to
General Alexandros Papagos and believed that he would be able to
counter the influence of royal family in matters of promotion.
Papagos was a hero of the Greek-Italian War and responsible for
the defeat of the Democratic Army. Although Papagos had been a
devoted supporter of the monarchy, the king resented the growing
influence of the general and relations between the two had become
strained.48 In 1951 Papagos resigned as head of the army over a
disagreement with the king, but a year later he ran for office and
won a resounding victory in the 1952 elections. Thanks to the sup-
port of Papagos members of IDEA assumed key positions in the
army and in KYP (Kratiki Yperesia Pliroforion) 49 , Greece's intel-
ligence service.

A significant number of IDEA members had also served in the
Security Battalions during the occupation and prior to the Second
World War had been followers of Venizelos and opponents of the
monarchy, but they had quickly pledged their loyalty to the king
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in the post-liberation period. Some of these former Venizelists had
through opportunism or fear found refuge in the Security Battal-
ions, others had opted for the monarchy as less ideologically odi-
ous than communism. Although the puppet Prime Minister
Ioannis Rallis had been tried as a collaborator after the occupation,
all charges with respect to the Security Battalions had been dis-
missed. The court ruled that Rallis did not break any Greek laws
because the aim of the battalions had been to maintain law and
order and internal security. 50 Thus in chaotic post-war Greece, the
court provided a fig leaf of anti-communism and nationalism for
the former members of the liberal-Venizelist factions to mask their
collaborationist past.

The former officers of the Security Battalions quickly
expanded their control of IDEA and as the secret organization
expanded its influence in the army, it also advanced the careers of
the former collaborationists. For example, Colonel Gerakinis, an
officer in the Security Battalions, was appointed deputy director of
the military academy. Some such as colonels Papathanasopoulos
and Plytzanopoulos were relatively well known, but many more
remained anonymous and became the backbone of the 1967
junta. 51-

The mantra of these officers was the notion of national-mind-
edness (ethnikophrones), a concept that defined less an ideology than
the self-proclaimed struggle against communism and opposition
to all individuals and organizations of the left. 52 Over the next fif-
teen years IDEA and its offshoots, such as the National Union of
Young Officers led by the future dictator, George Papadopoulos,
tightened their grip on the officer corps and in 1967 took over the
Greek state. On 21 April 1967 these officers took over the Greek
state and soon re-discovered their antimonarchism that they had
conveniently abandoned in exchange for reinstatement in the
army.

Notes

'George Finlay, History of the Greek Revolution, 2 Vols. (London: Zeno, Vol.
2), offers a detail description of the crisis between Othon I and the Athenian
garrison led by General Kalergis.
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servative republicans. The ideology of the ethnikophrones, writes, Grigoriadis
manifested itself as fear of the left and developed greater impetus after the
December 1944 uprising and the Varkiza Agreement. According to Th.
Tsakalotos, (50 Chronia Stratiotis, Vol. 1, 1960, p. 399) a pre-war republican but
a post-war monarchist, opposition to communism transcended any other polit-
ical sentiments amongst the officer corps (Veremis and Gerolymatos, "The Mil-
itary as a Sociopolitical Force," p. 116).
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A Cinema of Choice: Manos Zakharias

This feature on the life and films of Manos Zakharias is
being presented in cooperation with the Thessaloniki
International Film Festival. The material is excerpted
from the Festival's, publication of a book on Manos
Zakharias, which was part of the Festival's continuing edu-
cational efforts on behalf of Greek cinema.' This is the first
lengthy consideration of the films of Manos Zakharias to
appear in any American publication

Manos Zakharias
by DESPINA MOUZAKI

With a story that could provide the material for a script, an
inherent charm that would have made an ideal lead actor, and a
passion that defined his road in life and art, Manos Zakharias is a
filmmaker who, in Greece at least, constitutes an almost legendary
figure. The man who helped Greek cinema acquire a legal infra-
structure and an entity as a result of his tireless work as Cinema
Advisor to Melina Mercouri, the filmmaker who was a member of
the resistance in the ranks of ELAS (Greek People's Liberation
Army), the person who until recently was the consultant to the
president of the Hellenic Broadcasting Corporation, is known to
all who are involved in cinema in Greece, and yet strangely—and

Producer-director DESPINA MOUZAKI is the director of the Thessaloniki
International Film Festival and an Assistant Professor in Film Production
at the Films Studies Department of the Aristotle University of Thessa-
loniki
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unjustly—not for his truly outstanding work in film It is this
"injustice" that the 49th Thessaloniki Film Festival aimed to rec-
tify by organizing, for the first time, a retrospective of his entire
work, a magnum opus that carries the Greek soul into the world
of Soviet cinema and uplifts it in an affirmation that is truly ecu-
menical. The seven features and four shorts that Manos made in
Russia contain the philosophy of a filmmaker who never lost his
faith in man, who saw the cinema as a medium for claiming rights
and affirming ideals and he handled it with passion but also with
respect, modesty and an absolute awareness of its power. Intellect
and actions, spirit and works appear to have always gone together
in the life of Manos Zakharias, a man who constitutes a real asset
not only for Greek cinema but also for the history of modern
Greece itself. So this retrospective was not a matter of the Festival
honoring him but on the contrary it is we who were honored that
such an extraordinary person is guiding us so magnanimously on
the footpaths of his art and life.

Note

'The material in these pages has been slighted edited by Dan Georgakas
with the assistance of Barbara Saltz to meet the needs of American readers. The
essays originally were published in the bilingual (Greek and English) Manos
Zakharias: The Traveller of Memory edited by Giorgos Bram os. The entire publi-
cation can be ordered via e-mail (credit cards only) at bookshop@filmfestivalgr.
Prices of all Festival publications can be found at www.filmfestival.gr/book-
shop.
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The Traveller of Memory
by GIORGOS BRAMOS

For many years the film work of Manos Zakharias was virtu-
ally unknown in Greece. It began to become somewhat known
after he relinquished his institutional role in Greek cinema. Manos
Zakharias, the filmmaker, was honored at the Thessaloniki Film
Festival in 2004. That same year the Hellenic Broadcasting Cor-
poration aired a retrospective of his films, and the Parliament
television channel followed with something similar. The retro-
spective at the Thessaloniki Film Festival in 2008, however, was
the first time his work was screened in its entirety. Except for his
first film, The Truth about the Children of Greece (1948), 1 all his other
films were shot in the Soviet Union where Zakharias was yet
another Greek political refugee, an exile. His political adventure
became identified with the country's adventure: the German occu-
pation, the Resistance, 2 and the "Mataroa" (the New Zealand
troop ship that carried the best Greek youth to Paris and salva-
tion). 3 Some chose France as their new homeland, but Manos
returned to Greece in order to climb the mountains and join the
rebels. 4 Defeat came and he was forced into political exile in
Tashkent, a city far from the Soviet capital. During the Twentieth
Conference of the Communist Party of the Soviet Union (1956),
Zakharias witnessed one more political and civil tragedy, this time
within the Party.' A little later, in Moscow, at its legendary film
school, he met the holy terrors of Soviet cinema—Mikhail Romm,
Alexander Dovzhenko, Yuli Reisman—and attained maturity as a
filmmaker at their side. In Manos Zakharias' films there is one
dominant element: Greece or more exactly, the memory of Greece.

GIORGOS BRAMOS has worked as a journalist and film critic for newspa-
pers and magazines. He also has co-written screenplays, and he has pub-
lished two collections of short stories and a novel.
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The Truth About the Children of Greece . 1948

Of the seven feature films he shot in the Soviet Union, four refer
specifically to Greece, which was for him both a step-motherland
and an unsurpassed and everlasting love. 6

In The Sponge Divers (1960),' the natural setting is an island in
the Aegean. We witness the love of two young people, the diffi-
culties of love, the eternal myth of Romeo and Juliet. The film has
all the typical elements of a folk morality tale. The directing, how-
ever, frees the film from this formality. The film's solidity is not
due to academism but to its adherence to the human landscape.
The agony, the toil, and the pain etched on the faces already reveal
a filmmaker who, rather than placating his audience with the usual
manufactured emotions, treads firmly on the great lessons of pop-
ular cinema to create genuine emotion.

The End and the Beginning or The Crossroads (1963)8 once again
offers a Greek subject. The time frame is World War II and the Ger-
man landing in Crete. The film follows a group of people at war
with the Nazis: a young doctor and his assistant, a Communist
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The Sponge Divers . . . 1960

fugitive and the gendarme who is after him, a soldier who has
deserted the regular army, and a New Zealander who has come from
his distant homeland to fight fascism. Relying here, as he did in The
Sponge Divers, on Yorgos Sevasrikoglou's script. Zakharias focuses on
his characters' inner landscape, on the unpredictable element of
their personalities. As a rule, a film about war is defined by the
weight of rhetoric. Zakharias and Sevastikoglou transcend this rule.
Once again, the directing is austere, effective, and warm. Petros
Sevastikoglou, writing about Beginning and End, has explained how
Zaharias is able to transform what might be mechanical scenes into
something far more provocative and compelling:

The Greeks are preparing to ambush a German patrol. The
SS get out of their vehicle and clamber up a hill looking
for the partisans. The young German troops start out with
the arrogance of the all-powerful conqueror. When they
get lost in the forest, time stops and the soldiers' self-con-
fidence drains away in the silence as fearless warriors are
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The Sponge Divers . . . 1960

transformed into frightened boys lost in the woods.
Zakharias is describing men now, not the enemy, and stops
time to narrate for awhile the tales of his enemies, not his
heroes. The bullets that shoot out of the forest and kill the
Germans, one by one, are dispatcher-less; we never sec who
fires them, just the pain and fear of young men faced with
death.9

If his two previous films referred to the Greece of the past and
the war The Executioner or One of the Firing Spada 968) 10 concerns
Greece's new long night, the dictatorship of the colonels. A soldier
who does not want to be part of a firing squad is replaced by
another. The new executioner considers it normal to be a member
of a firing squad and is only interested in the privileges this "role"
grants him. His realization of the weight of this participation
comes unexpectedly and painfully. He learns that no one can be
"innocent of blood."
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Corner of Arbat and Bouboulinas Street (1972)" also features the
Greece of the dictatorship. The film explores the acrid and harsh
taste of forced exile, a life that is lost, its continuity severed. We
share the terrible recollection of those who died in the Resistance
against the Germans, those with graves under the sidewalks of
Athens. The film seeks the parallels between two modern Greek
tragedies—the German Occupation (1941-1944) and the junta
(1967-1974). Then and now it is as though history was being recy-
cled. Zakharias posits that the brief history of individuals—their
loves, their toil, their heroism and their compromises—are always
determined by the dilemma of choosing to be on one side or the
other side.

Regarding the matter of choice, the first and only purely
"Greek" film that Manos Zakharias made was a documentary he
shot while he was a rebel on the Grammos mountains, during the
Civil War. The Truth About the Children of Greece is—precisely!—a
propaganda-type documentary that provides an answer to Queen
Fredericka and the vile accusation regarding the "child gathering"
of the Left. Lost for many years the film resurfaced after the fall of
the Soviet Union and came into the hands of a private collector in
France. Viewed in today's light, the film can be seen as an outdated
document, the testimony of a divided country. What I see is a film
based on specific political expediency that conveys a strange and
powerful emotions. Perhaps this reflects Yorgos Sevastikoglou's
spare yet warm text. Or perhaps it is the sight of leftist fighters on
the mountains of Greece and later, the institutions in then-social-
ist Czechoslovakia that cared for the exiled children? In short, I
think this documentary is a prologue to the cinematic, political
and existential universe of Manos Zakharias, a cosmos where the
most essential spiritual force is faith in man and his adventure.

An inherent difficulty in Zakharias' "Greek" films is the
believability of their naturalism. How, in other words, can one
recreate the climate, the feeling, and the intensity of the images of
a Greece in the constructed sets of movie studios in the Soviet
Union? How can the characters and the landscapes, the sets and
the language—which, of course, is not Greek but Russian—be
convincing and transcend cinematic convention? Are the Greek
thematology, the Greek names of the characters and the sets that
remind one of Greece enough to give the film authenticity?

If Zakharias' naturalism were static and representational, then
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we would have films that did not surpass their constructional ade-
quacy. But they concern us and are valid to this day because they
go beyond the naturalism on which they are seemingly based.
Zakharias does not reconstruct the locations of Greece. He recre-
ates the nation's moral substratum.

The central theme that traverses Zakharias' entire work is the
dilemma of the crucial and decisive moral choice. This material
"belongs" to his generation, a generation that resisted, fought, pit-
ted itself against the greatest evil of its time and saw the flower of
its youth imprisoned and before firing squads.

Moral choice comprises the material and content of Zakharias'
long journey into the memory of the generation. On the one hand
he is a film director who is in control of his expressive means and
allows no empty space. His apprenticeship at the best film school
in the Soviet Union and at the side of the great masters gave him
effective directorial ability. But Zakharias is not a typical Soviet
director. I asked him once during an interview how is it that from
what we know of Soviet cinema the first thing it created was the
shape, the outline, but there is no such shape in his filmmaking.
Everything in his work, including its shape, is the human land-
scape. He admitted it and reminded me of the set in I am a Soldier,
Mother. "I don't know if you realize it, but the set is painted white.
I had everything painted white so that the setting did not impose
itself on the characters, did not intrude. I wanted to make it a
somewhat imaginary space. I wanted this space to be ethereal, not
a place to sit on one's head, but to be a background where suddenly
you say to yourself what's going on here?"

Zakharias' non-declamatory style, the priorities of his directo-
rial choices that bear no relation to the spectacular gesture but to
its anthropocentric roots, is also evident in the way he uses the
world-famous music of Mikis Theodorakis. He almost never
includes them in the foreground. He keeps them low, almost whis-
per-like, allowing them to become heart-rending commentary.

The memory of a person who was deprived of his homeland,
who wandered in foreign lands, is often made up of the fragments
that they want to preserve, the past in an embellished form. Such
is not the case with Zakharias. Memory renews itself because each
time it tests the endurance of a collective vision, which—despite
defeat—preserves the feeling of sacrifice and the desire for selfless-
ness, genuinely and in its entirety.
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Manos Zakharias' insistence on downplaying his work in film
and, most of all, on putting his creative course on hold when he
took over the central role in the formulation of the institutional
framework for Greek cinema, is a position that is incomprehensi-
ble and unjustifiable in these days when egos, both big and small,
prevail. In this respect, the retrospective mounted in Thessaloniki
of Manos' entire surviving body of work was a valuable cinematic
act of many dimensions. The Thessaloniki Film Festival's retro-
spective of Manos' entire oeuvre was, in many ways, not just from
a purely cinematic point of view, an invaluable act.

Notes

'Script: Yorgos Sevastikoglou. Cinematographer: Apostolos Moussouris.
26 minutes.

2He was a member of EPON, (United Panhellenic Organization of Youth),
the youth division of EAM (National Liberation Front) He and other students
staged theatrical events in Athenian neighborhoods. He also participated in the
People's Theater whose works were directed by Yorgos Sevastikoglou. He
fought in the Decembrist Uprising and took over command of the Student
Company (newly renamed Lord Byron) when Grigoris Farakos was wounded.

'In Paris, he studied at IDHEC (Institute des Hautes Etudes Cine-
matographiques), France's most prestigious film school.

4With Yorgos Sevastikoglou and Apostolos Mousouris, he created the
Greek Democratic Army Film Unit. Considerable footage was sent to Socialist
Czechoslovakia, but it has been lost.

'This was the Congress with Khrushchev's historic admission of the crimes
of Stalin.

°Non-Greek-themed Mins made in the USSR were The Night Passenger
(1962), I Am a Soldier. Mother (1966), The Town of First Love (1970), and Code
Name Lukacs (1977), Zakharias also made The Morning Flight (1959) a fifteen-
minute short about a Greek bus driver. The script is by Zakharias based on a
short story by Menelaos Loudemis of the same title.

'Script by Yorgos Sevastikoglou based on the short story "The Driver" by
Nikos Kasdaglis 81 minutes. B&W.

8Script by Yorgos Sevastikoglou. 90 minutes. B&W.
9Giorgos Bramos (editor): Manos Zakharias; The Traveller of Memory, a pub-

lication of the Thessaloniki Internal Film Festival, 2008, p. 71.
'"Script by Oleg Stulcalav based on an idea by Yorgos Sevastikoglou. 85

minutes. B&W.
"Script by Galina Shergova. 98 minutes. Color.
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A Long and Creative Journey: An
interview with Manos Zakharias

by MARIA KATSOUNAKI

KATSOUNAKI: Could you divide your life into periods?

ZAKHARIAS: The first is Greece. Which means studying, friends,
the Occupation, the Civil War. The next is Paris, France. The third
the Soviet Union, where 'I spent twenty-nine years, a huge chunk
of my life. I studied and worked creatively there. Then came my
return to Greece, another big part of my life.

KATSOUNAKI: Looking back now at your life, from a distance, does it
sadden or anger you, or are you on good terms with your past?

ZAKHARIAS: My life doesn't sadden or anger me one bit. I'd live it
over from scratch again. All four periods in my life have given me
moments I could call my happiest. I've lived a lot, experienced so
much. I wouldn't change a moment.

KATSOUNAKI: Do you think your daughters' generation has experienced
less, lived less?

ZAKHARIAS: I don't think it goes by generations. I don't think the
experiences of any one generation can be better or worse. It's events
that count, the things that happen. The present day may be a lit-
tle poorer than mine. People are a little lost. They're searching,
trying to find something. The givens are gone, the values we could
once take for granted. People don't have a clear and solid stance.
They're a bit mixed-up. Is something new on the way? Who

MARIA KATSOUNAKI is a writer and film critic for the daily newspaper
Kathimerini.
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The End of the Beginning . . . 1963

knows? Things used to be clear-cut. There was the Occupation, the
enemy, the Resistance. There was no need to search. You could lose
heart and compromise—meaning you wriggled out of the thing—
you could be a traitor, but the overwhelming majority of my gen-
eration were in the Resistance. It was amazing what happened. If
you didn't live through it, there's no way you can even imagine it.
They'd be hunting you. They'd set a checkpoint in the street but
could knock on any door and they'd let you in and keep you safe.
Every door was open hack then. I remember a checkpoint in
Aiolou Street in downtown Athens. I went into a shop at random.
The owner took me straight down into the basement and showed
me a back door I could escape through. The atmosphere was amaz-
ing. Unprecedented and never to be repeated.

KATSOUNAKI: Did you draw strength from it?

ZAKHARIAS: A lot. We had certainty, self-confidence. It was a time
of exultation. Everything was in the superlative.

KATSOUNAKI: Did lift matter?

ZAKHARIAS: A lot. We had a unique relationship with death.
There were people being executed, arrested, tortured, and there
were others dying of hunger. You'd leave the house in the morn-
ing and see five or ten corpses in the street. The cart would come
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by and pick them up. You gradually got used to death. I felt that
even more during the Civil War. We'd set off with the film crew
to film scenes on the battlefield. I remember a terrible battle up on
Grammos—there were bodies everywhere—and a conscript mak-
ing a cynical comment about how one of them was sitting there,
dead, on a tree trunk.

KATSOUNAKI: What about your years in the Soviet Union? Is this a time
of reflection, of sorting things out in your head?

ZAKHARIAS: Yes. I'm getting things straight. As I've learned more
about history, my position has often changed. I was a member of
the;Communist Party. I left after the invasion of Czechoslovakia. I
know what mistakes were made during the Civil War and before
it. But I don't regret what I did. Given the context of the age, my
conscience is clear. I only did what I thought right. Whether I
rethought certain things later on with the benefit of historical
hindsight has no bearing on that. That isn't to say I ever stopped
considering socialism the best way of running a society. That I
lived a long time in a regime whose "Real Socialism" had little in
common with what I would consider socialism has no bearing on
that, either. Even so, in areas like health and education, there is
and never will be a better system than that. In terms of education,
the situation in the Soviet Union was superb. Everyone read. I
remember having to put myself on a six-month waiting-list for the
complete works of Chekov or Stendhal when they came out in new
editions.

KATSOUNAKI: When was that?

ZAKHARIAS: In the Sixties and Seventies. The quality of the health
system was also excellent. One of my daughters had a cough and
two doctors came round to our house. In that respect, you felt
totally secure.

KATSOUNAKI: You were an administrative and production head at
Mosfilm.

ZAKHARIAS: Yes, for twenty-three years, between 1956 and 1979.
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KATSOUNAKI: This was a period during which a lot of directors suffered
censorship under the regime. You hear all sorts of things.

ZAKHARIAS: Yes, you do. That's a very misunderstood era. There
can be no doubt that a system of censorship was in place, but it
was neither direct nor obvious. It worked on two levels. First, there
was self-censorship—self-imposed limits—which was worse. We
knew how far we should and could go. We had a lot of room to
maneuver, but there were limits. The second level was external
censorship. Personally speaking, I can't remember a single film
being shelved. Even Andrei Tarkovsky, who recorded the pressures
of faking films in the USSR in his Martyrology, made his best films
there: Ivan's Childhood, Andrei Rublev, Stalker, The Mirror. He made
great films abroad, too, but none as great as those he made during
his Russian period. And I made films in spite of it. I may have been
greater leeway because I was a foreigner. But I was able to make a
film about the Spanish civil war with a Jewish protagonist. Mean-
ing I had the space to fight for principles I held dear. And we must
not forget that there were enlightened people in the Mosfilm sys-
tem, like Romm and Reisman.

KATSOUNAKI: Do you regret any of your actions or decisions?

ZAKHARIAS: No. Everything we did we did with a clear con-
science. We weren't unfair with anyone. Although some people
were prevented from doing things, the artist was always invited to
put his side of the argument before the decision was taken.

KATSOUNAKI: But could an artist criticize the regime?

I don't think so. But this was internal self-censorship; you knew
how far you could go.

KATSOUNAKI: Was it a regime that oppressed creativity?

I never felt that. I discerned an antidemocratic tendency; that was
clear enough. The Party line and its commandments were entirely
non-negotiable. You could see there was no democracy in the sense
in which we understand it. Of course, it was this that proved the
worm that ate away the regime. Because it made it hard to control
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A Member of the Firing Squad . . . 1968

and hard to criticize. Which is why the regime collapsed.

KATSOUNAKI: Were you on good terms with Tarkovsky ?

AKFIARIAS: Very good, and with the others, too: Kontsalovsky,
Michalkof and the rest of them.

KATSOUNAKI: You returned to Greece in 1979. Why?

ZAKHARIAS: Primarily, I was returning to my homeland. T was
returning to the land that made me who I am, my language, every-
thing. Now, as to what this homeland was like that I returned to

.. well, it was all over the place. There was joys, hopes, openings
and prospects, but misery, too. They asked me to make a film for
television. They promised me twice the usual time. That is,
episodes were shot in a day but I was to get two! That was the first
and last time I worked with Greek television. This is not snob-
bishness on my part. I didn't work with them because I didn't
know how to make a film in two days. I would have been leading
them up the garden path. Then Melina [Mercourilcame along
with a proposal from the ;Ministry of Culture.

KATSOUNAKI: What exactly propelled you to come back to Greece?
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ZAKHARIAS: Nostalgia. I couldn't stay in Moscow any longer, even
though I was now in a position to do whatever I wanted at Mos-
film. I was artistic director of one of its four studios. When Romm
died, I took over one of the studios with Reisman. Still, as soon as
I knew I could go back to Greece, something I couldn't have done
before '75, that was that. I was taking five pills a day! My wife, a
civil engineer, was teaching at the university, but realizing noth-
ing on earth would keep me in Moscow, she told me we should go
back. Even though I never made another film after my return, I
was myself again. I was in my land. I saw my old friends. The
Moscow elite back then consisted of artists and intellectuals. That
has changed. Now they're businessmen: capitalists.

KATSOUNAKI: Since 1982, you've held key positions for eight years (film
consultant, President of the Greek Film Centre) in which you wielded con-
siderable power. You were known as the "czar" and the "gravedigger" of
Greek cinema. Why do you think you elicited that sort of reaction?

ZAKHARIAS: There were such reactions, clearly, but the question
is whether these reactions were justified or helpful. History has
now passed its judgment: the Greek cinema has survived for the
last twenty years That is thanks to the law (on the cinema) I and
Melina championed. As for the new law (drafted by the Gavras
committee), I've only read the preamble find its intentions are
good. I haven't studied the rest very carefully, but I did pick out
two or three potential problems. If they ask, I'll tell them what I
think.

KATSOUNAKI: In your film Corner of Arbat and Bouboulinas Street
one of the protagonists says: "The future's under attack from the past" Do
you still believe that's true?

ZAKHARIAS: Most definitely. It's a definitive statement. There's
not a person alive without a past, and that past has left its mark on
them. I divide my past in terms of turning points that have deter-
mined my memory and the way I relate to the world.

KATSOUNAKI: From your first film The Sponge Divers to your last,
Greece is always present. Was that unavoidable?

42	 JOURNAL OF THE HELLENIC DIASPORA



ZAKHARIAS: That reflects my inner world, my needs. I wanted to
talk about things Greek. In my first film, for instance, I tried to
recreate Greece in a foreign land, on the coast near Sebastopol. One
day, a naval officer paid me a visit. He said: "I've just served two
months in the Mediterranean in a submarine patrolling the Greek
islands. I get to Sebastopol, up periscope and find myself in the
Greek islands again!"

KATSOUNAKI: How far did your administrative role impinge on your
work as a director?

ZAKHARIAS: At Mosfilm, not at all. In Greece, now, it was my
choice. I can't blame anyone. I've always hoped to direct again.

KATSOUNAKI: In On the Corner of Arbat and Bouboulinas, you
state, "A strange century. The less life you have left, the greater your
responsibility for it". Now that most of your life is behind you do you still
think that's true?

ZAKHARIAS: The things you absorb, your reactions to things on an
emotional level, make you more mature, more responsible. They
teach you how to deal with things in a more level-headed way. To
take difficult decisions. That's why responsibility grows larger
with age.

Katsounaki: Do you feel responsible for things you wanted to do but
didn't?

ZAKHARIAS: I might regret not having done them, but not respon-
sible. Yes, I regret not making any more films. I'm sorry that I
stopped before the cycle was complete. I was improving as a direc-
tor, maturing artistically and creatively. I was at a peak in my
career. I'm sorry because 'I would have made more films. Good or
bad, it's impossible to know. But they would have been made.

Katsounaki: If you made another film, would it be about the past or the
present?

ZAKHARIAS: Not about the present. I consider myself an observer
of the here and now. I'm not well up on the situation. I imagine it
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would flop. If I made another film, it would either be about an
intense phase from the past (the Occupation or the Civil War),
though I can't see the point of that now I might do something
about the history of the Greek nation which so determined my life.
I'm especially interested in the Cappodistrias period.

KATSOUNAKI: You've been reading scripts for nearly three decades now.
Are we doing well?

ZAKHARIAS: No! We're not!

KATSOUNAKI: Why?

ZAKHARIAS: There's no mystery there. The root cause of all our
problems is the poor level of general and specialized education that
so belabors Greek society and the Greek cinema. How could it not
be! A film school (the Thessaloniki school doesn't count: it's just
another example of something hurriedly thrown together being
made permanent) would allow us to start hoping that, in a good
few years time, the Greek cinema will be able to compete with
other national cinemas.
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Between "New Greece" and the "New
World": Salonikan Jewish
Immigration to America'

by DEVIN E. NAAR

Who are these strangers who can be seen in the ghetto of
the East Side, sitting outside of coffee-houses smoking
strange-looking waterpipes, sipping a dark liquid from
tiny cups and playing a game of checkers and dice, a game
that we are not familiar with? See the signs on these insti-
tutions. They read: "Cafe Constantinople," "Café Orien-
tal," Cafe Smyrna," and there are other signs in Hebrew
characters that you perhaps cannot read. Are they Jews?
No it cannot be; they do not look like Jews; they do not
speak Yiddish. Listen; what is that strange tongue they are
using? It sounds like Spanish or Mexican. Are they
Spaniards or Mexicans? If so, where did they get the cof-
fee-houses, an importation from Greece and Turkey?

—Samuel M. Auerbach, "The Levantine Jew" (1916) 2

Writing in The Immigrants in America Review, Auerbach offered
an image of "Levantine Jews" as "strangers" within the context of
a predominantly Yiddish-speaking, eastern European Jewish cul-
ture on the Lower East Side of Manhattan during the first decades
of the twentieth century. Auerbach, like his contemporaries writ-
ing in English or Yiddish, provided a perspective that he felt
would resonate with his readership.' Subsequent accounts of
American Jews have echoed descriptions such as Auerbach's inso-

DEVIN E. NAAR is a Doctoral Candidate, Department of History, Stanford
University.
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far as they have treated Jews from the eastern Mediterranean—
described alternatively as "Levantine," "Oriental" or "Sephardi"—
as marginal figures in their narratives. Others have omitted
completely from their accounts the experiences of these Jews, who
stray far from the mold of "normative" American Jewry. In addi-
tion to differences in language, culture, geographic origin, and
religious traditions (minhagim), the relatively small demographic
weight of Jews from the eastern Mediterranean also has con-
tributed to their marginalization in American Jewish historiogra-
phy. Perhaps as many as sixty thousand Jews from the eastern
Mediterranean arrived in the United States between 1880 and
1924, whereas over two million largely Yiddish-speaking Jews
from eastern Europe arrived during the same period. 4 As a result,
Jews from eastern Europe often have stood symbolically for Amer-
ican Jewry of the early twentieth century. 5

Jews from the eastern Mediterranean have thus fallen between
the cracks of American immigrant history. On the margins of
American Jewish history, Jewish immigrants from the eastern
Mediterranean have only recently garnered the limited attention
of other relevant fields, such as those of Greek-American and Turk-
ish-American studies. While the sixty thousand Jews from the
eastern Mediterranean represented only a small group in compar-
ison to the four hundred and fifty thousand Greeks (convention-
ally defined as Greek Orthodox Christians) who arrived in the
United States during the late nineteenth and early twentieth cen-
turies, their numbers approximate those of the twenty five to fifty
thousand Turks (conventionally defined as Muslims) who immi-
grated to America. 6 If we consider that many—if not most—of the
Jews from the eastern Mediterranean who arrived in the United
States during the era of mass immigration did so with Greek or
Ottoman (and later Turkish) passports in hand, how does this
change our conception of the boundaries of immigrant histories?
How do we consider immigrants who were "Jewish" and who may
also have been "Greek" or "Ottoman" or "Turkish" in some way?

Recent scholarship in American Jewish history, such as that
issued in conjunction with the 350th anniversary of Jews in Amer-
ica, have not yet succeeded in incorporating these seemingly
anomalous Jewish immigrants from the eastern Mediterranean
into the standard narratives. Scholars begin their accounts of
American Jewish history with the tale of twenty-three refugees
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who fled from the Inquisition in Recife, Brazil, and settled in New
Amsterdam in 1654. 7 These "Old Sephardim," however, consti-
tuted a group distinct from those Jews who arrived from the east-
ern Mediterranean during the early twentieth century, and whom
scholars have labeled the "New Sephardim." Some members of
Shearith Israel, the Spanish and Portuguese synagogue of the "Old
Sephardim" in New York, initially argued in the 1910s that the
newcomers should not be categorized as "Sephardim" at all.
Rather, they advocated labels such as "Levantine" or "Oriental,"
both terms with derogatory connotations, so as not to muddy their
own reputation as the "noble," well-established "Sephardim," the
true heirs to the legacy of the Spanish golden age. 8 Contributors
to the Ladino and Anglo-Jewish press in America debated and
polemicized over the terms "Levantine," "Oriental," and
"Sephardi," some distinguishing among the Jews from the eastern
Mediterranean according to linguistic community—Ladino,
Greek, and Arabic—and viewing only Ladino-speakers, the per-
ceived descendants of medieval Iberian Jewry, as "Sephardim" in a
strict sense. 9 The only terms of identification not contested during
the early twentieth century were those based on city or town of ori-
gin that the newcomers gave themselves and utilized internally.

A few scholars have succeeded in giving voice to the Jews from
the eastern Mediterranean who lived in early twentieth-century
America. They have filled important lacunae by focusing on the
efforts of these immigrants at communal organization, their inter-
actions with other Jews they encountered in the United States, and
their creation of a Ladino press in New York. 1° Such scholars point
out city-based identity but often represent it as a source of conflict
and an obstacle to overcome in the formation of a broader group
identity. This article seeks to push even further and reconsider the
received taxonomy of "Levantine," "Sephardi," and "Ladino"—as
well as "Greek," "Ottoman" and "Turkish"—by presenting the case
of one such constituent city-based group. For Jews from Thessa-
loniki—Selaniklis, as they called themselves—as for many immi-
grants from the eastern Mediterranean, city-based consciousness
constituted their primary vector of identity, one that transcended
the experiences of emigration and immigration." To tell their story
as Selaniklis (Salonikans) is to tell it in their own terms.

This article also joins recent work, such as that by Rebecca
Kobrin on the Bialystoker "diaspora," that diversifies what we
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know of immigrant American Jewry, community by community,
and requires us to reconsider the geographic and conceptual lines
between "Old World" and "New." 12 As those from the "Jerusalem
of the Balkans," the Salonikans provide a valuable case study of a
community whose story loomed large in the cultural history and
collective memory of the Sephardi world. Utilizing the Ladino
press from New York and Salonika, archives of the Jewish com-
munity of Salonika and of the Sephardic Brotherhood of America,
ships' manifests and records of Ellis Island's Special Board of
Inquiries, consular reports from Salonika, memoirs, and a handful
of other archival sources, this article seeks to analyze the reasons
given by Salonikan Jews and their contemporaries to explain why
Salonikan Jews left their natal city and came to the United States
during the early twentieth century, and to explore the distinctive-
ness of their migration experiences. Their continued identification
as Salonikans provided them with a sense of continuity during a
period of rupture and dislocation. The obstacles the immigrants
encountered during the immigration process and the difficulties
experienced by those who remained in Salonika form part of this
transnational history. Although they physically left Salonika,
those Selaniklis who came to America sought to perpetuate a sense
of Salonikan Jewishness through their cafe culture, caricatured
above by Auerbach, and their early modes of communal organiza-
tion. As they aimed to maintain this link throughout the interwar
period, they transformed what Salonikan Jewishness meant in the
United States and in Salonika itself.

The "Jerusalem of the Balkans"

The developing trend of Jewish emigration from Salonika dur-
ing the early twentieth century ironically overturned the estab-
lished image of the city as a Jewish safe haven. The
sixteenth-century Portuguese Jewish poet, Samuel Usque,
mythologized Salonika as a refuge for Jews following their expul-
sion from Spain in 1492 and further Iberian persecutions of the
sixteenth century:

It is the mother of Israel which has grown stronger on the
foundations of the religion, which yields excellent plants
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and fruit trees, unequalled the world over. Its fruits are
delicious, because watered by rivers, Jews of other coun-
tries, persecuted and banished, have come to seek refuge
there, and this town has received them with love and cor-
diality, as if it were our revered mother Jerusalem.' 3

Just as in the fifteenth and sixteenth centuries, Salonika served
as a city of refuge for Jews during the late nineteenth and early
twentieth centuries and reinvigorated its mythic status as a Jew-
ish safe haven and as the "Jerusalem of the Balkans."" During this
later period, however, the influx of Jews to Salonika did not result
exclusively from persecutions, although they did play an impor-
tant role. As a result of a blood libel on the Ionian island of Corfu
in 1891, clashes in the town of Larissa following the Greek-
Ottoman War of 1897, and guerilla warfare during the first years
of the twentieth century between Greek and Bulgarian national-
ists in the Macedonian hinterland, Jewish refugees arrived in
Salonika from these locales. These specific incidents accompanied
a general trend of Jews' leaving territories recently annexed by
emerging Balkan nation-states such as Greece and Bulgaria, and
relocating to regions that remained under Ottoman contro1. 15 The
Ottoman state provided the Jews and other monotheistic non-
Muslim populations—namely Christians—with the power of self-
organization in exchange for certain taxes: Salonika, Istanbul
(Constantinople, the imperial capital), and Izmir (Smyrna) repre-
sented the largest urban Jewish communities organized according
to this framework. As non-Muslims, Jews remained second-class
subjects, but such an arrangement seemed preferable to the uncer-
tain position in which Jews in the newly forming Balkan nation-
states expected to find themselves.' 6 Jewish refugees fleeing from
eastern Europe in the 1890s and pogroms in Kishenev in 1903 and
Odessa in 1905 also settled in Salonika."

Jewish migration to Salonika should also be situated within
the context of larger population movements tied to increasing
urbanization and industrialization in the Ottoman Empire during
the late nineteenth and early twentieth centuries. Those living in
provincial Ottoman areas and who were in search of improved eco-
nomic opportunities—by no means Jews alone—increasingly set
tled in larger cities such as Salonika." In keeping with their
system of organizing subject populations according to religion,
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the Ottoman authorities maintained a special register of Jews as
part of the 1884 census that listed over one hundred families from
small towns including Gallipoli (Gelibolu), Larissa (Yeni
Dardanelles (Canakkale), Kavalla, Serres, Drama, and Kastoria
who now resided in Salonika.' 9 A register from 1905 similarly
recorded over 350 Jewish families who had settled in Salonika
from many of the same outlying towns. 2° Few entries in either reg-
ister indicated individuals who had come from other urban centers
such as Istanbul or Izmir.

With the increased urban population, industrialization, and
expanded economic opportunities, by the turn of the twentieth
century Jews came to constitute close to half of the 170,000 resi-
dents of Salonika. Turks, Greeks, DOnme, Levantines, Bulgarians,
Armenians, and Roma represented the remainder of the popula-
tion of this cosmopolitan port city on the Aegean Sea. 21 Histori-
ans have called the late nineteenth and early twentieth centuries a
"golden age" for Salonika, especially its Jewish population, whose
members played leading roles in the economy and constituted the
largest Jewish community in the Ottoman Empire. 22 Jews in
Salonika participated in a complex trans-Mediterranean commer-
cial network and played active roles in the Ottoman economy as
middlemen, exporting cereal, cotton, wool, and silk, and opening
some of the first factories for bricks, flour, soap, and tobacco in the
Balkan region. Industrialization of the city and the construction of
a modern port rendered Salonika an important commercial hub for
the eastern Mediterranean. 23

A correspondent for the Catholic World in 1900 even referred
to Salonika as a "New Jerusalem"—a variation on the theme of
"Jerusalem of the Balkans"—which encapsulated the preponder-
ance, prosperity, and diversity of the city's Jewish population at the
time. 24 Jews occupied positions in a variety of social strata, with a
particularly large working class. Some served as lawyers, bankers,
and businessmen, while many more worked as fishermen, steve-
dores, porters, tobacco laborers, peddlers, and small merchants. 25

When David Ben-Gurion (who later became the first Prime Min-
ister of Israel) visited in 1911, he acknowledged the prominence
of Jews in numerous segments of society, characterizing Salonika
as "a Hebrew labor town, the only one in the world." He was
impressed by the fact that the port of the city closed every Satur-
day in observance of the Jewish Sabbath. 26 The community also
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benefited from the advent of the Ladino press and of modern edu-
cation, stemming from the efforts of Jewish institutions such as
the Paris-based Alliance Israelite Universelle, which had estab-
lished its first school in Salonika in 1873. 27

Alongside the emergence of the new golden age for the Jews
of Salonika and the trend of immigration to the city, a contrasting
trend of out-migration developed during the first two decades of
the twentieth century. Scholars focusing on eastern Mediterranean
Jewish immigrants to the United States argue that "political insta-
bility" and "economic hardship," both of which correspond to an
image of the disintegrating Ottoman Empire at the turn of the
twentieth century, provided the overriding "push" factors. 28 In
enumerating five factors that spurred these Jews to emigrate dur-
ing the period 1880 to 1924, one scholar adds "antisemitism" to
economic hardship, unfavorable political climate, compulsory
Ottoman military conscription, and natural disasters. 29 But the
impetuses for the emigration of Jews during this long period can-
not be linked exclusively to a picture of the Ottoman Empire as
the "Sick Man of Europe." Furthermore, specific variables operat-
ing in distinct locales affected the rate and extent of emigration
differently: one should not presume that the reasons why Jews left
Salonika could also apply, without modification, to Istanbul, Ioan-
nina, or Aleppo.

Other scholars point to the Young Turk revolution, launched
from Salonika in 1908, which overthrew sultan Abdul Hamid II
and reinstituted the constitution of 1876, as a turning point for
Ottoman Jewry and for Jewish emigration from the empire. 3° In
the wake of the revolution, the new administration required Jews
and Christians to serve in the Ottoman military for the first time,
overturning the custom of non-Muslims paying taxes in exchange
for military exemption. Scholars have argued that, following the
declaration of compulsory military conscription (1909), young
Jewish men immediately "voted with their feet" and decided to
emigrate rather than serve in the Ottoman army. 31 They suggest
that evasion of the Ottoman army inaugurated the initial, sub-
stantial wave of Jewish emigration from the Ottoman Empire-and
from Salonika-and indicate that the bulk of these emigres went to
the United States. 32 While this may be a valid claim to a certain
extent, it cannot be substantiated by statistics culled from the
ships' manifests of Ellis Island, at least not in the case of Salonika.
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Table I. Jewish Immigrants from Salonika Recorded at Ellis Island, 1903-1924

Year	 (A) Number of	 (B) Number of Jews	 (C) Total Jewish	 (D) Total immigrants	 (E) Percent of
Jews recorded	 recorded as	 "Greek,"	 immigrants	 from	 from Salonika (Jews Salonika immigrants
as "Hebrew"	 "Turk," "Arab," etc. 	 Salonika (A+ B)	 and non-Jews)	 who were Jews (C/D)

1903	 9	 4	 13	 16	 81.3
1904	 6	 6	 12	 15	 80.0
1905	 6	 4	 10	 46	 21.7
1906	 3	 19	 22	 47	 46.8
1907	 27	 8	 35	 247	 14.2
1908	 7	 4	 11	 12	 91.7
1909	 14	 9	 23	 77	 29.9
1910	 20	 1	 21	 77	 27.3
1911	 37	 11	 48	 60	 80.0
1912	 77	 20	 97	 148	 65.5
1913	 110	 42	 152	 231	 65.8
1914	 55	 48	 103	 148	 69.6
1915	 316	 120	 436	 505	 86.3
1916	 319	 283	 602	 1063	 56.6
1917	 32	 23	 55	 70	 78.6
1918	 7	 11	 18	 44	 40.9
1919	 28	 28	 56	 93	 60.2
1920	 241	 83	 324	 555	 58.4
1921	 48	 58	 106	 233	 45.5
1922	 6	 14	 20	 66	 30.3
1923	 36	 20	 56	 144	 38.9
1924	 1	 1	 2	 50	 4.0
Totals	 1405	 817	 2222	 3947	 56.3
Source: Ellis Island Database (www.ellisisland.org ) and JewishGen Ellis Island One-Step Search Tool, Gold Form
(www.jewishgen.org/databases/EIDB/ellisgold.html),  both accessed Sep. 15, 2007. See note 31 for a description of the search method. 



These statistics indicate that in 1909 and 1910, the initial years
in which compulsory military conscription was to have gone into
effect, there was no substantial increase in the number of Jews who
arrived at Ellis Island from Salonika. In fact, in relation to the total
population of Salonika, Jews were proportionally underrepre-
sented among the total number of Salonikan immigrants (see
Table I). 33

There are several ways to account for the discrepancy between
claims made by scholars and available statistics. A recent study of
the Ladino press in Istanbul in the wake of the decree of compul-
sory Ottoman military conscription argues that Jews generally dis-
approved of this new measure. "Disapproval," however, does not
necessarily translate directly into opting for emigration. 34 Fur-
thermore, the implementation of conscription measures presum-
ably varied from locale to locale, and Jewish responses in Salonika
likely differed from those in the Ottoman capital and other regions
of the empire. Other recent studies even doubt the degree to which
the Young Turks successfully implemented their new conscription
policy; some argue that the conscription of non-Muslims remained
unimplemented for several years after its initial declaration in
1909. 35

Evasion of real or anticipated Ottoman military conscription
still may have provided some impetus for Jewish emigration from
Salonika-let alone other Ottoman cities-regardless of whether such
a claim can be confirmed by statistics tabulated from Ellis Island
passenger lists. But until such confirmation can be ascertained, the
claim should be made more speculatively than the dominant posi-
tion taken in the scholarly literature. It seems, however, that the
perception of Jewish migration in the wake of the conscription of
non-Muslims developed quickly and became naturalized in the
standard narrative of Jewish emigration from the Ottoman
Empire. "A sin bit the Turk [el togad," Moise Soulam, a Salonikan
native, asserted in a poem published in 1914 in La America, New
York's first Ladino weekly, "for he conscripted the non-Muslim to
the military [askyer),1 because of this, many Jews of Turkey emi-
grated,/ and the greatest part of them installed themselves in
America." 36 It is noteworthy, however, that Soulam was not among
those who immigrated to evade the Ottoman military; in fact, far
from it. In another contribution to La America, he characterized
himself as a "true Ottoman," implying that his motivation for
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emigration lay elsewhere. 37 Referring to Ottoman Jews living in
the United States, Moise Gadol, the Bulgarian-born editor of La
America, asserted in the journal's inaugural issue in 1910 that
"most of them work in various factories here in America and their
concern is to send money back to their families in Turkey and later
. . . return to their country [to be) beside their beloved ones.""
Interestingly, Gadol noted an economic motive for coming to
America, and indicated an intended temporary sojourn. Ottoman
military conscription is not mentioned. If the immigrants had left
in the first place to avoid military conscription, certainly they
would not be so anxious to return.

The retrospective aspect of accounts like Soulam's—and oth-
ers like it—indicate that, while there may have been a kernel of
truth to their stress on the threat of conscription under the Young
Turk regime, they may also have served a second narrative func-
tion by providing Salonikan Jewish immigrants and their descen-
dants with a rhetorical strategy for bridging the gap between them
and mainstream, predominantly Yiddish-speaking Jews whom
they encountered in the United States. 39 By emphasizing evasion
of military conscription, the tellers of these tales could tap into the
popular mythology about eastern European Jews incoming to
America in order to evade conscription into the czar's army. Such
an emphasis could have provided common ground between Jews
from the eastern Mediterranean and eastern Europe, who, as indi-
cated in Auerbach's description with which this article began,
often confronted seemingly irreconcilable differences in language,
culture, and religious tradition.

A further irony with regard to Jewish migration from
Salonika, in particular, is that many of the first Jews from the city
to arrive at Ellis Island during the late nineteenth century and
prior to the Young Turk revolution were Jews from eastern Europe
who, seeking refuge, utilized Salonika as a transit port en route to
the United States.4° In other words, the first Jewish immigrants to
sail to America from Salonika were not actually Salonikan Jews. A
handful of Ottoman-born Jewish merchants, however, arrived in
America during the same years—in 1893 for the Chicago World's
Fair and in 1904 for the St. Louis World's Fair—although it
remains uncertain how many, if any at all, came from Salonika or
whether they remained in America on a permanent basis. 4 ' Fur-
thermore, a war between the Ottoman Empire and Italy (1911-
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1912) resulted in the expulsion of all Italian subjects from the
Ottoman realm; included among the Italian subjects were numer-
ous Jews from Salonika, some of whom had served as leading
members of the Jewish community. 42 Some of these Jews appar-
ently traversed the Atlantic and settled in the United States. They
may account for the increase in the number of Jewish immigrants
from Salonika recorded on Ellis Island passenger lists in 1911 and
1912. These statistics underscore that Salonikan Jewish immigra-
tion to the United States did not reach its height directly follow-
ing the Young Turk revolution and the introduction of compulsory
military conscription during the waning years of the Ottoman
Empire, but later, following the incorporation of Salonika into
Greece as a result of the Balkan Wars of 1912-1913. Under the
new regime, Salonikan Jews no longer saw themselves as sover-
eigns of the "Jerusalem of the Balkans," but as an increasingly
marginalized group in new Greek Thessaloniki.

The New Expulsion

Writing of el nuevo gerush (the new expulsion), a Salonikan con-
tributor to El Luzero Sefaradi (The Sephardi Beacon), a monthly
Ladino literary review published in New York in 1927, provoca-
tively recalled the dispersal of the Jews from Salonika once the city
came under Greek contro1. 43 He asserted that this "new expulsion"
was "as tragic as that from Spain." Although the Greeks had not
issued any formal expulsion order against the Jews, the new gov-
ernment nonetheless made a concerted effort, he suggested, to rid
Salonika of its Jewish population and Jewish influence, creating a
massive wave of emigrants who felt as pressured as the refugees of
1492 had to leave their homes and flee to a safer place. In a poem
published in La America in 1914, in the immediate wake of the
Greek annexation of Salonika, Moise Soulam similarly referred to
the notion of expulsion: "the antisemites came to power,/ the gen-
tiles want to expel the entire Jewish community,/ because they no
longer want to see either the Turk or the Jew,/ and out of anguish
the Jews call to God." 44 Here Soulam revealed his own motivations
to emigrate—not evasion of Ottoman military conscription fol-
lowing the Young Turk revolution—but rather the Jews' new-
found position in the Greek nation-state. Unlike the case of Jews
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leaving to evade military conscription in 1909 and 1910, emigra-
tion during the initial years of Greek rule over Salonika, from 1913
to 1916, can be substantiated as a significant movement by refer-
ence to statistics gathered from Ellis Island passenger lists.

Numbering as many as eighty or ninety thousand, nearly half
the city's population-at the turn of the century, the Jewish popu-
lation of Salonika decreased to about fifty thousand as a result of
emigration by the time of the German occupation of the city in
1941. 45 According to Joseph Nehama, the director of the Alliance
Israelite Universelle school in Salonika, seventy thousand Jews left
Salonika during this period, resettling not only in the United
States, but also in France, Latin America, and Palestine, especially
once the doors to America were shut in 1924.46 While this figure
appears to be exaggerated, Esther Benbassa and Aron Rodrigue
note that it illustrates the significance that the phenomenon of
emigration carried in the minds of contemporary witnesses such as
Nehama.47

Jewish emigration emerged not only in response to Jews'
understanding themselves as "outsiders" in their city and victims
of the "new expulsion," but also in response to the communal lead-
ership's inability to effectively deal with the various challenges the
Jewish population faced following its incorporation into Greece.
The Jewish population was not socioeconomically or politically
homogenous, nor was its voice united. Throughout the interwar
period there emerged various Jewish political parties, each vying
to promote conflicting agendas—assimilationist, socialist, and
Zionist—directly to the Greek government and via petitions to
prominent international Jewish organizations. Many ordinary
Jews from Salonika elected or felt forced to leave the city in
response to the unfriendly climate and as a means to opt out of the
difficult political atmosphere they encountered. 48 Jewish social-
ists, in particular, viewed their ideological goals as impossible to
achieve in the years immediately following the incorporation of
Salonika into "New Greece." Many of the leaders among the
Selaniklis in the United States had been active members of the
Socialist Workers' Federation in Salonika, including the above-
mentioned Moise Soulam; Maurice Nessim, the editor of El Pro-
gressol La Bos del Pueblo, the socialist Ladino weekly founded in
1915 in New York; and others who saw themselves as transplant-
ing their ideological struggle from Salonika to the United States. 49
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The nationalist agenda of the Greek state, animated by the
Megali Idea (Great Idea), aimed at the "reformation" of a "Greater
Greece" and the revival of the glory of ancient Athens and Byzan-
tium through the acquisition of territory on which dwelt all the
widely dispersed "Greek" people, defined in religious and linguis-
tic terms. 5° The Balkan Wars, in which Greece participated to this
end, resulted in the cession of Salonika to Greece despite compe-
tition from the other Balkan states. While the Greek government
initially promised the Jews freedoms of religion, language, com-
munal organization, and education, the new Greek rulers simulta-
neously sought to forge a monolithic Greek identity for all of its
inhabitants in keeping with its nationalist agenda." Jews of
Salonika tended to resist these pressures because they desired to
maintain the status quo, which they viewed as the means by which
they could safeguard their Jewish identity, language, religion and
economic position. Jews refused to refer to the city by its Greek
name, Thessaloniki, instead continuing to call it Saloniko (in
Ladino) until a 1937 law compelled them to change-twenty-five
years after the imposition of Greek rule. 52

Greek nationalists questioned Jews' loyalties after Salonika
had changed hands, partly because the Jewish community, in order
to maintain its historic position in the city, had opposed Greece's
annexation of the city in the first place. As alternatives to annexa-
tion, Jews had advocated the continued rule of Salonika and the
surrounding region of Macedonia by the Ottomans, annexation by
Bulgaria, or internationalization of the port to be overseen by a
Jewish administration as favored by Austria. 53 Salonika's chief
rabbi, Jacob Meir, who later became chief rabbi of Palestine, had
bluntly affirmed the allegiance that the Jewish community had
wished to maintain to the Ottoman Empire in a meeting with the
Greek king in 1913:

We tried our best to support the course of Turkish domi-
nation in Macedonia, and we Jews would have been will-
ing to sacrifice ourselves to preserve that Turkish
domination, should it have been possible. I must report in
all candor that I would have taken up arms if that had not
been an impossibility, in order to prevent the fate which
befell the Turks. 54
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While Meir conceded that he had come to terms with the
"realities" of "Greek rule and domination," he left a strong impres-
sion on Greek nationalists, who did not soon forget the ardent
attempts of Jews to prevent the incorporation of Salonika into
Greece. Local Zionist leader David Florentin asserted that
"Salonika is neither Greek, nor Bulgarian, nor Turkish; it is Jew-
ish," in his unsuccessful attempt to promote an autonomous
Salonika with a Jewish administration. 55 In this context, national-
ist Greek Orthodox Christians and the Greek government came to
view the Jews of Salonika as a political threat to the goals of the
Greek state and even as "enemy sympathizers" who were pro-
Ottoman, pro-Austrian, or pro-Bulgarian. When King George I
of Greece was assassinated during his visit to Salonika in March
1913, Greek newspapers immediately accused the Jews. 56

In addition to political concerns, cultural differences further
emphasized the Jews' evident non-Greekness within the frame-
work of the developing Greek nation-state. As a local Jewish jour-
nalist recalled in 1925,  the status of the Jews of Salonika as
strangers in their natal land emerged immediately in their new
context: "We were ignorant of Greek customs, of Greek culture, of
the Greeks' race, of its past, its history, its language, its national
ideal, its hope, its destination." 57 The Jewish religion, the Ladino
language, the French cultural orientation that resulted from edu-
cation provided by the Alliance Israelite Universelle since the late
nineteenth century, and economic ties to the West all positioned
Jews as impediments to the nationalist Greek agenda. 58 The pref-
erence especially of middle and upper class Jews to write and speak
in French rather than in Greek, even though Ladino served histor-
ically as their vernacular, proved irksome for some Greek nation-
alists. 59 Coming of age at the French lycee in Salonika, and as the
son of a successful businessman, Leon Sciaky spoke highly of the
French culture with which he and his classmates came into con-
tact. After reading about the French Revolution, the Rights of
Man, and the works of Victor Hugo, Sciaky recalled how "a gen-
uine feeling of patriotism sprung up in me, and the French flag in
front of the school, fluttering in the breeze of sundrenched April
afternoons, moved me singularly with emotions never before expe-
rienced." Sciaky then acquired a tricolore of his own, which he flew
from his house whenever the French consulate raised his flag. Sci-
aky's father, however, disapproved immediately of his son's
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attempt to display patriotism for France. "There are troubles
enough," he asserted, "without our adding oil to the fire. . . . You
can love France and yet not offend the people about you." 6° Salamo
Sciaky alluded to his own awareness that the "multiple alle-
giances" of the Jews of Salonika threatened the opposing nation-
alisms developing in the region.' Similarly, when the Greek army
first captured Salonika during the Balkan Wars, the local Greek
residents hung banners with the Greek colors-white and blue-to
express their jubilance. Joseph Nehama noted that the Jews hung
no flag. Rather, they preferred to maintain a discreet profile as they
sensed that Greek rule posed a serious threat to their well-being. 62

Recognizing this "threat" following the incorporation of Salonika
into Greece, Leon Sciaky questioned what chance his family would
have at success with a "purely French education" and little knowl-
edge of Greek. 63 Despite their affinity to French culture, the Sci-
aky family immigrated not to Paris or Marseille, as did many
fellow townsmen with similar socioeconomic backgrounds, but to
the United States.

Both during and after the incorporation of Salonika into
Greece, some Jews recognized that not only their cultural attrib-
utes and economic position were in danger, but also their physical
safety. Such a threatening atmosphere provided a further push for
emigration. Joseph Nehama reported that "among the Greek pop-
ulation, people are talking about a Jewish massacre." 64 According
to some sources, the Greek population, with the support of the
army, had already instigated a series of attacks during the Balkan
Wars that resulted in several murders, the rape of fifty Jewish
women, the ransacking of four hundred stores and three hundred
homes, and the unwarranted arrest of a handful of Jewish nota-
bles. 65 "As soon as the Greeks occupied Salonika," Moise Soulam
lamented in a poem in La America in 1913, shortly after his arrival
in New. York, "they already exhibited their barbarity and anti-
Semitism / in massacring Jews without mercy." 66 Such perceived
"barbarity" transformed into a ritual blood libel accusation that
spread like "spitfire" (azogre) to Salonika from the island of Corfu
in 1915. Due only to chief rabbi Meir's intervention with Greek
authorities did the Jews evade a "pogrom," as one witness, who left
Salonika and fled to New York, called it. 67 David Nahum, who
similarly fled to the United States, reported in La America that the
blood libel accusation led to threats by Greeks to burn down syn-
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agogues and Jewish homes in retaliation. "All the Jews," he pre-
dicted, "will abandon Salonika little by little." 68 While "all" Jews
did not "abandon" Salonika at that time, many did, and at a much
greater rate than other populations in the city. Among all immi-
grants from Salonika recorded at Ellis Island in 1915, Jews were
overrepresented at 86. 3 percent, and Jewish immigration from
Salonika reached its high point in 1915 and 1916 (see Table I). The
editor of La America captured the escalating phenomenon in Octo-
ber 1915: "Our brothers from Salonika are emigrating in great
numbers. . . . Every ship brings a new quantity to New York." 69

An article in La Bos del Pueblo in New York even indicated that
Jews who opted to leave preferred to travel on Italian rather than
Greek ships precisely because, as the reporter indicated, "the
antagonism of race that usually can be seen on Greek ships is not
present on Italian ones." 7 °

A further reason for Jewish emigration emerged during World
War I and was linked to military conscription. After Salonika came
under Greek control during the Balkan Wars, the Jewish popula-
tion received a temporary exemption from the military reminis-
cent of the pre-Young Turk period of Ottoman rule. But following
a revolution in Greece in 1916, in which Eliftherius Venizelos, the
head of the liberal, nationalist party, assumed leadership of a gov-
ernment in Salonika in opposition to that of the king in Athens
and advocated Greece's support of the Triple Entente, military
conscription could no longer be postponed. Albert Levy, who
became an active member of the Salonika Brotherhood of America
and editor of La Vara, a Ladino weekly in New York, recounted
how, in response to this measure, "Salonikan youth" fled in droves:

Immediately after the call to arms of the class of 1894, a
strong current of emigration began among the Salonikan
youth, all of whom desired to leave, all of whom prepared
to leave their native city, and all of whom in the end opted
for exile, directing themselves toward the land of rest and
security: America. 71

"Emigration has reached great proportions among our popu-
lation," a Salonikan correspondent for La Bos del Pueblo of New
York similarly asserted following the call to military service in
1916. "Hundreds and hundreds of young men, as well as entire

6o	 JOURNAL OF THE HELLENIC DIASPORA



families opt for exile." The correspondent concluded by indicating
that in the first twenty days of August 1916 alone, 1,800 Jewish
youth left Salonika, with America as their prime destination. 72

The tendency of Jews to favor the king's position of neutrality and
the opposition of Jewish socialists, in particular, , to the war may
have factored into the decisions of some Jews to leave Salonika dur-
ing this period as well.

A Ladino daily in Salonika, El Liberal, regularly published lists
of Jews who evaded conscription into the Greek army-and, to help
blunt the impact of draft evasion, articles encouraging Jews to
express their patriotic sentiments for Greece in a more effective
manner. 73 It would be interesting to compare the lists of Jewish
draft dodgers published in the press in Salonika with passenger
lists at Ellis Island to determine the extent to which the two over-
lapped. Such a comparison, however, is unnecessary to recognize
that, unlike emigration following the declaration of compulsory
military conscription under the Young Turks in 1909, significant
Jewish emigration in the wake of conscription under the Greek
government in 1916 can be substantiated by statistics drawn from
Ellis Island passenger lists.

In addition to compulsory military conscription during World
War I, an immense fire that burnt down the center of Salonika in
August 1917 compelled further emigration.74 Seventy thousand
residents, fifty thousand of whom were Jews, found themselves
without food or shelter as a result of the fire, which destroyed
numerous synagogues, schools, libraries and archives, and hun-
dreds of businesses, mostly Jewish owned. 75 The Greek govern-
ment faced the difficult task of aiding thousands of Salonika's
residents and rebuilding the center of a city, which less than five
years earlier had come under Greek control. The Greek govern-
ment's plan for the reconstruction of Salonika alienated many
Jews, who perceived it to be attempting to diminish their visibil-
ity and remove them from the center of the city. The scheme called
for the expropriation of all of the burnt land and prevented Jews
from immediately rebuilding their homes and businesses in the
city's center. 76 In the spirit of the Greek nationalist dream of the
Megali Idea, the architects hired by the government redesigned the .

city with Byzantine architecture and the physical mark on the city
left by the Jews and Muslims over the previous four centuries dis-
appeared. 77 "The impression created on the Jews by that treatment
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was so profoundly demoralizing," a member of the B'nai B'rith
lodge in Salonika explained to Lucien Wolf of the Board of
Deputies of British Jews, "that it may be said that this was the
main cause for the expatriation of many wealthy Jews to Paris,
Italy, and elsewhere."78 In 1920, the French consul reported
directly to Alexandre Millerand, the Prime Minister of France,
that the causes of the Jewish "exodus" from Salonika at that time
had less to do with the lack of housing following the fire of 1917,
or even the high cost of living and commercial stagnation, than
with "the antipathy that has always existed between the Israelite
element and the Greek element." 79 The spike in the number of
Jews from Salonika recorded at Ellis Island in 1920 (324 in 1920
compared to fifty-six in 1919) can be attributed to the continued
dissatisfaction with the plan for reconstruction, as well as to the
fact that, although World War I had concluded previously, Ellis
Island only resumed accepting large numbers of immigrants in
1920. 8°

In addition to the expropriation and reconstruction schemes
following the fire of 1917, subsequent measures put forward by the
Greek government as well as popular sentiment during the inter-
war period reinforced the perception among many Jews that they
were not welcomed in the Greek nation-state. The influx of Greek
Orthodox Christian refugees from Asia Minor into Greece follow-
ing the compulsory exchange of populations dictated by the Treaty
of Lausanne (1923) transformed the Jews of Salonika into a statis-
tical minority in terms of numbers for the first time. They now
constituted only one-fifth (rather than nearly one-half) of the city's
total population. The departure of the Muslim population from
Greece, in accordance with the terms of the same treaty, left the
Jews as the most concentrated "non-Greek" population in all of
Greece, save the Muslims of Thrace who were exempted. In 1924,
with Jews no longer the preponderant group in Salonika, the new
Hellenic Republic declared a law making only one day—Sun-
day—the obligatory day of rest in an attempt to "nationalize" the
economy and reposition commerce in the hands of "true Greeks"
(meaning Greek Orthodox Christians) in Salonika. This brought
to an end the custom in Salonika of resting on Saturday. In
response, Jews again resorted to emigration, but restrictions on
entry to the United States solidified the same year by the Johnson-
Reed Act situated France, Italy, Latin America, and Palestine as
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the main destinations. 8 ' Mandates requiring that Jewish schools
increase the instruction of the Greek language at the expense of
French, Hebrew, and Ladino, and that accounting books be kept
Greek, as well as proposals to expropriate portions of the centuries'
old Jewish cemetery that, as a result of the fire of 1917 and expan-
sion of the city with the influx of refugees from Asia Minor, sud-
denly found itself in the new city center, all combined to render
the 1920s a difficult decade for the Jews of Salonika. 82 In 1931,
burdened by the worldwide economic crisis that had taken hold, a
fascist organization and Orthodox Greek Christian refugees from
Asia Minor set fire to the Campbell quarter, a neighborhood estab-
lished for Jews left homeless by the fire of 1917. 83 In the aftermath
of this attack, as many as ten to fifteen thousand Jews chose to
leave, this time almost exclusively to Palestine, while those
Salonikans established in the United States raised funds in order
to aid their persecuted brethren. 84 Jewish emigration from
Salonika therefore should be understood in relation to particular
political, economic and cultural developments in Salonika that
challenged the self-perception of the Jews, who had previously
considered themselves to be the sovereigns of the "Jerusalem of the
Balkans." Under Greek rule following the Balkan Wars, such a
paradigm increasingly ceased to function, with Jewish emigration
representing a significant response to the new dynamics of the con-
solidating Greek nation-state.

The Allure of the Goldene Medina and Obstacles En Route

As the Ladino press in New York and other sources indicate,
the United States represented one of several destinations for Jews
leaving Salonika, and a preferred one while its doors remained
open. Contributors to this press described the allure of America,
which represented "the country of the dollar where they [the
immigrants) are certain to earn and eat from the sweat of their hard
work" or—as Albert Levy had called it—"the land of rest and secu-
rity." 85 In presenting this image, writers mirrored popular con-
ceptions among Yiddish-speaking Jews, who referred to America
as the golden medina (the golden land).

Already extant economic connections as well as the promise of
the "American dream" served to draw immigrants from Salonika
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to the goldene medina. Before immigrating to the United States,
Salamo Sciaky served in Salonika as the regional distributor for an
American shoe and boot company. 86 His son, Leon, who had
attended a French school in Salonika, nonetheless read about the
exploits of Americans and became captivated by stories of the gold
rush and cowboys and Indians in the wild west. 87 The American
vice consulate reported in 1911 that American cinema was by far
the most popular in Salonika and scenes of the American lifestyle
drew Salonikan filmgoers. "The American heroine," he remarked,
"especially appeals to them [Salonikans) with her vivacity, her
freedom and her delightful way of making love." 88 Economic
incentives were in place, and in combination with the allure of the
American Dream and the popular images of the American
lifestyle, the public school system, and the availability of electric-
ity, transportation, and machinery, the United States appeared to
provide a productive environment for hopeful emigres. 89

Beyond the general appeal of the United States, a mythic
image of New York emerged on the pages of the Ladino press in
Salonika that resonated particularly with Salonikan Jews. "The
city of New York," asserted an editorial published in El Liberal of
Salonika in 1915, "has become today the most important Jewish
center in the world. It is the place collecting at its scene all types
of Jews from every corner of the world. " 90 New York embodied the
"Jerusalem" of the goldene medina and appeared to offer the possi-
bilities of a Jewish safe haven that the "Jerusalem of the Balkans,"
now diminishing under Greek rule, could no longer provide. Jew-
ish immigration from Salonika to New York, especially after the
Balkan Wars, signified the transplantation from a "Jerusalem"
under threat to another one on the rise. New York therefore rep-
resented the main site of settlement for Jews from Salonika,
whereas satellite communities of Salonikans emerged in smaller
cities including New Brunswick, New Jersey, as well as Indi-
anapolis, Cincinnati, and Los Angeles. 9 '

The total number of Jews from Salonika who came to New
York or to other American cities during the early twentieth cen-
tury is unknown. While statistics culled from Ellis Island passen-
ger lists most likely account for only a portion of the total, they
are suggestive. Officials at Ellis Island often recorded Jews from
Salonika, like other Jews from the eastern Mediterranean, not as
"Hebrews," but, given their unfamiliar names, languages, looks,
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and places of origin, as "Greeks," "Turks," or "Arabs," thereby
skewing the statistics and also indicating the complexity or even
multiplicity of their identities (see Table I). Salamo Sciaky, for
instance, was recorded at Ellis Island as "Turkish" upon his first
trip to the United States in 1907, whereas in 1916, he was classi-
fied as "Greek," in both cases not with regard to his citizenship but
rather his "race or people." 92

These same Ellis Island records provide clues about the socioe-
conomic status of the Selanikli immigrants. They tended to be clas-
sified under the general categories of "laborer" or "workman," in
addition to "clerk" or "merchant." School-aged sons were often
listed as "scholar." 93 The census compiled in Ladino by the Jewish
community of Salonika following the fire of 1917 sometimes
included information about family members abroad, especially
young women. Among those in America were three daughters of
a clerk (empiegado); daughters of a butcher (karnisero); a grocer
(bakal), a student (borsier), and others. 94 Further research is
required to arrive at a more nuanced demographic profile of the
Jewish immigrants from Salonika in the United States. Our
knowledge of their occupations, for example, has been clouded by
popular perceptions both in the United States and in Salonika that
"Oriental" or "Turkish" Jews worked largely as bootblacks on the
Lower East Side. 95 This image was presented in 1915 by El Liberal
of Salonika in the form of a saying (refran) about Salonikan immi-
grants: "a bootblack I will become, with bread and water I will be
sustained, in the game of luck I will take my chances, so that I
might be saved" (lustradji me ago, ken pan i agua me mantenga, en la
tavla me echo, en tal de salir anado). 96 It is obvious from even the
modest statistical data available that this stereotype does not fully
capture the occupational diversity of Selaniklis in America. 97 It
does, however, point to an overall sense of the working class char-
acter of the Salonikan immigrant contingent in the early twenti-
eth century.

Working class or otherwise, some Jews from Salonika who
attempted to secure passage to the United States encountered dif-
ficulties. Especially following the fire of 1917, many Jews wanted
to come to the United States from Salonika but the American con-
sul there issued few visas as a result of the United States' involve-
ment in World War I. The consul also prohibited the issuing of
visas for some Jews and Armenians, who, following Salonika's
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incorporation into Greece, apparently retained their Ottoman cit-
izenship in order to evade Greek military conscription. In the
midst of World War I, with the Ottoman state aligned with the
Central Powers, the consul desired to prevent entry into the
United States of any individuals with "enemy sympathies." 98 This
explains in part the dramatic reduction in the number of Jewish
immigrants from Salonika in 1917 and 1918. Beyond this obsta-
cle was the risk of leaving Salonika via ship during World War I,
when submarine warfare terrorized the seas. Albert Saporta
recalled in his memoir how his grandfather's neighbors, the wife
and daughter of a Jewish banker named Matarasso, and his
brother-in-law's cousin, David Recanati, all died on the Mediter-
ranean from submarine torpedoes. 99 Even so, in the months fol-
lowing the fire of 1917, some Jews from Salonika did embark for
the United States, presumably those who held Greek rather than
Ottoman citizenship and were unperturbed by the submarine war-
fare. In fact, as the American Consul in Salonika noted, "practi-
cally all the emigrants from this port are Jews, who do not read or
write Greek," implying that their lack of Greek literacy influenced
their decision to leave.'°° According to figures from the records of
Ellis Island, fifty-five of the seventy immigrants who came from
Greek Thessaloniki in 1917 were Jews, suggesting that they, more
than the other groups affected by the fire, opted for immediate
expatriation—an ironic phenomenon considering that the fact
that they held Greek citizenship actually permitted them to flee
from Greece in the first place.

Some Jews from Salonika encountered further difficulties once
they actually reached the United States. On the pages of the Ladino
press in New York, an image developed of Ellis Island as a "prison"
from which one was to be "liberated" as the immigrant was either
offered admission to the United States or deported.'°' Disease,
which severely affected many immigrants from Salonika in the fall
of 1916, complicated this process. Faced with the threat of depor-
tation in conformity with American immigration laws, some ail-
ing arrivals cited the treacherous conditions, in Salonika as
justification for their need to remain on American soil. One immi-
grant, Luna Schaki, whose husband David was suffering from
tuberculosis, cried in front of Board of Special Inquiry at Ellis
Island: "Please don't send me back. I can't get into my country.
They won't allow us to go." The board seemed convinced of "how
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perilous a place Saloniki is at the present time," and allowed the
couple, whose children were already established in New York, to
stay, although David died shortly thereafter 02 In the case of
another couple brought before the board, the Hebrew Sheltering
and Immigrant Aid Society again noted the hazardous conditions
in Salonika during World War I: "It is impossible, with a measure
of regard for humanity, to send back these sore-stricken unfortu-
nates to the city they left hopefully, eagerly." 103 Similarly, Sultana
Kamhi, accompanied by her nine-month-old daughter, when faced
with deportation due to the illness of her husband, a bag-maker,
filed an appeal on the basis of "the peril that the alien and her child
will encounter if sent back at the present time to Salonica."° 4 "If
we are returned to Saloniki, we shall all be killed," she pleaded. "I
have no relatives there. We lost everything there." 105 Kamhi later
tempered her comment, stating that what she actually feared was
that her family would starve due to the lack of work to be had. Her
exaggerated effort to prevent deportation, however, illustrates
both the extent to which she imagined America as a safe haven and
Salonika as a horrid place, certainly no longer the "Jerusalem of the
Balkans.' ,106

In 1917, the year after Kamhi pleaded to stay in America, and
the year of the great fire in Salonika, the United States instituted
a new immigration policy that established a literacy test, requir-
ing literacy in some language. This proved troublesome for some
Salonikan Jews who sought entrance to America. David Nahoum,
an Italian subject who fled Salonika during the war between the
Italians and Ottomans (1911-1912) and settled in the United
States, returned to his native city upon the death of his daughter.
When he attempted to regain entry into the United States, he
encountered the literacy requirement. 1 °7 Nahoum applied himself
to the study of rabbinic Hebrew in order to fulfill this requirement
and actually gained admittance. 1 °8 But others were not as lucky.
Thus, the decline in the number of admissions at Ellis Island from
Salonika during this period can be attributed not only to the con-
ditions created by World War I, but also the imposition of the lit-
eracy test, which disadvantaged hopeful Salonikan emigres who
had not benefited from modern-style education provided by the
Alliance Israelite Universelle.

Some remained set on coming to the United States despite the
increasing obstacles to legal immigration. By 1922, for example,

Between "New Greece" and the "New World" 	 67



the American consul received complaints from the Department of
State encouraging implementation of stronger safeguards against
"undesirable emigration" from Salonika to Cuba, as many of these
emigrants then made their way illegally to the United States." 9

Similarly, twenty-year-old Rafael (Robert) Moshe Fais left
Salonika in 1919 and sailed to Mexico via Istanbul. In 1925, he
crossed the border into Fort Laredo, Texas, under the name
Roberto Farias Jr., bypassing the quotas against southern and east-
ern Europeans put in force by the Immigration Restriction Act of
1924. Fais made his way to New Brunswick, New Jersey, to join
his brother already established there."° Those Salonikan Jews edu-
cated at the Alliance Israelite Universelle schools, like Fais, were
drawn to central New Jersey because businesses like the French-
based Michelin Tire Company offered employment opportunities
in a Francophone environment.'" Relatives of Fais through mar-
riage, the Ayash brothers, associated with the "Paris Grocery"
(Groseria Pariziana) in New Brunswick, depended on more stan-
dard measures to bring family members over. They successfully
petitioned for visas for their parents to come to the United States
from Salonika in 1923, just before the restrictive immigration
quotas took hold. The three sisters of the Ayash brothers, however,
remained in Salonika and perished at Auschwitz-Bikenau." 2

According to fragmentary records of the Jewish community of
Salonika, few Jews from the city immigrated to the United States
after the implementation of the Immigration Restriction Act of
1924. Ladino language records of the Jewish community of
Salonika that list 425 families living in Kuartier Numero 6, a Jew-
ish neighborhood established after the fire of 1917, indicate that
sixteen of the families, totaling forty-six individuals, left for Pales-
tine around 1934. In contrast, only one family of three immigrated
at that time to the United States: thirty-seven-year-old David
Avram Ezraty, an ambulante (itinerant merchant), his wife, and
young daughter." 3 Furthermore, during the six-month period
from August 1935 to February 1936, the Chief Rabbinate of
Salonika issued 494 certificates for departure for members of the
Jewish community. Only one had the destination of the United
States, whereas 356 were for Palestine." 4 For some Salonikan Jews
during the interwar period, Palestine provided one of the few
remaining destinations where they felt they could shed the garb of
a "stranger." The Ladino periodical Renasensia Djudia, the organ of
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the Zionist Federation of Greece, emphasized this point in 1932
by claiming that Jewish youth from Salonika understood the "Jew-
ish flag" to be their "real" flag, while the flags of Greece or any
other country could never carry such symbolic weight." Ironi-
cally, as Katherine Fleming argues, Jews in Palestine later identi-
fied Jews from Salonika not as "Jews," but rather as "Greeks,"
much as Jews in the United States did not initially identify Jews
from Salonika as "Jews," but rather as "Orientals."" 6

Selaniklis between "New Greece" and the "New World"

At first glance, the "Oriental" cafes established by Jews from
the eastern Mediterranean on the Lower East Side of New York dis-
tinguished them from mainstream American Jewry, as Auerbach's
description at the beginning of this article illustrates. Several of
the characteristics that initially rendered Jews outsiders in Greek
Thessaloniki—speaking Ladino and having ties to the Ottoman
Empire, in particular—also rendered them outsiders in the eyes of
already established American Jews. While they had perceived of
themselves as the sovereigns of Ottoman . Salonika, the "Jerusalem
of the Balkans," they came to constitute what Greek nationalists
viewed as a concentrated and conspicuous "non-Greek" popula-
tion. The prospect of becoming an actual immigrant in America—
the land of rest and security—held more promise than being
marginalized as a virtual "immigrant" in their natal city. Yet many
who came to the United States, knowing no Yiddish and no Eng-
lish, experienced a certain degree of marginalization, if not rejec-
tion, by mainstream American Jewry.

The cafe served as the locus for communal gathering that
counteracted the feeling of isolation."" It provided Jewish immi-
grants from the eastern Mediterranean with a venue for the per-
petuation of familiar, city-based identity in the foreign setting of
New York (see Figure I). As indicated by Auerbach's description,
Jews from the eastern Mediterranean congregated at cafes accord-
ing to town or city of origin. An article in El Mesajero (The Mes-
senger), a Ladino journal in Salonika, indicated that the Selaniklis
were no different. They sought to perpetuate a feeling of connect-
edness to their native city:
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Figure I

In whatever foreign port or station a Selanikli arrives he
first asks: 'Where is the quarter for the Selaniklis?' It is
true that those who emigrated, like me, know that our fel-
low townsmen in foreign lands establish a cafe for them-
selves, and there they take pleasure in passing the time in
a nostalgic manner apparent when speaking of our native
ci ty. 118

Writing in 1930, philologist Max A. Luria similarly noted
that the desire to perpetuate distinct city or town identities pro-
vided motivation for maintaining separate cafes and other associ-
ations:
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Not only do the Sephardic Jews form a community apart
[from the Ashkenazim), but even among themselves there
exist distinct groups, organizations, and synagogues tend-
ing to preserve in a measure the dialect, customs, and indi-
viduality of the community whence they originally
came.. . . A Monastirli would never think of venturing into
a cafe frequented by a Salonicll [sic). Localism is thus car-
ried to an extreme. 119

Explaining this "localism," Albert Matarasso, a leader among
the Salonikans in the United States, recalled: "It is no exaggera-
tion to say that the Sephardic Jew of Salonica, with very few excep-
tions, did not know much about the one from Constantinople or
from Smyrna, or vice versa," and the same perceived lack of famil-
iarity initially translated to the New York setting. ' 2° Luria argued
that the specific "dialect" of Ladino constituted a central feature of
the town-based identity, thereby explaining why for each of the
twenty-two town-based groups in New York, one could find a dis-
tinct "dialect" of Ladino—and a cafe.' 21

Selaniklis thus sought to reproduce in New York their café cul-
ture from Salonika. In Salonika, the cafe served as the center not
only for recreational gathering but also for communal activity. The
leaders of the Socialist Workers' Federation of Salonika, an organ-
ization whose membership was largely Jewish, utilized the various
cafés in Salonika as hubs for disseminating their ideology, giving
lectures, holding debates, and organizing rallies and strikes. 122

Selaniklis in New York, many of whom had been active members
of the federation, similarly transformed The Salonica Restaurant
and Cafe on Chrystie Street on the Lower East Side from one where
"you can find all of your friends and journals from Salonika" into
a site of communal organization. 123 Following the blood libel
accusation in 1915, and during the height of Jewish immigration
from Salonika to the United States, the administrators of the Jew-
ish Insane Asylum (Azilo de Lokos) of Salonika appealed for mone-
tary aid from their "brothers" in America. Mentally unstable Jews
who roamed the streets of Salonika, the Azik de Lokos explained,
constituted easy "prey" for those intent on retaliating for the
alleged ritual murder. Funds were needed to remove these Jews
from the streets not only to protect them, but also to defend the
entire community and restore an "honorable" image before the
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Greek public. 124 About forty Selaniklis in New York answered this
call by converting The Salonica (also known as Cafe Salonique)
into the base for a committee to raise funds on behalf of the Azilo
de Lokos. In the process of setting up this committee, the Selaniklis
also put forward the founding principles for the Salonika Brother-
hood of America (Ermandad Salonikiota de Amerika), which would
become the largest mutual aid society among the Jews from the
eastern Mediterranean in the United States.' 25

The notion of organizing according to city or town of origin
was by no means particular to Jews from the eastern Mediter-
ranean, as indicated by the landsmanshaftn established by Jews
from eastern Europe and hometown organization created by other
immigrants. The Yiddish Workers' Group of the Federal Writers'
Project identified 2,468 landsmanshaftn in the 1930s, but did not
include on its list any one of the dozens of similar associations
among the Jews from the eastern Mediterranean. 126 Ironically,
scholars have pointed to the congregations established in Salonika
and other cities in the Ottoman Empire according to specific place
of origin by Jews expelled from Spain in 1492 as the predecessors
of the landmanshaftn.' 27 For working-class Jews from Salonika, as
for most eastern European Jews in America, the services provided
by hometown mutual aid societies constituted a continuation of
practices in Europe, even if the structures of the societies may have
differed from those in the old world.' 28 In Salonika, for example,
port workers gathered together in groups (taifes) whose members
prayed together, maintained funds for sick-benefits and burial
expenses, aided widows of deceased members, and even distrib-
uted a bottle of raki (an anise-based aperitif) to each member for
his weekly consumption, all but the latter of which mutual aid
societies and landsmanshaftn in the United States did too. 129

Jewish immigrants from the eastern Mediterranean eventually
recognized that they had replicated the pattern of their ancestors.
Writing in the inaugural edition of El Ermanado (The Brother), a
Ladino annual published in New York in 1922, Rafael Hasan
remarked: "Until now we distinguish among ourselves by city of
origin, in the same manner that the Sephardim congregated when
they immigrated to Turkey after the expulsion from Spain fgerush
Sefaradi." But as Hasan also asserted, the Jews from Spain who set-
tled in the Ottoman Empire according to place of origin "became
obliged to join together in a community when the antagonism
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[between the different groups) became unbearable." 13° In effect,
the breaking down of boundaries between various city-based
groups in twentieth century America represented the recognition
that "antagonism" among them had become "unbearable." The
isolation that they experienced from mainstream American Jewry
served to bring together the various groups of Jews from the east-
ern Mediterranean. Judah L. Magnes, the president of the Kehillah
(the organized Jewish community of New York), reinforced this
notion in a letter in English to La America: "I regret to say that it
is not possible for me to keep up with the difficulties and contro-
versies that seem to disturb the Oriental or Sephardic Jewish com-
munity. I do sincerely hope that some way may be found of
bringing about greater harmony and more united activity on
behalf of the Jewish cause." 131 Precisely at that point, leaders of the
Ladino press launched a campaign for "Sephardi" communal unity
distinct from that of the Ashkenazim. In 1922, the organization
that had been founded in 1915 as the Salonika Brotherhood of
America reincorporated itself as the Sephardic Brotherhood of
America, the new name a symbol of the movement away from city-
based identification and toward the formation of a broader corn-
munal identity (see Figure II). 132

City-based consciousness by no means disappeared. On the
Lower East Side in 1930, for instance, Jewish garment workers and
manufacturers from the eastern Mediterranean continued to divide
themselves according to city of origin, with distinct shops employ-
ing those from Kastoria, Ioannina, and Salonika.' 33 Selaniklis con-
tinued to send funds back to the Azilo de Lokos, as well as to the
Bikur Holim (which provided social and medical services) and the
Matanoth Laevionim (Jewish soup kitchen) in Salonika throughout
the interwar period, provided monetary aid following the fire of
1917, protested against the compulsory Sunday closing imposed
by the Greek government in 1924, rallied their resources in
response to the arson of Salonika's Campbell neighborhood in
1931, and established the "Salonica Jewish War Relief Commit-
tee" during World War 11. 134 Some Salonikans in the United States
returned to their natal city during the interwar period to live on a
permanent basis, to visit family members who had stayed in
Salonika, to wed fiancees, arrange for divorces, or care for inheri-
tance."' Furthermore, Ladino journals established in New York,
such as the satirical El Kirbach Amerikano (the American whip) and
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Zionist La Renasensia, paralleled publications in Salonika (El Kir-
bach and La Renasensia Djudia). When it came to discussions of
Zionism or socialism, these journals transmitted ideas across the
Atlantic in both directions; such dialogue suggests that Salonikans
in America not only imported ways of thinking from their natal
city, but also exported them back as wel1. 136

The gradual acquisition of an "American" consciousness
among Selaniklis in the United States coincided to some extent
with the acquisition of a "Greek" consciousness among Selaniklis
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who remained in Salonika. The processes of "becoming Greek" and
"becoming American" had both begun in 1912-1913, the period
that Salonika came under Greek control and Jewish immigration
to America from Salonika began in earnest. These processes
resulted from pressures to conform to the distinct mainstream cul-
tures in which they found themselves, either the Greek nation-
state or the American melting-pot, and profoundly affected the
younger generations, in particular. Concrete, evidence of these
transformations began to appear in the interwar period, when
Salonikans in the United States began using English in their com-
munal records and publications while Salonikans in Salonika
began using Greek in theirs, both in an attempt to attract the
attention of younger community members. Even the Zionist La
Renasensia Djudia began publishing its last page in Greek in 1932,
while the Jewish community of Salonika hired an official "secre-
tary of the Greek language" in 1934.' 37 In New York, an organi-
zation called the Sephardic Jewish Community published an
English-language monthly, The Sephardic Bulletin, from 1928 to
1930, and the enduring Ladino weekly, La Vara, began publish-
ing its last page in English in 1934, after having published exclu-
sively in Ladino since its inception in 1922. 138

Despite the links maintained between Salonikans in New York
and those in Salonika, the two groups embarked on divergent
paths as they increasingly acculturated both voluntarily and
forcibly into their new cultural milieux. Although both still
understood themselves as "Salonikan," one had become American-
ized whereas the other, Hellenized. For example, an employee of
the Jewish community of Salonika, Saby Saltiel, lamented in a let-
ter in 1938 to his brothers in New York, Isaac and Joseph (the pro-
prietor of The Salonica Restaurant and Cafe), that he could not
send them the latest Greek magazines because they did not know
the language. 139 Indeed, members of distinct polities by the out-
break of World War II, Selaniklis served the Greek and American
militaries, respectively, and expressed patriotic sentiment for their
new countries. ' 4°

In his recent reflections, Louis Menashe, born to Salonikan
immigrants in Brooklyn, further captured the divergence between
Salonikans established in America for several decades and those
arriving in the wake of the Holocaust, who had been raised in
Greek Thessaloniki:
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After World War II, a younger generation—younger than
my parents—arrived in our community, survivors from
Thessaloniki and from other Greek communities once
populated by the Sephardim. Some had numbers tattooed
on their arms. Intermarriage with non-Jewish Greeks was
common among them. In addition to the usual Sephardic
Sumuel and Sarah and Perla, they had names that were
strange to me, and impressively exotic, I thought-
Stavroula and Starnatiya and Panayiota and Dimitrios. . .
The everyday language of the new arrivals was Greek, not
Ladino, and they usually sought out only the Greek restau-
rants of New York. The songs they sang were Greek songs,
not the romanzas [Ladino ballads] of my parents' reper-
tory. 141

Despite these divergences in given names, primary language,
choice of spouse, and social circles, the tales of Salonikan Jewry's
incorporation into "New Greece," as well as those of Selaniklis who
immigrated to America during the first decades of the twentieth
century, shared much in common. Both may be viewed as tales
about adapting as "immigrants" in a new country. In effect, the
Selaniklis who left "New Greece" in the first decades of the twen-
tieth century and came to the United States did not travel from the
"old world" to the "new." Rather, their voyage was from one "new
world" to another, from a "Jerusalem" in the Balkans refashioned
as a Hellenic city to an even newer "Jerusalem," New York, the
center of the goldene medina, now on the rise. They recognized that
their "old world," in effect, ceased with the end of Ottoman rule
in their city, and they had to decide which "new world" they would
prefer. The choices, at least initially, were not mutually exclusive.
The links maintained between both "new worlds" throughout the
interwar period constituted their world, indeed a transnational
one. 142

An understanding of the experiences of Selaniklis—expressed
in their own terms—as well as further consideration of the "old
world" and "new world" in historical dialogue, rather than in
opposition, will not only create more dynamic and comprehensive
immigrant narratives. It will require a reconsideration of the
accepted parameters of both Jewish identity and Greek identity.
Such a task should be doubly important for the fields of Jewish-

76	 JOURNAL OF THE HELLENIC DIASPORA



American and Greek-American studies if we consider that an esti-
mated fifty thousand Jews "of Greek heritage" live in the United
States today."'
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The Basil John Vlavianos Papers
(1890-1994)

by AARON RICHARDSON

Introduction

In May 2007, the author began what would become a one and
half year internship in the Department of Special Collections and
University Archives at California State University Sacramento,
University Library.' The graduate-level, professional internship
met the curricular requirements of the CSUS Public History pro-
gram and provided a program concentration in archives and man-
uscripts. The work also resulted in the author's MA Thesis Project,
The Basil J. Vlavianos Papers: hidden collections and archival represen-
tation. The thesis described the author's effort to understand con-
temporary archival practice, address the "hidden collections"
problem for one large twentieth-century manuscript collection,
and explore the uses of new digital media for archival representa-
tion. The project resulted in a preliminary descriptive inventory
for the Papers, a collection arrangement plan, a grant proposal to
the Council on Library and Information Resourcesl Mellon Foundation,
and a website for a burgeoning SCUA digital history project.

Drawing on this body of research, the more modest aim here
is to provide background information on the collection for
researchers. This brief paper thus describes the Vlavianos Project,
the provenance of the manuscript collection, its content and
potential value for research.

AARON RICHARDSON is a consultant and Project Archivist at California
State University, Sacramento. He works with the archival holdings of the
Tsakopoulos Hellenic Collection housed in the University Library's Spe-
cial Collections and University Archives.
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SC U A and the Vlavianos Project

The University Library's Special Collections unit serves as the
repository for historical research collections at California State
University, Sacramento. Its holdings include rare books, manu-
scripts, political posters, audio-visual materials, theses, and the
Sacramento State University Archives. The department supports
the educational work of the university by providing access to
unique primary source materials, assisting the university commu-
nity with research, and by providing practica for students inter-
ested in archival studies. Students pursuing training in archival
work normally come from either the CSUS Public History pro-
gram, which offers a joint Doctorate in Public Historical Studies
with University of California, Santa Barbara 2 or from the School of
Library and Information Science at San Jose State University.'
Sheila O'Neill has been SCUA Department Head since 1999. 4

Housed in SCUA, the Basil J. Vlavianos Papers are the largest
and most significant historical research collection within the presti-
gious Tsakopoulos Hellenic Collection. 5 The personal papers of an
eminent Greek-American émigré and New York intellectual, the
Vlavianos manuscripts represent the extraordinary life of a twenti-
eth-century lawyer, diplomat, editor, professor, businessman, and
community leader. Recognizing the stature of the collection and its
potential for scholarly research, the Tsakopoulos Curators and SCUA
Department Head saw the desirability of making the Vlavianos
Papers accessible for research and teaching. However, due to the
enormous size of the collection, its age and physical condition, lack
of organization, the multiplicity of languages represented, security
and confidentiality issues, as well as budget, the papers remained
inaccessible. Thus, since his death in 1994, the Vlavianos Papers had
rested quietly in the stacks of various libraries, unprocessed, a quin-
tessential hidden collection. SCUA has recently begun the task of pro-
cessing the collection and, as series are arranged, this exceptional
information resource will finally see the light of day.

Concurrent with this processing work, in August 2008, SCUA
created the Basil J. Vlavianos Papers project website (http:11www.
library.csus.edulvlavianoslindex.html). The site functions as a plat-
form for constructing a digital history project and will contain
digitized replica of newspapers, correspondence, photographs,
moving images, audio recordings, as well as the EAD finding aid.'

92	 JOURNAL OF THE HELLENIC DIASPORA



The burgeoning field of digital history (and/or digital humanities),
which seeks to use new media technology to promote both preser-
vation and research, is filled with promise for humanities scholars
and interested archivists. 8 It is the author's view that archivists and
historians ought to embrace the opportunity to collaborate on cre-
ative projects made possible by new communications media.

The Vlavianos project has the potential to become a remark-
ably valuable educational resource for the CSUS community and
other interested researchers. We envision it eventually functioning
as an open-access historical research portal to primary source doc-
uments, virtual exhibits, research guides, new forms of scholarly
publication, podcasts of lectures and symposia. 9 SCUA has also
begun working with CSUS History Professor, Katerina Lagos, to
identify primary source materials for integration into course cur-
ricula. The Vlavianos papers contain significant World War II-era
documentation. Once arranged, described and digitized, these
materials will form the basis of a valuable electronic archive that
may be put to any number of creative uses.

SCUA's also plans to link its Vlavianos site to thematically-
related collections in other institutions.w Our grant proposal dis-
cussed a number of possible collaborative projects involving other
manuscript repositories. The goal would be to promote broad
access to the resource by making thematic (and hyper-textual
links) to other relevant holdings. By wisely planning future proj-
ects with interested scholars, SCUA hopes to make an interesting
contribution to the growing field of digital history, and to what-
ever specific scholarly disciplines may profit from the collection's
enhanced web representation.

The Vlavianos Donation(s) 11

In spring 1993 the Speros Vryonis Center for the Study of Hellenism
announced that Basil John Vlavianos (1903-1994) had donated
6,000 books, pamphlets, newspapers and magazines to its
Tsakopoulos Hellenic Library 12 The gift included most of his per-
sonal library and a portion of his private papers. The Vryonis
Newsletter went on to detail the rich book collection which reflected
Vlavianos' varied intellectual, social and political interests.

His library featured antiquarian and modern books on Greece,
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Cyprus, Greek-America, as well as a voluminous pamphlet collection.
Newspaper holdings from the Vlavianos donation were extensive and
included a series of bound volumes of the National Herald. 13 The
library included an assortment of European newspapers, scholarly
journals, and magazines It also contained a large number of works in
French dealing with various aspects of culture, law, and history, as well
as works in German on criminal law, philosophy, and psychology.

In 2000 the Vryonis Center closed its doors. Two years later,
Sacramento businessman, philanthropist, and CSUS alum Angelo
Tsakopoulos, donated the Vryonis Center's library to the Univer-
sity Library at CSU, Sacramento. The Tsakopoulos Hellenic Col-
lection which opened at CSUS in 2002 brought the Vlavianos
papers to the CSUS campus. As received by the University Library,
the Tsakopoulos Hellenic Collection contained some 70,000 vol-
umes and arguably remains the premier Hellenic research collec-
tion in the western United States. In the summer of 2005, the
Curator of the Collection secured a further donation of archival
material (ca. 75 shipping boxes) from Vlavianos' daughter, Zita
Hosmer. This gift completed the Basil John Vlavianos papers and
gave the Tsakopoulos Hellenic Collection exceptionally complete
documentation for the life of Vlavianos, one of the most important
figures in 20th-century Greek-American life.

It should be noted that the Vlavianos donation also included
personal possessions apart from his library and papers. It included
a 131tithner grand piano once owned by renowned Greek pianist,
composer and conductor, Dimitri Mitropoulos. Vlavianos origi-
nally purchased the piano for his daughter, Zita's, piano lessons.
He also donated a portion of his large art collection to the Center.
Notable Greek and Greek-American artists represented include
Celeste Polychroniadou-Karavia, George Constant, and Theo
Hios. Most recently, his daughter, Zita Vlavianos Hosmer donated
a trio of terracotta sculptures by the renowned Greek sculptress
Froso Eftimiadi-Menegaki. 14

By 2005, then, the CSUS Library possessed the entirety of the
Basil J. Vlavianos Papers. Once fully cataloged and represented to
the public this extraordinarily rich historical research collection
will provide both the University and visiting scholars with an
extremely valuable information resource for years to come. A full
appreciation of the collection's value entails knowing something
of its provenance in the life of Vlavianos.
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Biography

Basil John Vlavianos (1903-1994) was a Greek Émigré, inter-
national lawyer, professor, publisher, editor, businessman, human
rights activist, journalist, and community leader. For the sake of nar-
rative organization his life may be divided into European (1903-
1938) and American periods (1939-1994). While the bulk of his
personal papers reflect the American period, there are most certainly
are valuable research materials from the earlier European period.°

Europe (1903-1938)

Born January 16, 1903 in Athens Greece, Basil John Vlavianos
was the oldest son of Helen (Fandrides) and John G. Vlavianos, VI.
His father was a prominent Athenian lawyer and President of the
Athens City Council. Basil began his studies in philosophy, politi-
cal science, economics and law at the University of Athens in 1918.
Graduating in 1920, he received the Certificate of Studies in Law
before departing for advanced legal studies in Europe. While in
Germany he studied jurisprudence at Universities of Leipzig and
Munich. From the latter he was awarded the J uris Doctor in 1924.
Later in France he continued his studies at the University of Paris,
where he received a Certificate of Studies in Law and Forensic Medicine
and Psychology (1925). He also studied at the prestigious Ecole des
Sciences et Politiques, a private institute devoted to training of the
political class in international relations, law, and comparative gov-
ernment. As the fruit of his studies Vlavianos produced significant
works in the field of comparative penology including his doctoral
dissertation Zur Lehre von der Bliitrache (On the Theory of Vendetta)
in 1924, The Reform of Penal Law in 1925 and The Systematic Classi-
fication of Penal Sciences in 1927. 16 Vlavianos studied jurisprudence
between the creation of the League of Nations (1920) and the
United Nations (1945). His papers thus document a very interest-
ing period in the evolution of public international law.

Passing bar examinations in both Greece and France, Vlavianos
formally entered the international legal profession in 1926. During
the latter part of the 1920s he served Greece as official representa-
tive at international law congresses throughout Europe including:
International Prison Congress (London, 1925), International Con-
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gress of Penal Law (Brussels, 1927), Congress of the International
Society for Penal Law (Bucharest, 1928), International Prison Con-
gress (Prague, 1930), and International Prison Congress (Berlin,
1935). From 1927 to 1937 he operated his own firm in Athens
while keeping an office and serving as a legal advisor in London.
During this period Vlavianos defended cases in Greece, France, Bel-
gium, England, Germany and Egypt, specializing in patents, and
maritime law. He also served as Consul of the Republic of Panama
in Piraeus, Greece from 1936-1939. In 1932 Vlavianos married
Ekaterina George Nikolaou, member of a well-known Athenian
shipping family, and in 1936 they had one daughter, Zita.'77

In 1935, amid considerable social and political strife, a Royal-
ist coup brought King George II back to power in Greece. The
King appointed General Ioannis Metaxas to the office of Prime
Minster in 1936 and, with the King's full approval, Metaxas dis-
solved Greece's parliamentary government. Political parties were
suppressed, as were civil liberties and freedom of the press. Mod-
eling his regime after other authoritarian governments in Europe,
the Metaxas dictatorship (also known as the 4th of August
Regime) banned political parties, arrested communists, criminal-
ized strikes, and sponsored media-censorship." By 1937 Vla-
vianos had relocated to Paris.

United States (1939-1993)

Vlavianos arrived in New York on September 3, 1939 in order
to attend the World's Fair.]- 9 He stayed for the next fifty-four years.
In 1940, the same year the Italians invaded Greece, he acquired 0
Ethnikos Keryx (The National Herald). Founded by Petros Tatanis
in 1915, the newspaper was one of two major Greek-language
dailies in the United States (the other being the Atlantis, a royalist
paper supporting the Metaxas dictatorship). Through the paper
Vlavianos played a prominent role in keeping the Greek commu-
nity and American public informed about the political situation in
Greece before, during, and just after WWII. Given the wide-spread
censorship by the regime in Greece, the National Herald func-
tioned as an important source of free communication. With Vla-
vianos the newspaper took an anti-Metaxas stance and functioned
as a source of coordination and communication for liberal, republi-
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can circles of the anti-dictatorship movement (oppositionist) party.
During World War II and during the ensuing Greek Civil War,

the paper, under the editorship of Vlavianos, continued to be a pri-
mary means of information for the Greek-American community and
the broader American public. The newspaper made a significant
contribution to the allied war-effort. Through his editorship Vla-
vianos both supported and thoroughly documented Greek resistance
to occupation. During the war year Vlavianos also supported the
communist-led EAM (National Liberation Front) the main opposi-
tion party widely-supported by the Greek center and left.

Vlavianos and the Herald were especially influential in the
relief of Greek citizens during the war. 20 In April of 1941, Italian,
Bulgarian and German military forces entered Athens and had
occupied Greece, with each power occupying a different portion of
the country. Because of the occupation, a harsh winter in 1942, and
British shipping blockade designed to prevent Axis supplies
entering the country, many Greeks suffered starvation. Thousands
died in Athens alone. In response to a call by Greek Orthodox
Archbishop Athenagoras, and under the leadership of Twentieth-
Century Fox Chairman, Spyros Skouras, the Greek War Relief
Association came into being. The GWRA was a major transna-
tional humanitarian campaign involving the international Red
Cross, the Greek Diaspora communities, and other sympathetic
American participants. As editor of the National Herald, Vla-
vianos called for an end to the British blockade and lobbied hard
for a change in British policy. He exerted significant influence
through public appearances and editorials, and made an important
contribution to the larger GWRA efforts. 21

After the war Vlavianos continued to be active in law, inter-
national politics, business, culture, and education. In 1945, repre-
sentatives of fifty countries met in San Francisco at the United
Nations Conference on International Organization to create the
United Nations Charter. Vlavianos served as legal consultant to
Foreign Minister John Sofianopoulos and the Greek U.N. Delega-
tion. Resigning the editorship of the National Herald in 1947,
Vlavianos became adjunct Professor of Political Affairs and
Regional Studies at New York University where he taught until
1961. While at NYU he helped found the Institute for Intercon-
tinental Studies, an early example of an- international educational
exchange program. 22 His interest in human rights and interna-
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tional law also led him to serve as treasurer for the International
League for the Rights of Man, an organization that sought to fur-
ther the values enshrined in international human rights treaties
and conventions.

Vlavianos also continued to engage in publishing. He founded
Arts Inc. Publishers a publishing house specializing in European
scholarly and artistic works. In the late 1940s the firm expanded
to create, first, the Golden Griffin Bookstore, and then the Griffin
Gallery which bought and sold the work of contemporary Ameri-
can and European artists. The business was located in midtown
Manhattan during a fascinating period of increasing post-war
internationalism. 23 Golden Griffin was known as the "Continental
Bookstore" because of its stock of European titles, objet d' art and
imported high-end stationary. The publishing house produced the
critically-acclaimed "American Cities" series which featured the
work of Swiss water-colorist, Fritz Busse, and texts by popular con-
temporary American writers. In addition to these culture industry
ventures, Vlavianos served on the editorial board of Free World
magazine and (later) the Greek-language newspaper, Proini. Dur-
ing roughly this same period, Vlavianos held interests in multiple
businesses including transportation and construction companies
involved in post-war reconstruction in Greece. He also served on
the board of the several businesses and banks, while holding exten-
sive real estate interests.

Throughout the latter half of his life Vlavianos followed inter-
national relations, human rights, and nuclear disarmament closely.
He thus accumulated numerous subject files documenting contem-
porary affairs. Throughout his long life he continued to be active in
a variety of social, political, and cultural causes. He belonged to Hel-
lenic fraternal organizations like the American Hellenic Progressive
Association (AHEPA), participated in a wide range of academic and
professional associations, as well as accumulating a large collection
of historic stamps. Naturalized as an American citizen in 1958, Vla-
vianos died in Alexandria, VA on June 27, 1994.

Research Value

As a writer, academic, lawyer, editor, businessman, and promi-
nent member of the Greek-American community Vlavianos con-
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scientiously documented his activities and preserved the docu-
mentation thus created. His personal correspondence, journals,
lectures, photographs, subject files and ephemera all provide
detailed documentation about his relationships with others and
his "place" in the world. As the record of a prominent public intel-
lectual the papers possess the two-fold virtue of documenting both
a rich inner life and an influential civic career.

After surveying the collection we found that the Basil John Vla-
vianos Papers (1890-1994) consisted of 341.25 linear feet of corre-
spondence, literary manuscripts, drawings, legal documents,
academic papers, business records, telegrams, clippings/articles,
subject files, maps, programs, radio transcripts, exhibit plans, blue-
prints, phonographs, newspapers, bound volumes, photographs and
moving images. This material is roughly organized in eight series:
Correspondence, Academic/Legal, Politics, Organizations, Busi-
nesses, Subject Files, Personal and Photographs. As noted above, the
arrangement and description of the collection is ongoing.

This documentation is obviously capable of supporting a
diverse array of interesting research projects. Indeed, the diversity
of both format and subject matter is perhaps the collection's main
strength. The materials most certainly provide unique documen-
tation for what has been a marginal narrative within American his-
toriography — the Greek American experience 24—and social
historians will certainly profit from the papers. Yet the documen-
tation will also have a wider interest to historians of both south-
ern Europe and the north Atlantic.

Produced by an influential figure of 20th century Greek-
American life, the materials offer scholars a unique resource for the
pursuit of contemporary research agenda. For example, the papers
may prove useful to those interested in the subjects of modern Hel-
lenism, transnational migration, bi-national identity, cultural
internationalism, comparative law, north Atlantic Diaspora com-
munities, human rights activism, Greek-American relations, and
post-war New York cosmopolitanism. On each of these topics
scholars will discover a wealth of information. The papers' inter-
disciplinary breadth and international scope have the potential to
enrich many research fields including political, social and intel-
lectual history, art history, legal history, international relations,
ethnic studies and women's studies.

Although the papers contain family documents dating to the
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late 19th century, the primary period of significance for the Vla-
vianos' papers is 1940-1947. During this time he served as publisher
and editor-in-chief of the National Herald. Opposite in political ori-
entation to the royalist-learning Atlantis, Vlavianos edited the main
liberal opposition paper for seven years. Scholars researching the
American and Greek-American political experience during the War
will find tremendously valuable information in Vlavianos' editorial
correspondence, publishing records, photographs, phonographs,
reel-to-reel film, clippings and ephemera from this period.

The audio-visual materials are perhaps especially intriguing.
Just consider that the collection contains substantial journalistic
photography of war-time activities (in both America and Greece),
phonograph records containing transcriptions of war-time radio-
broadcasts, as well as 8, 16, and 32 millimeter film. Once
processed and fully available for research, the National Herald
records will yield extremely interesting information about ethnic
journalism in New York City during the war and illumine the
lager socio-political situation of the Greek-American Diaspora. 25

The Vlavianos Papers will also provide information about the
diverse cultural world of post-War New York City. As noted
above, during the period from 1945-1960 New York City dis-
placed Paris and emerged as the "cultural capital" of the world. 26

As a southern European emigre, editor and publisher of European
art books, owner of an art gallery, patron of the arts and university
professor at New York University, Vlavianos stood at the center of
an extremely cosmopolitan New York City cultural life. Scholars
seeking primary source material on the avant-garde art scene in
1950-1960s New York will find rich documentation in the man-
uscripts. Of special interest are the records of Arts Inc. publishing
house, the Golden Griffin bookstore and Griffin Gallery founded
and run by Vlavianos in Midtown Manhattan. These files contain
correspondence, drawings, art-book production files and proofs,
blueprints, gallery exhibit plans, publicity files, photographs, and
guest books. The correspondence files contain exchanges with
artists like George Constant, George Grosz, E.L. Kirchner, and
Fritz Busse, Czech graphic designer Ladislav Sutnar, as well as
with Czech architects Antonin Raymond and Ladislav Rado—all
significant figures associated in some way with the larger "Inter-
national Style" movement. 27 In addition, the Papers contain pro-
duction files for the Arts Inc. "Contemporary Artists Series" which

100	 JOURNAL OF THE HELLENIC DIASPORA



will benefit scholars of modern art—especially those interested in
abstract expressionism.

Researchers interested in human rights and the United Nations
will also find rare and unique materials. His legal files document
important developments in jurisprudence between the League of
Nations and the U.N. Of special note are Vlavianos' professional
papers created in his capacity as legal consultant to the Greek Del-
egation to the United Nations Conference on International Orga-
nization in 1945. The records contain official correspondence with
the Greek Foreign Minister, John Sofianopoulos, private corre-
spondence with his wife, original U.N. handbooks, photographs of
the proceedings, clippings and ephemera reflecting his involve-
ment as both lawyer and journalist. Also of interest are the records
of the International League for the Rights of Man (now the Inter-
national League for Human Rights) for which Vlavianos served as
treasurer and legal counsel. Given a long-standing interest in Greek
national affairs—especially the question of Cyprus, after the inva-
sion of Turkey in 1974— the papers contain useful subject files on
international affairs from the entire Cold War period.

Researchers in Women's Studies will be interested in the exten-
sive documentation of the Greek Orthodox Archdiocese and Holy
Trinity Cathedral's Philoptochos Society accumulated by Vla-
vianos' wife Kati. Photographs, scrapbooks, ledgers, and corre-
spondence will provide useful information about the philanthropic
activities of Greek-American women during the war. Mrs. Vla-
vianos' files also contain valuable documentation about the pres-
ence and activities of the larger Greek Orthodox Church in America
during World War II. Scholars of Greek-American ecclesiastical
history should also be interested in the papers' small theological
pamphlet collection and correspondence with Church dignitaries.

Finally, the collection contains extensive correspondence. Vla-
vianos corresponded extensively with a diverse array of important
individuals, including academics, politicians, artists, journalists,
publishers, businessmen, religious figures, friends and family. Sig-
nificant correspondents include: Franklin and Eleanor Roosevelt,
Henry Wallace, Nelson A. Rockefeller, George Sofianopoulos (For-
eign Minister of Greece), Emmanuel J. Tsouderos (Prime Minister
of Greece), General Nicholas Plastiras (Prime Minister of Greece),
Andreas Papandreou (Prime Minister of Greece), Emmanuel
Tsouderos (Prime Minister of Greece), Sophocles Venizelos (Prime
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Minster of Greece), George Mavros (Greek Center Union Party),
Sen. Gary Hart, Fiorello La Guardia, Benjamin D. Merritt (Office
of Strategic Services), Antonin Raymond and Ladislav Rado
(Czech architects), Fritz Busse (Swiss painter/water colorist),
George Grosz (German Dadaist painter), Dimitris Mitropoulos
(Greek composer and pianist), Spyros Skouras (Chairman of Twen-
tieth-Century Fox), Theodore Kritas (Director of the Greek
National Theater), Archbishop Athenagoras (Archbishop of the
Greek Orthodox Church in North & South America and Ecu-
menical Patriarch of Constantinople).

It is evident that Vlavianos engaged with some of the more
notable figures of his time and the correspondence files shall pro-
vide researchers ample resources to explore Vlavianos' complex
socio-political relationships. The exchanges should offer a unique
vantage point from which to view twentieth-century American life.

Conclusion

The Basil J. Vlavianos papers represent a major scholarly
resource for the CSUS community. A significant historical research
collection, the Vlavianos papers interdisciplinary breadth and
international scope possess the potential to support an assortment
of interesting research projects in multiple scholarly fields. The col-
lection will become available for research as series are arranged and
described. A preliminary inventory is presently available, and some
materials may be available for use. Interested researchers should
contact the Department of Special Collections to discuss access.

Notes

'Hereafter SCUA.
'California State University, Sacramento Public History Program.

http://www.csus.edu/pubhist/; University of California, Santa Barbara Depart-
ment of History webpage. http://www.history.ucsb.edu/fields/field.php?
field_id = 1.

3The author was concurrently enrolled in both programs during the period
of the SCUA internship. Likewise, David Lushbaugh, one of the processing
archivists on the Vlavianos Project, is a recent graduate of the SJSU SLIS pro-
gram. San Jose State University, School of Library and Information Science.
http://slisweb.sjsu.edu/.
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4With subject competence in anthropology and a background as a research
university-level manuscripts librarianship, her guidance' in the Vlavianos proj-
ect proved invaluable.

3See G.I. Paganelis. "The Tsakopoulos Hellenic Collection at California
State University, Sacramento: A Beacon of Hellenism in the Western United
States." Journal of Modern Greek Studies. 26, no. 1 (2008); 19-28.

°The Curator of the Tsakopoulos Hellenic Collection is George Paganelis.
See: http://library.csus.edu/tsakopoulos/

7There is now a larger scholarly literature on the significance of new digi-
tal media for public history and cultural heritage studies. The following are rep-
resentative. Lev Manovich. The Language of New Media (Cambridge, Mass: MIT
Press, 2002); Kalay, Yehuda E., Thomas Kvan, and Janice Affleck. New heritage:
new media and cultural heritage (London: Routledge, 2008); Cameron, Fiona, and
Sarah Kenderdine, Theorizing Digital Cultural Heritage: a critical discourse (Cam-
bridge, Mass: MIT Press., 2007). Especially interesting, insofar as it supports
the thesis of archivists being engaged in cultural production/re-production is
the work of Bolter and Grusin. Bolter, J. David, and Richard Grusin. Remedia-
tion: understanding new media. (Cambridge, Mass: MIT Press, 1999)

8See specifically: Cohen, Daniel J., and Roy Rosenzweig, Digital History: a
guide to gathering, preserving, and presenting the past on the Web (Philadelphia: Uni-
versity of Pennsylvania Press, 2006); Schreibman, Susan, Raymond George
Siemens, and John Unsworth, A Companion to Digital Humanities. Blackwell
companions to literature and culture (Malden, MA: Blackwell, 2004)

9For examples of recent work in the field of digital history see the Univer-
sity of Virginia's Center for Digital History. http://www.vcdh.virginia.edu/
index.php?page=VCDH. For examples of multimedia scholarly production
beyond the traditional printed monograph see the University of Southern Cal-
ifornia's Vectors Journal of Culture and Technology, http://www.vectorsjournal.org/.

'°For an example of a thematic research collection see the Walt Whitman
Archives at University of Lincoln, Nebraska, Center for Digital Research in the
Humanities. http://cdrh.unl.edu/ . The Whitman Archives is an electronic
research and teaching tool that sets out to make Whitman's work (specifically
photographs, facsimiles and encoded e-texts of manuscripts) easily accessible to
scholars, students, and general readers. The goal of the project directors is to
"create a dynamic site that will grow and change over the years."
http://w ww.whitmanarchive.org/about/over.html.

"For a description of the Tsakopoulos donation and collection see G.I.
Paganelis, "The Tsakopoulos Hellenic Collection at California State University,
Sacramento: A Beacon of Hellenism in the Western United States." Journal of
Modern Greek Studies. 26, no.1 (2008): 19-28.

12Spyros Basil Vlavianos Center for the Study of Hellenism Newsletter, 3,
no. 1 (1993): 1.

13See biographical sketch below for information about Vlavianos' editorial
activity.

"G.I. Paganelis. "The Tsakopoulos Hellenic Collection at California State
University, Sacramento: A Beacon of Hellenism in the Western United States."
Journal of Modern Greek Studies. 26, no.1 (2008): 19-28.

"For biographical information on Vlavianos see the New York Times obitu-
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ary for July 6, 1994, and the biography file at CSUS University Library, Special
Collections and University Archives.

18For a complete list of publications see Vlavianos Biography file CSUS
Library Special Collections and University Archives.

"Vlavianos Biography file, CSUS Library Special Collections and Univer-
sity Archives.

18For historical background on the Metaxas regime see: Mark. 1993. Inside
Hitler's Greece: the experience of occupation, 1941-44. New Haven: Yale University
Press. M. Pelt, "The Establishment and Development of the Metaxas Dictator-
ship in the Context of Fascism and Nazism, 1936-41." Totalitarian Movements
and Political Religions. 2 (2002): 143-172; A A Kallis, "Fascism and Religion:
The Metaxas Regime in Greece and the 'Third Hellenic Civilization'. Some
Theoretical Observations on 'Fascism', 'Political Religion' and 'Clerical Fas-
cism'." Totalitarian Movements and Political Religions. 8, no.2 (2007): 229-246.
Jon V. Kofas, Authoritarianism in Greece: the Metaxas regime. (Boulder: East
European Monographs 1983).

19For historical background on the war-time immigration of intellectuals
to New York City see Fleming, Donald, and Bernard Bailyn. The Intellectual
Migration; Europe and America, 1930-1960 (Cambridge: Belknap Press of Har-
vard University Press, 1969); Laura Fermi, Illustrious Immigrants; the Intellectual
migration from Europe, 1930-41. Chicago: University of Chicago Press; Jay, Mar-
tin. 1985. Permanent Exiles: essays on the intellectual migration from Germany to
America. (New York: Columbia Univ. Press, 1968); and Jeffrey Mehlman, Emi-
gre New York: French intellectuals in wartime Manhattan, 1940-1944 (Baltimore:
Johns Hopkins University Press, 2000).

200n Greek relief see the new collection of essays in Richard Clogg, Bear-
ing Gifts to Greeks: Humanitarian Aid to Greece in the 1940s (Basingstoke: Pal-
grave Macmillan, 2008); and Violetta Hionidou, Famine and Death in Occupied
Greece, 1941-1944 (Cambridge: Cambridge University Press, 2002).

21Vlavianos Biography file, CSUS University Library, Special Collections
and University Archives.

22For an interesting history of cultural internationalism including interna-
tional education programs see Akira Iriye, Cultural Internationalism and World
Order (Baltimore: Johns Hopkins University Press, 1997).

23Wallock, Leonard, and Dore Ashton, New York, 1940-1965: culture capi-
tal of the world (New York, NY: Rizzoli, 1988).

24Theodore Salutos, The Greeks in the United States. (Cambridge: Harvard
University Press, 1964); Spyros D. Orfanos, Reading Greek America: studies in the
experience of Greeks in the United States. (New York: Pella, 2002); also, the entire
issue of the Journal of the Hellenic Diaspora. 14, nos.1-2 (1987).

25Saloutos, Theodore. 1964. The Greeks in the United States. Cambridge:
Harvard University Press, pp. 16-25.

26Wallock, Leonard, and Dore Ashton. New York, Culture Capital of the
World, 1940-1965. (New York: Rizzoli, 1988).

27Hasan-Uddin Kahn, International Style: Modernist Architecture from 1925 to
1965 (Köln: Taschen, 1998). 0. W. Fischer, "Ladislav Sutnar: Design in
Action." Journal of the Society of Architectural Historians. 64 no.1 (2005): 102-104.
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So the Clerks Will Not Be
Able to Fool You

by SPYROS D. ORFANOS

Greece in the summer months is drenched with sun and
tourists. Agriculture is her first industry, but tourism is her mod-
ern fate. For Greek immigrants and their offspring the summer is
often an opportunity to return to the patrida, the motherland, and
bathe in the mythical light and the "wine dark sea." They do so in
droves. This is a relatively new phenomenon and is probably an
indicator of their economic successes. Recently, I tried to make a
reservation at a Greek restaurant in New York City and to my
shock found out that .they were closed for the last three weeks of
August. I imagined a sign on the door -"Gone to Greece." When
I was growing up in the 1950s and 1960s, it was rare for Greeks
to travel back across the Atlantic Ocean. Like many uprooted peo-
ple, the Greek immigrants of the twentieth century longed to
return to their homeland. The expense for most, however, was pro-
hibitive. It took my father eleven years to make the return and he
took me with him—his first-born. I was eight years old, and I
spoke fluent Greek. My relatives were astonished at my familiar-
ity with the island's terrain and my seeming recognition of all our
three hundred close relatives. As with my mother's breast milk, I
had taken in the descriptions of my parents' birthplace and the
islanders and incorporated them into my psyche. For me, Man-
hattan Island was just an extension of Ereikousa Island.

SPYROS D. ORFANOS, Ph.D., ABPP is Clinic Director at the New York
University Postdoctoral Program in Psychotherapy and Psychoanalysis.
He is also a Senior Research Fellow at the Center for Byzantine and Mod-
ern Greek Studies at Queens College, City University of New York. He is
editor of Reading Greek America.
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My 91-year-old father, Demetrios, took his last breath in early
April of 2008 in a hospital in White Plains, New York, quite far
from his beloved Ereikousa. If you look at where the Ionian Sea
meets the Adriatic Sea, right at 39 degrees latitude North and 19
degrees longitude East, you will find Ereikousa. Up until recently
it could be located only on military maps. Ereikousa is about four
miles in perimeter and sits fifteen miles west of the bare moun-
tainous coast of Albania and seven miles north of the large, lush
Greek island of Kerkyra ("Corfu" is its Italian and tourist name).
In modern times, Corfu was made famous in the elegant and
humorous travel writings of the Durrell brothers, Gerald and
Lawrence. Traveling by boat from Italy to Corfu, Lawrence Dur-
rell claimed that he could tell when looking at the sea "where the
blue really begins."

I have had the breathtaking visual experience of fishing on
Ereikousa in the summer and witnessing a huge, orange sun
ascending and a bright, red moon descending as both hung on a
dark sky. Ereikousa has no broken statues or discos and its ferry
service is so subject to wild Poseidon that tourists and holiday
packages hardly exist. The island had no electricity or running
water or roads until 1970. The dreaded military junta of that time
did what all cunning dictatorships do; it built roads and installed
electricity in the provinces. The islanders liked the improvements.
Nevertheless, they were psychologically more comfortable in their
simple nineteenth-century existence than in the twentieth cen-
tury. The twenty-first century for the older generation on Ereik-
ousa is a study in quantum confusion.

For islanders of my father's generation, the defining experience
before the trauma of emigrating to the United States was the Nazi
occupation during World War II. The occupation was brutal and
sometimes deadly. My father rescued his wounded brother and
four other islanders at sea after their fishing boat had been attacked
mistakenly by American patrol planes during a lull in the German
occupation. "The sea became red with blood," he would recall and
sounded numb from the experience as if sharply splitting emotion
and memory. "Were you not scared yourself of being bombed?" I
wanted to know. His answer: "Who thinks and feels in such cir-
cumstances?"

My father jumped ship in Baltimore in 1948 and was an ille-
gal immigrant until his Ereikousa bride, Angelina, with her
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American naturalization papers came to the United States in 1950.
He came for economic reasons; she came to conceive children. For
uneducated, unskilled people they were remarkably successful in
their adopted land; America has a history of allowing that. My
father went from being a sailor roaming the seven seas on merchant
ships to laboring in hot, flour-drenched basements in Upper West
Side union bakeries. My mother went from toiling in olive groves
to raising children in a country she never understood. They paid
the usual, expensive price all immigrants pay for a better life.
"America is so dark," my father would say. "You can't see the sun
because the buildings block it out." A major part of my father's
idea for a better life was educated children. "Why get educated?
Why not go back to Ereikousa and live a wonderful life surrounded
by family and fishing?" I would ask in all seriousness. He would
look at me and with resignation respond only to the first question,
"So the clerks will not be able to fool you." "There are no clerks on
Ereikousa," I reasoned. "Ereikousa is too poor. You have to be on
Kerkyra or somewhere else to make your bread," he would
instruct. "And there are always clerks outside of Ereikousa."

In the Greece of my father's day, the clerks in state bureaucra-
cies possessed remarkable power. The clerks were notorious for
their contemptuous attitudes and for controlling uneducated peo-
ple by having them wait countless hours and often forcing them
to come back on other days and in the end might never wind up
serving them. My parents never really learned to speak much Eng-
lish; such were their psychological ties to Greece. I remember
often accompanying them to government offices, translating and
interpreting for them. As a little boy of ten it was not easy deal-
ing with Manhattan agencies and official documents, but I did the
best I could My father expected such. After all, I was getting edu-
cated. Trapped between two worlds, I could not argue about the
difficulty in straddling the space between Manhattan and Ereik-
ousa.

My siblings and I decided to bury my father's remains in the
United States. This was against his wishes, but we reasoned that if
we buried him on Ereikousa, his gravesite would rarely be visited
by his immediate family. This was a painful decision for all of us,
and as the first-born I felt a certain disappointment in myself. I
allowed my head to rule my heart. Before leaving for a trip to
Greece this summer, I planned to hold a memorial service for him
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on Ereikousa. We still have many relatives there. I thought he
would have liked to be remembered by the islanders. Ereikousa
was where he really wanted to be remembered. The arrangements
were made with the island's church committee and the priest: I
was looking forward to the service, despite my personal views on
theism.

On the first day of my arrival in Athens this past summer, I
did what I always do, I visited the Acropolis. As I approached the
entryway from the southern slope I had a curious feeling and a
peculiar thought. "Hold me," I whispered to the Parthenon as I
gazed up at it. What was this "disturbance" as Freud might put
it? Was it an assertion of a deep need? Who was I addressing? With
some swift reflection I came to the belief that it was a mourning
wish directed to the goddess Athena—my mythical muse. Later, I
remembered that on my first visit to Greece I had urged my father
to take me to the Acropolis which he eagerly did. It was his first
visit too. I associated my feelings with the emotional holding func-
tions of mourning rituals about which an insightful friend has
written.

On my second day in Athens, I was devastated by news that
the memorial service planned for my father on the upcoming Sun-
day could not take place. "Impossible to do," said my cousin
Giorgi. He is always used to doing the impossible so I knew it to
be true. During my father's last days when he was in a hospital
intensive care unit, Giorgi who lives on Ereikousa would call daily.
The nurses allowed us to use the cell phone despite the adminis-
tration's prohibition. Nurses have a way of understanding matters
human. On one such day, I asked Giorgi to describe the night sky
to my father. My father said that he felt as he had as a young boy.
He said he could see the stars and smell a gentle spring wind. "I
feel I can touch the stars," he said expressively and with calm as
his pupils widened.

I was told that the church committee of St. Nicholas had been
informed by the visiting priest (Ereikousa is too insignificant to
have its own priest) that on the Sunday in question, the Bishop of
the Ionian Islands was making his annual trip to Ereikousa. "The
Bishop does not hold memorial services. We had this sort of thing
happen before," explained my cousin apologetically. I almost
dropped my cell phone. I knew all the people on the church com-
mittee. In fact, I had grown up with some of the members in Greek
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coffee shops on the Upper West Side of Manhattan. I knew that
they loved my father and that they would want to memorialize
him in the presence of at least one of his children.

Clerk mentality was emerging once again to block my father's
wishes even after his death. Bewilderment and melancholy
gripped me and then enveloped me with some gauze-like sub-
stance. It took me a few hours before I could recover and realize
that I had some choices I could make. I was a man in mourning,
but I was also educated. Surely, the Greek Orthodox Church would
respond if I used the right argument and I spoke to the right clerks
with the right tone of voice. Tone of voice is most important to
Greek dialogue. From my Athens hotel, I dialed the Archdiocese
of Greece and spoke to a delightful theologian who explained
church mourning rituals and then gave me clues on how to lean on
the church officials of the Ionian Islands. I then called the head of
the church office on Kerkyra and after some intricate maneuvering
got to speak to the personal assistant to the Bishop. I explained the
situation and added that I had traveled all the way from the United
States for this and that the Athens church powers had told me that
there really was no theological reason for the Bishop's visit to
trump the memorial service. I gave him my best smile even though
it was over the phone—the kind of smile the Greeks learned cen-
turies ago when dealing with Turkish, Venetian, and British occu-
piers. "Call me in five minutes." said the priest. After following
his instructions and adding five minutes for good measure, I dialed
again. The priest told me, "The Bishop has decided with enthusi-
asm and no obligation to hold the service." I was relieved and cried
on the phone. "The leaders of this Church," I thought with sur-
prise, "do respond to the problems of the living." I also understood
that euros were not to exchange hands. Still, my cynicism about
the power of clerks kept me from feeling confident that the serv-
ice would in fact take place.

It came to pass that on Ereikousa on a hot Sunday morning in
July a memorial service was held for my father. The tiny, pictur-
esque church of St. Nicholas with its whitewashed walls and aus-
tere Byzantine icons is over a century old and no one really knows
when it was built. St. Nicholas is the protector saint of Greek
sailors. The church sits in a valley on the southern coast of Ereik-
ousa a few yards from the sea. It is surrounded by olive trees that
bear the wrinkles of my ancestors. That day it was bursting with
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over a hundred and fifty people—almost the entire current popu-
lation. It felt like the whole island was honoring my father. I
moved towards a pew with my wife and daughter but soon real-
ized that all the men were on the other side of the church so I
crossed the center aisle. I stood next to Giorgi and next to another
man I remembered who in the 1950s had a grocery store on Twen-
tieth Street and Ninth Avenue, exactly where an upscale Chelsea
cafe now stands. I felt held by the men.

Wearing a large, jeweled crown and majestic, flowing blue and
white robes, the bearded Bishop was accompanied by three
bearded priests and two clean shaven cantors. The Byzantine
hymns were sublime and the morning's heat, sweat, incense, his-
tory, culture, and religion interpenetrated to create a feeling of
transcendence. My father's life was being celebrated in a manner
he would have recognized and appreciated. His beloved, suffering
Ereikousa was weeping for him. I was not surprised by my sob-
bing, but I was taken aback by the power of the spontaneous emo-
tional embrace by the islanders. I was so glad I had not let the
clerks fool me. In fact, the awesomeness of the experience filled me
with a deep, visceral understanding of the power of attachments.
Little had I appreciated how my father's longing taught me so
much about the power of human connectedness. I had always
thought it was my mother.

Long ago in the days of ancient tragedy, Antigone had to defy
ruling authorities in order to bury her brother. Her noble duty was
to her family and not the state. I left Ereikousa feeling sorrow for
the loss of my father but content at having honored his memory
with his beloved islanders. I had brought him back home. As the
summer came to a close I realize that, "Death," as the poet
Odysseus Elytis says, "does not have the final word."
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CONFERENCE REVIEW



Greek Cinema: Texts, Histories,
Identities ® Liverpool, May 23-24,
2008

by JOSEPH SMITH

The study of Greek cinema has been neglected until recent
decades like much academic investigation of modern Greece.'
Thankfully, the situation is changing as indicated by the variety
and innovation of papers given at the conference Greek Cinema:
Texts, Histories, Identities held by the University of Liverpool and
Liverpool John Moores University on 23-24 May 2008. Ending a
ten year gap since the last UK conference 2 it added a small but wel-
come Hellenic dimension to Liverpool's Capital of European Cul-
ture celebrations.

The main conference themes of textuality, history and identi-
ties were addressed in keynote talks by Dimitris Eleftheriotis,
Maria Stassinopoulou and Lizianna Delveroudi. Eleftheriotis skil-
fully analysed frame mobility (or lack of it) in Theodore
Angelopoulos' Ulysses' Gaze/To V lemma tou Odyssea (1995) and Tas-
sos Boulmetis' Greek-Turkish co-production Politiki Kouzinal A
Touch of Spice (2003), which more familiarly fuses aspects of art
house with CGI Orientalism to elegiacally present Istanbul as a
location of relative Turkish-Greek harmony before intercommunal
violence. Christos Dermentzopoulos later revisited the "political
pressure-cooker" of multi-ethnic Istanbul in Politiki Kouzina to
discuss its attempted contestation of personal and official histories,
memories and identities. That film made an unusually strong
impression on Greek audiences, and exemplified an increased
growth and acceptance of Greek films as hybrid forms of block-

JOSEPH W. SMITH is an independent scholar specializing in the culture
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busters after almost catastrophic falls in audiences and produc-
tions, a point noted in Michalis Kokonis' exploration of post-
1980s New Greek Cinema.

The conference mapped out potential research areas and re-
energised key themes or debates. Stassinopoulou's exploration of
the often-daunting options available to historians of Greek cinema
detailed the formidable archival and other difficulties. It reached
back to Katerina Yanniki's earlier paper on historiography, which
noted the "sporadic, spasmodic and fragmentary manner" of many
kiistories of Greek cinema, often written journalistically by indi-
viduals with no apparent awareness of methodology. Delveroudi
surveyed the even more intimidating task of researching silent
films, building on an earlier presentation by Vassiliki Tsitsopoulou
on the benefits of adopting a "geo-cultural" approach to comedy,
hybridity and mimicry in early Greek cinema.

Sessions were grouped into eight inter-woven strands. A chrono-
logical thread alternated examinations of cinema in the 1950s, the
1960s and the "transitionary" post-junta metapolitefsi through to a
"Postmodern Era," although some papers seemed unclear or hide-
bound in their periodization, especially with products of Old and
New Greek Cinema. Welcome notes of controversy would perhaps
have emerged more strongly over a longer conference.

History, historiography and cultural geography were well
served by a session on Angelopoulos and Greek history. The com-
plaint by some attendees that Greek cinema needs to get "beyond"
Angelopoulos, who personifies its acceptable face to many out-
siders despite wilful obliqueness or obscurantism in the eyes of
others, remains debatable. The many who did not attend Linda
Myrsiades' paper, "Heroic Identity: Listes, Andartes, and Theo
Angelopoulos Megalexandros (1980)," missed a challenging analy-
sis rich in intertextual revelation which was a model for interdis-
ciplinary analysis. She explored how legends and rituals
surrounding icons of male power, resistance, legitimacy or crimi-
nality in ancient and modern Greek history often uneasily shape
each other leading to destructive consequences. Such figures inter-
act with more traditional heroes such as those depicted in rural
foustanella films like Golfo (first directed by Kostas Vahatoris in
1914).

Myrsiades' paper was ably complemented by classicist Pantelis
Michelakis's examination of 'The Tragedy of History in Theo
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Angelopoulos' The Travelling Players (1974)," set between 1939-
52 whilst also referencing Aeschylus' classical Qresteia. Michelakis
showed how events can often be reset as classical tragedies or sub-
versive fables as was earlier discussed by Myrsiades in relation to
the plethora of clashing accounts of the death and beheading of
leftist resistance leader Aris Velouchiotis. 3 Violence and power,
national vigour and punishment were also surveyed in Ioulia Mer-
migka's "schizoanalytical" exploration of Tonia Marketaki's John
the Violent (1973) produced during the final year of the colonels'
junta. While numerous papers examined female stardom, Mer-
migka's paper was one of the few to discuss women directors.

A highlight was Nikos Leros' talk on constructions of Greek-
ness in the neglected but often controversial works of
director/writer Stavros Tsiolis from the 1980s and '90s. Tsiolis'
provocative, carnivalesque texts celebrate contemporary life in
provincial rural locations and are dominated by the socially mar-
ginalised. These comic works are anything but bucolic, sentimen-
tal or submissive. Whilst this "other" Greece also acts as an
antipode to Athens' "formed image of Greek life" in Angelopou-
los' films,4 in Tsiolis' more dynamic work otherness is subverted
to show how Greeks often feel strangers at home. What exactly
"Greek" represents otherwise was largely unaddressed in sessions
until late in the conference.

Cinematic Athens of the 1950s and '60s provided the focus for
papers by Theodora Hadjiandreou and Anna Poupou on moder-
nity, iconic space, and nostalgia, and Nick Potamitis successfully
married the supposedly disparate genres of "rnelo{dramal" and
farce from this era, via the films of Giorgos Tzavellas and Alekos
Sakellarios. Nostalgia and estrangement, transnational and famil-
ial, were key to Marianna Volioti's reading of the ideas haunting
Angelopoulos' Eternity and a Day (1998): Xenitis; Korfoula mou;
Argadini. While Xenitis denotes the pain of exile, Korfoula mou sig-
nifies memories of maternal comfort, while Argadini warns against
leaving reconciliation too late.

The presentation by Gary Needham, one of the few non-
Greeks attending the conference, discussed how academics can
take the study of Greek cinema " 'beyond" Greece or even knowl-
edge of Greek itself, to avoid essentialism, parochialism or elitism.
As Needham showed, co-productions like Ilias Milonakos' soft
core Queen of Sados (I mavri Emmanouella, 1979) are amongst the
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most widely exhibited and distributed films concerning Greece
shown outside Greece, and hint at complicity in exoticization,
eroticisation and abjection between external and domestic actors.
A comparative approach to film can help to circumvent the "her-
metic, official and mono-cultural" flavour caused by Greek excep-
tionalism, still the dominant model for Greek history and culture.
Though exceptionalism is being increasingly questioned, little of
this was echoed at the conference. Greece is often seen as an anom-
alous case, although, as with Spain, it can act as a prime focus for
analysis of cinematic projection of crisis. Konstandinos Kornetis'
paper on counter-cultural cinema in post-junta Greece and post-
transicion Spain showed another way forward.

Olga Kourelou's look at the commonplace imagery of Greece as
a land of "sea, sun, and sexuality" revitalised debates on how ques-
tions of gender underpin canonical films such as Jules Dassin's Never
on Sunday (1960) or Michael Cacoyannis' Zorba the Greek (1964),
both commercial and critical successes and amongst the relatively
few Greek films to capture worldwide interest. The critical impor-
tance of gender was reflected throughout the conference. Masculin-
ities received less attention than might have been hoped for,
particularly given the patriarchal, military-dominated nature of
Greek society for much of the last century. Yvonne Alexia Kosma's
feminist Foucauldian reading of Alekos Sakellarios' comedy Yellow
Gloves (1960) extended to the symbolism of moustaches as an indi-
cator of class and male tensions, though her brave approach perhaps
suffered from over-theorisation. Similarly, whilst nostalgia also has
a critical role in representation of Greece, its gendered, compliant
undertones did not receive much attention.

At times, some papers provided more description than analy-
sis, although many applied interdisciplinary techniques to inter-
weave contextual and textual scrutiny and opened up unfamiliar
films. As with exceptionalism, the question of what exactly
"Greekness" means and how this affects the construction of
Greece's cinematic others, addressed increasingly in recent films,
was only briefly addressed. Also somewhat overlooked was the
extent to which films can be as much insider as outsider products,
as with those of the famously "philhellenic" Dassin or Anglophile
Greek-Cypriot Cacoyannis.

In conclusion, the conference challenged researchers to map
out and re-think Greek film studies and demonstrated that
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research into Greek cinema is on the edge of a boom. It provided
a major networking opportunity for academics and postgraduates
working in a wide variety of specialisms and locations, similar to
the Greek cinema strands at the Modern Greek Studies Associa-
tion conference at Yale in 2007. 5 A further strength would have
been more opportunities to view films during the conference to
promote discussion, especially given the rarity of Greek films on
British cinema and television screens. Such small but significant
factors would contribute much to the study and promotion of this
much neglected cinema.

Notes

'Some critical hostility in Britain is shown via Ronald Bergan's 'A Feast of
Greek cheese,' The Guardian, Nov. 27 2006, which surveys 25 Greek films pre-
miered at the Thessaloniki International Film Festival. Only Eduart (dir. Ange-
liki Antoniou) passed scrutiny.

2 T heatres of War: Fifty Years of Greek Cinema, University of Cambridge, Sept.
17-18, 1998.

3See also L. Myrsiades, 'Theatrical Metaphors in Theodoros Angelopoulos's
The Travelling Players,' Journal of Modern Greek Studies, Vol. 18, No. 1 (May
2000), pp.135-49.

4Angelopoulos in conversation with Andrew Horton and Michael Wilm-
ington, as quoted in Myrsiades, "Theatrical Metaphors," p.146.

5MGSA Symposium, Yale University, Hellenic Studies Program, October
18-21, 2007.
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Book Reviews

Adrianne Kalfopoulou, Broken Greek: a language to belong. Austin, TX: Plain
View Press, 2006.

Hundreds of memoirs have been written by Greek immigrants about their
adaptation to life in America. Hundreds more and numerous articles have been
written by their children on that same theme. Almost as many accounts have
been written by Greek Americans about their first encounter with Greece. Rare
in these rich autobiographical genres, however, is the kind of book Andrianne
Kalfopoulou has written, the experience of a Greek born in the United States
who has chosen to make "the old country" her home. Her narrative sets a new
standard for the genre.

Broken Greek is not postcard Greece or a naive hymn to idealized villagers.
Instead, Kalfopoulou is extremely candid about the various cultural negatives
in contemporary Greek life. That frankness, however, is largely expressed as feel-
ings of frustration and bewilderment. Her narrative never turns into a vindic-
tive tirade against contemporary Greeks or a repudiation of Greek culture.

Language is genuinely important to the bilingual Kalfopoulou, who is also
a poet. She often quotes from various Greek sources that range from poets to
newspapers to the people she meets in everyday life. More broadly, her intro-
duction is a thoughtful reflection on the Greek language. She notes that the
Greeks have a word for nearly everything of consequence, but they lack a word
for efficiency. She later observes that contemporary Greeks are not good at using
either commas or stoplights, structures designed to break what otherwise might
become linguistic and physical chaos.

Although she has settled in Greece, Kalfopoulou travels to the United
States often. Some of her most interesting comments are on the differences she
senses between the two cultures, particularly the rhythms of everyday life and
the values they reflect. Kalfopoulou has other transnational interests. One of her
poetry collections, Fig, has been translated into Polish and she regularly teaches
in the summer schools program of the University of Edinburgh in Scotland.

The first chapters of Broken Greek introduce us to her Greek relatives, par-
ticularly her yiayia, and acclimate us to her personality. They are interesting
and compelling as all such narratives are when well written, but they do not
break new thematic ground. That begins to happen about a fourth of the way
into the book as Kalfopoulou uses her own life to probe the intricacies of mod-
ern Greek culture as she is personally experiencing them. Her operating a car
in Athens, her encounter with the university bureaucracy, and her decision to
buy a house reveal much about everyday life in Greece.

The chapter about automobiles is humorous for the reader, but these expe-
riences obviously were exasperating for the author. The tales of fighting another
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person to squeeze into a parking space or to navigate a narrow road will be famil-
iar to anyone who has tried to operate a car in Athens. Her biggest trauma occurs
when she attempts to pay a parking ticket. Getting the right stamp in the right
office at the right time would be farcical if it weren't actuality. Beneath that
farce, however, is the bitter reality that the Greek bureaucracy pretty much
doesn't work or at least not very effectively.

Kalfopoulou's travails with the Greek university system bare another major
and chronic cultural problem. In the spring of 2000, Kalfopoulou applied for a
post in the English department of the prestigious University of Athens. The
post was officially listed as a "Lectureship in American Literature and Culture."
She found the application process tedious and arcane. Among many other
absurdities, the process ultimately required that she provide thirty copies of her
dissertation. Kalfopoulou complied, but the copies were rejected initially
because they were galleys from the book that had evolved from her dissertation.
The committee would only accept copies of the dissertation in exactly the form
in which the dissertation had been approved. They were not much concerned
about whether the published work demonstrated command of the field and
might even be accessible reading for students.

The real problem, of course, had nothing to do with dissertations, but the
old Greek habit of pre-selecting someone for a supposedly competitive post,
that someone obviously enjoying some insider's connection to the committee.
In this case that person had no training or expertise in American culture.
Instead, she was a specialist in British literature, Spanish playwrights, and
Greek poets. Her dissertation had been a comparative study of the work of Fred-
erico Garcia Lorca, T.S. Eliot and Odysseus Elytis. Eliot was the only connec-
tion to American literature. Although an influential poet, Eliot left the United
States in 1914 at age twenty-six and became a British citizen in 1939.

Most friends advised Kalfopoulou that this was just the way hiring in the
Greek system works. One person, however, noted that the committee did not
have the legal right to hire an unqualified person in a position that was so clearly
defined. Rather than simply appealing to the committee, which was unlikely to
acknowledge its own partisanship, Kalfopoulou decided she would she would
take her case to the Minister of Education. Getting a hearing was hard enough,
but the main reaction was amazement that anyone would dare to mount such a
protest, however valid. The case eventually went to the Greek Supreme Court.
Among the comments of her attorney at her first hearing was that he was pleased
that the judge did not seem too irritated by the case. Eight years later, having
gone through several legal delays and postponements, the case remains unre-
solved. In would seem that at least in matters of education, the Greek legal sys-
tems grinds at the pace of a paralyzed turtle. Kalfopoulou discusses others who
have had similar experiences.

Despite these many problems Kalfopoulou remained very much taken by
the more charming aspects of Greek life. She decided to buy a house on Patmos
and immediately got contradictory advice regarding real estate. Her lawyer
insisted that she must pay attention to every detail in the law, as buying prop-
erty in Greece was technically complex. He did not want her to be caught in
any legal battles, which could be endless. Greek friends on the island, however,
told her what was critical were her local allies. As a Greek American who spoke
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Greek fluently, she was far more desirable as a neighbor than the many French
and Italian vacationers who had purchased summer homes on the island.

The story of finding the right house and getting the ensuing negotiations
is another tale of Greek calamities and joys. Her local friends did much of the
haggling over price and managed the needed repairs. Kalfopoulou had been
aware from the start that there was only a short distance separating her new
home from the one directly above her. Only when she moved in did she fully
realize that her neighbor's house was so positioned that she had virtually no pri-
vacy. Her neighbor, in fact, had a direct view of the patio where she intended to
spend considerable time and an outdoor lavatory. This reality initiated the bat-
tle of the wall.

Kalfopoulou built a wall high enough to insure her privacy. Her Italian
neighbor, a rich lawyer from Venice, physically tore it down and got court orders
against further construction. During the course of the battle that followed, the
Italian asserted he was willing to spend as much time and money as necessary
to have his own.way. The fears her attorney had raised from the onset had mate-
rialized. Even if the law were on her side, the wealthy Italian attorney could keep
her in turmoil almost indefinitely

Just when things looked hopeless, Greek culture came to her rescue. Her
friends, knowing the two houses had once been joined, arranged to have the wall
area designated as an archeological site, an action the Italian thought would
surely aid him He soon discovered that in the matter of building or not build-
ing on an archeological site, the last word in Greece falls to the village archeo-
logical committee. Its members happened to include Kalfopoulou's closest
friends on Patmos. They decided in her favor much as the educational commit-
tee had decided against her.

In discussing each of these and other problems she faced, Kalfopoulou
quotes frequently from literary figures, mass media, and individuals with whom
she is personally involved. These often take the story well beyond the particu-
lars of her life. In the matter of the wall, considerable resentment is voiced by
Greek islanders against the foreigners who have bought much of the best land
on Patmos. The locals assert these foreigners often behave as if they were colo-
nial masters of the island rather than guests.

For all her problems in Greece, when Kalfopoulou returned to the United
States for a sabbatical, much about her native land distressed her. The endless
malls and urban sprawl were vexing. And the people, well, somehow, they were
not as cordial or interesting as Greeks. It was not simply a matter of liking
Greece now that she was distant from its daily woes. She sensed a profound cul-
ture gap between Greece and America, and, she much preferred Greece, despite
its warts.

Broken Greek is very personal in terms of its emotional fervor, but it remains
vague about the details of Kalfopoulou's previous life. We learn little about the
young daughter who lives with her or the how and why of forces that made
Kalfopoulou decide to take permanent residence in Greece. In that sense Broken
Greek is less a formal autobiography than a fascinating account of the interac-
tions between two cultures. These often find expression in the poems she wrote
at this time or previous poems she chooses to include. These are not added as an
afterthought or as an appendix; they are integrated directly into the text. We
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can observe how particular experiences we have seen her live through are ren-
dered as poetry. We need no explanatory footnotes to recognize the personal ref-
erences at hand for we have been through the experience with her. The poems
often sum up what she has been thinking and writing about in her prose.
Toward the conclusion of Broken Greek, her assessment of life in Greece gives
way to an assessment of American culture. Speaking of a trip to the United
States, she expresses herself by referring to a section of her long poem American
Vignettes.

I need an address on checks.
My passport is not enough.
The name I have is longer than it's supposed to be.
My father chopped it
in fear he would be sent back
to the old country where he could not
save money. Here the fat of the land
is in our pockets, our Life's Savings, a diet
of all the fat we want, but no fruits
and few vegetables. That is what
I carry, oil of the fruit from the old country,
olive, virgin. The chopped name, no longer virgin
comes from the long one—
land of the oil I cook with.
I crave your taste.

—Dan Georgakas

Dean Kostos, Editor. Pomegranate Seeds. Somerset Hall Press: Boston, 2008.

A defining element of the literature of contemporary American ethnicity
is evidence of a re-envisioning of the writer's ethnic past within its newly
acquired American context. As such Dean Kostos' anthology of 164 Greek-
American poems Pomegranate Seeds, An Anthology of Greek-American Poetry is a
rich addition to the voices of hybrid and hyphenated American identity. In his
preface Kostos makes the point that he has "assiduously avoided embracing any
style over another" but finds "surreality" to be a recurring quality in the poems,
and suggests an explanation in the possible role Mythology might play in the
collective imaginary of a Greek American psyche; on an "unconscious level
myth's metaphorical archetypes and dark, irrational focus still inform our writ-
ing" (21). Indeed myth and its many-peopled presences surface and resurface in
this collection, from John Bradley's modern-voiced Icarus "always warning
me/about something or other" and Yiorgos Chouliaras' "Theseus' Mythology of
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Consciousness" to Lili Bita's "Iphigenia", Ioanna Carlsen's "When Hermes
Whispers" or Emily Fragos' arresting "Spindlers" (to name some of the poems
and poets); the variety of ways mythology and history are used to locate the
speakers in their relation to pasts reinvented in modern idioms is striking, and
indicative of the resilience of these ancient tropes in their new world settings.
Chouliaras' Theseus notes:

And somewhere in its cold shiver
Anxiety's small caterpillar is stirring
Able at any moment to change itself

Into the huge dark butterfly
Overshadowing with its wings
The childhood hiding places of my life

It is impossible for me to remember
how this ball of yarn found itself in my hands
endlessly unraveling.

Veronica Golos' twined poems "Persephone of Demeter" and "Demeter to
Persephone" likewise expands on the ancient archetypes in describing alternat-
ing views of Demeter's grief and Persephone's openness to leaving behind the
grief-stricken mother whose "words were nothing but salt./" for "the dream/ of
this desert place/".

Another recurring trope in the poems collected here is the yearning for
something or someone associated with the poet's ancestral land; nostos, in Greek
a yearning after homeland, defines much of the Greek poetry of the Diaspora
which here takes on the added characteristic of weaving in received narratives
of war, migration, and experiences of acculturation by previous generations.
Poems like Neil Carpathios' "Coins", a homage to his grandfather "who arrived
in America/ with twenty bucks/ and a battered valise;" or Constantine Conto-
genis' "Those Moments" that describes the experiences that made his father's
new world life possible as he remembers his telling of: "Those drachmas you
stole from the bowl of running apricots to buy ice cream for friends, were dol-
lars your father had sent./ Blood money, your mother said, right?/ This is your
father's blood." There is Stephanos Papadopoulos' "An Inherited Memory of War"
and Cleopatra Mathis' "Cleopatra Theodos" or Eleni Fourtouni's "Killing Time"
and Thea Halo's "Night" all of which speak to the significance of lineage, of
passing on history, and the various ways it is lost.

If one could attempt to identify what constitutes a Greek-American inher-
itance? What kinds of images, themes, repeat themselves, if there is any par-
ticular Greek-American context? One might begin with what the
Greek-American text shares with other American immigrant ethnicities, the
renewed immediacy the past takes on in becoming 'American', or in this case
`Greek American', the unique, often uncanny ways it becomes significant and
feeds into the poet's ongoing definitions of self. While there are several poems
in the anthology that explore juxtapositions and conflicts of old world traditions
or assumptions in new world settings like Dan Georgakas' "Greek Widows of
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America" and Nicholas Johnson's "Point of Honor", I would like to focus on two
poems that specifically make connections between language and identity,
George Economou's "An Evening in Kingfisher" and George Kalamaras' "Look-
ing for My Grandfather with Odysseas Elytis".

Economou's "An Evening in Kingfisher" dramatizes the consequence of a
name, how lineage is self-consciously presented when encountered as other, in
this case by a man from the Elks Club in Kingfisher, Oklahoma whom the
speaker-poet is in conversation with. When Huck Rice asks the speaker where
he's from and he answers "the university" Huck says:—" 'Well, I kin see that. I
mean with a name/ like that where are yuh from?"' pointing out that the name
on his tag is "not an American name." The speaker's answer is telling when he
says, 'Sure it is, from Greece." The dialogue continues, foregrounding the shift-
ing terms of identity, but particularly the assumptions of what constitutes
`Americanness':

When did your people come here from
Germany, Huck?"
Easing up on the squeeze,

"Oh hell we bin here forever."
"You mean you're Native American?"
"No, no Indian. What d'yuh do at OU?"
"I teach English."
"With a name like that, yuh teach English?"
"I run the whole show in English, Huck.
I'm chairman of the department, brought in
from New York."

Despite the speaker's insistence on his being American, Huck cannot get
beyond the foreign-sounding name: "Well, George, how d'yuh like workin/
here among all these . Americans?" he continues, when George answers "I told
you Huck, I was born here./" The wry humor in this exchange that goes on for
another 23 lines has the poet-speaker giving Huck a short history lesson of ori-
gins that includes Greek going "right back to the/language of the New Testa-
ment" though Huck continues to be interested in how a Greek can teach
English. The many ironies in the poem regarding identity and language, who
in fact has an accent, and who is most able to privilege knowledge highlights a
larger insight into how ancestry and narratives of origin are used to express the
complexities of multiple belongings.

George Kalamaras' "Looking for My Grandfather with Odysseas Elytis" is
another example of this, adding a dream dimension to how lineage and language
coincide in surreal ways and inform each other in the speaker's first discovery of
the Greek Nobel laureate, Odysseas Elytis' poetry; the speaker imagines him-
self walking through the streets of Athens with Elytis whose arm is looped
through his, and who is helping him look for his grandfather George Avgerinos
"though he has been dead twenty-six years". They then find themselves on the
island of Zakynthos, "the island of my grandfather's birth" as Elytis keeps
repeating "Not here, not here", while the speaker relives memories, real or
invented, of the taste of lamb's tongue, "the retsina scent of a tavern" all to lead

126
	

JOURNAL OF THE HELLENIC DIASPORA



to the poem's central memory of the speaker's discovery of Elytis "That solstice
night in Colorado nineteen years ago when I kissed the back cover photo of
Elytis from Maria Nephele before writing poetry, before logging the first vowel
. . . Drops of light, drops of light, I had silently chanted, echoing Elytis's core ..
" the experience engenders the speaker's poetic voice as Elytis joins with him in
chanting "Drops of light, Giorgos. Vowel without end, Giorgos. Tongue in the chest."
The search for the grandfather the speaker is named after becomes a search for
the speaker's identity as a poet, and the expression of that self in the English
language after having been initiated into it by a Greek poet's work.

Examples of such marriages of old world narratives and experiences, either
passed down or experienced first-hand, with new world contexts are intriguing
and speak for the fascinating ways one of the world's oldest literary inheritances
has found its way into new world voices. Pomegranate Seeds is a wonderfully
inclusive collection that attests to the geographic, linguistic and cultural land-
scapes the Greek American poet has traveled to voice the challenges and rewards
of so many legacies. Or in the Nicholas Samaras' words: "Displaced by the
world's history, we inhabited the world."

—Andrianne Kalfopoulou

Book Reviews	 127


	Page 1
	Page 2
	Page 3
	Page 4
	Page 5
	Page 6
	Page 7
	Page 8
	Page 9
	Page 10
	Page 11
	Page 12
	Page 13
	Page 14
	Page 15
	Page 16
	Page 17
	Page 18
	Page 19
	Page 20
	Page 21
	Page 22
	Page 23
	Page 24
	Page 25
	Page 26
	Page 27
	Page 28
	Page 29
	Page 30
	Page 31
	Page 32
	Page 33
	Page 34
	Page 35
	Page 36
	Page 37
	Page 38
	Page 39
	Page 40
	Page 41
	Page 42
	Page 43
	Page 44
	Page 45
	Page 46
	Page 47
	Page 48
	Page 49
	Page 50
	Page 51
	Page 52
	Page 53
	Page 54
	Page 55
	Page 56
	Page 57
	Page 58
	Page 59
	Page 60
	Page 61
	Page 62
	Page 63
	Page 64
	Page 65
	Page 66
	Page 67
	Page 68
	Page 69
	Page 70
	Page 71
	Page 72
	Page 73
	Page 74
	Page 75
	Page 76
	Page 77
	Page 78
	Page 79
	Page 80
	Page 81
	Page 82
	Page 83
	Page 84
	Page 85
	Page 86
	Page 87
	Page 88
	Page 89
	Page 90
	Page 91
	Page 92
	Page 93
	Page 94
	Page 95
	Page 96
	Page 97
	Page 98
	Page 99
	Page 100
	Page 101
	Page 102
	Page 103
	Page 104
	Page 105
	Page 106
	Page 107
	Page 108
	Page 109
	Page 110
	Page 111
	Page 112
	Page 113
	Page 114
	Page 115
	Page 116
	Page 117
	Page 118
	Page 119
	Page 120
	Page 121
	Page 122



