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ESSAYS



Ideas, Manipulation, and
Greece's Macedonian Policy

by NIKOLAOS ZAHARIADIS

Ideas are like symbols by almost any other name. They have
both cognitive and affective dimensions. They stand for something
and provide meaning; but they also arouse emotion and mobilize
individuals in support of some policy options and opposition to
others. In this paper, I explore the impact of ideas on the policy
process. More specifically, I assess the crafting of arguments based
on historical evidence to manipulate the foreign policy process in
order to explain the steadfast opposition of Greece to the interna-
tional recognition of the Former Yugoslav Republic of Macedonia
(FYROM) during the period 1990-93. I argue that policy ideas
derived from (or used to describe) the basic, deep identity of a com-
munity stand a greater chance of finding a receptive political audi-
ence. The argument has significant implications for the history of
ideas by showing how historical events are selectively manipulated
in the policy process to bias contemporary political debates.

I first briefly describe a framework of policy formation. It
places the argument within a specific policy and institutional
structure. I then set up the theoretical foundations of the argument
by illuminating the role of ideas in symbolic politics. The argu-
ment is then applied to the case of Greek foreign policy. To keep
the study manageable, I chose the period 1990-93 because it coin-
cides with the rise of the contemporary Macedonian Question onto
world attention and because it overlaps with the tenure in power
of the conservative party in Greece. Keeping the governing party

NIKOLAOS ZAHARIADIS is associate professor in the Department of
Government and director of international studies at the University of
Alabama at Birmingham. He has published widely on Greek foreign
policy and European political economy.
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the same controls for possible variations in ideology and conse-
quent political use of historical analogies by politicians of a differ-
ent ideological spectrum. I conclude with implications for theory
and current policy beyond the confines of the Greek case.

A Framework of Public Policy

I briefly outline a framework of foreign policy choice. The
point is to paint the broader picture of policy-making within
which the argument on the impact of ideas in Greece may be sit-
uated and evaluated. Snyder, Bruck, and Sapin (2002, 76) make
precisely this point when they stress: "the definitions of the situa-
tion which we consider to be central to the explanation of state
behavior result from decision-making processes in an organiza-
tional context" (emphasis added). Jones (2001, 131) goes even fur-
ther. He perceptively argues that frequently "the organization
becomes our relevant referent, in effect selecting the attributes
that order our decision-making." The multiple streams framework
of policy choice provides the underlying structure within which
foreign policy is made. It takes note of the way attention is
rationed in government and the power of ideas. As analyst and pol-
icy maker Joseph Nye (2002, 67) asserts with the knowledge of an
insider, attention is power. Being able to differentiate between sig-
nals and white noise is crucial in gaining control of the process and
steering it toward particular outcomes.

Multiple streams, as developed by March and Olsen's (1989)
garbage can model, Kingdon's (1995) agenda-setting framework,
and Zahariadis' (2003a) theory of manipulation, views foreign pol-
icy as the result of the coupling of three streams-problems, poli-
cies, and politics-by policy entrepreneurs during open policy
windows. Stressing manipulation rather than rationality, multiple
streams decomposes the unitary state into various parts and focuses
on the ability of policy entrepreneurs to exploit emotion and
opportunity structures in order to push through their pet propos-
als. Policy is the result of the not-so-fortuitous coupling of prob-
lems, solutions, and politics. Manipulation rather than rationality
is the key to understanding choice.

Multiple streams purports to explain national policy-making
under conditions of ambiguity, i.e., when there are problematic
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preferences, unclear technology, and fluid participation. Basing his
work on Kingdon's (1995) logic, Zahariadis (2003a) developed a
model that views a policy system as containing three streams:
problems, solutions (policies), and politics. Each stream flows
largely independently of the others, containing its own dynamics
and obeying its own logic. The problem stream consists of "real-
world" problems on the minds of policy makers, such as inflation,
unemployment, the budget deficit, etc. Problems contain a per-
ceptual element. They are conditions, which come to be defined as
problems. Consequently, problems contain several dimensions
whose salience is activated strategically by policy entrepreneurs for
the purpose of advocacy and mediation. Solutions are ideas floated
by specialists in narrow policy communities looking for a problem
to solve. Whether an idea will float to the top of the community's
agenda depends partly on the institutional configuration of the
community and the degree of its consensual or competitive mode
of exchange (Zahariadis 2003a). Politics is the third stream, con-
sisting of policy makers who are charged with making national
decisions and the national mood. They include members of parlia-
ment, ministers, and the like. The national mood refers to the idea
that many individuals in a given country tend to think along the
same lines (Kingdon 1995). Cobb and Elder (1981) refer to it as
"climate of the times." The government senses this mood, which
swings from time to time, and seeks to capitalize from it by adopt-
ing policies that coincide with it. In this sense, mood plays an
important role in not only constraining public policy by showing
what the limits of the possible are, but it also shapes policy by
pointing toward some policies and away from others.

Issues become salient, that is, rise to the top of the govern-
ment's agenda, when policy windows open in the problem or pol-
itics stream. Policy change is more likely when all three streams
are joined together during open windows by policy entrepreneurs.
Windows may be predictable, such as budget cycles, or unpre-
dictable, such as natural catastrophes. When windows open, pol-
icy entrepreneurs strive to manipulate ideas in order to create a
receptive political audience. The more receptive the audience, the
greater the chances that their pet idea will be adopted. How an
entrepreneur facilitates political receptivity is the subject of sym-
bolic politics.

Ideas, Manipulation, and Greece's Macedonian Policy 	 9



Ideas and Symbolic Politics

Ideas are like symbols in many ways. They serve to simplify
information, arouse interest, provide meaning, and structure con-
flict in favor of some options and against others. This is particu-
larly true under conditions of ambiguity where preferences are
problematic. A symbol is defined as "any stimulus object, the
meaning or significance of which is socially generated and cannot
be inferred from its physical form" (Elder and Cobb 1983,142).
My argument is that policies or ideas that have higher order sym-
bols attached to them stand a greater chance of finding a receptive
political audience.

Symbols are objects to which people attach political signifi-
cance. Because significance or meaning is conditioned by cultural
experiences, the same symbol is likely to mean the same thing to
different people in the same country although individual beliefs
and characteristics temper this claim somewhat. Symbols are used
to attract attention, define issues in specific ways and mobilize
opposition or support against some policy options and in favor of
others. They can be concrete, such as the depiction of a rose, or
abstract, such as liberty or the free market. Applying Elder and
Cobb's work (1983), I describe the mechanisms linking abstract
symbols to attention arousal and bias. I then derive a hypothesis
concerning policy choice.

Elder and Cobb suggest that an individual's orientation toward
a symbol has two basic components: affect and cognition. Affect is
defined as the direction and intensity of a person's emotion toward
the symbol. What kind of feelings does it arouse, positive or nega-
tive? For example, the evocation of "freedom" as a symbol is likely
to generate positive feelings. Individuals in many countries, espe-
cially democratic ones, are strongly predisposed toward defending
freedom. In contrast, the evocation of "communist aggression" will
generate in the same persons negative feelings as it is commonly
thought to be inimical to freedom. The cognitive component refers
to the meaning a person attaches to the symbol. It consists of all the
information that a person has about the issue for which the symbol
stands. Naturally such information will differ considerably in clar-
ity and richness from person to person.

Manipulating the affective component of symbols arouses
attention. Given the plethora of environmental stimuli, emotions
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become a good way to discriminate among relevant and irrelevant
issues. We pay attention to certain issues because they alter our
state of being. They make us experience feelings we would not oth-
erwise do. Symbols are used to arouse such feelings and therefore
capture, at least momentarily, attention. The more intense the emo-
tional responses, the more potent the symbol is and the greater its
significance in the policy process. As Merelman (1966) notes, sym-
bols have weights. Some symbols are capable of arousing more
intense emotions than others. Symbols that are closer to an indi-
vidual's experience are more likely to be relevant to him or her.
Therefore, they are more likely to stir stronger emotions. For exam-
ple, symbols that refer to someone's identity, such as the flag or the
national anthem, are very potent stimuli because they are relevant
to every citizen's construction of identity. They help establish who
"we are" and aid in defining who "the others" are. In contrast, a
symbol such as "black power" has less potency because it is relevant
to the identity of only a small segment of the population.

Elder and Cobb (1983, 39) formalize this argument by con-
structing a hierarchy of symbols. Higher-order symbols, that is,
those that are relevant to the community at large, are more potent
than those with only situational relevance. Potent symbols possess
two more characteristics of response• uniformity and durability.
Symbols such as "deregulation" prompt a more differential reac-
tion among individuals and social classes than, say, "liberty"
because the latter was acquired much earlier in the socialization
process and is more central to a person's identity. Potent symbols
also have greater durability, that is, they capture our attention for
longer periods of time because they have greater affective power.
Again the key is proximity to a person's identity.

Symbols influence problem definition by way of the cognitive
component. By definition a symbol has no meaning of its own.
Meaning must be ascribed either by someone's internalized beliefs
and values regarding the external world and its operation (sub-
stantive meaning) or an individual's self-conception relative to the
groups with which he/she identifies (associational meaning). More
potent symbols tend to be those with an associational meaning
because they are most dependent on commonalities across people.
One can use the same symbol to convey the same message to many
people. They are also the easiest to manipulate in the policy process
because they are the least dependent on an individual's disposi-
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tional structure. Associational meaning is also the most ambigu-
ous or least well specified because it simply refers to a vague con-
ception of where an individual fits within a group. Whether that
is true is an empirical question requiring considerable information
and taxing calculations. But that is seldom done either because an
individual does not have the time to spend researching such ques-
tions or because a potentially negative outcome necessitates a basic
alteration of outlook and identity. The latter is too great a change
for most people to accept. For example, most people in the United
States think of themselves as members of the middle class even
though the income and life style of many would classify them
either as lower or as upper class. Pondering the accuracy of belong-
ing to the middle class or not requires significant resources of time
and energy that most people don't wish to spend.

The potency of higher order symbols is enhanced by two fac-
tors: reactive attachment and attribute framing. The uses of sym-
bols and their behavioral consequences differ along the affective and
cognitive dimension. Combining the two dimensions, Elder and
Cobb construct a matrix with four cells. Because the multiple
streams theory applies only under conditions of ambiguity, I will
discuss the only cell that is of relevance to this study. When affect
is high and cognitive meaning is not well specified, individuals
exhibit reactive attachment. To put it in multiple streams termi-
nology, under conditions of ambiguity choice is biased by the reac-
tive mode of symbolic attachment. This is characterized by strong
expressive and weak instrumental behaviors. Expressive behavior is
used as an end in itself whereas instrumental behavior refers to
activities undertaken to achieve a larger goal. For example, voting
is an instrumental act when one is exercising it to affect the out-
come of an election. If it is done out of a sense of civic obligation,
then voting is an expressive act. Reactive attachment means that a
symbol will evoke a strong emotional response out of individuals
for reasons they do not really understand. For example, the word
"communist" invoked a significant negative reaction from many
Americans during the Cold War even though most were not aware
of communism's basic tenets. The same individuals took to the
streets and doggedly supported the war in Vietnam or Grenada to
repel communist aggression with only the haziest idea of who the
communists were and why they were doing what they were doing.

Reactive attachment facilitates manipulation. People are more
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likely to do as they are told when they don't think, yet they feel
strongly about an issue. This is because understanding and deliber-
ation take time, energy, and sustained attention. Most people,
including many policy makers, don't have the time, energy, or inter-
est to become intimately familiar with all aspects of public policy.
This point is not lost to entrepreneurs who know that policy mak-
ers are constrained by time. So from the entrepreneur's point of view,
reactive attachment is fertile ground for manipulation.

When ambiguity is present, individuals take their cues from
other individuals or groups upon whom they rely for guidance. To
the extent that these sources are considered credible, the "fol-
lower's" behavior will be consistent and predictable. Support or
opposition to a policy (gains or losses) is activated by those who
use the symbol not because people are familiar with the facts of the
situation but because they feel strongly one way or another about
it. A good example is the recent bombing of Yugoslavia by NATO
forces. Most people had not heard of Kosovo much less knew the
issues dividing Albanians and Serbs there. Yet they supported
President Clinton's policy when they saw thousands of hapless
Albanian refugees, whom the U.S. was trying to help, streaming
across the border even though NATO bombing was at least partly
responsible for their flight. It was sympathy for the refugees that
aroused support rather than a well informed debate about the ben-
efits or drawbacks of the policy.

Under conditions of ambiguity and reactive attachment, fram-
ing takes place in a rather simplistic form through the use of
higher order symbols. One or very few aspects are manipulated to
construct the evaluation criteria , i.e., the perception of gains or
losses, as well as the labels or categories under which political
issues may be placed, i.e., family planning proponents calling
themselves "pro-choice" (Nelson and Kinder 1996). This is
because attribute framing focuses attention on the information at
hand rather than a complete understanding of the problem (Levin,
Schneider, and Gaeth 1998, 158). The greater the amount of infor-
mation given, the greater the number of conditions that have to
be met in order to construct the perception of gains and losses, and
therefore the greater the risk of losing political receptivity.
Presumably knowledgeable individuals who have the time and
interest to engage in diagnostic searches will construct a more
complete policy image paying greater attention to the relevant
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Party of Yugoslavia laid out the groundwork for a remarkable trans-
formation process in 1945, turning the indigenous Slays into eth-
nic Macedonians by "mutation" (Kofos 1993). FYROM's version of
liberal nationalism has contributed significantly to the republic's
push for national self-determination and international recognition.
However, it is based on an interpretation of Macedonia's long his-
tory designed to suit the political needs of Yugoslavia's communist
party. The mutation process required the invention of the essential
elements of a new, albeit artificial nationality, that partly appropri-
ated Greek history and culture to a Slavic entity. This new nation-
alism contained a distinct language and church affiliation; an easily
identifiable name; and a splendid history.

The nation-builders in Skopje found the idea of unifying the
three Macedonian regions (in Greece, Yugoslavia and Bulgaria) in
a single state impossible to resist. As a result, they intensified
efforts to raise the national identity and cultural distinctiveness of
Macedonian minorities across the borders. Macedonian literature
and historical treatises as well as Greek-language broadcasts from
Radio Skopje, for example, portrayed Greek Macedonia as the cra-
dle that nurtured the Macedonian national ideology and mini-
mized Greek contributions to the region's liberation. Similar
efforts were aimed at eradicating the Bulgarian origins of Slays in
"Pirin" Macedonia. From Greece's standpoint, these efforts
strengthened cultural ties with Skopje and weakened links with
Athens or Sofia until international conditions were ripe for more
dramatic political action.

Still, the most visible way that Yugoslav policy makers sought
to establish the historical and political legitimacy of the newly
formed state was to adopt the term Macedonia as her denomina-
tion. The term Macedonia has historically acquired several mean-
ings but never before has it symbolized the national character of a
separate Slavic people. Tito employed the Macedonian label in
1945 to activate the mutation process (Fromkin 1993). The appli-
cation of this designation to the republic and its people offered sev-
eral significant advantages. As a regional and geographic
designation the label was well known to the population and very
suitable for speedy adoption. It sharply contrasted with Bulgarian,
Serbian or Greek names and could consequently sever ties that Slav
speakers had maintained with these three countries.

But more importantly for political purposes, this name gave
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Skopje the opportunity, through the interplay of its regional and
national meanings, to obscure historical events. The confusion had
very destructive and far-reaching implications for it could create
the erroneous perception among policy makers and the general
public that everything associated with the region of Macedonia
and its people can be legitimately claimed by the nation of
Yugoslavia's Macedonia. The name enabled the Yugoslav Mace-
donian authorities to manipulatively diminish the presence and
contribution of other ethnic groups (Greek, Bulgarian, Albanian,
Turkish, Vlach, Jewish) in Macedonia's recent history and refute a
significant aspect of these peoples' heritage. The consolidation of
Yugoslav Macedonian nationalism, however, antagonized her
Balkan neighbors because the copious mixture of ethnic, histori-
cal, religious, cultural, and linguistic legends employed to found
this nation overlap with Greek and Bulgarian national traditions.

Manipulating the Idea for Political Purposes

Alarmed by the disintegration of Yugoslavia and the subse-
quent resurgence of extreme nationalism in the neighboring
republic, the Greek government sought to prolong the regional
status quo until an agreeable alternative was formulated. Greece
initially opposed the break-up of the Yugoslav federation and
recognition of its constituent republics as independent states, but
after failed negotiations to end the hostilities, she joined other
European Community (EC) members and the US in recognizing
Croatia, Slovenia, and later Bosnia-Herzegovina. Greece, however,
remained adamantly opposed to the recognition of FYROM and
secured EC commitment in 1992 that the former republic would
not be recognized until it relinquishes the term Macedonia
because that designation raises suspicions of territorial ambitions.
FYROM of course disagreed.

After independence, FYROM's government escalated its
efforts by adopting provocative nationalistic symbols, for example
the star of Vergina on its flag. This was the symbol used by the
ancient Macedonian royal dynasty and was found in King Philip's
tomb in Greece. Skopje also adopted the image of the White
Tower (the symbol of the city of Thessaloniki in Greek Macedo-
nia) on its commemorative currency, and changed the names of
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many streets and other public places with Slavic appellations of
Greek cities. The electoral platform of the largest party in
FYROM after the elections in 1990 read: "The VMRO considers
that those parts of the Macedonian nation living under the occupa-
tion of Greece, Bulgaria, and Albania constitute not a national
minority but the enslaved parts of the Macedonian nation" (quoted
in Kondis et al 1993, 64; emphasis added).

But such rhetoric was not merely political talk. The preamble
of the Constitution passed in 1991 recalls among others the deci-
sions made by the Anti-Fascist Session in 1944. A careful reading
of that document reveals: "the fighting of the piedmont of Mace-
donia has fiercely proclaimed that it will not stint on support or
sacrifice for the liberation of the other two segments of our nation
tin Greece and Bulgaria] and for the general unification of the entire
Macedonian people" (quoted in Kondis et al 1993, 36; emphasis
added). In addition, maps were distributed depicting the region of
Greek Macedonia in chains (Citizens' Movement 1993; Kofos
1994). In many ways, the government in Skopje increased its hos-
tile propaganda to consolidate control of the various minorities.
There's nothing more effective like an external enemy to rally
domestic interests around "the flag" (Zahariadis 2003b). The
Greek government interpreted these measures as acts with hostile
intentions. This is the reason why Athens refused to accept
Skopje's offer to conclude a treaty on the inviolability of borders as
sufficient evidence of good neighborly relations and insisted on the
additional removal of some of these symbols, namely the symbol
on the flag.

Three competing definitions of the problem of recognition
were floating in 1992-93. One perspective saw FYROM as the
vehicle for Turkish expansionism. According to this view, espoused
by A. Papandreou, who was the opposition at the time, and Con-
stantine Karamanlis, then Greece's President, feared that FYROM
would conclude defense ties with Turkey and be used by Greece's
perennial antagonist to provoke instability if not open conflict
(Zahariadis 1994). As Papandreou said on February 6, 1992,
"Skopje could very well be the vehicle of a Turkish conflict, an
offensive from the north" (quoted in Tarkas 1995, 109). In a letter
to Italian Prime Minister, G. Andreoti, in 21 January 1992, Greek
President C. Karamanlis forcefully argued: "Greece has a duty to
obstruct the creation of conditions which would allow a combina-
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tion of forces to threaten again in the future Greece's security and
territorial integrity" (quoted in Valinakis and Dalis 1994, 83).

The second perspective viewed FYROM's nationalism as detri-
mental to Greek cultural history (Kofos 2003). The appropriation
of the name and history to a Slavic entity was seen as legitimizing
its nationalism and taking it away from Greeks who also viewed
Macedonia and its most famous son, Alexander the Great, as inte-
gral parts of Greek history and identity. Public opinion and many
Greeks of the diaspora generally espoused this view. For example,
slogans such as "Macedonia is Greece," were used during demon-
strations and were amplified by op-ed pieces in newspapers to rally
public opinion against this perceived loss of identity. Three major
policy entrepreneurs were aiming to couple their pet solution to
this problem, Antonis Samaras, the conservative Greek Foreign
Minister from 1990-92, Nikolaos Martis, a conservative former
Minister, and Stelios Papathemelis, Member of Parliament from
the Socialist party and Minister of Public Order from 1993-95. In
an interview with the author, Papathemelis (July 10, 1995) made
it abundantly clear: "the name Macedonia is the key; it is an instru-
ment against Hellenism." Samaras is equally clear as to what he
believes is the essence of the issue. In a memorandum to the Con-
ference (now Organization) of Security and Cooperation in Europe
in June 1990, Samaras writes as Foreign Minister:

the authorities in Skopje . . . fully support . . . the monop-
olization of the name of Macedonia, . . . and try to claim
as their own the Macedonian Alexander the Great, Aristo-
tle, . . . the Greek war of independence, at least the part
that took place in Macedonia, . . . the Greek archaeologi-
cal findings, among which are the symbol of the Mace-
donian king Philip . . . These initiatives constitute one of
the most obvious and intolerable human rights abuses,
because they aim to take away the historical and cultural
heritage of a people, the Greek people of Macedonia (Vali-
nakis and Dalis 1994, 27).

Ambassador Manolis Kalamidas, spokesman of the Foreign Min-
istry at the time and later second in command in Samaras' party of
Political Spring, added that FYROM's nationalism was an issue
because of its potential consequences later on. "If Greece gave in
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to Skopje's recognition, tomorrow the government in Skopje
might want to extract more" (interview with the author, August
3, 1995).

The third perspective considered the name not to be as impor-
tant an issue as the identity of the Slavic-speaking minority in
Greece. The problem was that Skopje spoke of a "Macedonian
minority" in Greece, which was according to Prime Minister Mit-
sotakis, a "ghost minority" (quoted in Skylakakis 1995, 46). If
Skopje declared there was no Macedonian minority in Greece, the
problem would be solved. Whether the small group of Slavic
speakers in Greece has a Greek national identity or not is a hotly
contested issue (Gounaris et al 1997; Karakasidou 1993;
Roudometof 1996, 269-74). But if there were no oppressed
"brothers" to liberate in unredeemed lands, Skopje's irredentism
would be rendered ineffective. Interestingly and illustrative of his
intentions, Mitsotakis used the name "Macedonia of Skopje" on
several occasions prior to December 1991 to denote the newly
formed entity. The name was a negotiable issue according to him
(Lygeros 1992, 104; Tarkas 1995, 64).

Entrepreneurs armed with each policy image attempted to
couple their version of the problem to their favorite solution. Mit-
sotakis favored recognition under a complex name with assurances
there would be no hostile propaganda regarding the "ghost minor-
ity" (interview in Oikonomikos Tachydromos 1995, 5). Samaras
favored no recognition under the name Macedonia or derivatives.
Papandreou first argued in favor of a position that was close to
Samaras although he later changed his mind. As Prime Minister,
Mitsotakis was able to make the minority issue a part of official
Greek policy. In December 1991, a whole three months after
FYROM declared independence and asked the European Commu-
nity for recognition, the Greek cabinet formulated the Greek
response to FYROM's recognition request. The text contained
three conditions: a) FYROM would be recognized but not under
the name Macedonia; b) FYROM should declare that it has not
territorial claims against Greece; and c) FYROM should declare
there is no "Macedonian minority" in Greece (reprinted in Papa-
konstantinou 1994, 419). But the situation changed completely
by February 1992.

Greek policy now contained one more condition which made
it extremely difficult for Mitsotakis' position to prevail as the solu-
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tion to the Macedonian issue. Big demonstrations in February
1992 as well as reports in the printed and electronic media elec-
trified public opinion in Greece and the diaspora which demanded
no compromise on the name (Gounaris 1992; Roudometof 1996,
260). Surprisingly, the minority issue was de-emphasized. In Feb-
ruary 1992, after the first meeting of party leaders, Karamanlis
sends a message to other European leaders suggesting that the
issue of contention is the name and the security implications of an
international recognition of the new state under the name Mace-
donia (Tarkas 1995, 120-22). The second meeting of party leaders
in April of the same year proves even more constraining for Mit-
sotakis. The final outcome of that meeting led to the addition of
no compromise on the name Macedonia or its derivatives (Sky-
lakakis 1995, 313). It is surprising that Mitsotakis called for the
meeting of party leaders knowing full well that other parties
would reject it for strictly partisan reasons. What's even more
revealing is that he personally disagreed with the decision (inter-
view in Oikonomikos Tachydromos 1995). Why would he abide by a
decision with which he disagreed wholeheartedly? Mitsotakis was
hoping to avoid being blamed for any failures, particularly in light
of his slender majority of two seats in parliament. He was wrong!

The outcome was predictably disastrous. The demonstrations
in February galvanized public opinion and shaped the national
mood decidedly in favor of no compromise on the name. The ref-
erence point of the policy image was defined as the status quo prior
to the dissolution of Yugoslavia, when FYROM was a constituent
republic of a larger unit. It lacked sovereignty and its claims could
be tempered by the central authorities in Belgrade. Under these
conditions, Greeks thought the nationalist claims of FYROM
could not command international legitimacy. But by gaining
independence and recognition, FYROM's claims also acquired
political legitimacy.

It makes a difference whether nationalist ideology is espoused
by a sovereign versus a non-sovereign entity. Sovereign entities
command exclusive territorial ownership and demand undivided
political loyalty. In contrast, nations derive their vitality and via-
bility largely from cultural bonds. Sovereignty elevates the legiti-
macy of nationalist ideology; after all sovereign states are viewed as
equally legitimate, but not equally powerful, units in the world
system. Hostility in the form of ideas and symbols materializes into
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the state apparatus for the latter provides the human and material
resources necessary to pursue nationalist dreams. Christou (1994,
36) puts it well: the name Macedonia "not only enhances the image
of the state worldwide but also legitimizes the claim of its inhabi-
tants to be the rightful heirs of the remaining Macedonian territo-
ries outside Yugoslavia, especially the much desired 'Aegean
Macedonia,' with the city of Thessaloniki . . . [Skopje] should not
therefore be able not only to impose this name but also to monop-
olize it." Such a monopoly, or what Roudometof calls "national nar-
rative," has important political repercussions because it helps
"define a population and therefore provides the basis for claiming a
particular nation's loyalty" (Roudometof, 1996, 285). Viewing it
this way, compromises over the name were perceived as losses. They
were thought to be losses of identity as well as losses of security.
They, therefore, prompted Greeks to prefer risky ideas that
increased the likelihood of war in the northern border and tried the
allies' patience and good will rather than compromise.

Why would the government then accept such a definition of
the problem and fight for what it essentially saw as a "lost cause?"
The reason is partisan politics. All of my interviewees (I conducted
31 interviews between May 1992 and June 1997) as well as
numerous analysts writing at the time point to the same reason
(e.g., Constas 1994, 12-14; Kyrkos 1994, 47, 55-56; Veremis and
Couloumbis 1994, 28-29). The issue was defined in such a way and
the definition was maintained because of partisan politics. Sama-
ras saw the issue as a way of attracting attention to himself as a
national leader. He openly challenged Mitsotakis' leadership
because Mitsotakis was not well liked by several members of the
party's elite and by activists. Keeping the issue at the forefront of
media attention kept Samaras's in the papers associated with an
important issue and in favor of a solution that the public seemed
to favor. Papandreou initially kept a low profile on the issue but he
quickly came out strongly in favor of the name being of central
concern because this was the perfect way to trip the government
at the time. It kept pressure on the conservative government to
fight for a "lost cause." Should it succeed in the fight, Papandreou
could portray himself as a winner having supported the "right"
option. Should it fail, his prescription would be right. He argued
that the name issue could be resolved but only if there were elec-
tions and a new government elected, meaning of course his own.
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So partisan politics as well as the national mood kept focus on the
name making a compromise politically difficult to accomplish.
The idea of Macedonia as an exclusively Greek term made the gov-
ernment stubbornly uncooperative, despite the private preferences
of some of its leaders.

In April 1992 Mitsotakis fired Samaras, his Foreign Minister,
for mishandling the issue. Paradoxically, or perhaps not so para-
doxically, he pursued the exact same policy that his Foreign Min-
ister did. Although Mitsotakis mentioned to foreign leaders that
he was willing to compromise on the name, he was obliged to
reject the so-called "Pinheiro package" because of public opinion,
partisan disputes, and the declaration following the meeting of
party leaders. The "Pinheiro package" was put together by the Por-
tuguese Foreign Minister whose government held the revolving
presidency of the European Community at the time. It called for
several measures all of which aimed at satisfying Greek demands
except for the name. There was no mention at the time of what
name Mr. Pinheiro was prepared to use, but it was later revealed
in a newspaper interview and to several analysts in private that he
would propose New Macedonia (interview with Thanos Veremis
August 5, 1995; Veremis, 1995, 95, note 12; Lygeros 1992, 128).
But any compromise on the issue would be considered domesti-
cally as a loss.

Greece's insistence not to recognize the Republic under the
designation of Macedonia, which was affirmed at the conference of
Greek party leaders in April 1992 and adopted as the EC position
in the June 1992 summit meeting in Lisbon, revealed the emer-
gence of a symbolically defined goal. Greece drew a line in the
sand, so to speak, symbolically designating the particular denom-
ination of the neighboring republic as the apple of discord.
Although this particular definition may have indeed been justifi-
able (Zahariadis 1994), it was also a serious tactical error. The dec-
laration not only exposed the government's "last stand" position
but also stated it in minimalist terms.

To understand this point, consider the following. Negotiations
are to an extent a guessing game and participants maximize their
gains by increasing future uncertainty in the absence of agreement.
This results in inducing a sense of urgency to accept offers now on
the basis that an agreement later is likely to be costlier because of
uncertainty. Moreover, gains depend on the knowledge of the other
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side's minimal position. If Greece reveals its minimal negotiating
position, FYROM has the incentive to press for negotiations on
that point (in addition to all others) on the rationale that its gains
will be meaningful only if it gains concessions on that specific
point. Concessions on other points are considered as given from the
start because Greece has already signaled their relative unimpor-
tance. So tactically speaking, defining goals in minimalist and sym-
bolic terms is risky because symbols do not come in degrees and
they are consequently non-negotiable. Any hint by the Greek gov-
ernment of accepting a designation that included the term Mace-
donia was bound to be viewed domestically as failure. Given
Mitsotakis's slim majority of two (later one) votes in parliament, it
is obvious that the government did not want that to happen.

That did not stop the opposition within the governing con-
servative party to view Mitsotakis' diplomacy as a string of failures
and losses. Mr. Samaras, after his dismissal by Mitsotakis and in
his capacity as leader of the third largest party in the Greek par-
liament, declared in January 1994 that during his tenure as For-
eign Minister, Greece was able to score its first success on the
Macedonian issue in the last fifty years by getting an agreement
from its European allies not to recognize FYROM unless it ceases
irredentist propaganda "including the use of a denomination
which implies territorial claims" against a Community state (the
text is reprinted in Valinakis and Dalis 1994, 51). And he contin-
ues: "later in Gimaraes, in Lisbon, in Edimburgh, after the entire
world saw our disunity and lack of determination, began the diplo-
matic defeats with the Community decisions which viewed Greece
and Skopje as equivalent (legitimate) states" (Samaras 1994, 77).
Papathemelis, a prominent member of the Socialists put it even
more bluntly. Commenting in 1992 on the Community's decision
in Edinburgh to send 50 million ECU in economic assistance to
FYROM, Papathemelis said in a newspaper article: "how is it pos-
sible for the government to 'triumph' and for the country to lose?
. . . Hellenism stands before a national humiliation" (Papathemelis
n.d., 21-22). Compromise was unacceptable. Better continue on a
dead-end path that perpetuates the crisis rather than pay the heavy
political price of losing power. Mitsotakis hated to lose more than
he liked to win.

Historical analogies played a major role. To influence the con-
sensus over FYROM's recognition, Greece lobbied its EC col-
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leagues and the US by reviving the almost forgotten historical
antecedents of the Macedonian Question. In almost every docu-
ment and every official speech, there was a reference to the Greek
civil war (1946-49) and earlier times to illustrate the catastrophe
caused by the Macedonian Question. For example, in explaining
why Greece urged its Community allies not to recognize FYROM,
the Greek President C. Karamanlis (reprinted in Valinakis and
Dalis 1994, 83) wrote to the Italian Prime Minister in January
1992: "my country has suffered in the relatively recent past many
invasions and military occupations from its neighbors. One of
those forces seeking the dismemberment of Greece also created the
Republic of Skopje." Samaras (reprinted in Valinakis and Dalis
1994, 74) wrote to the other EC Foreign Ministers in 1992 in
much more forceful tone: "the federal Republic of Skopje [in
1945) was regarded as the core for the annexation of the neigh-
boring Macedonian provinces of Bulgaria and Greece . . . At the
same time [1947], Tito gave his support to the Greek communists,
hoping to acquire control of Greek Macedonia." The U.S. State
Department was even more blunt. In a circular to all U.S. person-
nel in the region written in 1944, U.S. Secretary of State Edward
Stettinius (quoted in Kondis 1992, 9) wrote: "this government
considers talk of Macedonian 'nation,' Macedonian 'fatherland,' or
Macedonian 'consciousness' to be unjustified demagoguery repre-
senting no ethnic nor political reality, and sees its present revival
as a possible cloak for aggressive intentions against Greece." This
circular was distributed to members of the UN Security Council
in January 1993 when they were debating the recognition of
FYROM as a member of the UN. But Greeks also cited Alexander
the Great as evidence of the "Greekness" of Macedonia. For exam-
ple, in addition to his book on the "Greekness" of ancient Mace-
donians touted by the Greek Foreign Ministry as a significant book
from which foreigners could learn about Macedonia , Martis
(quoted in Kyrkos 1994, 67) wrote to the Italian Prime Minister
in early 1993: "Mr. Amato ignores or offends the Romans who are
the first who called Alexander as the Great. But Rome also
declared Alexander the Great as a god, and not only followed his
work . . . but also finished it transporting and consolidating in the
West the Greek inheritance. Skopjeans spurn the history of Rome
by claiming that Alexander the Great was not Greek."

These analogies and "lessons" in history served one more pur-
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pose other than to inform foreigners. They were ideas crafted to
inform and electrify Greek public opinion. Greeks were reminded
of insecurity in the area due to numerous occupations, especially
by the Bulgarians in the first half of the twentieth century, and of
the need to preserve the historical continuity of the "nation." One
source (Center for Macedonians Abroad 1991, 43) goes even fur-
ther to argue that the Greek protest against losing the name Mace-
donia was in many ways similar to the reaction caused in the 19th
century by Fallmerayer's theories, which sought to discredit the
idea of the continuity of Hellenism through the centuries. For the
first time, Greeks found out that Alexander was considered by
some analysts abroad as not Greek. He had always been considered
by Greeks as one of the major Greek figures of antiquity. It was
this particular argument that was used by Greeks to claim the
term Macedonia for themselves. Other analysts focused on the
most recent past, e.g., the Ilinden uprising of 1903, to demon-
strate that the history of FYROM was based on the usurpation of
not only Greek but Bulgarian history as well (Mertzos 1994).

A slogan, borrowed from the Roman writer Strabo, was first
introduced during the demonstration in Thessaloniki in February
1992 to encapsulate the point: "Macedonia is Greece." The term
"Greece" was used rather than "Greek" to make the point that the
term "Macedonia" is synonymous to Greece and not a "Greek" pos-
session. Although the slogan made little sense to outsiders, who
also found it difficult to understand, it made perfect sense to
Greeks. It carried several benefits. First, it was the perfect way for
Greek public opinion to capture the essence of the problem with
Skopje. Second, it evoked a higher order symbol "Macedonia," one
that spoke to the cultural heritage and identity of the Greek peo-
ple. Third, it had considerable carrying capacity in that it reached
many people regardless of partisan affiliation or class. Fourth, it
constrained Greek policy by precluding any compromise over the
name as a viable Greek option. In other words, the symbol was
used not only to guide Greek policy but most importantly to frame
all other options as unacceptable losses.

But none of Greece's allies or European journalists was con-
vinced by the Greek arguments (Kentrotis 1995). Although pol-
icy makers were all very well informed as to what the Greek
position was and why, as Michael Papakonstantinou (1994), the
Greek Foreign Minister from August 1992 to October 1993,
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makes quite clear in his memoirs, they were also afraid of the
potentially disastrous consequences of the uncertainty created by
not recognizing FYROM as an independent sovereign state.
Xavier Solana, the Spanish politician who later became NATO's
Secretary, is quoted as having said to Papakonstantinou (1994,
392) regarding the Greek insistence that FYROM change its
name: "play your game in the Balkans and let go of the unimpor-
tant details. Unimportant? [thought Papakonstantinoul Details?
I reacted almost violently. They were not convinced." From the
outsider's perspective there were significant problems looming.
The bloodshed reached its peak in Bosnia in the dark years of 1992
and 1993 and the fear was that no recognition would destabilize
FYROM as the different minorities inside it would opt to resolve
their differences with guns. That was of course Greece's security
dilemma (Zahariadis 1994), but the issue was subordinated to first
resolving the dispute over the name.

FYROM's entry to the UN was viewed domestically as a loss.
After not being granted recognition by the European Community,
FYROM sought recognition by the UN. In April 1993 and as a
result of a motion by the Spanish, French, and British govern-
ments, the Security Council voted to accept FYROM under its
temporary designation pending the outcome of negotiations
between Greece and FYROM under UN mediation (Resolution
817/1993). The Greek government acquiesced to the outcome
fearing that further insistence on the denomination might alien-
ate rather than convince allies and foes alike in the Council. But it
did suggest to the Council, which finally accepted the proposal,
that the term "Former Yugoslav Republic of Macedonia" be used
(see the Greek Memorandum submitted to the President of the
Security Council reprinted in Papakonstantinou 1994, 453-456).
This was interpreted in Greece as a loss. Political leaders of the
opposition accused Mitsotakis of selling out by accepting recogni-
tion with a name that included the term "Macedonia." They also
accused him, as Papakonstantinou told me in an interview (August
3, 1995), of allowing the issue to be raised in the Council, neglect-
ing of course to mention that Greece did not have veto power in
the UN as it had in the EC. Papathemelis (n.d. 23) put it bluntly:
"the government chose the road of defeat which as a euphemism it
calls compromise." But I was reminded in 1997 when I was inter-
viewing a top Greek diplomat, that the Security Council Resolu-
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tion was the only legal document that forced FYROM to negoti-
ate with Greece and find a name that was acceptable to both sides.
Without it, FYROM had no reason to discuss anything with the
Greeks, let alone compromise.

The outcome of the UN negotiations was also dismissed as a
disaster by many. The UN mediators, Cyrus Vance and Lord David
Owen, after a series of mediating rounds presented a compromise
plan to Greece and FYROM for their approval and ratification.
Some commentators and former Greek diplomats argued that the
plan secured almost everything Greece wanted (Theodoropoulos et
al 1995). It called for the cessation of hostile propaganda, the
removal of offensive symbols, such as the Star of Vergina from
FYROM's flag, and for cooperation and increased trade. It also
mentioned that the new name for FYROM would be Nova Make-
donija. The last part was interpreted as a total loss. Papandreou
called the plan "treasonous" and urged the government to reject it.
Samaras accused the government of deviating from established
policy and regarded the plan a "national tragedy." Even members
of the governing party, such as Miltiades Evert an antagonist of
Mitsotakis and later party leader, rejected it. Mitsotakis had to
reject the plan even though he thought it was a good one. As a
result of the disarray, the government fell, and elections were held
in October 1993. The conservatives predictably lost.

Conclusion

Placing the study within the wider "multiple streams" policy
framework, I have examined the impact of ideas on public policy.
More specifically, I looked at how the Macedonian identity was
crafted and how the idea of Macedonia became a rallying cry for
denouncing international recognition of the fledgling FYROM.
Through emotional and cognitive effects, the slogan "Macedonia is
Greece" biased the political debate leading the Greeks to reject what
outside observers thought were reasonable and fair solutions. The
end result was the governing party lost power while the problem,
part of the wider Yugoslav conflict, was left to fester unattended.

I have argued that deep-seated ideas with references to the past
have significant effects in contemporary political debates. They are
manipulated by policy entrepreneurs to bias choice in favor of

28	 JOURNAL OF THE HELLENIC DIASPORA



some solutions and not others. It's not just the idea per se that is
important, but rather its political crafting and manipulation.
Ideas are crafted by selectively referring to a community's or a
nation's past. Their potency derives from their ability to speak to
a large number of people. The greater their "traveling" capacity,
the greater their potency is likely to be. They are then used by pol-
icy entrepreneurs to focus attention and to frame political dis-
course in ways that bias choice. A history of public ideas is in many
ways a history of political manipulation. Ideas are essential ele-
ments of politics.

My argument informs theories of foreign policy and interna-
tional affairs. Foreign policy, in the Greek case and many others,
is also about projecting or defending culture, values, and a way of
life. As a theory constructivism stresses the social construction of
identity as a key to understanding state behavior. Drawing from
insight in political sociology, it takes ideas seriously and explores
how their substance, structure, and distribution affect states and
their activities (e.g., Fierke and Jorgensen 2001; Kubalkova 2001;
Wendt 1999; Zehfuss 2002). While there are several versions of
constructivism, analysts pursuing this argument generally assert
that the character of international life is determined largely by the
beliefs and expectations states have for one another. What helps
states coalesce on various issues is the ideational sense of values and
culture that permeate political life. Those who are more likely to
coalesce are those whose beliefs and values are closest.

Constructivism makes an important point: specifying out how
identities are constructed is crucial. The Greek sense of insecurity
and emotional outburst had much to do with the sense of identity
in Greece. Macedonia is considered to be a critical part of any
Greek's identity (Roudometof 2002). Hence the inability to claim
Alexander as their own because others contested his "Greekness"
hurt the psyche of every Greek. Recognizing FYROM as an inde-
pendent state meant for Greeks that they had to give away-so they
thought-part of their identity to a Slavic neighbor whose identity
was constructed as such for political reasons in the recent past. The
name encapsulates the Greek sense of injustice. Greek foreign pol-
icy in the 1990's regarding the Macedonian issue cannot be under-
stood without reference to the politics of identity. Only
constructivism can illuminate this point.

The explanation advanced here takes this reasoning one step
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further. It's not enough to specify how identities are constructed.
Names are brand symbols that have specific cognitive referents and
emotional impact (Carroll 1985; Jones 1986). While identity con-
struction is necessary, it is not a sufficient factor to explain the
choice between confrontational or cooperative foreign policy. It
sheds light on why the name became the "apple of discord," but it
does not explain how or under what conditions it might be so. The
argument here emphasizing the logic of manipulation extends
constructivism beyond its narrow confines. Taking the construc-
tivist argument to its logical conclusion, an analyst would con-
clude that the name still presents a problem between the two
countries. While it is true, Greek policy has shifted from con-
frontation to cooperation. In other words, the problem remains the
same even though the policy has changed. Constructivism cannot
explain the fluctuation in policy, but my argument can. Ideas,
emotions, and meaning have been manipulated by Greek policy
entrepreneurs to highlight at different times one dimension of the
problem, the name, over others. Foreign policy is about more than
just evoking names and constructing identities. Rather it's about
manipulating the construction of ideas for political ends. The
effort to understand and model the interaction of these elements
to produce confrontational policy (or not) has only just begun.
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A History of the
Greek Colony of Corsica'

by NICK NICHOLAS

1. MIGRATIONS FROM MANI

The peninsula of Mani in the Southern Peloponnesus enjoys
renown within Greek culture disproportionate to its size. Mani to
this day has the reputation of being a wild, lawless place, ridden
with vendettas between the region's conflicting clans and bristling
with guns. Since the clan rather than the village has been the cen-
tral component of Maniot social identity, especially in the more
conservative Inner (South-western) Mani (Alexakis 1980), conflict
between clans has long been a characteristic of the region. Mani
remained fiercely autonomous during the periods of nominal
Venetian and Ottoman overlordship. In fact, even the newly estab-
lished Greek state found it difficult to establish centralised control
over the area: King Otto's regency was obliged to use bribery
where regiments failed, and the Greek state was obliged to inter-
vene militarily in local feuds as late as 1870 (Fermor 1956:97;
Greenhalgh & Eliopoulos 1985:36).

Feuds between clans were often resolved through the migra-
tion of the vanquished; Fermor (1956:93) estimates over fifty
Maniot villages were founded this way. Both migration and clan
conflict were tied up with the lack of arable land in Mani (Alex-
akis 1980:103)—although this was more the case in Inner Mani
than elsewhere, and the villages of Outer (North-western) Mani
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have remained prosperous into modern times (Alexakis 1980:26).
Another significant factor promoting migration away from Mani
was warfare. When Maniots were unsuccessful in military ven-
tures, particularly when their Venetian allies abandoned them,
migration became a preferable option.

Migration from Mani has been attested throughout modern
times, and there is an extensive history of colonies or proposed
colonies well into the eighteenth century. It cannot be ruled out
that the Greek population around Himara in Southern Albania is
an early Maniot colony (Vayacacos 1983a); and we even have
records of a Polish Maniot, Anthony Stephanopoli, who had gone
to Rome in 1759 and was pleasantly surprised to meet his Corsi-
can kin there (Vayacacos 1970a:98ff). Migration from Mani
reached its peak in the late seventeenth century (Vayacacos
1983a:25; Blanken 1951:4), at the time of the Veneto-Ottoman
wars culminating in the fall of Crete in 1669. Fearing that Mani
would also fall to the Ottomans (Comnene 1999 [17841:128-
129), 2 and mistrustful of the Ottomans' guarantees (La Guilletiere
1675:46),3 Maniots negotiated with several Italian states through
much of the 17th century to allow refugees to settle in their
dominions. There was also much migration to Greek-speaking
dominions (Mexis 1977:298), including Zante, Cephallonia,
Corfu, and Epirus. The participation in 1768 of around 500 Man-
iots in the New Smyrna plantation in Florida was triggered by
similar concerns about hostilities with the Ottomans, which were
to culminate in the Orloff uprising of 1770 (Panagopoulos
1965:31, 36).

Known migrations from Mani in the 1670s included:

• Tuscany (Moustoxydes 1965 [1843-531; Lambros 1905;
Fermor 1956:100-101): several hundred of the
Iatrani/Medici clan from Vitylo (Oitylon), 1671.

• Leghorn (Livorno)/Malta (Kalonaros 1944:133; Vayacacos
1949:152): 120 in 1673, 250 in early 1674, and 200 in late
1674.

• Naples (Hasiotis 1969): an unknown number in 1679,
apparently associated with the Iatrani/Medici of Vitylo.

• Brindisi (Tozer 1882:355; Vayacacos 1949; Hasiotis
1969:135; Coco 1921:12-13; Tsirpanlis 1979): 340 from
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Adrouvista/Prastios in late 1674 and February 1675. (The
travellers Spon and Wheler, who visited Mani in the sum-
mer of 1675, report that Maniots had recently fled to
Puglia.)

• Corsica: around 700 of the Stephanopoli clan from Vitylo,
late 1675; in 1764 400 more colonists bound for Genoa
were captured and enslaved by the Ottomans near Zante
(Kalonaros 1944:135), and in late 1675 another ship
headed for Corsica, with 440 colonists, was captured off
Corsica, with the colonists enslaved and sold in Algiers (SdC
1:9).

The 1670s migrations are recorded in several sources: the
interview conducted in Genoa with Bishop Parthenios Kalkandes
(Kalonaros 1944:133-136), who accompanied the colonists to
Corsica; the contracts drawn with shipowners to provide trans-
port; and the drawn-out negotiations with the sponsoring states,
Tuscany, Spain, and Genoa. The sponsors were reluctant to allow
the migrations, especially while the Maniots remained allied with
the Venetians. The Venetians for their part frustrated Maniot
attempts at migration until the 1670s (Lambros 1905:421; Hasi-
otis 1969:120). Genoese sources (SdC 1:12) claim that the deci-
sive factor in allowing Maniot colonies was Vatican approval of
the colonists' religious status; but the changing geopolitical sit-
uation was probably more important in changing the host states'
minds.

The major migrations of the time were prompted by the inter-
section of external and internecine warfare (Stephanopoli 1865 :XV-

XVi ; Phardys 1888:26-27; Fermor 1956:99-100). Two major clans
of Vitylo in Outer Mani, the latrani/Medici and the Stephanopoli,
were at war in the 1670s, over a Stephanopoli's abduction and mar-
riage of an Iatrani girl. Liberakis Yerakaris of the third major clan,
the Kosma, intervened on the side of the Iatrani—seeking to
avenge his honour for the abducted Iatrani girl, who happened to
be his fiancee. Yerakaris was a volatile personality, who had been a
pirate, and then made common cause with the Ottomans and the
Venetians in quick alternation. So the dispute between the three
clans became enmeshed in the Veneto-Ottoman conflict. (The oth-
erwise eulogistic Stephanopoli chronicle of 1738 admits this ele-
ment of the dispute: Stephanopoli 1865:18.) Once matters had
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died down, both the Stephanopoli and the Iatrani thought it pru-
dent to follow through with their pledges to migrate. 4

The Iatrani claimed descent from the Medici of Florence, who
had ruled Athens in the 14th century. 5 Because of this claimed
link, the clan requested leave to settle in Tuscany. An earlier
attempt in 1663 does not appear to have resulted in migration,
but the attempt in 1670, after the fall of Crete, was successful:
"several hundred" Iatrani, accompanied by five Greek Orthodox
priests, settled in 1671 around the villages of Casalpina and Bib-
bona, near Volterra, and parts of Soana (Moustoxydes 1965
[1843-53]:268). The Bishop of Volterra insisted in 1674 that the
Greeks convert to Catholicism and accept the authority of Rome.
The doctrinal clean-up operation was carried out the following
year by the Benedictine monk Odorisio Maria Pieri from Chios,
sent by the Propaganda Fidei Congregation; the required conces-
sions included withholding veneration from saints not recognised
by Rome, the indissolubility of marriage, and the Gregorian cal-
endar. The colony remained Greek rite Catholic until 1693, when
the ethnic Greek priest was removed. Once the colony was no
longer religiously distinct, it appears to have been rapidly assim-
ilated by the surrounding population—although this is a guess
by Moustoxydes.

Lambros (1905:434), relying on Ioulios Typaldos' report of a
document he had read in Siena in 1877, believes that the Tuscan
colony was wiped out by illness through exposure to the swamps
of the Maremma, a terrain to which they were not accustomed. (Cf.
Greenhalgh & Eliopoulos 1985:37-38 on the correlation between
the good health of Maniots and the mountainous terrain of Mani.)
By way of corroboration, Panagopoulos (1965:82) claims that in
the New Smyrna colony in Florida settled by Maniots, Minorcans,
Italians and Greco-Corsicans, the Maniots "had little resistance [to
malarial and suffered tremendous losses." Comnene (1999
[17843:135-136) claims that some Tuscan colonists perished due
to the "mauvais air" [bad air) soon after arrival, while the remain-
der returned to the Levant at the Grand Duke's expense.

We know even less of what became of the other Maniot
colonists once they arrived in Italy; the published state archives
lose interest in them once they were established. For the Brindisi
colony, we know that the colonists initially stayed in Mottola
under the duke of Martina. After pressure from bishop Della
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Quarda of Taranto to convert to Catholicism, some colonists fled
to Tricarico in August of that year. By March 1677 the Greeks of
Tricarico numbered 73; after the death of their priest in Decem-
ber 1675, they too had been obliged to convert to Catholicism.
The colony appears to have assimilated rapidly thereafter.

2. THE COLONISATION OF CORSICA

While the Iatrani went to Tuscany, the Stephanopoli and their
followers 6 chose Corsica. Negotiations for the settlement had
already begun with a visit by four Maniots from Vitylo to the
colony site in 1663, after which Bishop Joasaph of Mani wrote the
Genoese senator Pietro Giustiniano in June 1665 to finalise the
arrangement (Blanken 1951:304-309):

Kai PePCCL6VOVTOCC CCO'COG 7tECGOC 80OXECCC XeELCUTTLX/1, &.TOTec

kx6 iLeate 1.ig Tip CapevTia aou Eva 8Uo xaeacpta g81.1)
sic Toy TO710, 4L7COCEvovrac dath g8Co TOacc nat8vic, dote) oaec Tgc
xG)esq, vIceeouve abToii 7te()Ta, 026X0VTOCI., iStac PEPOCUOGOV11,

xoci keiCe 133ze000ve xae6c13ta && OXov TO kaO, site xai dcpev-
Tla GOU BeA,liagic v& gpitric sic gva xaeCc(3i lig TO vdc pepatto0oCive

xangTouka, xo7a6carig ME), 7tOtXt gTOt yevri gpiTaivovTac
vêot datO otao TON/ TOTCO, SC& CiliCCV&TCOC xai PePOL6GYI Tfic yaX-
rivoTcicTric egnoUxkrixccg, xai SLOG v& xaTocXcickic TOG() CepevTia
au), (G&v xai 6UXot of Ciexovieg 7Tthc 8g litkofilie kOyta
p.ovax«, 7Ecc eg cilieoaccusc (sic) xai geyaafa ackriOtva.
[And having made sure of all necessary matters there, then
shall we go from here with your lordship to that place in
one or two ships, with so many youths embarking from
here, from all the villages. They should go there first, and
remain as an assurance; and then ships will come for all the
people. Or should your lordship wish to enter a ship when
the agreements have been confirmed, the same shall take
place with youths embarking from the entire region, as
assurance and surety for the most serene republic, and so
that both your lordship and all the nobles understand that
we do not just speak with words, but with truthfulness and
true works.]
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As with the Tuscan colony, the 1660s arrangement lapsed; but
the fall of Crete intensified concerns in Mani, and led to the suc-
cessful finalisation of the arrangement (SdC I:3-6). 7 In October
1675, some 730 persons left Vitylo. 8 Bishop Parthenios reported
that over a hundred more Maniots had to be left behind as there
was no room on the ship, as well as the 400 colonists on another
ship captured near Zante. He also assured the Genoese that over a
hundred monks and priests alone had also decided to migrate, if
the Corsican colony turned out well (Kalonaros 1944:134, 135).
So this was truly a mass migration. Though the majority of
colonists were Maniot, other regions of Greece were also repre-
sented in the colony, as attested at the time and corroborated both
by the dialect and the folksongs of their descendents (Phardys
1888:23; Blanken 1951:22-23). Fermor (1958:111) speculates
that the Cretans in the colony were recent refugees from the fall of
Candia to the Ottomans, which is plausible.

On arriving in Genoa the settlers renounced Orthodoxy while
retaining the Greek rite, pledged loyalty to Genoa, and agreed to
be conscripted in the Genoese army and navy (Blanken 1951:309-
314). The Maniots were then settled in Paomia, the site of an aban-
doned Corsican village, on March 14, 1676. Their settlement soon
prospered as they introduced new agricultural practices to the area
(already favourably commented on in 1713: Limperani 1780:11
579, Phardys 1888:48, SdC I:32—and still boasted about in the
1960s: Vayacacos 1965c:112, 166).

Genoa intended the Greek settlers to help impose order on`the
rebellious Corsicans. Their choice of the site was strategic, despite
the Stephanopolis' claim that their representative John Stepha-
nopoli/Koudzikalis had picked the site himself (Phardys 1888:30-
31; Comnene 1959:14). The Corsicans for their part resented the
intrusion of the Greeks on land they considered rightfully theirs.
The 1738 chronicle (Stephanopoli 1865:22-23) glosses over the
early conflicts between the two communities, though it empha-
sises the lack of intermarriage:

'AXXic h Tobc KOecrouc an' deexiic atyriv Op.Ovowev dry,
&Ku) Siv tok 'yoPoiwrce 6ate 4.6Xkovocv (AE TOOL,

yelTOVOUC TOB nie3e Tor) Bixou, xcci Moug dote Mot ithel .
Kai 3:7t0 teerc tpoeic Tok sixocv SomAcret, necIrcoc &ILO tiv
xotvip, g7ICCV&CTMCYLV toil WICIEOD, etatiC gyuyocv 8E7CeOCXTOt XOti
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gtcli gmaeacav dolma, civtilleaCc t" Xat th totic 18ioug KOQ-
CYOUC gytkt6Oricray. Kai nokkoi dot' atkok gyetvav ccOvrexvot
tok Twilaiouc, xai chreOutioOcrav 6. TE V& 8txsOaouat !let'
atkok, daXac of `13(op.atot no* 6ev 'mug xata8exticrav, v&
gveocouv TO eta 'wog 1.1.se OCUTCOV. [They had little concord
with the Corsicans, yet they did not fear them; so they
quarrelled somewhat with the neighbours in the parish of
Vico, and others from other parts. And they had tried them
three times, before the general revolt of the island; but
they departed achieving nothing, and so they lived peace-
ably with them, and they became friends with the same
Corsicans. And many of them became godparents with the
Greeks,9 and they even wished to become related to them;
but the Greeks never deigned merge their blood with
theirs.)

The Corsicans initially helped the Greeks build their settle-
ment, and the colony chief Apostolo Stephanopoli described their
relations as cordial: "Les Corses viennent chez nous et nous leur
faisons bon accueil; et nous aussi quand nous allons dans leurs
maisons, nous sommes tres amicalement recur" [The Corsicans
come to our houses and we make them welcome; and when we go
to their houses, we are likewise very warmly received) (translation
in Comnene 1959:21; letter, 1677-05-25). By 1678, however, the
two communities were quarrelling, and in April 1679 Corsicans
killed a Greek for the first time on Palm Sunday (Comnene
1959:26-27; SdC 1:40-41). Disempowered in their straitened cir-
cumstances, the normally vigilante Maniots were reduced to
pleading for Genoa to intervene.

Genoa ensured that conflict with the Corsicans was limited,
until the island-wide insurrection of 1729. The Greeks, beholden
to their Genoese protectors, refused to side with the Corsicans;
they evacuated their women and children to Ajaccio, and began to
battle them. The Greeks were defeated in April 1731, after a last
stand defence of the tower of Omignia (though Nicholas Stepha-
nopoli's 1738 account paints it as a triumph) (SdC 1:44-49). The
men also fled to Ajaccio, placing themselves under the protection
of the Genoese. Despite ongoing negotiations (SdC 1:129-138),
the Greeks never recovered their land in Paomia.

While in Ajaccio, the Greek community were granted the use

A History of the Greek Colony of Corsica 	 39



of the church of La Madonna del Carmine, still known as Chapelle
des Grecs. The Greeks were sought after as farmers, through their
particular skills as cultivators. They also remained loyal to the
Genoese cause, forming three military companies, and acting as
the Ajaccio city guard (200 out of the 812 Greeks in Ajaccio in
1740: Phardys 1888:71; Vayacacos 1965b:38; SdC 11:43).

In the capital of Corsica, the Greek community was less iso-
lated than in Paomia; they began to intermarry with Corsicans,'°
and the male population learned Corsican. Nonetheless conflict
with the Corsicans persisted. The violence culminated in 1745
(SdC 11:21-27), when Corsican villagers killed a Greek soldier and
Greeks in revenge killed three villagers. Warfare broke out
between the villagers and the Greeks—the villagers careful to
point out that their argument was not with Genoa. With its hold
on Corsica already tenuous, Genoa was alarmed at losing control
of the situation: her own 150 soldiers, she realised, were not
enough to suppress the 200 armed Greeks. Greek indiscipline had
become a liability to Genoa, leading the Genoese to seriously con-
sider expelling them during the crisis;" there were complaints as
early as 1734 that the Greeks could not be sent on campaign with-
out the Genoese officers keeping them in check (SdC II:39; cf.
11:59). Greek troops were already deserting for lack of pay in 1744
(SdC 11:20), and there were revolts in 1748 (SdC 11:46-47). As a
result, the Greeks' position in Ajaccio became untenable; they
conducted multiple negotiations in order to move away from Cor-
sica until the French established took over Corsica in 1768 (SdC
11:82).

While in Ajaccio, the Stephanopolis became family friends
with the Bonapartes. Napoleon is said to have fallen in love with
Panoria Permon (Comnene 1959:56), and Panoria's brother
Demetrius Stephanopoli sponsored the adolescent Napoleon in the
military academy at Brienne. Panoria's daughter Laure, Duchess of
Abrantes, claimed Napoleon as her kinsman, alleging that Buona-
parte was a translation of Calomeros, a non-existent branch of the
Stephanopoli (Blanken 1951:9; Fermor 1951:109; Valery
1837:103 charitably calls her "peintre plus ingenieux et plus fidele
que genealogiste" [more ingenious and reliable as a painter than as
a genealogist)). In 1797 Napoleon sent Panoria's uncle Dimo
Stephanopoli (a doctor and biologist who had been conducting
fieldwork in the Balkans) on a secret mission to Greece and Mani
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along with his nephew Nicolo, to investigate the possibility of a
French invasion. A fictionalised account of their journey appeared
in 1800 (Vournas 1974), and is a valuable source of information on
Mani. (On Napoleon and the Stephanopolis see Comnene
1959:52-66.)

When the French established control of Corsica, the Marquis
de Marbeuf, governor of the island, took personal interest in the
Greco-Corsicans (SdC 111:81-84). He allocated them the village of
Cargese, 12 a few kilometres away from their original settlement in
Paomia. Under the leadership of Captain Georges-Marie Stepha-
nopoli (SdC 111:91-93), the village was built anew, with town
planners Frere and Rollier laying the city grid out (Phardys
1888:84)—apparently the first instance of modern town planning
in Corsica. The king ceded the area including Cargese and Paomia
to Marbeuf as his personal fiefdom, and Marbeuf had his chateau
built there. The majority of Greeks resettled in Cargese in 1775.

Conflict with their Corsican neighbours continued, despite the
presence of a French garrison. The surveyors planning Cargese had
already been attacked by the villagers of Renno in October 1773
(SdC II:115-116), and there were multiple attacks from the village
of Vico between 1789 and 1830, most occasioned by a breakdown
in civic order.

• The 1789 attacks (twice in August, and November)
exploited the upset brought about by the French revolution.
Though they caused no lasting damage, the Greeks did con-
cede some farmland to the Vicolesi after the second attack
(SdC 111:44-46).

• The 1791 attack was prompted by the Constitutional
Assembly's revocation of property concessions made since
1768, which had benefitted the Greeks. This attack was also
driven back, and the Greek right to property was not chal-
lenged (SdC III:50-51).

• The 1796 attack followed the departure of the English
occupiers of the island. This attack forced the Greco-Corsi-
cans to flee to Ajaccio for three months, and Cargese was
razed (including Marbeuf's chateau) (SdC III:57-58).

• The 1814 attack, during the Hundred Days of Napoleon's
return to France, was successfully quashed, although the
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Vicolesi temporarily reclaimed some of the farmland turned
over to the Greeks (SdC 111:62-64).

• The final attack in 1830, coinciding with the overthrow of
the Bourbons, was the final instance of Corsican violence
against the Greeks. It proved ineffectual, driven back by a
military unit sent just in time from Ajaccio (Phardys
1888:93; SdC 111:66).

Since 1830, the Greeks of Cargese have cohabited peacefully
with the Corsicans, who themselves had begun to settle in Cargese
in 1792 (SdC 111:98). 13 Violence continued through the dispute
between the Greek and Latin rite communities, but involved
mostly Greeks on both sides. Valery (1837:104) already remarked
that "depuis quelques annees, ces rêfugiês forment des alliances
avec les familles indigenes, et m8me le sang corse commence a
dominer" tin recent years, these refugees have formed alliances
with the indigenous families, and the Corsican blood has even
begun to predominate). By the 1870s, many young Greco-Corsi-
cans rejected their Greek identity (Tozer 1872:197; Lear
1870:122). But the refusal of the Cargesian colonists to Algeria to
admit Latin rite settlers in 1874-76 (Bartoli 1975:124), and the
completion of a new Greek rite church distinct from the Latin
church in 1872, suggest that not all Greco-Corsicans were of the
same mind at this stage; full assimilation was reached only in the
20th century. The two churches in the village remain distinct, but
as the same priest officiates now in both (see below), the distinc-
tion has become cosmetic. Linguistic assimilation has been rapid
as well (Nicholas & Hajek forthcoming); by the 1930s there were
only around 20 speakers left in Cargese. The last native speaker of
Greek, Justine Voglimacci, died in 1976.

Cargese has been prosperous agriculturally, but in modern
times its main income is from tourism (with an inevitable if rela-
tively inconspicuous Club Med complex: http://
www.clubmed.com/all_inclusive_resort/cargese.html) . Cargese is
also a popular destination for scholarly conferences and summer
schools, housing the Institut d'Etudes Scientifiques de Cargese
(http://cargese.univ-corse.fr/),  affiliated with the University of
Corsica.
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3. RELATIONS WITH THE CORSICANS

Superficially, the Maniots and Corsicans have long had similar
social structures (Kalonaros 1944:113-115; Vayacacos 1965b:29-
34; Vayacacos 1998)—as Kalonaros puts it, Mavtaitec xai Koe-
mxavoi '6xouv TOC karrc'ol.tatcx xcd TCQOTEelli_LCCCOC, ROO EIVaL XOLV& as
OXoug ToOg Oeetvok kaok [Maniots and Corsicans have the faults
and merits common to all mountain peoples]. Both populations
value martial accomplishment and are organised into clans prac-
tising vendetta. This entails practicalities such as clan fortifica-
tions; tall houses which can house snipers; improvised ritual
laments for the dead (expressing disappointment if the subject
died of natural causes); and using a respected elder to accompany
a feuding traveller, to guarantee their safety (the e(3yoceTlig in
Mani: Alexakis 109-110). Both populations present a dour
demeanour; pride themselves on hospitality to strangers; are
strongly parochial and mistrust central authority; and have patri-
archal family structures valuing male offspring.

The notoriety of both peoples was such that, on the eve of the
establishment of the colony, a commentator remarked:

Et les Gennois disent qu'il faudroit que la Barbarie des
Magnottes fust bien grande, si celle des Corses n'estoit
capable d'y mettre un contre-poids. Il est certain que si par
le cours des affaires ce dernier Traitte vient a reiissir, jamais
aucune alliance de Nation n'a este mieux assortie. Leurs
Marriages communs doivent produire des enfans, qui
seront autant de Chefs-d'Oeuvres de ferocite. [The
Genoese say that the barbarity of the Maniats will never be
so great as not to be counterbalanced by that of the Corsi-
cans. What is certain is that, if that treaty ever succeeds,
no national matchmaking shall ever prove a better choice.
Their common marriages shall produce offspring which
will be masterpieces of monstrosity.) (La Guilletiere
1675:47)

Because of this similarity, rather than despite it, relations
between the Greeks and the Corsicans remained strained long after
the Greeks' arrival in Corsica. According to both Stephanopoli's
1738 chronicle (Phardys 1888:75) and a 1739 description of Cor-
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sica (cited in Kalonaros 1944:139), the Corsicans continued to
consider the Greeks schismatics despite their professed Catholi-
cism, and called the Greeks "Turks", because of their oriental dress
(and of course, because they knew that it would give them offense).
In reporting the warfare between the populations of 1730, Stepha-
nopoli (1865:38) refers to the Corsicans as 'blacks' (i.otheoL), and
quotes the Greeks dismissing their parleyers with the words:
"01164 a6ete, sinke TCOv 5c;c6cicr5cov yxneeakkov csocc, 7tcl5c p.erc
tpoPoOvecyl3ev tQ&youg xai arysc [But go, tell your poncho-wearing
generals that we do not fear billy and nanny goats).

Although the relations of the Greeks with the elite of Ajaccio
were cordial once they moved there, conflict continued with both
the surrounding villagers and the simple townspeople of Ajaccio
(SdC 11:39, 40). This conflict frequently resulted in bloodshed
(SdC 11:17, 18-19, 32), culminating in the crisis of 1745, when
Genoa was powerless to prevent warfare between Greeks and Cor-
sicans. The Marquis de Marbeuf spoke of the "antipathie naturelle
entre Grecs et Corses" in 1770 (SdC II:56), and this animosity sur-
faced in the raids on Cargese untl 1830.

Even after 1830, once the raids stopped and Corsicans rou-
tinely lived together with the Greeks, the hostility did not die out
quickly. This was still evident among the Greeks who settled Sidi
Merouan in Algeria from Cargese around 1876. Pierre Petrolacci
Stephanopoli's application to establish the colony speaks of
Cargese prospering "malgre le systeme tyrannique que les Corses
n'[avaient) cesse de leur faire sentir depuis l'epoque deja, tres
eloignee a laquelle leur immigration [avait) eu lieu" [despite the
tyrannical system which the Corsicans have not ceased to make
them feel since the time already long past of their migration) (Bar-
toli 1975:114). The governor of Mila was concerned not to settle
two families in Sidi Merouan which were "pas grecques de reli-
gion" [not Greek by religion), as "les habitants les repoussent" [the
inhabitants would reject them) (Bartoli 1975:124). And the
colonists of the adjacent settlements of Siliana and Bou-Foua
(where the Catholic families ended up) rejected the proposal that
they be merged with Sidi Merouan in 1878, pointing out that "les
Grecs avaient la reputation de vivre entre eux, de ne frequenter
«pas meme leurs compatriotes corses»" [the Greeks had the repu-
tation of living amongst their own kind, and did not frequent
"even their Corsican compatriots") (Bartoli 1975:127). This pop-
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ulation, at least, rejected the assimilation underway in Cargese,
and kept its distance from Corsicans.

Modern accounts emphasise that there is no longer animosity
between the populations. Kalonaros (1944:145) found none in
1921, nor did Blanken (1951:10) in 1934; and even Phardys
(1888:94) spoke of the animosity as OkoteX,64 0C7CEapiCwav [alto-
gether extinguished). But there was linguistic evidence of the old
hostility until recently: Blanken (1951:264) records caidtiro ycli-
8o6et 'jackass' among the Greek loanwords in Cargesian Corsican,
as a derogatory term for the Greeks. For their part, the Greeks deri-
sively referred to the Corsicans as Vlachs (Stephanopoli 1865:80;
Vayacacos 1965b:35); a term used in Mani to refer to their neigh-
bours, considered as plains-dwellers and shepherds (Fermor
1956:70; Alexakis 1980:14)." And the usual tourist guide adage,
"Et depuis [1830) . . . Grecs et Corses vivent en parfaite intelli-
gence" (http://www.corsica.net/corsica/fr/regajac/cargese/
carg_his.htm), is simplistic. As Blanken puts it more accurately,
"depuis lors leurs rapports se sont ameliorês peu a peu sans que la
mesintelligence ait jamais completement disparu" [since then
their relations have improved little by little, without the dis-
agreements ever disappearing completely).

4. CLAN STRUCTURE

4.1. The preeminence of the Stephanopoli

Alexakis (1980:40) believes the Corsican colonists belonged to
the Stephanopoli clan in their entirety (relying on Phardys
1888:31). The presence of non-Maniots and 'paupers' in the colony
does not contradict the involvement of a single clan: to survive in
Mani, foreigners and small families were obliged to become adher-
ents of a clan (Alexakis 1980:62). Nonetheless, there was an under-
standing that certain families enjoyed preeminence in the colony,
notably those who bore the Stephanopoli surname. The colony
leaders expected to be treated as such: they demanded fiscal privi-
leges from Genoa the year of their arrival (Comnene 1959:29-30),
and remained prominent in the history of the colony. The Stepha-
nopolis later validated their claim to power by taking on the cog-
nomen of the Imperial family of the Comneni, just as the Iatrani
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had claimed relations with the Medici; and the Stephanopolis
remaining in Ajaccio in Phardys' (1888:1) time insisted on being
called "Princes Comneni". 15 The family remains important to the
village: when Dikeos Vayacacos visited the colony in the 1960s,
Theodora Stephanopoli de Comnene (the historian Michel's sister)
was the main force behind the cultural exchanges between Greece
and Corsica (Vayacacos 1983:827-834).

Many Cargesians have added the Stephanopoli surname to
theirs by clan consent (http://membres.lycos.fr/suzegranger/
MILA.html). Pierre Petrolacci Stephanopoli, the organiser of the
Cargese colony to Sidi Merouan (Bartoli 1975:125), was one
instance; another was Stefano Stephanopoli, nê Ragazacci, Greek
rite priest in Cargese in 1865-67 and later rector of the Greek Col-
lege of Rome (Blanken 1951:281); and a third is Marie-Anne
Comnene (1959), historian of Cargese, whose father, the Greek
teacher Pierre Stephanopoli de Comnene, was also born Ragazacci.
(Marie-Anne's abandonment of "Stephanopoli" thus reflects a sur-
name inflation parallel to that of Demetrius [Stephanopoli de)
Comnene 1999 [17841.) The historian Michel Stephanopoli de
Comnene and his sister Theodora, on the other hand, claimed
direct descent from Georges-Marie Stephanopoli, founder of
Cargese. As Kalonaros (1944:146) put it,

`0Xot mug Op.cog Oekouv v& Ver.ovtat EtetpocvOnouXot, bcet8ii
oE EtayavOltoukot OmeoGvtat Ott xatótyovtat 0C7e tok
atitoxeitoeeg tfig Kcovatavttvounamg xai TearceCotivtoq
Koiolvotig. Ft' mine) xat xokkot5v 8EnXa nTO oixoyevetaxO TOUg

Ovop.a xai TO neOofleto bubvup.o Stephanopoli.
inxeoytko8ogicx, not') Tip0 13Xinet xaveig v& p.e-axptpOcCetat duce)
nat6ea ba yutO, deyot3 xt' 8 Ilan& Ntx6Xaog Etetpavencoukog
ate Xeovtx6 TOO yedapet tOcra xai tOcsa xai Otlyettat
ockaeeoxsta mei xataytoyfic tc7)v EtetpavoitoOkto dot' totig
Kolivivok. [But (the inhabitants of Cargese) all want to
be called Stephanopoli, because the Stephanopoli are con-
sidered to be descended from the Comneni, emperors of
Constantinople and Trebizond. That is why they adjoin to
their family name the additional surname Stephanopoli.
This is Greek pettiness, which one can see transmitted
from father to son, as Fr Nicholas Stephanopoli in his
chronicle writes so much and recounts with such self-sat-
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isfaction the descent of the Stephanopoli from the Com-
neni.)

Phardys (1888:34-35) describes the phenomenon in similarly
scathing terms: xocOoceOv xie8oc t7 ilatcaoyeocrOvic TautvIc O&
6716:0/1 TCOTE TCCO,TeX))c cthyxuatc -cc7.)v Ovo[1.6cuov [the only profit of
this vanity shall be the complete confusion of their names). That
said, Comnene (1999 [17841:22-23) implies the practice was rou-
tine for clan adherents. 16

The pre-eminence of the clan leaders in Paomia—to the extent
of banning other families from wearing purple and red, as legend
has it (Comnene 1959:31)—is consistent with the clan structure
of Outer Mani, where the colonists came from. Clans in the north-
western Outer Mani are more strongly stratified than in the south-
ern Inner Mani, with notions of chieftainship rather than elected
leaders, and an agricultural system close to feudalism (Alexakis
1980:76-90).

The hereditary leadership of sections of the colony was another
characteristic imported from Mani, which persisted for well over a
century. On arriving in Paomia, there were four original chiefs
(Capi Maggiori) of the colony: Apostolo Iorgacci Stefanopoli,
Nicolo Stephanopoli (who left the colony shortly afterwards), Gio-
vanni son of Poulimenos (= Giovanni Corfiotti?), and Costantino
Teodoracci." The colony was split into nine chieftainships (capati),
each chief responsible for 12 to 21 households; but the Capi Mag-
giori retained privileges above the others, such as exemption from
taxation and the right to servants.' 8 Chieftainship among the
Greco-Corsicans was hereditary, normally passed on to the first-
born son; failing that, it passed to a brother. 19

When the colony moved to Ajaccio, the chieftainships were
gradually supplanted in importance by military companies—
headed by Chief/Major Micaglia (grand-nephew of Apostolo Ior-
gacacci), Chief/Captain Giovanni Busacci (grandson of Costantino
Teodoracci), and Captain Teodori Cozzifacci. 2° A few Greeks resis-
ted the new scheme at first, refusing to enter the command of those
particular captains (SdC II:37). The retort of Chief Giovanni and
Father Nicolo (the author of the chronicle) was that these were
known troublemarkers and had never been chiefs themselves—
making the association of chieftainship with military companies
explicit. The companies were dissolved in 1752, because of
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Genoa's chronic lack of funds (SdC 11:37, 49); but clan structure
continued to dictate Greco-Corsican actions.

When Cargese was founded, the French administration stipu-
lated that it would be administered according to Corsican munic-
ipal law, with an elected Podesta, and that it had no right to
hereditary leadership (SdC 11:134-135). Elections took place in
1779, with Piero Damilacci elected Podesta (SdC 111:38-39); but
Georges-Marie and the Marquis de Marbeuf clearly continued to
exercise control of the village until their death in 1786. And
though Jean-Theophile, Georges-Marie's son, no longer had any
official status in the colony, the municipal authorities still named
him procurator of the colony, to represent their interests in Bastia
in 1791 (SdC 111:50).

The 'imperfect communication' of the municipal status of
Cargese led to villagers complaining that they were in vassalage in
1787; the French administrator SouIris bemoaned that, even
though a venture such as the foundation of Cargese required firm
leadership, "rien n'aurait pu Etre dit si les colons avaient ete gou-
vernês par les lois municipales, si les operations de cession avaient
êtê faites par voie de deliberation" [nothing could have been said
(to complain of vassalage) if the colonists had been governed by
municipal law, if the transfer had taken place through delibera-
tion) (SdC 111:40-41). So the transition from hereditary to elected
leadership proved difficult.

4.3. Clan rivalries

There are some indications that the Maniot practice of feuding
continued among the Greeks in Corsica. Vreto (1981 [1856):55-
56) mentions a Cargesian writing a petition in Greek for his
brother to be pardoned for his involvement in a vendetta. The same
may hold for Justine Voglimacci's allusion to a current feud in
Vayacacos (1964b:36, 1965c:63).

Once the Greeks settled in Cargese, however, religious dis-
putes split the community by clan. The establishment of a Latin
parish in 1804 did not divide the village into Greco-Corsicans and
Corsicans: the Corsican population of the village was still small,
and Papadacci's parish was comprised mainly of Greeks aligned
with him through family ties (the Petrolacci family and some
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members of the Dragacci family: http://www.corsica.net/cor-
sica/uk/regajac/cargese/carg_egl.htm;  Phardys 1888:135). The
attempt to get Papadacci expelled from Cargese in 1831 origi-
nated in his clash with the Greek rite priest Vouras; but it esca-
lated through the enmity between Papadacci and the Garidaccis
(SdC III:122). Likewise, the competition between Medourios and
Ragazzacci for the office of priest (Phardys 1888:139; SdC III:134-
135) pit the Ragazzaccis against the rest of the village.

Despite the presence of the Medici, the Stephanopolis' ene-
mies, among the colonists, there is no record of rivalry between
clans in the early colony. But there was rivalry between branches
of the Stephanopoli clan even during the embarkation for Corsica,
with disputes over which Stephanopoli was to be at the head of the
colony (Phardys 1888:33-34). Conflict was intensified by the
credal disputes in the colony, with Giovanni on the side of Roman
Catholicism, and Apostolo against it; there are recorded com-
plaints against both chiefs' machinations (SdC 1:92-93). When for
instance Giovanni announced he had adopted the Gregorian cal-
endar in 1695, he complained that had the Genoese director of the
colony helped him out, more might have taken the calendar up;
but "ce dernier est l'ami de Capo Apostolo et de son gendre
Teodoro" [the latter is a friend of Chief Apostolo and his brother-
in-law Teodoro) (SdC 1:97)

The conflict continued in 1708, when the issue of Chief Apos-
tolo's succession needed to be resolved (SdC 1:62); and by the time
the Greeks moved to Ajaccio, two factions emerged within the Ste-
fanopoli clan. One faction was Apostolo's descendants, which had
the preeminent role in the colony. 21 Apostolo's lineage passed to
his nephew Chief Giorgio, named the first notary of Paomia (SdC
1:33). Giorgio's son, Chief/Colonel Micaglia Stefanopoli, was the
military leader of the Greek troops of Ajaccio, named soon after
their arrival there (SdC 11:37, 40). 22 His son Captain Georges-
Marie Stephanopoli was the founder of Cargese.

The other faction of the Stephanopolis in Ajaccio were the
descendants of another of the Capi Maggiori, Costantino Teodor-
acci, who died in 1678 (Comnene 1999 [17841:138). 23 Teodor-
acci's son and grandson, Teodori Busacci and Giovanni Busacci
Stephanopoli, were also chiefs. Teodori Busacci was the relative of
Apostolo that Giovanni complained had conspired with him
against the Gregorian calendar. At that stage, the Busaccis were
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still making common cause with Apostolo. In 1688, for example,
the Director of the colony, Giovanni Tomaso de Passano, accused
.Teodori of putting Apostolo up to mischief, in objecting to the
marriage of Apostolo's daughter and Giovanni's son (SdC I:123). 24

Two generations later, Teodori's grandson Captain Constan-
tino Busacci Stephanopoli was continually at odds with Micaglia
and his son Georges-Marie, seeking to establish his own
supremacy over the colony. 25 In 1744 Costantino's promotion at
the age of nineteen to captain, replacing his brother Teodori, was
disputed in writing by 74 Greeks. This number is suspiciously
close to the entire company under Micaglia's direct command,
though Micaglia himself did not sign (SdC 11:44). Micaglia's own
repeated requests for confirmation of his primacy over the Greek
troops (SdC 11:41, 43) point to his ongoing dispute with the other
troop leaders. Fear of such disputes led to Genoa refusing to pro-
mote the third company leader, Teodori Cozzifacci, to Major in
1745 (SdC 11:45). In 1757, long after the Greek military compa-
nies had been dissolved, Costantino attempted to organise a Greek
cavalry unit under French sponsorship. The unit was clearly a
Busacci affair, its commanders being the three Busacci brothers
(SdC II:50-51; Comnene 1999 [17841:177-178). Georges-Marie
refused to take part, for which Genoa (which imprisoned Costan-
tino—for only a half hour, according to Comnene 1999
[17841:178) was grateful (SdC II:52). But Georges-Marie's refusal
was as likely motivated by animosity against Costantino as by loy-
alty to Genoa (SdC 11:53).

The other show of rivalry between the two factions were the
separate colonisation initiatives they organised. Costantino headed
a colony to Sardinia in 1754 (see below). After that venture
failed—in part because he had overcommitted himself as repre-
sentative of the - Greco-Corsicans—Costantino organised the
French cavalry unit in the hope of facilitating Greek migration to
France (SdC 11:52). After that attempt also failed, Costantino
entered into negotiations with Tuscany in 1767 to settle the
Maremma (SdC II:80-81)---the same region settled by the Medici
of Vitylo in 1671. Georges-Marie was in negotiation with Spain at
the same time to move the Greco-Corsicans there (SdC 11:81-82),
and was the sole representative on the Greco-Corsican side
through the protracted negotiations for the establishment of
Cargese (SdC 11:83-160). 26 Georges-Marie was confirmed by the
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French as head of the Greek colony as early as 1769 (SdC 11:83);
the repeated confirmations of his leadership in French correspon-
dence, just as with his father Micaglia, reflects ongoing dissension
in the community (SdC 11:85, 119, 139)—including an unsuc-
cessful attempt by the priesthood to circumvent him as negotiator
(SdC 11:94-95).

Once the plans for Cargese were well under way in 1774,
Costantino Busacci and his son Demetrius began a protracted cam-
paign against the venture (SdC II:133-160). The claim they made
consistently was that Cargese was unsanitary (SdC II:140-141)—
a claim that Costantino had frequently used in Sardinia to reject
settlement sites proposed by the government there. 27 (Ironically,
Costantino himself had negotiated for a move to the swamps of the
Maremma, which truly were unsanitary.) The Busacci branch
refused to move to Cargese: 55 signatories in January 1775 (SdC
11:191), 110 in April out of 423 Greeks (SdC
although several signatories had changed their mind by the end of
the year (SdC II:160).

The reason behind the Busacci campaign was the longstand-
ing issue of control over the colony. This was made clear in a let-
ter where Costantino and his sons, Demetrius and Apostolino,
complained that Georges-Marie was acting like the head of the
colony when he was not; that he was deciding housing and land
arrangements himself; and that he was obviating the old chief-
tainship system in appointing his own church prior, rather than
allowing one prior from each clan (SdC 11:134). In other words,
Georges-Marie was eliminating the traditional chieftainships in
favour of his own exclusive command of the village. Intendant
Pradine's response was that the colony had elected Georges-Marie
as their representative, and that he enjoyed the minister's confi-
dence. But in declaring the unacceptability of hereditary leader-
ship, Pradine confirmed the Busaccis' fears. The uproar that
ensued was so great that, shortly afterwards, Pradine asked
Georges-Marie to direct any correspondence not concerning the
establishment of Cargese to sub-delegate Armand in Ajaccio,
rather than directly to him (SdC II:136-138).

The rivalry between the two branches of the Stephanopoli did
not erupt frequently into violence; it was even possible for
Georges-Marie and Costantino to act as witnesses to the same wed-
ding in 1771 (Vayacacos 1970b:§141). But in March 1752,
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Costantino's brother, Apostolino, attempted to force Georges-
Marie's sister, Maria, to marry Apostolino's friend at knifepoint
(SdC 11:29). Despite the families signing an agreement to keep the
peace that April, there was further violence in September, involv-
ing Georges-Marie's brothers—though not the Busaccis. Violence
also accompanied Costantino's clan-based departure for Sardinia:
Costantino was said to have bayoneted a rival (SdC 11:74). And in
February 1775, when the Greco-Corsicans were preparing to leave
for Cargese, there was talk of the Busaccis burning the village
down—as well as conspiring with the Corsican villagers to
demand more money for their land and to claim the site was unsan-
itary (SdC II:143-144).

Although the Busacci ringleaders were temporarily expelled
from Ajaccio in the late 1770s, as punishment for their intrigues
against Georges-Marie (SdC 11:159), they remained prominent
members of Ajaccio society, where they remained. Demetrius was
Napoleon Bonaparte's sponsor at Brienne, and his uncle, Costan-
tino's brother Dimo, was Napoleon's emissary to Mani. The Busac-
cis' pride in their primacy also led them to exploit genealogy: it
was Demetrius who obtained in 1782 recognition from Louis XVI
of his descent from the Comneni (Comnene 1999 (17841:14-34;
Kalonaros 1944:146-151). Shortly afterwards, Demetrius was able
to show off his new title in the Cargese registry books, sending his
brother and mother, Georges and Alexandra, to be godparents on
his behalf to Dimitrios-Kostandis Corizzacci:

6 'Y'W.6-ca-coc xai noXv8Uvalloc x6e Alpirretoc xOvisc tfic
Kopevou, c3:exlyk	 TecuceCotivtac, Ilewthyeeocc Tijc
Aaxe8ati.Loviac, exat6vTaQxoS 	 xcci3eXkleEocc ToC) noXu-
xeovraLevou xoci ebaspeaT6c-coo xoci XOCITLCCVOT&TOU 130:CraeCI);

Tfic FocXXiac [The High and Mighty Sir Demetrius Count
of Comnene, Lord of Trebizond, Elder of Lacedaemonia,
centurion of the cavalry of the long-lived, most pious and
most Christian King of France) (Vayacacos 1978:§1854)

Demetrius may have been bearding Georges-Marie on his
home turf; but the baptism did take place, so Ajaccio Stephanop-
olis were not banned from setting foot in Cargese: Alexandra after
all was Georges-Marie's sister. (The enthusiasm with which Car-
gesians took up the Comnene name shows that the traffic of ideas
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at least continued between the two branches.) Demetrius' efforts
redoubled in 1787, after the death of both the Marquis de Marbeuf
and Georges-Marie: he demanded to be recognised as chief of the
colony, and that the marquisate of Marbeuf be granted him in
compensation for the loss of Busacci lands (SdC 111:24-25). This
venture provoked considerable agitation in Cargese, but came to
nought, as the settlement remained loyal to Georges-Marie's son,
Jean Theophile. The Ajaccio Stephanopolis' request for land was
again rejected in 1794 (SdC III:54)—with the Cargesians making
clear their resentment at urban Greeks wishing to deprive them of
their land—and again in 1810 (SdC 111:59-60).

5. DEMOGRAPHY

The following population counts for the colony are recorded:

1675 730 colonists embarking from Mani

1676 606 colonists arriving in Genoa in January (possibly
closer to 520); 520 colonists in a census from June/July
(SdC I:19)

1678 475 (SdC I:19)

1683 398 in 113 households (SdC I:19)

1685 450 (SdC 1:27)

1710 700 (SdC 1:103)

1718 600 (SdC I:111)

1729 182 households taxed (SdC 1:19)

1729 "siete cientas familias Griegas" [700 Greek families)
(clearly misunderstood for "700 persons"), reported in
1743 as having fled from Paomia in the Greco-Minor-
can petition for a Greek priest from Corsica (Sanz
1925:375)

1731 700 in 240 families in Ajaccio, out of a total population
of 3200 (SdC II:11)

1740 812, 200 able to bear arms (Vayacacos 1965b:38; SdC 11:43)
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1756 600, 180 able to carry arms (SdC II:31)

1769 147 families (SdC 11:55)

1773 428 Greeks (SdC II:184-188)

1775 423 Greeks, of which 281 had decided to move to
Cargese, 110 had decided to stay in Ajaccio, and the
remaining 32 were undecided or could not be found;
four of those counted were permanently living outside
Ajaccio (SdC II:194-215)

1778 315 Greeks in Cargese (SdC III:155)

1782 312 (SdC 111:158-163)

1784 386 (SdC III:149-154). The appendix to the 1784 cen-
sus gives different counts for "la collonia": 315 in 1778,
379 in 1782, 413 in 1784. The reason for the discrep-
ancy is unclear.

1786 420 (SdC 111:168-173)

1792 465 (SdC III:115)

1796 114 families in Cargese, around 500 people during the
British rule of Corsica (1794-96) (Blanken 1951:9; SdC
111:5 5)

1797 1200 in Ajaccio, of which 800 returned to Cargese
(Blanken 1951:9)

1826 500 (SdC 111:66)

1837 600 (Valery 1837:102)

1868 1200 (Lear 1870:122)

1872 1078 (Bartoli 1975:122)

1876 849 (Bartoli 1975:122)

1887 1001, of which 400 were Greeks (Phardys 1888:95)

1900 1100 (Blanken 1951:12)

1946 846 (Blanken 1951:12), of which 140 were Greeks

2000 983, of which 300 are Greek rite parishioners 28
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The Greek colony underwent frequent attrition, initially
because of the hardships of the new settlement (SdC I:19-32), then
later as Greeks engaged in warfare with the Corsicans, and started
to abandon Corsica. This is despite the fact that Greeks were ini-
tially banned from leaving Paomia by the Genoese, after the depar-
ture of Chief Nicolo Stephanopoli (SdC 1:36). The drop in
population between 1740 and 1773 is the most precipitous; it is
to be explained by colonists killed in hostilities with Corsicans (as
Phardys 1888:79 speculates), and leaving Corsica for Sardinia,
Minorca, Florida, and metropolitan France.

Since it predates the departure for Cargese, the 1773 census
represents a high point for a single community of Greco-Corsicans;
the 1778 count shows a quarter of the population staying behind
in Ajaccio. The counts up to 1784 show Ajaccio and Sardinian
Greco-Corsicans slowly trickling into Cargese, although Georges-
Marie was not rushing to allow his rivals in (SdC 111:8). We know
of 14 new arrivals in the colony by 1783 (SdC III: 1 5): three from
Sardinia, five from Mani, and presumably the remainder from
Ajaccio; more arrivals continued through the 1780s (SdC III:19-
20). (We have no evidence that any Greeks returned from Florida.)
On the other hand, 24 families had abandoned Cargese for Ajac-
cio by 1792, selling their property to Latin rite Corsicans (SdC
111:98); Stephanopoli de Comnene dates the Corsican presence in
Cargese to that time. (The large number of Greeks reported in
Ajaccio in 1797, when the Cargesians had fled there, is anomalous
given the 1775 count, and is likely to be inaccurate.)

The demographic balance of the community was altered in
1874 by yet another migration—this time to Sidi-Merouan in
Algeria. The colonists were a substantial proportion of the Greek-
speakers of Cargese, and accelerated the assimilation of the remain-
der (Dawkins 1926-27:376). Blanken (1951:12) estimates that
the colonists were some 400 out of the 700 Greek-speakers,
accounting for 79 families; Tozer's (1882:355) count of 400
Greeks in Cargese in 1872 already represents the onset of that
attrition. Bartoli (1975:122) counts 185 colonists from Cargese
preparing to leave in 1872, and over fifty more preparing to leave
in 1876, by which time the population had already dropped by
20%—all departures being Greek; she counts 41 families settling
in Sidi Merouan. (Bartoli 1975:121 notes that there were also
Greek colonists from the adjacent villages of Piana and Vico—the
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old enemy of the Greco-Corsicans—and from Ajaccio.) There was
also an abortive attempt at another colony in Algeria in 1881. The
massive drop in Greek numbers in the village was compensated for
by an even greater influx of Corsicans.

Throughout the 19th century Greeks were intermarrying with
Corsicans, and Corsicans were settling in Cargese; so distinguish-
ing Greeks from Corsicans becomes problematic. Once language
attrition set in, the only easy way of determining Greek identity
has been creed, transmitted patrilinearly—with Greek rite Carge-
sians called Greeks to this day. Vayacacos (1964a:550) found 170
`EdUrivtxiic xocucycoyilc 11,5vtp.oL xacrotxot tol3 Koceyx6Ce [permanent
residents of Cargese of Greek descent). He noted that during the
summer there were over five hundred Cargese Greeks, as Carge-
sians living in metropolitan France returned to spend their holi-
days. (Vayacacos 1965b:43 revises those counts to 150 and over
300.)

6. RELIGION

The agreement with Genoa required that the Greco-Corsicans
acknowledge the supremacy of Rome, and follow the Greek rite as
prescribed by Rome; it added that Rome would appoint the suc-
cessors to their current clergy. The colonists themselves were in
denial about this: 29 Apostolo Stephanopoli confidently wrote
home in May 1677 that the colonists would maintain their rite
"absolument comme a Vitylo" [absolutely like in Vitylo), and that
after the death of their bishop, they would ask permission from the
Pope to choose their own bishop in Venice (Comnene 1959:18,
21)—a prospect Apostolo attempted to follow up for himself in
1696. Confident-in their religious entitlements, the colonists set
to building no less than seven churches, including a monastery
dedicated to the Nativity of the Virgin (Comnene 1959:20;
Phardys 1888:35, 46-47; SdC 1:81).

For the first couple of years of the colony, Genoa left the Greeks
to their own devices. But after complaints from the local Catholic
bishop, Genoa sent the Chiot Benedictine monk Odorisio Maria
Pieri in March 1679 to carry out the required doctrinal work
among the Greeks—fresh from a similar mission among the Man-
iot colony in Tuscany (Moustoxydes 1965 [1843-531:269; Hasio-
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tis 1969:141; Comnene 1959:38; see also SdC 1:80). After seven
months of negotiations, backed up by the authority of Genoa, Pieri
acknowledged the acceptance by the Greek bishop and chiefs not
only of Catholic authority but also of Catholic doctrine, including
the filioque and Purgatory (Hasiotis 1969:140; Comnene 1959:38;
SdC 1:86-87). 3° In this, Pieri had gone beyond the requirements
of the agreement with Genoa, under which the Greeks would have
the same ecclesiastical status as the Greek community of
Leghorn—under Roman authority but not Roman doctrine.

Bishop Parthenios continued to defy Pieri after his doctrinal
acquiescence; in June 1680 for instance he sanctioned Gianucco
Stephanopoli's trigamy, under terms unacceptable to Catholicism
(Comnene 1959:40-41; SdC 1:88). Pieri, for his part, described
Parthenios as "le plus barbare, le plus superstitieux, qu'il ait jamais
rencontrê" [the most barbaric, the most superstitious person he
had ever met) (SdC 1:87). Parthenios did dictate his will to Pieri
in 1682 (Phardys 1888:117-120; Kalonaros 1944:167-169; SdC
I:117-120), but this need not be taken as an act of reconciliation:
Pieri ensured that Parthenios did not have a successor (SdC I:120-
125). Though the local Roman Catholic bishop of Sagona was
eager to take control of the parish (to the extent of issuing death
threats to the Chiefs), Paomia remained under the direct ecclesias-
tical control of Rome, through Apostolic Vicars sent to adminis-
ter the colony.

The relations between the colony of Paomia and the various
Apostolic Vicars and Chaplains appointed to it were stormy (SdC
1:83-116). The chiefs ended up requesting the removal of most
vicars, and in the most egregious instance—Pieri himself, who had
placed the colony in ecclesiastical lockdown over its refusal to
accept the Gregorian calendar (SdC I:93-99)—their request was
granted in 1696. And the chiefs felt they could have their way
against the Roman Catholic authorities: when disrepair forced the
two congregations to share a Greek rite church in 1704, the vil-
lage chiefs petitioned Genoa objecting to the £300 the apostolic
vicar had requested to repair his church (SdC 1:24; Genoa did fund
the £300, but not the remaining £220 that the repairs actually
cost).

The clashes between the Greek and Latin authorities of Pao-
mia were not always religiously motivated. The animus against the
last vicar there, Tommaso Maria Giustiniani, concentrated on his
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lack of piety—but the underlying reason appers to have been his
consorting with the neighbouring hostile villages (SdC 1:116).
Nonetheless, the major religious crises of Paomia, in 1694 and
1715, were caused by Greek religious intransigence in the face of
demands made by Latin clergy. These demands were not doctrinal:
clergy rarely had much specific to complain about the colonists'
doctrine, to the extent that the colonists understood it at all.
Rather, the contentious issues were ritual: the maintenance of the
Julian calendar, and the use of Greek church books with content
unacceptable to Rome (SdC I:108-109). In the latter case, the con-
tent may have been doctrinally suspect, but such subtleties cannot
explain the popular uproar on their confiscation. The books were
more potent as symbols of a separate identity.

The dispute on the calendar started early: on leaving Paomia
in 1686, Pieri's replacement Father Catalano reported the colonists
saying that they would abandon the Julian calendar only when the
Genoese Magistrate gave them a good reason (SdC 1:74). Pieri,
who resumed office in Paomia, reported difficulty in 1689 in get-
ting the Greeks to follow the Gregorian calendar—the one out-
standing demand from the Congregation of the Propagation of the
Faith (SdC 1:92). The matter came to a head in 1694 (SdC 1:93-
97): after fulminating against all and sundry holdouts in his cor-
respondence, Pieri assembled the clergy and chiefs repeatedly to
demand adherence to the calendar. When the Greeks asked that
the decision be deferred to their children, Pieri suspended all con-
fessors, the prior of the monastery, and the administration of sacra-
ments, and closed down all but one church. The Genoese governor
reopened the churches and set up an enquiry; the recriminations
between Pieri and the colonists continued (including accusations
of elderly monks being beaten), and in 1696 Genoa had Pieri
removed.

Once the Greeks moved to Ajaccio, their religious history was
uneventful, and the Catholic hierarchy left them alone. Disputes
recommenced once the Greeks moved to Cargese. In 1804 Abbot
Elie Papadacci, a native of Cargese, was named Latin rite priest of
the village, a function he carried until his death in 1854. The
Greeks not aligned with Papadacci through family ties remained
faithful to the Greek rite, refusing to have traffic with "Corsican
priests". This remained so even though their remaining priest Elie
Souglis, who had died in 1822, was not replaced by the ecclesias-
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tical authorities, in an attempt to do away with the Greek rite (SdC
III:118). The Greek rite Cargesians improvised their own church
rituals (Phardys 1888:136) until 1829, when Joseph Vouras, an
archimandrite from Chios, arrived in Cargese (Phardys 1888:136-
138; Kalonaros 1944:170; Valery 1837:104-105). Relations
between Papadacci and Vouras were particularly acrid (SdC
III:119-131); the upheaval makes it understandable that the
Greek rite registries for Cargese (Vayacacos 1970b, 1978, 1983b)
were not maintained from Papadacci's appointment as curate in
1817 until the appointment of Vouras' successor in 1845. The
most violent phase was the three years after Vouras' arrival:

• In 1830, Vouras was accused by the mayor of Cargese and
his brother of being a schismatic, not recognising papal
authority, and performing void marriages. The mayor
sought to shut Vouras' Greek school down, claiming that he
interfered with the students learning French; the school
intendant had accordingly prevented him from teaching
more than three students. Vouras described his two adver-
saries as "pires que les Turcs . . . deux tyrans plus cruels
qu'Ali Pacha" [worse than the Turks . . . two tyrants more
cruel than Ali Pasha). (SdC III:121)

• In a reversal of what took place with the Paomia Latin
church in 1704, Papadacci in March 1831 attempted to
block the funding of 500 francs towards the construction of
the Greek church: to his mind the Greek church only
needed 192 francs, and the rest should be diverted to the
Latin church (SdC 111:124). (When Vouras petitioned
Valery for a thousand francs for church construction, by con-
trast, he included the Latin church in his request: Valery
1837:104-105.)

• The Easter celebrations of April 1831 were marked by death
threats by Papadacci's nephews and brother, throwing
stones during Easter service, and pulling a gun on a Greek
rite parishioner. Calm was not restored until the mayor
himself intervened; the gendarmes who rushed to the scene
were ignored (SdC III:124-125). When the two priests were
asked to explain themselves to the prefect in Vico, their
recriminations were as one would expect, although
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Papadacci was rather less diplomatic than Vouras. By this
stage, the mayor of Cargese was happy to blame both priests
for the troubles (SdC 111:125-126).

• In May 1832, three gunshots were fired into Vouras' house
at 2:00 AM (Phardys 1888:137; SdC III:127); Vouras tem-
porarily fled Cargese. Nicolas Stephanopoli, an opponent of
Papadacci in Paris, named Papadacci as the prime suspect
in his correspondence with French officials, a suspicion
Phardys echoes. Both Nicolas and Phardys were biased; but
given the prevailing acrimony, the allegation is not implau-
sible.

After 1832, no further violence is recorded between the rites,
although relations remained tense. This was exacerbated by the
two rites being forced to share a church. When Cargese was
founded, the Marquis de Marbeuf had a personal chapel built,
which eventually served as the village's common church. While
the chapel continued in use for another century, the Latin rite vil-
lagers had already decided to build their own church in 1817
(Stephanopoli de Comnene & Manceau 2002:9). The building of
the church of Sainte-Marie took place between 1826 and 1850,
with no less than fourteen requests for financial assistance lodged
with the French government. (Vouras had already handed Valery
(1837:105) a petition on his visit for a thousand francs, to help
towards both the repair of the old Greek church and the construc-
tion of the Latin church.)

The Greek rite parishioners eventually resolved to build a new
church of their own. Building of the Greek rite church of St Spyri-
don, across a small gorge from Sainte-Marie, commenced in 1852,
but the church was not consecrated until 1872, and the belltow-
ers were built in 1895 (Stephanopoli de Comnene & Manceau
2002:19). The villagers only worked on building the church on
Sundays after Mass, without any civic assistance; as late as 1868,
Lear (1870:125) found it to be "a mere shell, standing unfinished
for want of funds", and in the same year the Greek priest com-
plained to the minister of religion that he had no church to offici-
ate in (SdC III:106).

After Joseph Vouras was replaced in 1846 (SdC 111:131), all
Greek rite priests of Cargese have been trained as Greek Catholic
priests. His successors Michel Medourios Stephanopoli (1845-
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1865, 1880-1882), Stefano Ragazacci Stephanopoli (1865-1867),
and Cesar Coti (1882-1935) were natives of Cargese, 31 trained at
the Greek rite Gymnasium of St Athanasius in Rome. Medourios
was replaced by Ragazacci, when the bishop of Ajaccio objected to
Medourios serving as both government-appointed Greek teacher
and curate. This move was greeted by agitation in the village
between Ragazacci's family and Medourios' party—including cut-
ting the church bell ropes, to prevent Ragazacci from conducting
mass (Phardys 1888:138-139; SdC III:134-135). 32 The troubles
led to short gaol sentences for the more hotheaded parishioners.
After Ragazacci was sent to St Athanasius as an instructor, to calm
village tempers, he was succeeded by two non-native priests: Nico-
las Franco from Piana de' Greci, an Albanian settlement in Sicily
(1867-1878), and Father Dimitriadis from Constantinople (1878-
1880) (Phardys 1888:141), before Medourios resumed office.

As Dawkins (1926-27:375-76) reports, the Cargesians hoped
to replace Coti with Nicolas Frimigacci, the priest of the Sidi Mer-
ouan colony and a native Greek-speaker. Frimigacci did not succeed
Coti, and at any rate was advanced in years himself. But although
Coti's eventual successor Maurice Chappet was a Savoyard from
Annecy, the Cargese Greeks were well served by him: he preserved
Greek ritual assiduously and spoke Greek fluently, having been a
Greek teacher in Constantinople and having lived in Athens. The
current priest of Cargese, appointed in 1964, is Florian Marchiano,
an Albanian-speaker from Calabria. Indicative of his own multiple
identities, Marchiano is also named in the literature with his Ital-
ian name Fiorenzo, and his Greek name Anthimos.

7. CORSICAN OFFSHOOTS

There is a long history of Greco-Corsicans leaving Corsica in
hope of finding a more peaceful abode. Initial attempts were infre-
quent, as they were frowned upon by Genoa after the departure of
Chief Nicolo Stephanopoli (SdC 1:36); but 15 Greeks are recorded
as having left Paomia by 1693, and a further six new arrivals from
Mani had moved on to Sardinia (SdC 1:204). In 1714 George
Stephanopoli left Paomia for Grossetto of Tuscany, where he had
descendants into the 20th century; one of these was Bernard
Stephanopoli, Catholic bishop of Antioch in partibus (Kalonaros
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1944:152). The 1738 Stephanopoli chronicle also mentions fami-
lies moving to Ajaccio while the colony was still in Paomia
(Stephanopoli 1865:61).

After the establishment of Cargese, the Ajaccio community
could not remain distinct from the Corsican townspeople.
Demetrio Stephanopoli, Costantino Busacci's brother, asked per-
mission to return to Ajaccio in 1772 as a Latin rite priest (SdC
II:36); so some of the Ajaccio Greeks may have converted to the
Latin rite early. The numbers of the Ajaccio community was dealt
a further blow by their participation in the Sidi Merouan colony;
it is not mentioned as a recent Greek community in the literature,
and presumably has long been assimilated.

Once Genoa started losing control of Corsica, the Greeks suf-
fered for their association with them. Genoa stopped paying the
city guard regularly in 1744 (SdC II:21), and the military compa-
nies which kept the Greeks salaried were dissolved in 1752. The
violence of April 1745 made it impossible for the Greeks to prac-
tice agriculture, and destroyed much of their livestock and harvest.
As a result, Greeks began to abandon the island. Already in Octo-
ber 1745, 11 Greeks deserted to the Swiss officers' quarters, and it
was feared they would soon leave the island (SdC II:27). Over the
next two decades, Greeks entered into negotiations with Spain
(Phardys 1888:79-80; SdC 11:81-82), Tuscany (SdC 11:80-81),
Sicily, France (SdC 11:52), and Sardinia to establish colonies; and
some Greeks did migrate to Minorca, Leghorn (alluded to in SdC
11:86-87, 137), the Kingdom of Naples (alluded to in SdC 11:97)
and Sardinia. The negotiations ceased when France took control of
Corsica: the Marquis de Marbeuf put an end to Georges-Marie's
Spanish project on his own initiative, without even consulting the
French court (SdC III:81).

7.1. Sardinia

The first Greco-Corsican settlement in Sardinia was in 1692,
when Maestro Elia de Scio, newly arrived from Mani with his fam-
ily, had moved on to that island (SdC 1:204). As Manno (2001
[1826-27]:Book XIII) notes, another colony from Vitylo to Sar-
dinia was also being negotiated in the 1750s, by the priest George
Casara; this attempt foundered on the usual requirement that the
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Greeks convert to Catholicism. Earlier on there were negotiations
in 1738 led by Chief Giovanni Mundano to establish a colony of
sixty Greco-Corsicans (SdC 11:57); but Mundano was successfully
talked out of his plan by Genoa. The Greco-Corsican colonies to
Sardinia that were actually realised date from the 1750s.

Two colonies were established, in Montresta (also known as
San Cristoforo), and San Antioco, an island off the Sardinian coast.
Montresta was first colonised by Greeks from Greece in 1746, but
the colony proved unsuccessful (Manno 2001 [1826-27]:Book
XIII). Once the Vitylo Maniots negotiating a colony in Sardinia
refused to convert to Catholicism, Casara turned to their compa-
triots in Ajaccio as recruits. 29 Greeks had already left for Sardinia
in August 1749, and 52 families were involved in the negotia-
tions. The Montresta colony ultimately numbered 72 in 17 fami-
lies, after Genoa managed to dissuade more from leaving (SdC
11:57-58). The colony did not prosper, and was in conflict with
both the Sardinian authorities and the neighbouring villagers—
who, just as in Paomia, considered them interlopers. There was an
attempt to massacre the Greeks in the 1750s, and from the 1760s
through to at least the 1780s the Greeks abandoned the colony and
returned to Corsica (SdC 11:118; SdC 111:15); there was also an
unsuccessful attempt of the Montresta colony to resettle in Flu-
minargia (Manna 2001 [1826-27]). In 1786 only 18 out of 217
inhabitants of Montresta had a Greek name, and in 1836 only two
remained (SdC 11:64). Stephanopoli de Comnene believes the
colony failed because of the hostility of the Sardinian villagers
encountered there, but also its lack of a clear leader and religious
authority.

The second colony did not lack for leadership: it was the proj-
ect of Costantino Busacci Stephanopoli, in 1754 (SdC 11:64-79;
Comnene 1999 [1784]:173-176). The site of the colony was sub-
ject to protracted dispute between Costantino and the Sardinian
secular and ecclesiastical authorities (SdC 11:65, 70-72). While
Sardinia wanted Busacci's colonists to settle the already depopu-
lated Montresta, Costantino insisted that Montresta was unsani-
tary, and settled San Antioco instead. Costantino pledged Sardinia
240 families, made up of 640 colonists; this was almost the entire
population of Greeks in Corsica, so Costantino was presuming to
speak for the entire colony. (Costantino was to do the same with
his later proposal of a Tuscan colony, pledging 400 to 500
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colonists.) Georges-Marie's faction obviously stayed clear of the
project, but Costantino still mobilised substantial numbers: chiefs
representing 477 Greeks agreed to the colony (SdC II:71), and 286
colonists—the upper limit of what San Antioco could actually sus-
tain—arrived at the end of the year (SdC 11:74). (A few others
agreed to join Montresta instead.)

Despite the arrivals, the Sardinian authorities took Costan-
tino's failure to deliver as a breach of contract; a simultaneous accu-
sation of counterfeiting money shows that Sardinia had lost
confidence in Costantino. The authorities demanded that the
Greeks relocate to Montresta or Fiume Santo, or go back to Ajac-
cio. Two months after landing in San Antioco, in February 1755,
the Greeks decided to return. When time came for them to
embark in April, Costantino and his fellow leaders refused—
claiming that both Genoa and the Corsicans were hostile to them,
and demanding that they be taken to Nice or Antibes. Imprisoned,
the leaders changed their minds soon enough, and left for Ajaccio
shortly afterwards (SdC 11:77-79). Humiliatingly for Costantino,
Genoa refused to allow the Sardinian colonists back: Georges-
Marie had to intervene to allow them in."

7.2. Minorca

The Greek community of Minorca, which flourished during
British dominion over the island (1709-1756, 1763-1783) was con-
nected with the Greco-Corsicans. The first Greek priest approached
to serve the Minorcan community was George Casara (Sanz
1925:331-332), who we have just seen was active with the settle-
ment of Sardinia. Casara was approached in Ajaccio in 1743 by the
Greco-Minorcan Marcos Vatica, and left with him secretly from Cor-
sica, given the Genoese ban on Greeks leaving the island. As Casara
arrived in Minorca without the requisite paperwork, he was forbid-
den by the Vicar General from officiating in Minorca. A letter writ-
ten in 1755 confirms the presence of Greco-Corsicans there, among
the other Greeks (Svoronos 1956-57:326). Georges-Marie Stepha-
nopoli referred to secret departures in the past from Ajaccio to Sar-
dinia, Leghorn and Mahon (SdC II:137). Georges-Marie was also in
correspondence with a "compatriot" from Mahon in 1776, to
arrange the migration of Greek sailors to Cargese (SdC 111:9).
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We do not know much about the extent of Greco-Corsican
presence in the Minorcan colony, or their fate. In particular, we do
not know whether the Greco-Corsicans were included in the
expulsion of the Greeks and Jews of Minorca by the French in 1756
(Svoronos 1956-57:339), or whether their Catholic creed spared
them. By the time the Greek colony was expelled for a second time
by the Spanish, in 1782, half the Greeks who stayed behind
declared themselves Catholics (Sanz 1925:360); but none of their
surnames seem to be Greco-Corsican (Ladico, Chiesa, Ciro, Riva,
Calerico), and we know Ladico and Riva to have been from Corfu
and Cephallonia.

One interesting datum on relations between Greco-Corsicans
and the other Greco-Minorcans, however, is suggested by men-
tions of Greco-Corsicans joining the colonial ventures in Sardinia.
The Montresta colony of Greco-Corsicans was joined in 1754 by
nine families of 32 Greco-Corsicans from Mahon, Minorca (SdC
II:61). A contemporary source refers to 22 families from Minorca,
seeking to join the San Antioco colony (SdC II:74);

The Montresta families' claimed to be fleeing religious perse-
cution as Catholics in Minorca at the hands of the British; but this
is implausible. Minorca was full of Catholics under British rule,
and the British themselves were in negotiation with the Catholic
Greco-Corsicans in 1755 for a colony "oil les Anglais offraient des
conditions avantageuses" [where the English were offering them
advantageous conditions} (SdC 11:80). The Greco-Minorcans who
had already settled Minorca by 1743 had likewise been welcomed
by the British, who used them as privateers against the French. If
the British suspected the Catholic Greco-Corsicans in Minorca of
preferring the French through shared creed, they would not have
been negotiating with their compatriots still in Corsica. The
Greco-Minorcans were driven out once France took control of
Minorca, and are known to have moved to Leghorn; we also know
that the founder of the Minorcan colony was in negotiation with
Sardinia to establish a colony there (Svoronos 1956-57:326). But
France did not take control of Minorca until 1756; so the Mon-
trestans cannot have been fleeing France for Sardinia in 1754.

The real religious persecution in Minorca was of the Greek
Orthodox colonists. We already noted the rejection by the Minor-
can clergy of the Greek Catholic Casara in 1743. By 1749 the
Greco-Minorcans still could not build a church, despite explicit
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permission granted by the British in 1745: the Minorcan Catholic
clergy threatened with excommunication any Minorcan assisting
in its construction (Marshall 1932-33:101-103; Sanz 1925:336-
337). By 1752 the situation had been resolved, with the Orthodox
church built by the British, and a Greek priest on his way to the
colony (Svoronos 1956-57:324). So this could not have been the
persecution referred to by the Montrestans. Any sense of religious
persecution likelier arose from conflict with the Orthodox Greco-
Minorcans—already embattled by Catholicism, and unlikely to be
charitable toward even nominally Catholic arrivals. The Greco-
Minorcans were only 15 families strong in 1752, according to
Svoronos (1956-57:324-25), but already 600 strong in 1754.
(Sanz 1925:342 infers a count of 2000 from 1749-1754 lists of
merchants.) Moreover, the colony was under Russian ecclesiastical
jurisdiction (in the vain hope that Russia would protect them from
a Catholic sovereign), and its Greek priest, Theocletus Polyeides,
was active in propagandising an Orthodox alliance of Greeks with
Russia (Svoronos 1956-57:331-32). The combination of an influx
of Orthodox Greeks and a new, aggressively Orthodox priest by
1754 may have made the Greco-Corsicans unwelcome in Minorca.

7.3. New Smyrna

The Scottish entrepreneur Andrew Turnbull (Panagopoulos
1966; Corse 1967) went around the Mediterranean in 1767,
recruiting indentured servants for his plantation of New Smyrna
in Florida (then under British control). The colony included
around 70 Greco-Corsicans (Panagopoulos 1966:51), most of a
young age, embarking in March 1768; the Greco-Corsican sur-
names of Medici, Stephanopoli, Drimarachis {Drimaracci), and
Cosifachis {Cozzivacci} figure among the colonists. 34 (The govern-
ment of Genoa was told only a dozen Greco-Corsicans had left: SdC
11:37. But this may have been intended to allay Genoa's concerns
mid-crisis—France assumed control of Corsica two months later.)

The Greco-Corsicans joined 100 Italians from Leghorn,
around 500 Greeks mainly from Mani, and around 700 Minorcans
(including some Greco-Minorcans). The settlers in New Smyrna
were ill-treated, ill-provisioned, and the Maniots in particular ill-
accustomed to malaria. Half the original 1400 colonists died in the
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first three years of the colony-148 on the initial voyage, and 450
in the first year; in 1778, there were 291 colonists left alive
(Panagopoulos 1965:174). A rebellion soon after the settlement
was put down; the Greco-Corsican Elia Medici, who had killed a
cow to provision the rebels' flight to Havana, was spared—but
forced to execute two rebel leaders (Panagopoulos 1965:59-62).
The plantation was commercially bountiful from 1771 onwards
(Panagopoulos 1965:72-77), mainly producing indigo dye. But
Turnbull became involved in a protracted feud with the British
governor of Florida, Patrick Tonyn. When ninety colonists walked
from New Smyrna to St Augustine, to petition the governor to free
them from their indentures (often extortionately prolonged),
Tonyn was happy to oblige them, and the plantation was dissolved.
The remaining colonists resettled in St Augustine, though they
were just as neglected by Tonyn; most of them remained in place
after Florida was transferred to Spain in 1783, although a few left
for the British Bahamas (Panagopoulos 1965:175). The descen-
dants of the colonists still live in St Augustine, and have long iden-
tified themselves as Minorcan.35

7.4. Sidi Merouan

After the settlement of Cargese, Greco-Corsicans continued to
leave the village, this time for metropolitan France; in this they
have followed their Corsican neighbours. Vayacacos (1965b:41)
reports Cargesians settling in Paris, Marseilles, Nice, Montpellier,
Toulouse, and Toulon; Papadopoulos (1864:414) mentions earlier
migrations to Genoa and Lyon; and Kalonaros (1944:175) places
his Cargesian fellow students in France, Algeria, and atic iiaxetvk
Cototxiec -dig 'Acsiocc xeci Tfic 'Ayetxiic [the distant colonies of Asia
and Africa].

The major colonial venture of Cargese, however, was to Alge-
ria in 1874-76. The Sidi Merouan colony (Phardys 1888:105-108;
Bartoli 1975; SdC 111:70-79) had its own Greek rite church, and
started with a greater Greek population than was left behind in
Cargese: of the 700 Greeks of Cargese before 1874, 79 families,
around 400 people, according to Blanken (1951:12)—although
only 41 families according to Bartoli (1975:123), and 30 families
in the initial settlement according to Phardys (1888:106). The
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community did not remain stable; many Greeks left Sidi Merouan
to return to Cargese, or settled elsewhere in Algeria 36 or in metro-
politan France.

The population of Sidi Merouan reached 660 by 1881 (around
100 families according to Phardys 1888:107), which stretched the
agricultural resources available to the settlement. This led to the
gradual abandonment of the village, combined with the unavail-
ability of brides for marriageable young men; the French admin-
istrators' growing impatience with the colonists' requests for
financial aid; and the colonists' failure to adapt their agriculture to
the new terrain. Algerian Arabs, who rented farmland from the
Greeks and were more adept at farming it, increasingly settled the
village. The non-Arab population of the village had already fallen
to 431 by 1884, 286 in 1900, 136 in 1918 (against 1751 Arabs in
the village itself and 3815 in the broader area), 125 in 1931, and
65 in 1946. The few remaining colonists abandoned Sidi Merouan
in 1962 with Algerian independence, resettling in metropolitan
France (Vayacacos 1964a:549).

8. CONCLUSION

The Greek colony in Corsica is in many ways an anomaly.
Although there have been many mercantile colonies from Greece
throughout Europe in modern times, the number of settled, agri-
cultural colonies has been quite small. And though the Corsican
colony was only one in a series of colonial ventures from Mani fol-
lowing the fall of Crete, it is the only such colony to have pros-
pered, and to have survived as identifiably Greek. In fact the
resistance of the Greco-Corsicans to assimilation for so long is
quite remarkable—all the more given how hostile their environ-
ment was to them maintaining a distinct creed, and the centrality
of religion to their identity as Greeks. I explore elsewhere the sub-
tleties of the processes underlying this resistance, and how the
Greco-Corsicans ended up forging their own identity (Nicholas
forthcoming).

Although the most remarkable aspect of the Greco-Corsican
experience is how it remained Greek for so long, the history of the
settlement also offers an intriguing early look at cultural contact
between Greeks and Western Europe. The early history of the
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colony was marked by overt rejection of such contact, as seen both
in the violence with the Corsicans and with the Greco-Corsicans'
rejection of Roman Catholicism. This rejection, as well as the dire
living conditions in the 1750s, drove many Greco-Corsicans to
take that most Greek of ways out, migration. But migration did
not lead to repatriation in Greece: this shows that the Greco-Cor-
sicans had made 'Frankia' their home.

The violent relations of the Greco-Corsicans, both with each
other and with their Corsican neighbours, shows them adhering to
the modes of behaviour formed in Mani. By happenstance, the
Corsicans had formulated similar modes; this, of course, did not
bring the two populations together. And even when the popula-
tions did start to merge, and assimilation was well under way, a
sizeable portion of the settlement still rejected the process. That
resistance has long since been done away with, and the Greco-Cor-
sicans adapted much earlier than Greeks in Greece to life in a mod-
ern European state, with no heriditary leadership and a division
between church and state. Yet the Greek identity of Cargese
remains cherished, however tenuous the connection with Greece
has become.
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Notes

'For their material assistance I wish to thank Jackie Dutton, John Hajek,
Io Manolessou, and especially Genevieve Czarnecki. Thanks also to Camilla
Russell for her comments and encouragement.

2In his interview with the Genoese authorities, Bishop Parthenios justified
the Corsican colony in 1676 as follows (Kalonaros 1944:134):

01 X6yot tou Twig &vcryxticCouv v' Lpiaouv TON; TOTto Totic lime 6 yOcoc TrivTE
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voutoTdruov teu'v 63cul) euckion not!, thee dcyOet intoxeeoirrat v& 70010.1v1 crrok
To6exouc, &ark Tor) cpOeou gxefvcov, noi3 gcpuyav rac Lily 'Avinoke, Ati3Oevo, xat Toi);
Oloug TOrtouc Tfic XetatLavoalivic. '0 ye:leo; at).* pace:wet rig yacpiXteg, not) rthvouv
orb) Tonto >sod gricv Sev Toy nkrietlxyouv, of Togexot xccievouv 8ovacrrock Tat ncaStri TOO;

XOCt &VCC))146C(OUV Vez ealfg071LaTirOUV. n& vee y)„uteocyouv &le ti1t1 TUeOCVVia. CCUTil Mei

)•I'aciino Grip TaCril -mug rceoaineo-ocv ateN Igee0 FCOUGTEVC6VL v& veaokocAcra untie
akeLv atrl FockrivOtani Meevtia fivopac. (Kalonaros' translation from Italian)
[The reason forcing them to leave their country is the tax of five coins of 8 reals
which each boy is obliged to pay the Turks, on top of the tax of those who have
left for Naples, Leghorn, and other places in Christendom. That tax burdens the
families remaining in the country, and if they do not pay it, the Turks take their
children despotically and force them to convert. To escape such tyranny and live
in their creed, they have petitioned Pier Giustiniani to intercede on their behalf
with the Most Serene Republic of Genoa.]

3"Toutefois parmy les Magnottes cette reputation ne fait pas un grand effet
sur ceux qui sons ennemis des Turcs, & qui pour retenir les autres qui chancel-
lent, leur font entendre que les Infidelles ne laisseront plus qu'une seule Eglise
dans chaque Ville, ce qui est la menace ordinaire qui fait trembler les Grecs."
[At any rate, this reputation (for Ottoman generosity) made no great impres-
sion on those who are enemies of the Turks—and who in order to steady those
who were wavering, impressed on them that the infidels would leave only one
church in each village: a threat which made the Greeks tremble.]

4Phardys dates the start of the feud around 1640; but Liberakis was active
in the 1670s and 1680s. In 1663 the request for permission to settle in Tuscany
was signed by seven Medici and five Stephanopouli (Lambros 1905:401):
although the Medici clan was claiming a Tuscan colony as their birthright, at
the time they welcomed the Stephanopouli to join them. Kalonaros (1944:127-
128), who points out that there were also Medicis in the Stephanopoli colony
to Corsica, thinks it likelier that the clans had initially agreed to go together,
and only later split up.

Kalonaros (1944:129, 135) also mistrusts the traditional account of the
three-way feud, noting that Bishop Parthenios, who accompanied the Stepha-
nopolis and identified with their interests, had nothing uncomplimentary to say
about Liberakis when interrogated by the Genoese. Comnene (1999
[1784]:140) claims that Liberakis' perfidy remained proverbial among Greco-
Corsicans, although he is not a reliable source.

natranos is derived from the Greek for 'doctor', and many clan members at
the time went by the surname Medikos—including Don Demetrio de Medici,
who negotiated both the Brindisi and the Tuscan colonies (Hasiotis 1969:136)
and also set the Corsican colony in motion in 1671 (SdC 1:3). Moustoxydes
(1965 [1843-1853]:267-8) is scathing about the claims that the
Iatrani/Yatri/Yatraki family is the same as the Medici family, and Hasiotis
(1969:129) is also sceptical. After the 17th century migrations there have been
no Medici recorded in Mani, whereas there are still Stephanopouli in Mani.

6The clan members signed their names on arriving in Corsica as Stefanop-
ulo, even when writing in Italian. But by the time of 1738 chronicle, they were
calling themselves by the italianised form Stephanopoli even in Greek. The
most comprehensive history of the Corsican colony, Stephanopoli de Comnene
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(1997, 2000, 2002), uses Italian and French names for the colonists, in accor-
dance with the Italian and French documents and correspondence he has relied
on; I use those forms here.

In his 1738 chronicle, Stephanopoli (1865:20) as published by Papadopou-
los describes the colony as o[ Erecpcxyanoukot of nXiov SiockSZTOt xat gtot nip Talc
crup.picac xai rexycc a6r6iy. xai eit7•lyav 1.1.(gt TOO; XIX1 ilseixec yallektic ecnO rok
tttaxouc, ray cietOw5y Okot Erstpaya7couXot xoci irn.axoi tuxes bttaxocrte5 tetansoym
[the most choice and worthy Stephanopolis with their spouses and children; and
some families of paupers went with them, Stephanopoli and paupers number-
ing seven hundred and thirty souls]. Vayacacos (19656:28; 1970a:I) cites the
chronicle as saying 430 ErapayanotAot of Stalextoi rat not utiv Tait my. -

Picag xai t& t6xva aiirfrov xai gril- )PCCV1-14t zoos xcd p.setx6c tpaµaXiac ecitO tok yrtaxo6c,
300 firop.a &nip Stacipoea &Ala xweia, TO eaov €(1)TOCHOCREC TeL6CVTa tilUXig [430 of the
most choice and worthy Stephanopolis with their spouses and children; and
some families of paupers went with them, 300 from sundry other villages, 730
souls in all).

7Vreto (1981 [1856]:54) believes the Corsican colony was later than the
Tuscan because it was motivated by the destruction of their crops by an unsea-
sonably strong wind. Vreto has circumstantial evidence for this in the preser-
vation in Mani of the expression "we're for Corsica" ["Nous sommes pour la
Corse"), whenever the winds look like destroying their crops. But his account
is inconsistent with the protracted negotiations for settlement in Genoese ter-
ritory, and Genoa would not have welcomed Greek settlers only on the basis of
a one-off humanitarian crisis.

8So counted in the 1738 Stephanopoli chronicle (Stephanopoli 1865:20).
Michel Stephanopoli de Comnene (SdC 1:8) counts the arrivals at Genoa at 510-
530 people, since 100-120 people died en route and 100 others were unable to
embark for want of room; the ship captain's report was of 606 arrivals.

Demetrius Stephanopoli de Comnene (1999 [17841:133-144) speaks in his
account of 4000 settlers. But Demetrius' version, which seeks above all to priv-
ilege the role of his great-great-grandfather Costantino Teodoracci, is at odds
with the history given by Phardys (1888), Comnene (1959) and Stephanopoli
de Comnene, and quite unreliable.

9Excluding Genoese officials (Vayacacos 1978:§6, 1694), the first recorded
instance of Corsican godparents is from 1715, when our regular records of bap-
tisms commence ('Iyartoc Tor) Maoroautóv [Ignatius son of Master Simeone),
§20), followed in 1716 by 11 crivioea Ma8akiva lateatva [signora Madalena the
doctor's wife] (§39), Accueeyrtoc Feyof3goc [Lawrence the Genoese] (§42),
KaCavOPac NioXirrig [Casanova from Niolo] (§49), and 6 'Avrc;iv Mrcatiotac arcO
to Edaixe [Anton Battista from Salice) (§59).

'After the unrest over the confiscation of Greek religious books in 1715,
Genoa banned intermarriage without the bishop's consent (SdC 1:109), to pre-
vent further disorder between the communities, and to safeguard the Greek rite
community. But there is no reason to think this was a response to an extant real-
ity. By contrast, the French administration encouraged intermarriage in the
newly-founded Cargese, as a means of smoothing over the long-running enmity
with the Corsicans (SdC III:10).

The first two mixed marriages are recorded in 1727 and 1728, involving
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the children of Giovanni Lumio: Caterina married to Dimas Vlaccacci, son of
Vasilis, celebrated by Dimo Stephanopoli and recorded in Greek, followed by
Elia married to Ciriaci Pacciacucia, daughter of Dimitrio, celebrated by the
Latin priest Tommaso Maria Giustiniani, and recorded in Italian. Both wed-
dings had the approval of the bishop of Sagona, as stipulated by Genoa (Vaya-
cacos 197013:§75). The first recorded offspring of a mixed marriage was in 1736,
when Dimitris Soultadakis and Filiciola Balestrina had a daughter Paola-
Maria—followed by Bernardo in 1738, Antonio in 1740, and an unnamed
daughter in 1741 (Vayacacos 1978:§628, 685, 772, 815). Nonetheless, inter-
marriage was infrequent until the move to Cargese in 1775: in the 1740s, 4 of
the 76 weddings (5%) were mixed (two of them involving soldiers from Bul-
garia and Dalmatia), and 2 of the 52 weddings in the 1770s (4%); two more
Greco-Corsican women had married residents of Vico and Rocca and were liv-
ing there in 1775 (SdC 11:206). By contrast, 8 of the 27 weddings. from 1800
to 1809 were mixed (30%).

11lndiscipline was also a problem outside Ajaccio: the sailors transporting
the Greco-Corsicans to the San Antioco colony in Sardinia in 1754 needed a mil-
itary guard to protect them. The Greco-Corsicans in turn threatened to throw
the guard overboard (SdC 11:76).

12Corsican Carghjese, Greco-Corsican Kaegoc, written in the registry
books as Kccogoc and KocexeCa. Phardys' (1888:82-3) hellenisation as Karyai
'Walnuts' is fanciful.

' 3Galetti's (1863, cited in Lear 1870:125) and Stephanopoli de Comnene's
(SdC 11:65) dating of the reconciliation between the communities to 1814,
ignoring the 1830 attack, appears to be more accurate. It also indicates that the
reconciliation did not occur instantaneously.

"The first attestation of the insult, in Stephanopoli's (1865:80) chronicle,
refers explicitly to shepherds, and is so glossed by Vayacacos ((3oaxo6s): 01 8i
Pcolicciot &mem breelX614.411C/OCV 'Mk f3A.a' xoug tc.Tiv cicitocructi3v xai gnileacv we Vacc
7ceOr3oox xcx1 !xi Tip vfxriv gytietaacv to pedoSu fill to 'AyufccCo [The Greeks then sur-
rounded the vlachs of the rebels and took up to a thousand of their sheep, and
returned victorious in the evening to Ajaccio}. The contemptuous epithet
eccaotpOeot 'poncho-wearing', applied to the leaders of the 1729 rebellion, moves
along the same lines, the eciuov being a shepherd's cloak. The term 13Xcixoc was
still used in 1964 (Vayacacos 19646:49, 78, 84, 118, 127;1965c: 69, 115, 147,
178, 198), and is defined as "shepherd, mountain Corsican".

Since there is no attestation of Romance-speakers in the Peloponnesus, the
Maniot usage is likelier in line with the general use of the Indo-European *walh-
stem to denote foreigners (cf. Welsh, Welsch, Walloon, Wlochy).

"Phardys (1888:1-24) spends a good deal of time evaluating the conflict-
ing claims to Comnenan ancestry, and rejects them. Alexakis (1980:173-174)
cites this among the 'establishing myths' of the various clans, but does not think
it impossible.

If Comnene (1999 [1784]:18-19), the document establishing the Comneni
claim, is to be trusted, the leaders of the colony were originally referred to as
protogeroi, elders (or sinateurs, as Comnene prefers to render it).

"Even before the mass adoption of the surname, the profusion of Stepha-
nopolis in the colony caused confusion. The original solution was the use of
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patronymics instead of surnames; of the initial chiefs of the colony, Apostolo
Stephanopoli is named in the 1676 census as Apostolo Iorgacci—Apostolo's
father George Stephanopoli had initiated the colony, and died in Genoa
(Phardys 1888:33). Chief Costantino Stephanopoli was recorded in the census
as Costantino Teodoracci, his father having been Theodore (Theodore III in
Comnene's 1999 [1784]:130 dynastic scheme). And Apostolo's grand-nephew
Micaglia Stephanopoli is named in the Greek church registries as MExealc rude-
yaxecxric—his father being Giorgio Stephanopoli.

The alternative was to adopt a nickname for the branch of the clan, as
appears to have occurred with the Busaccis.

' 7Nicolo was replaced by his brother Giovanni, who might be the Giovanni
named as an original chief in the sources; but the reference (SdC 1:61) is to four
distinct chiefs at the time of settlement. Admittedly, earlier references are to
only three chiefs, omitting Nicolo (Phardys 1888:33; Comnene 1999
[17841:15). The chiefs corresponded to branches of the clan, and protesting
Georges-Marie's contempt for the clan system in 1774, Costantino Stephanop-
oli names four clans in Ajaccio: the Falzei, the Novachiani, the Stefagniani and
the Popolani (SdC II:134), which corroborates the presence of four original Capi
Maggiori. Phardys (1888:33) cites earlier historians (Limperani, Cambiaggi) as
placing Apostolo in the Stephanaioi, Giovanni in the Novakaioi, and Costan-
tino in the Fatsei. (Comnene 1999 [17841:15 identifies Giovanni only as "de
Polimene"—i.e. son of Poulimenos—and a relative of Costantino Teodoracci.)
Assuming Giovanni Novakaios was distinct from Nicolo's brother, we can thus
identify the four original chiefs as Apostolos Stephanopoulos son of Georgios,
of the Stephanaioi branch; Nikolaos Stephanopoulos of the Popolanoi branch
(?); Ioannis Korfiotis son of Poulimenos, of the Novakaioi branch; and Kon-
stantinos Stephanopoulos son of Theodoros, of the Fatseoi/Busacci branch.

18Apostolo had a maid in the 1676 and 1678 censuses. Costantino gained
a maid in the 1678 census. Nicolo had a manservant in 1676. By the 1678 cen-
sus, when his brother Giovanni had taken over the chieftainship, this manser-
vant, Teodori Gianucacci, was counted as head of his own household.

°Father Giovanni took over from his brother Nicolo, who abandoned the
colony in 1678. (SdC 1:33 claims that Giorgio Stephanopoli succeeded Nicolo,
but that is inconsistent with the 1676 and 1683 census.) Apostolo's chieftain-
ship passed to his nephew Giorgio after Apostolo became a monk in 1696:
Apostolo's sons had died (SdC I:118, 123: Ilias en route to Paomia, Dimo mur-
dered in Paomia in 1688), and Giorgio's father Michael had died in Vitylo (SdC
111:91). Teodori Busacci relinquished his command to his younger brother
Costantino on entering the priesthood in 1744 (SdC 11:44; Comnene 1999
[17841:170).

20Stephanopoli de Comnene (SdC 11:37) names him as Teodori Stefanopoli,
but he is identified as motevicv eso8weil; KoTCutjukwriq in the baptismal registry
in June 1732 (Vayacacos 1978:§513), and as motetat» Cow:A.001c KotCutpacx/s,
EteyavelrouXoc in 1746 (Vayacacos 1978:§1043). Teodori was not a chief, but
was presumably the son of Chief Costantino Cozzifacci. Cozzifacci's chieftain-
ship appears from the censuses to have been a continuation of Chief Dimo
Stephanopoli's—a minor chief in 1676.

2 iMichel Stephanopoli de Comnene is Apostolo's descendant, and one
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might suspect him of bias against the other faction, the Busaccis. But the his-
torical incidents he mentions confirm this preeminence, as does the greater def-
erence accorded that faction in the registry books. Further confirmation is given,
oddly enough, in Comnene 1999 [1784], an account written by Demetrius
Stephanopoli of the rival faction. Apostolo is mentioned only in a footnote
(Comnene 1999 [1784]:15-16), disputing that he was a real Stephanopoli.
Apostolo's descendants are not once mentioned in Demetrius' history, nor
indeed is Cargese—which was the initiative of Apostolo's line.

Apostolo's father George was identified as the leader of the colony from
Mani, and Apostolo was the main beneficiary of Bishop Parthenios' will (SdC
1:118). Much of the early correspondence written on behalf of the colony is
signed by either Apostolo (a fact Demetrius grudgingly admits) or Giovanni,
Nicolo's brother. Apostolo even sought to extend his control of the colony to the
ecclesiastical level: he became the monk Athanasius in 1696, in the hopes of
ending up the next Greek rite bishop of Paomia (SdC I:123-125).

22All of Micaglia's children, born between 1722 and 1738, had as a godfa-
ther a member of the Corsican elite—aristocratic, military, or religious (Vaya-
cacos 1978:§196, 307, 386, 464, 544, 597, 686). This was not the case for his
contemporary rival Giovanni Busacci (Vayacacos 1978: §169, 397, 561, 686,
883)—only Costantino had a Corsican noble godfather (Vayacacos 1978:§348),
and though Maria-Madalena's godfather Signor Mario may have been Corsican
(Vayacacos 1978:§620), he does not appear to have been a nobleman. So
Micaglia made a point of being better connected, even before the move to Ajac-
cio.

23The genealogical record has been confused over the years. Phardys
(1888:33) was told that this faction, which stayed in Ajaccio, was descended
from Michael, Apostolo's brother; in fact, Michael was Chief Giorgio's father
(SdC 1:118), and the progenitor of the faction that went to Cargese. Stepha-
nopoli de Comnene (SdC 11:9) identifies Costantino Teodoracci as the cousin of
Apostolo's father, George. He does not identify the faction leader Captain
Costantino Stephanopoli with the descendants of Costantino Teodoracci or with
the Busacci name; but that identification is abundantly confirmed in the reg-
istry books, and in Comnene (1999 [1784]).

24Comnene (1999 117841:147-149) alludes to a priest's plot against
Teodori, accusing him of murder after his primacy was not recognised. The ref-
erence to a priest excludes Apostolo, who became a monk in 1696; but it shows
that the Busacci were just as embroiled in clan conflict as Apostolo's line.

23This is despite the fact that Georges-Marie—or as the Greeks knew him,
XOCTCET&V Ficoeyecmc—was married to Costantino's sister Theodora, and Costan-
tino to Georges-Marie's sister Alexandra, within a fortnight of each other (Vay-
acacos 1970b:§204, 206)—an arrangement which looks like a dynastic alliance.
As with many other dynasties, marital pacts did not avert future hostilities.

26The extensive surviving correspondence shows that Georges-Marie was
engaged in his task to the point of micromanaging. This is alluded to in de
Sonolet's enquiry on Cargese just before the Greeks moved there (SdC 11:149):
Georges-Marie had "toutes les qualites necessaires a une bonne comprehension
des questions corses et grecques dans tous les domains, mais 11 est mauvais
physicien et bien mauvais architecte' " [all the qualities necessary to a good
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understanding of Corsican and Greek issues in all domains; but "he is a bad
physician and a worse architect"). (De Sonolet recognised that Georges-Marie
was working under budget constraints, however.)

27There was suspicion that Demetrius supplied the spoiled wine which
caused the food poisoning of the Cargese garrison, used to prove the unsuit-
ability of the site (SdC II:158).

28http://www.a511.corn/fr/gr/rcom.php?commune=CARGESE&  idcom = 37435;
http://www.corsica.net/corsica/uk/regajac/cargese/carg_egg  .htm.

29The Maniots had a history of being unrealistic about remaining Greek
Orthodox in Italy. Preparatory to their settlement in Brindisi, they extracted a
commitment on Orthodoxy from Spain in both 1641 (Hasiotis 1969:120) and
1644 (Hasiotis 1969:124, this time admitting Roman authority); but the Holy
See expressly ruled this out in 1678 (Hasiotis 1969:141). Pressure to convert
forced the colonists of Mottola, near Taranto in Puglia, to flee to Tricarico, over
100 km inland (Hasiotis 1969:135)—although within two years, the Tricarico
colonists had to adopt Catholicism anyway (Tsirpanlis 1979). Likewise, the pre-
liminary draft of the 1663 request by the latrani to settle in Tuscany contains
the expectation that the Maniots would have their own bishop, reporting to the
Greek Orthodox bishop of Venice (Lambros 1905:409). But the request ulti-
mately lodged with Tuscany accepts Greek rite Catholicism—"il rito della
Chiesa Greca unito alla Latina nella forma the si pratica in Livorno" [the rite of
the Greek Church united with the Latin, in the form practised in Leghorn)
(Lambros 1905:403).

30Although Pieri did not report his success until October, bishop Parthe-
nios and the Stephanopolis had already consented in June; the lead-up to the
concession appears to have been trying (SdC 1:86). The religious recusance
("ligereza") of the Maniots was notorious enough that, when in 1678 Spain
asked permission of the Vatican for a Maniot settlement in the Kingdom of
Naples, the Holy See stipulated that the Greeks were not to bring their own
clergy (Hasiotis 1969:141).

31 131anken (1951:22) suspects from his surname that Medourios was not
native to Cargese; but the surname Medourakis is attested in Corsica in the 18th
century, and the first settlers of Cargese include "Cagli q. Medurio" [Kali, the
widow of Medourios) (SdC 111:149).

32Father Medourios and Mayor Frimigacci had already clashed in 1860,
including another disruption of an Easter service—this time through the off-
key chanting of the mayor's party, rather than firearms (SdC 111:134).

33Costantino's son, of course, presents a rather different version of events
(Comnene 1999 [1784):174-176), and blames the Viceroy of Sardinia for stir-
ring trouble against him. In Demetrius' version, Costantino was received back
in Ajaccio "avec de grandes marques d'empressement" [with the greatest show
of eagerness), and Costantino was immediately entrusted with a mission against
Paoli's insurrection. This may well be true: the Genoese could not afford to be
picky during the Corsican insurrection.

34The Greek surnames of New Smyrna have been much hispanicised and
changed since the settlement; already during their lifetimes, the colonists were
recorded as Estanople, Madrari, and Cocifacio (Panagopoulos 1965:50).

35 http://www.minorcanfamily.com/, http://www.menorcansociety.net/.
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36Etiennette Gay-Lugaro (http://membres.lycos.fr/suzegranger/MILA.html),
a descendent of the Sidi Merouan colonists, lists the cities of Lacroix, Levasseur,
Yusuf, Catinat, Oran, and Bone. At some stage, a few families moved to
Chemora/Lutaud (SdC 111:79).
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On The Making of NOyec:
An interview with Pantelis Voulgaris
and Ioanna Karystiani

by DAN GEORGAKAS

The fall of the Greek junta in 1974 set off many changes in
Greek political and cultural life. Greek cinema was no exception.
From the end of World War II through to the junta years (1967-
1974), Greek cinema had been populist in character with a studio
structure not unlike that of the Hollywood system.' The advent of
television and the military dictatorship ended that era. In its place
came an entirely different kind of film production, an artistic cin-
ema in which the director was seen as the author of a film. The new
generation of filmmakers became part of a European cinematic
environment that was hostile to the Hollywood norms of celebrity
stars and special effects featured in fast-paced plots largely devoid
of social commentary.

Among the new cinematic auteurs was Pantelis Voulgaris. 2

His first two films were shorts, 0 KX6vcric (The Thief, 1965) and
o Tlyeic (Jimmy the Tiger, 1966). These were followed by

the memorable To nvgevetO tic Avvo:c (The Engagement of Anna,
1972). These early works featured a sharp social commentary that
would characterize the numerous films that followed: )(Cum vTail
(Happy Day, 1976), asueeetoc 13e46koc (Eleftherios Venizelos,
1980), FIftetva xeOvvx (Stone Years, 1985), H yocv6Xot tie TO 9 (The
Striker with the No. 9, 1988), Hauxeci.thesc Toll An011OTOU (Quiet
Days in August, 1991), AxeogoX. (Acropolis, 1995), and 0A.cc gym
8e6p.oc (It's a Long Road, 1998). 3 This body of work established
Voulgaris as one of Greek's leading directors and brought him to

DAN GEORGAKAS is the consulting editor of Cineaste film qarterly.
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the attention of international filmmakers such as the American
Martin Scorsese. 4 While best known to the public for his direction
of films such as Taxi Driver (1976), Goodfellas (1990), and Raging
Bull (1980), Scorsese is also highly admired within the film com-
munity for his devotion to the preservation of film classics and for
his efforts as an executive producer of films of artistic merit. Aside
from his The Last Temptation of Christ (1988) based on the novel by
Nikos Kazantzakis, Scorsese has no connection with Greek cul-
ture, but when Voulgaris began to speak about his plans for the
film that would become NOyec (Brides), Scorsese expressed inter-
est in being part of the project.

The collaboration that followed is the first time in post-junta
Greek cinema that a Greek auteurist director has worked so closely
with an American producer. Given the antipathy to American for-
eign policy felt by most Greeks and the hostility Greek filmmak-
ers have for the American production companies that dominate the
world market, the Voulgaris/Scorsese arrangement aroused con-
siderable critical comment. Some Greek writers wondered what
such a collaboration meant in terms of the form and content of
N6tpec and what the project might signify for the future of the
national cinema.

One dimension of the Voulgaris/Scorsese relationship involved
the possibility of American funding that would provide Nixing
with a European-size budget rather than the limited funds with
which most Greek films are made. The financial and political dis- '
array that followed the downing of the World Trade Center on
9/11 brought an end to that possibility, but the artistic collabora-
tion between Scorsese and Voulgaris continued. Although Barbara
de Fina and Martin Scorsese would provide considerable advice as
part of the production team, all the key creative positions were
determined by Voulgaris. The crucial task of writing the script was
entrusted to Ioanna Karystiani. Although internationally known
for her novels, Karystiani was a novice in writing film scripts. But
she brought considerable personal knowledge of the subject and
could handle the intricacies of writing a bilingual script. 5 Ntiyec
also would have the services of legendary Greek cinematographer
Yorgos Arvanitis. 6 The task of finding the right Greek sound for
the film score was given to Stamatis Spanoudakis. The single most
important acting role, Niki, would go to a Greek actor, Victoria
Haralambidou. Not unreasonably, especially for an international
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production, the lead male role of the American photographer was
given to Damien Lewis, a non-Greek. A number of other non-
Greek characters were also played by non-Greeks.

The story of Nixpec is based on the actual passage of 700 pic-
ture brides to New York City aboard the SS King Alexander in
early 1922. The individual stories are invented but follow actual
historical events. The film begins with a series of vignettes set in
various Greek and Black Sea locales. Each briefly sets up the cir-
cumstances for a woman who will become a picture bride. Some of
the women are refugees displaced by the social upheavals going on
in revolutionary Russia; a few are women running away from abu-
sive environments; but the majority are extremely close to their
families and reflect the dominant cultural values of the time. All
will gather at the departure port of Smyrna, where we meet Nor-
man Bell, an American photographer. Bell has spent considerable
time taking photographs of the collapsing Ottoman Empire, but
his American publishers are not much interested in the photo-
graphs he has sent home. The despondent Norman has decided to
sell his equipment and give up the art of photography.

Among the Greek picture brides, the strongest personality is
Niki. Unlike most of the other women, Niki, who is a seamstress,
also has a command of English. She becomes the informal leader
of the picture brides on shore and even more so once they board
the ship and settle into their dreary third class accommodations.
In the press releases that accompany the film, Voulgaris says of
Niki, "She becomes the symbol of the responsibility which people
who come from small, closed communities actually feel towards
their life." 7

Norman is returning to America on the same ship but in first
class. He is surrounded by the usual set of characters one might
find on such a ship, an assortment of various kinds of Phil-Hel-
lenes, international riffraff, and the idle rich. Among the unsavory
elements is a man who we eventually learn plans to make prosti-
tutes of some of the Russian women in third class. Norman, bored
by the chatter in first class, becomes intrigued by the 700 picture
brides. He remembers seeing Niki in Smyrna and begins to speak
with her when Niki comes to the upper decks to do sewing chores.
Norman gets the idea of taking photographs of all the brides and
the captain gives his permission as long as the women agree. Niki
proves crucial to the interactions that follow. Voulgaris notes, "I
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believe the ship is a cultural ark, carrying smells, sensations, lan-
guages, and perceptions from the East to the West." 8

As the photographing ensues, giving the film it most poignant
visual moments, we learn more about the women. Some are terri-
fied and some are hopeful. A few are suicidal. And as will always
happen in the movies, and even in real life, in such close quarters,
romances blossom. The most important of these develops between
Norman and Niki. The emotional climax of the film occurs when
Norman proposes to Niki that each of them abandon the commit-
ments they have made to others to embark on a truly new life
together when they arrive in America. Niki's thoroughly Greek
response is anything but Hollywoodian and gives the film an intel-
lectual integrity that lifts it to the first ranks of cinema about
immigration to the United States.

The response of Greek critics to Nticpec was lukewarm and
much concerned with the American connection, but the Greek
public was profoundly moved. As of early 2005, the film had some
800,000 admissions, a Greek blockbuster, especially impressive in
a year in which the total admissions to all Greek movies was a pal-
try one million. In short, eight out of every ten movie admissions
for a Greek film in Greece was for NOLpec. In addition, a noveliza-
tion of the film, also written by Karystiani, was a best-seller. The
following interview with Pantelis Voulgaris and Ioanna Karystiani
was made at the 45th Thessaloniki Film Festival in the fall of 2004
and followed up a conversation the previous year at the same fes-
tival when the film had not yet been completed. At the time of the
interview, NOyec had not yet been released in the United States. 9

The thrust of the interview was to probe how an international col-
laboration with a figure as prominent as Martin Scorsese had
effected the nuts and bolts decisions that go into the making of a
motion picture.—Dan Georgakas

* * *

GEORGAKAS: In the United States, an executive producer might
just lend his name for prestige purposes or might be very involved
in the creation of the film or might just have raised money for the
film or some combination of these factors. What was the situation
for Ntiyec?
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VOULGAIUS: Two of those three. Obviously, Scorsese let us use his
name. More importantly, from the beginning, he involved himself
in all the stages of production. When we were choosing the female
leads, I sent him two cassettes. One had ten possible women to
play Niki and the other had ten possible leads for Haro. I didn't
tell him which actors I favored, but for Niki I favored Victoria
Haralambidou. She was not the most beautiful of the women, but
I thought she was the one who could make Niki a real person.
Scorsese agreed. Later, when we got bogged down with financing
problems following 9/11, I chose an alternative for Niki so that
Victoria would be free to go get some paying work if she wished.
When I sent him that cassette, Scorsese picked up the phone right
away and said: "No, go back to your original. Victoria is an uncon-
ventional choice but she is definitely the right choice."

KARYSTIANI: Barbara de Fina came to Greece eight times for the
film. Near the end, she stayed for two months, and she was here
for all the cuts. She was here when we were doing sound mixing.
She was very close to the project. She was always ready to pose a
question and give advice. But she and Scorsese never gave us
orders. Never. Our relationship was collaborative, but Pantelis
always had the final word.

VOULGARIS: When Ioanna started working on the script, she got
some advice from Shira Levin, but Joanna's ideas were what mat-
tered. Scorsese read an early draft. That version has the characters
mainly speaking in Greek. He and Barbara thought we should
change that. Barbara believed that an all English-language film
would better our chances for major financing. We made some
changes with financing in mind, but after 9/11, the American
funding dried up and we never got anything. But we kept a bilin-
gual Niki. When Scorsese read that early version, he thought no
detail was unworthy of comment. For example, he said that Niki's
portrait would not be on the cover of National Geographic. He
stayed with us all the way with the same intensity. When I made
a third attempt at what I thought could be a final cut, I sent it to
him and waited for him to tell me whether or not he liked what
he saw. He sent a letter saying that he liked the film very much.
But he also attached a twenty-page letter in which he made sug-
gestions about how to think about doing yet another cut. For
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example, he questioned a specific shot of Damian Lewis. He won-
dered if this or that scene might be trimmed. Perhaps a certain
sequence should be longer? In one place where Niki is talking, he
said he couldn't hear her clearly. Was there a better cut? What I
lived with during the making of NOyec was something Elia Kazan
had written about cinema. Kazan thought each film finally has a
15% element that if successfully realized can make the film spe-
cial. Many times with NOcpsc I thought I had finished the montage.
I thought it was good, the best I was capable of doing. But after
discussions with others, I went back to work on it again. So Scors-
ese was an executive producer who gave his name and his advice.
But no money.

KARYSTIANI: In Greece we normally finish films rather quickly.
We understand our situation. The film will be shown in Greece
and at some international festivals. There may be a small com-
mercial sale to an institution like Australian television. But Bar-
bara and Scorsese had a different perspective. They thought our
film could play in the United States and elsewhere and they would
not allow us to ruin that possibility by finishing in haste. We are
grateful to both of them. They taught us we had to be patient. We
made mistakes to be sure. With collaboration that happens. That
also happens when you work solo. But I was impressed by the
respect they had for Pantelis.

VOULGARIS: No one in Greece believed that we were really col-
laborating with Scorsese. Critics came to the screenings with a cer-
tain negativity, wondering what this relationship was all about. I
think that was reflected in their reviews.

KARYSTIANI: Earlier, there was even one critic who said that one
good result of 9/11 was that the film would be cancelled. That was
in a major afternoon newspaper!

GEORGAKAS: How was the film finally funded?

KARYSTIANI: We had help from the Greek Film Center, Alpha TV,
Eurimages, the Hellenic Tourist Organization, the European
Script Fund, and some private investors—the usual package. But
we amassed a budget of three million euros. That's not much in
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the States but it is quite a lot compared to most Greek films. Pan-
telis never likes to expose the money that has gone into a film with
lavish sets. But we needed money for the crowds in the arrival and
departure scenes. And we needed money for the bridal gowns. For
some modest digital effects. And for that damn boat, which was
quite expensive.

GEORGAKAS: The bridal gowns look authentic. Were they spe-
cially designed for the film?

VOULGARIS: Many are actual gowns that had been worn by picture
brides. We got them from individuals who had them stored in
family chests. We got others from folk dancing groups and muse-
ums. We rented some from Paris—those were very expensive. We
also sewed a few based on photos we had.

GEORGAKAS: I would like to pursue the language issue a bit more.
Your mix of Greek and English reminds me of the mix in Never on
Sunday (1960). I also think about the Yiddish-English mix in Hes-
ter Street (1975), an American indie feature about Jewish immi-
grants in New York at the turn of the century. There are also long
non-English sequences in a few popular America feature like the
German-language sequences in The Longest Day (1962). In that
respect, Nixpec is in a relatively small category of films in which
two languages are taken seriously.

KARYSTIANI: Our American colleagues thought an all-English
sound track would be most desirable for the American audience.
But Pantelis and I thought it would be unsettling to have Niki
and Hora speak English with one another. And most of the
picture brides would not have had any opportunity to learn Eng-
lish. So we had Greeks speaking to other Greeks in Greek
and the international characters in first class speaking in English.
The bilingual Niki was an intermediary linguistically as well
as socially. We knew it was a risk. But Barbara and Scorsese
accepted it.

GEORGAKAS: Pantelis, you did not speak much English. How
hard was it to direct people speaking a language in which you are
not comfortable?
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VOULGARIS: A big problem. I like to talk a lot to my actors when
I direct, but for this film, I just couldn't do it that way. Of course
I had an excellent translator at hand. But I remembered what Ing-
mar Bergman had said about making a film in Germany even
though he doesn't speak German. He said he struggled to find a
visual vocabulary, ways to have movement serve many of the pur-
poses for which he normally used words. I tried the same. I made
myself think as visually as possible. (Chuckling). I told Barbara
that I couldn't wait to read the subtitles to see what the film was
about.

KARYSTIANI: The actors were quite pleased. Damien Lewis told
Pantelis that any time you want I am ready for any film you direct.
Steven Berkoff said the same. And Andres Ferreol said, "Call me
and I will be in Greece the next day."

GEORGAKAS: I understand you originally thought of the film has
having three equal parts: departure, journey, and arrival, but the
Americans thought you should concentrate on the journey and
spend much less time on the other parts of the saga.

KARYSTIANI: Like so much that is said about our collaboration
with Scorsese, things are not that simple. The idea for the film
came to us when were visiting Ellis Island. We saw a front-page
story in the New York Times of 1922 announcing the arrival of the
SS King Alexander with 700 mail order brides. Pantelis' instant
reaction was: What a great film that would make, and we can shoot
all of it on board a ship. When we thought about it more seriously,
however, we realized that shooting all scenes on a ship is quite dif-
ficult. The visual options are severely limited. Viewers would see
the same corridors and rooms again and again. I thought we
needed to explore where these women came from and see why and
what they were leaving. But shooting on location is very expen-
sive. Putting most of the action on board ship also had a thematic
advantage. These women had a life before in their birthlands and
they had a life after waiting for them in America. Between those
two very different lives, there was a third life of passage. This was
a crucial time. They will never be the same once they land. There
is considerable tension in their souls. There is stormy weather in
their eyes. They weigh their lives. They try to be brave. They try
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to show solidarity with the other women. In twenty days, they will
have lived this complete third life, this inner voyage. My challenge
was to focus on that journey.

VOULGARIS: When I write my own scripts, I am transforming
mental pictures to paper. When Ioanna was writing, alone or with
others, I was outside the script. When it was done, I had to make
an effort to make visuals out of the words on the page. A big prob-
lem for me was that there were seven scenes in which Niki and
Norman speak alone with one another. Each of those scenes has to
be distinct or the viewer will become tired looking at the same first
class salon all the time. So I had them meeting at different times
of the day so I could work with different lighting. Morning. Noon.
Twilight. This allows Norman to actually see Niki differently as
the film progresses. I also varied the background action. But you
can't just have characters briefly appear for variety; their presence
has to enhance the scene. Otherwise they are distractions. I had to
put my own blood into the script.

KARYSTIANI: I am a novelist. I am used to working alone. When
I go to work, how I work, how long I work, and when I finish are
all my choices. Here when I finished the script, I knew I had to let
others work on it. I knew a film is about images, not words. After
all, the scene where Norman kisses Niki fills two pages of the
script. But, of course, I resisted any change right to the final shot.

GEORGAICAS: So you were on the set all the time.

KARYSTIANI: I had to be there in case they needed a line change.
I was needed to help the actors. This was quite different from the
American style where the scriptwriter is often barred from the set.

VOULGARIS: A script always produces problems you didn't foresee.
In one of the scenes between Norman and Niki, to give a sense of
the idea of the ambience of first class, I thought to have 30 or so
people eating breakfast. To get these people ready we needed four
hours. But when Damien Lewis came out, he felt uncomfortable
with all those people. He said he couldn't play it with waiters and
passengers clattering in the background. I had to decide if I should
tell those 40 people who have been there all morning to leave or if
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I should insist we shoot as planned and see how the sequence
played. I decided to go ahead with everyone present but after some
minutes, I had two girls run through the door and shout, "Dol-
phins, dolphins." Everyone runs out to look, leaving Daniel and
Niki to do their scene. In the end we didn't use any of it.

GEORGAKAS: The film is set in early 1922. The main action begins
in Smyrna. But we do not see Greek soldiers. We do not see Turk-
ish soldiers. We do not sense the impending catastrophe to come
that fall. The Greek audience will understand the significance of
that year, but most of the international public will not. Most cer-
tainly Americans will not. At best, they will think this is still
World War I. Did you consciously decide to minimize the impor-
tance of the catastrophe of 1922?

KARYSTIANI: Our film is about the picture brides, not the catas-
trophe, but we have included scenes with a wounded soldier, and
we have letters sent by Adonis to Haro talking about the war.
There are other scattered lines. Haro says her younger brothers will
be taken into the army, and in the first scenes on Samothrace, the
mother says because of the war these girls will remain husband-
less. We shot others scenes like that, but in the end, we decided
not to use them. One of those scenes has the girls from Samothrace
speaking about the war with Niki on board ship. Another takes
place during Niki's wedding in America. I had an uncle come with
an old icon as a wedding gift. The icon, which is wrapped in a pil-
lowcase, is from Smyrna. The uncle announces that Smyrna has
been burned to ashes. His brother asks that he doesn't speak of that
to Niki as it will ruin her wedding day. I wanted these scenes to
be included, but the others thought it would distract from the
theme of the picture brides. We plan to include the cut scenes on
the DVD version.

GEORGAKAS: I have a question about Norman. He is married and
Niki knows that, but she doesn't say much about it.

KARYSTIANI: I think that was another mistake we made. We shot
a scene in which his marriage is addressed directly. Pantelis and
I like it a lot, but our colleagues thought it made Niki seem
whiney. Barbara and Martin even suggested that we have them

88	 JOURNAL OF THE HELLENIC DIASPORA



stay together. They were to have made love on board ship. The
women in third class would have a big waltz scene as some kind of
celebration. We said: no way. That's a completely different film
with a different set of major characters. We would no longer be
talking about Greek picture brides.

GEORGAKAS: The final scene shows that Norman has published
Niki's photo in a major magazine to illustrate his article on pic-
ture brides. Are we to see that as an expression of his admiration
for her or as one more rip-off by privileged Americans?

KARYSTIANI: I think he is very generous. The women have given
him back his art. He is honoring them with his pictures and arti-
cle. This is not clear?

GEORGAKAS: There is an ambiguity. Clearly, he lives in a different
social world than the women. If he and Niki had run away, we
sense that they would not have stayed together. Their cultures are
too different. He seems somewhat superficial and very self-cen-
tered, especially in comparison with Niki.

KARYSTIANI: I meant the photo to be Norman's tribute to the
brides. These women gave him back his life. But yes, his relation-
ship with Niki would not have endured. The shipboard romance
was enough.

VOULGARIS: (Again chuckling) If the film is an international suc-
cess, we can have a sequel in which Norman goes back to Niki.

GEORGAKAS: In the film, Niki's hair turns an almost instant white
from trauma. Is that intended as a surrealistic or expressionist ele-
ment?

KARYSTIANI: Not at all. It is very realistic. That actually happened
to my aunt when she was 17. Because of an unsuccessful love affair,
her hair turned white overnight. When we do screenings in
Greece, people often tell us such stories. The other day in Cyprus,
a young man said when he was in the army, one of his companion's
hair turned white when he got a phone call that his mother had
fallen ill. When Pantelis was in exile during the junta, another
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prisoner got a letter from his wife saying she had left him. His hair
also turned white overnight.

VOULGARIS: That man I knew who had been deserted by his wife
not only had his hair turn white, his whole body changed. Having
seen such things, I had confidence in what I show in NOyec.

GEORGAKAS: The pimp in the film sounds like a German and the
girls he prostitutes are Russian. Why did you leave the Greek
theme for that subplot?

KARYSTIANI: Well, the Greek captain was involved, but this activ-
ity was not so common with Greeks. This was the era of the Russ-
ian revolution. The civil war had left many women stranded. There
is a famous story about a Russian girl who was abused in this fash-
ion. One day at a party at the Majestic Hotel in Boston she went
in the kitchen and poisoned the food. A hundred people got ill and
eight died. But that's an entirely different film.

GEORGAKAS: How much of the Greek picture bride phenomena
was just a variation on traditional matching making? Contempo-
rary picture brides seem different. The major motivation for many
seems to be strictly monetary and the men seek women who are
not from their own culture. The women you show seem to have at
least some cultural connection to the men awaiting them.

KARYSTIANI: Arrangements for Greek pictures brides were often
made through regional organizations or families, but the Greek
girls rarely knew the groom. In the case of Niki, her sister knew
the man, but Niki only had his picture. That was usually the case.
I have some mail order brides on my mother's side of the family.
Some went to Chicago and some to Canada. And in the 1960s, my
sister Maria went to Australia to marry a hairdresser named
Christophoros. She had never met him. She only had his picture.
When my sister left, her heart was full of hope. She thought she
would be happy and would help her sisters. Once she arrived in
Australia, she became depressed and suffered greatly. She just
could not stand being so far from her family and she refused to
marry him. I was only ten when she came back, but I remember a
family meeting at our house with more than a dozen aunts, uncles,
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and cousins. They spoke like the people in the first scenes of our
film. They felt that Christophoros had not been treated honorably
and that reflected badly on all of us. The family resolved to send
him a replacement bride. That sounds barbaric, but it was not.
That was a time of poverty and people thought this was a just solu-
tion. Well, our family sent a cousin named Ioanna, like me, to
Christophoros. They were married and they had a very good life
together.

GEORGAKAS: Some of the Greek critics considered this a Holly-
woodian film because you took a historical event and made it into
a love story. I thought of Ilatovoc xeentot (Stone Years). 1° You did
something quite similar there in terms of personalizing the history
of the persecution of the Left after the civil war through a love
story. The critics hadn't objected in that instance.

VOULGARIS: I want the politics in my films to come out of the
story in a natural fashion. I don't want to make a character who
illustrates a historical point. NOyec is not a documentary. I wanted
to capture the innocence and the moral standards of the times. Like
all my films, I think Nixing is a film of the heart. At one level that
it is from Greece and is about Greeks does not matter. The film
explores the depth of the universal need to love and the universal
need to remember that one has been loved. It cherishes the soli-
darity we must have with one another. But of course it is a film
from Greece and about Greeks. If it had been a different culture,
the characters would have behaved differently. I also want to say
that I am thrilled by the success of the Greeks in America and I
thought of them a lot when I was making this film.

GEORGAKAS: One Greek critic wrote that the things she liked in
NOyec were based on Greek culture and the things she didnt like
were the meddling footprints left by the Americans.

KARYSTIANI: No, it was not like that at all. Of course, there are
differences in the methods common to European and American
filmmaking. But we resolved issues through discussions with
mutual respect for each other's view. My original idea was to have
the whole film shot in third class. Perhaps that would have been
better. But maybe not. The film would certainly have been far more

On The Making of NOyeg	 91



claustrophobic and perhaps too much like a stage play. We thought
of all these things and made our choices. What is significant is that
Barbara and Martin set a precedent for American producers by
opening their door to a Greek film director. We believe that is very
important, not just for Pantelis, but for all of his colleagues.

Notes

'The single best commentary on the Greek studio era in English is in the
introduction by Max T. Roman to Dimitris Koliodimos, The Greek Filmography:
1914-1996 (Jefferson, North Carolina: McFarland & Company) 1999, pp. 5-23.
For a brief overview of the history of Greek cinema see Dan Georgakas, "Greek
Cinema for Beginners: A Thumbnail History," Film Criticism V. XXVII, No 2,
pp. 2-7. In that article I take issue with the Greek entry in Ephraim Katz, The
Film Encyclopedia (NY: Harper Collins, 2001), pp. 554/555. Katz is usually a
dependable source, but in this case he is misinformed about the earliest years of
Greek cinema.

2The Thessaloniki Film Festival regularly produces books on major Greek
directors. The one on Voulgaris is quite informative. fLxvtakiic Boarcelic
(Ex86ustc Aty6xaeo.); Aka, 2002).

3The English titles given here are those under which the films are released
for international audiences. As if often the case with film, they sometimes only
approximate the original title.

4New York's prestigious Museum of Modern Art mounted a Voulgaris ret-
rospective in 1995. Voulgaris talks about his work through to 1995 in Cleo
Cacoulidis, "Chronicles of Modern Greece-An Interview with Pantelis Voul-
garis," Cineaste V. 22, No. 2, pp. 34-36.

51Carystiani is married to Pantelis Voulgaris and the idea of the film came
when they were visiting Ellis Island. Both had been intrigued by diaspora sto-
ries and experiences for years.

6He is also the chief cinematographer for Theo Angelopoulos.
7Comments by Voulgaris, full credits, and a brief synopsis of the film (writ-

ten by Christoforos Liondakis) are included in a pamphlet published by the 45th
Thessaloniki Film Festival on all the Greek films presented in 2004.

sIbid.
9During the course of the interview, Voulgaris spoke in Greek and Karys-

tiani alternated between Greek and English. Taking part in the conversation
and translating for Voulgaris when the conversation was mainly in English and
helping me when I wasn't sure about the meaning of a phrase or word was Maria
Koloni from Thessaloniki's Museum of Cinema.

°For my review of the film see Cineaste V 15, No. 1, pp. 45-46.
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Book Reviews

CYPRUS REVISITED: THE AXIS OF PARTITION

A Review and Commentary
By George Gregoriou

Cyprus 1900-2000: Footprints on the Sands of Time, edited by John A.
Koumoulides (New York: Pella Publishing Company, 2002).

John Koumoulides has edited a collection of historical documents, official
minutes of meetings, memoirs, and reports which shaped the island's course of
history from 1900 to 2000. The book is divided into five chapters, each dealing
with historical situations that were decisive in determining the future of
Cyprus. These historical relics are referred to as 'footprints on the sands of time',
but they are relevant today. The authors of each of these documents speak for
themselves, but editor Koumoulides introduces the collection with a rich
chronology of historical events from the sixth milleneum BC to today and pro-
vides an excellent bibliography.

The first section, "Cyprus, the Enosis Struggle, and Greece: Sir John
Stavridi and the British Offer of 1915," is an extensive representation of
Stavridi's diaries for the period 1912 to 1915. John Stavridi served as a Consul
General for Greece in 1903 and from 1917-1920. The excerpts from his diary
focus on his secret mission to Greece for the British Government in 1915. The
intention of the mission was to have Greece give up her "neutrality and assist
the Allies by guaranteeing support for Serbia should she be attacked by Ger-
many ( 21)." Prime Minister Venizelos would get Cyprus and sit at the table
dismembering the Ottoman Empire: "the offer of Cyprus is made by His
Majesty's Government independently of the considerations, and on the sole con-
dition that Greece gives Servia her immediate and complete support with her
army (21)." Cyprus then disappears from the Diaries until pages 45 and 58
when it reappears on the 'laundry list' of what Greece would get after the war.
The British put the offer on the table and waited for Greece to make the next
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move. Greece was dragging her feet because of the Venizelist-Royalist feud.
When the Venizelos government collapsed, the pro-German King, the Crown
Council and the mixed signals to stay or not to stay out the of the war led to the
withdrawal of the British offer. Stavridi's message is clear. Enosis came so close.

Cyprus was just a small piece of real estate in the great power struggle, the
relations between Britain and Greece being central. Stavridi chronicles the
power struggles and territorial ambitions in the British-Greek communiques.
Greece, Bulgaria, Serbia, and Roumania had territorial ambitions against each
other and the Ottoman Empire. The big powers were using the territorial lure
(and stick) to force these smaller players into taking sides for or against the two
contending alliances. Everything was up for grabs: Northern Epirus, Kavalla,
Macedonia, Bosnia, Dalmatia, Herzegovina, Albania, Smyrna and the littoral,
and the Dardanelles, to name a few.

Stavridi's states that Venizelos was maneuvering to accept the offer until
the last minute and was waiting for the State Council [the next day) to "offer
the Allies the active cooperation of the whole of the Greek fleet & one division
of the army for the operations of the Dardanelles (33)." When the King and his
Council did not approve the policy of the government, Venizelos and his cabi-
net had to resign. Lloyd George told Sir John Stavridi: "Well, you have lost
Smyrna and any chance of obtaining a footing in Asia Minor . . . Greece had it
in her hands to become a real power in the East; she had the possibility of real-
izing some of her oldest national dreams & aspirations & had thrown it all away
at the bidding of a presumptuous & vainglorious King (34-35)."

The British noose around Greek governments since the War of Indepen-
dence is well-known. Stavridi quotes Sir Edward Grey: "He could not imagine
Greece in alliance with Germany, unless the King had gone mad, as 'all the
Greek eggs are in the English basket'. Of all the countries, Greece was the most
vulnerable so long as England was mistress of the sea; and whereas we had noth-
ing to gain from an alliance with Germany, we had everything to lose (36)."

The Allies were offering the moon to anyone who would enter the war on
their side. They offered Serbia, the first line of defense against the German inva-
sion, Dalmatia, Bosnia and Herzegovina. Bulgaria, which was leaning towards
the German side, was to give up Kavalla, Serres, and South Eastern Macedonia.
Greece would get Northern Epirus when Albania was destroyed, and Smyrna,
including the territory around it. Britain would get the Smyrna littoral all the
way to Rhodes, which was to remain under Italian occupation. And Russia,
which was interested in the Dardanelles, would be allowed to control neither the
Dardaneles nor Constantinople. Nor would Greece be permitted to enter Con-
stantinople or control the Dardanelles. These mixed signals were confusing to
the Royalists, who were sympathetic to the Germans, and the Venizelists as well.

The Diaries suggest another of those lost opportunities for Greece to get
Cyprus and to recover Greek territories under Turkish rule. The Allies applied
"compulson to Greece (65)" to force Athens to enter the war on the side of the
allies. The British threatened to bomb Athens, with Venizelos staging an
insurrection and setting up a provisional government in Thessaloniki. The
Diaries do not include these events, though the effects are well-known. They
leave the reader hanging, as many of the communiques in French, frequently
inserted without an English translation. Even with my five years of French long
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ago, I still had to struggle, with the help of a dictionary, to get the gist of the
quotations. Being bi-lingual (English and French) certainly would be helpful
in going through the Stavidi Diaries, and being tri-lingual (English, Greek,
and French) is almost a prerequisite to for a thorough reading of the entire
manuscript.

What is interesting in the Stavridi Diaries is not only the British offer on
Cyprus. This offer is printed in every text written on Cyprus, including the fail-
ure of the Greek royalists to respond on time by committing armed forces to
defend Serbia if Germany attacked. This offer and its withdrawal could be cov-
ered in a single a paragraph. It is the broader and more complex picture of ter-
ritorial aggrandizement in the Balkans on the verge of a world war and the
collapsing Ottoman Empire, and the big power machinations depicted in the
Stavridi Diaries that are noteworthy.

The second section is titled "0 17EMITIOZTP0X0E" Alta Kozetani aprinal
(The Fifth Wheel, A Cypriot narrative) by Ambassador Demetris S. Petrou-
nakos. This narrative is dated November 1979. It is the longest Greek language
chapter (92 pages) in the text. All the translations that follow are mine. This
narrative records the 'author living his life', the Cyprus problem, at its most
critical moments: when Cyprus was propelled onto the world stage by the
EOKA armed struggle, but was entangled in the Britain's notorious 'divide-
and-rule' colonial policies and American geopolitical strategies in the Eastern
Mediterranean. The author states that "for the most part I do not write what
happened but what I saw. With the hope that the two will coincide (74)."

Petrounakos was at the center of governmental activities and decisions on
the Cyprus problem: "the handling of the Cyprus problem was under the direc-
tion of B' political directorate, Cyprus Section, the Director being the late Gior-
gos Christopoulos, Department Head was Demetrios Bitsios, and Attache
Petros Molyiviatis. And then myself [Petrounakos] (76)." The expert at the B'
political section was Evagelos Averof. Petrounakos' responsibility was to: "rein-
force EOKA (with weapons) and keep the Archbishop {Makarios) informed reg-
ularly (78)." Petrounakos took notes of meetings and kept records of events,
travels, execution of EOKA martyrs, missions to the United Nations, includ-
ing dangerous missions delivering weapons to Greek Cypriots connected with
EOKA. His routine contacts included the Foreign Minister of Greece Averof
and Prime Minister Constantinos Karamanlis (the uncle of the present PM).

The "Cyprus Problem," Petrounakos states, "was a way of life (83)." His
daily activities, evenings, eating and sleeping habits, were revolving around the
Cyprus problem. Translations, messages, codes (cryptographically sent) went
through his hands. "Never a dull moment," he states (84). Petrounakos offers
an insider's view of Athens' involvement in the Cyprus problem from the late
50s to the collapse of the Zurich state and the resumption of Greek-Turkish
Cypriot intercommunal atrocities in December 1963. Though his perspective
reflects the `mindset' of the Karamanlis government, Petrounakos offers sharp
insights into the problematic of a Cyprus settlement, not just a solution but the
best possible for the Greek nation.

Petrounakos states: "Opposite us were Great Britain with its tentacles
spreading, and visible and invisible allies, Turkey and all her other fantasies,
rehashed and far-fetched, with which she had to wrestle with the national prob-
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lem, and its handlers (87)." Petrounakos further notes: "It is well-known how
many times we came close to war because of the Cyprus problem," that is, the
two months December-January 1963-1964, in August 1964, at the end of
1967, and again July and August 1974 found us with the finger at the trigger.
Towards the end of 1957 the atmosphere was especially heavy. We get out of the
General Assembly of the United Nations morally satisfied, but without legal
and, in any case, without practical victory. And now what? Was the seductive
question (88)." "Our opponents were relentless. And before all, Great Britain,
holding onto some fading imperial papers and some uncontested advantages,
where her position is unchallenged, absolutely in comparison to our country, as
an important international force, its special relations with the super-Atlantic
superpower, the traditional, a well-directed diplomatic experience and the real
factor of occupying the island (88)." The situation becomes more complex with:
(1) Cyprus'economic dependency, with 30% of exports destined to the British
market (89): (2) the receding empire surrendering the baton to its superatlantic
Anglo-Saxon cousin (91), Greece becoming an American client state; and (3)
the Turkish factor. The author asks whether Turkey was a "pawn of British
diplomacy before she became self-sufficient and an independent player in the
unfolding [Cyprus) problem (94)."

Petrounakos is on target with statements revealing Turkish claims. In
Kuchuk words, in December 1955: "In case of partition the Turkish claim
would be about 40% of Cyprus"; demonstrators in Turkey in June 1958
declared that "the Turkish swords will give the solution to the Cyprus prob-
lem"; and, "if there is a Greek claim on Cyprus the existing balance of power
will be upset and Turkey will have claims on Western Thrace and the islands
(95-96)." Petrounakis asserts that the word partition was first mentioned by the
British conservative parliamentarian Walton Elliot (96), but Pantazi Terleksis
in Diplomateia kai Politikei tou Kypriakou (1971) states it was Karamanlis' For-
eign Minister Evangelos Averof who first mentioned partition as an option.

The role of the United States in settling disputes and the inevitable anti-
Americanism is also dealt with by Petrounakos. He states that "when the
United States does not intervene, it is invited to intervene. And when they
[Americans) intervene they must solve the problem. Otherwise, they are
blamed. The truth is that many times the American policy on Cyprus erred.
They erred much more than we did from our angle than the Americans—the
global referees, mediators, equalizers, cold politico/military planners—would
be willing to admit. The big difference (and explanation) is that while we had
(or wish, at some specific phase, to believe that we had) only one true friend in
the world, the United States, the latter had many other friends besides us (97)."
The disappointment with the role of NATO was worse. Makarios suggested that
Greece should leave NATO (or at least threaten to leave NATO) to force a
change in policy. Karamanlis would have nothing to do with this suggestion.
He stated in November 1956 that: "for reasons of national interest we are obli-
gated to carry on the struggle within our alliances ((99)."

The Macmillan Plan to partition Cyprus was set in motion in June 1955,
with or without the participation of the Greek side. In the Plan, a representa-
tive of Turkey would participate in the new (Cyprus) political structure with
important political and administrative powers. The repeated threats to parti-

98	 JOURNAL OF THE HELLENIC DIASPORA



tion Cyprus prompted a response by Athens on June 25, 1958 by Averoff, and
on September 20, 1958, by Karamanlis. They warned that Greece's member-
ship within the NATO alliance would be problematic if Macmillan carried out
his threats. Nonetheless, the seeds of partition in 1974 were already planted by
the Anglo-American diplomatic threats which forced Greece to accede to an
Anglo-American-Turkish solution, The road to what is called the Zurich set-
tlement in 1959 was full of pitfalls. Petrounakos describes the contacts he had
with Archbishop Makarios in the latter's Athens residency. To avoid partition
Makarios was willing to abandon the cause of enosis.

Petrounakos' memoirs were written in November 1979. He makes it clear
that the Zurich-London Ageements of 1959 were the root of the tragic events
that began in December 1963 and culminated in July-August 1974 when the
Turkish armed forces invaded Cyprus. But in 1979, Petrounakos was still con-
vinced that if a NATO conference took place, it was possible to have a political
settlement of the Cyprus problem beneficial to the people of Cyprus and good
for the Atlantic Alliance. His analysis, however, points to the opposite direc-
tion. The Cyprus problem was entangled in an Anglo-American geopolitical
strategy which favored Turkey over Greece. That is why all the Greek Cypriot
and mainland Greek efforts for enosis, inside and outside the UN, proved futile.
The climax of this futility is reflected in the Zurich and London Agreements of
1959 which paved the way for an 'independent state', which was neither inde-
pendent, democratic, nor a functioning state. The Zurich state was a 'legalized'
political partition. It reflected the balance of power within the UN and the
NATO military bloc. The Greek Cypriots had to choose between the Zurich
solution or partition. Karamanlis himself warned Makarios to accept the Zurich
solution or he would wash his hands with the Cyprus problem.

Petrounakos takes the reader into the maze of key personalities linked to
the EOKA armed struggle, the Greek Cypriot leadership (Makarios, Grivas, and
others) and the Karamanlis government at the highest level, Karamanlis him-
self, and key players in the foreign minister's office. Politics were in command,
with the armed struggle, led by George Grivas, serving as pressure to force a
political settlement. How these actors behaved, including the secrecy and the
code names, are fascinating. More important is Petrounakos' insights into the
nerve centers of power in Athens, those responsible for the Greek Cypriot strug-
gle and how they were reacting to rumors and threats from the British (and
Americans) allies to partition Cyprus. The Karamanlis officials reacted mostly
as 'fire fighters' against these threats, trying to convince Greece's patrons of their
good intentions and to calm the mobilized masses who were becoming more
vociferous against British, American, and NATO machinations

Petrounakos does not recognize the larger reality of Greece's clientelist sta-
tus within the US-NATO military bloc, This relationship was a strategic factor
in the Cyprus struggle. So was Grivas's legacy as a 'hired gun' for British
intrigues against the popular liberation movement in WWII as the Italian-Ger-
man occupation was receding. This dependency was the fault-line of the EOKA
armed struggle, which was led by a fanatic right-wing nationalist who leaned
four survivial on a right-wing government in Athens which leaned on the
American-NATO bloc. Despite his sharp insights into the diplomatic maneu-
vering, Petrounakos does not deleve into this larger picture.
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The last three sections of this chapter deal with the intrigues and the road
to the Zurich and London Agreements in 1959. Petrounakos is right on target
when dealing with the UN. He refers to Foreign Minister Averofs statement
that at the UN meetings the Greeks were always victorious in the discussions.
They convinced all the representatives at the UN, and left empty-handed (136-
137). He repeats the point that the road to 'independence' (suggested by Makar-
ios and accepted by Athens) was a consequence of the Anglo-Turkish insistence
for either (1) continued British colonialism or (2) partition between Greece and
Turkey (136). The Greek side already had exhausted the UN without tangible
results. Grivas' obsession with communism, and the Macmillan Plan to 'parti-
tion' Cyprus being implemented were realities. This is reflected in Grivas' warn-
ing to Athens: "If the Greek government does not succeed in a settlement of the
Cyprus problem within the next few days, the left will be forced to publicly
declare that the Cypriots will handle the problem themselves (137-138). Hence,
the tense situation on the ground and Greece's diplomatic dead-end made
Greece's accommodation with Turkey on Cyprus inevitable.

The road to Zurich was full of pitfalls, with Turkey insisting to have a mil-
itary base in Cyprus and Greece against it. When Makarios and Grivas were
informed that independence was at hand, the latter declared on March 13 that
"with the given solution the Cypriot people can be on the path towards pros-
perity and progress (142)." This position would change in July and August
(1959). At that time, Grivas denounced the Agreements, "stating that he did
not know the specifics and complete content (143)" when his position was dif-
ferent. Karamanlis' position was clear. On the Zurich Agreement, he states "I
arrived at that with full confidence, that [the Agreement] was not only histor-
ically possible under the present circumstances, but essentially fulfilled the
great demand for freedom, for which the struggle was undertaken (143)." "Eno-
sis would have been the best for Greece," Karamanlis states, "but Greece had to
abandon this good for the larger interests in her foreign policy (144)."

The fissures for the unraveling of the Zurich settlement appeared early, not
from the enemies of Hellenism, but within the Greek Cypriot world. Foremost
was the fall-out between Makarios and Grivas, and their close associates. Greek
and Turkish Cypriots continued to arm themselves for the next show-down. The
flames were fanned by the media and the political struggles in Cyprus and
Greece. This is reflected in the words of Greece's ambassador in Nicosia: "It is
beyond imagination the spread of intrigue, slandering, and distortion of the
truth. All of us, with hesitation and precaution talk to those considered close
friends (159).

The inter-communal tensions were accentuated, with Turkish Cypriot
leaders insisting on their privileges in the emerging state. This tense atmos-
phere is reflected in Rauf Denktas behavior: "grabbing and rapacious, even at
moments of Greek-Turkish contacts, or better during Greek-Turkish rap-
prochment, he refused to drink water from a glass served by Greek hands. I
remember him [Petrounakos states] during gatherings to force himself to smile,
preferring usually to make faces (161)."

The implementation of the settlement would succeed or fail if the two sides
put their differences on the side and concentrated on building a common house
for all Cypriots, Greeks and Turks. That did not happen. On the first day of
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independence, a Turkish ship delivering weapons to the Turkish Cypriot insur-
gents was seized. Nor were the Greek Cypriots ready to disarm. The ethnic divi-
sions and power struggle, the legacy of British colonialism (divide-and-rule),
and the privileged position of Turkey within the NATO bloc were structured
into the Cypriot political system. The political system could not work. The
Zurich state collapsed in December 1963. The 13 points proposed for discus-
sion by Makarios to make the system functional was the 'straw that broke the
camel's back'.

Sir David Hunt's 'Farewell to Cyprus' address comprises the third chap-
ter. Hunt offers his observations or 'mental pictures' of his 18 months in
Cyprus, the 'center of the universe' to the Cypriots. The Cyprus problem is cen-
tral in Cypriots' conversations, among themselves and outsiders, even in
Makarios' Easter message. Hunt cites the seven hour meeting between Mr.
Stewart and Dean Rusk, perceived to be on Cyprus and that a new Anglo-
American initiative was imminent. This meeting had little to do with Cyprus,
contrary to what was reported in the Cypriot media. And Makarios' in his 1966
Easter message urged the faithful "to seek for a deeper meaning of the Resur-
rection not merely as a central mystery of the Christian religion but as prefig-
uring the liberation of the Republic of Cyprus from the bonds of the Zurich
and London Agreements (176)."

Sir Hunt had great respect for Makarios: "with his fine physical presence
and superb command of language he stands out unchallenged as the national
leader of the Cypriot people. There is no rival anywhere near the throne. . . .
Born into a peasant family in an impoverished village on an island of only half
a million inhabitants he has intellectual abilities which would enable him to
make his mark in a country of a hundred times this population. .. I will, how-
ever, say this for his moral character that though a Greek he is astonishingly
undevious [Greek equals devious?). He enjoys talking fankly and I do not
believe that he has ever told me a deliberate lie—perhaps because he thinks such
a thing beneath him (176-177)." Hunt's other observation (in 1966) was that
the interest in Enosis was in decline. Grivas was the voice of the enotists at the
time. Hunt states: "If he [Grivasjwere ever to make the long-threatened march
on the Presidential Palace (and I would advise him if he does to keep looking
behind him to make sure he is still being followed) that I had given him a sen-
tence in my last Despatch; but my views on him remain as in my Despatches
Nos. 2,3, and 5 of 1966, and I do not in fact believe that either he or any
prospective Greek Government would summon up the courage for a coup
against the Archbishop (177). Of course, that was 1966. The 'electoral process'
in Greece was still in effect. The coup of April 21, 1967 put an end to this sem-
blance of a democratic process and paved the way for the final assault on Cyprus
in 1974.

Hunt also discusses the Turkish Cypriot leadership which exercised control
over the enclaves resulting from the inter-communal violence: "The isolation in
which the Turkish Cypriots in the enclaves live is due much more to the refusal
of their leadership to allow them to move out than to any Greek Cypriot block-
ade keeping them in (178)." The de facto partition which existed at the time,
Hunt suggests, is in line with the Turkish Cypriot aspirations. He also puts
in perspective the role of the UN, where the Greek Cypriots won many verbal
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battles and favorable resolutions. Specifically, Hunt refers to the General Assem-
bly resolution which the Greeks favored and "caused Ankara so much distress;
but on further reflection they [the Greek Cypriots] are coming to the conclu-
sion that that distress was about the only tangible fruit of the Resolution and
that objectively nothing much has changed (181). Hunt also discusses Cyprus'
changing relations with Britain, Greece, and Russia and the non-existent rela-
tions with Turkey or the Turkish Cypriots who were forbidden by Ankara to
have any relations with the Greek Cypriots. Hunt notes that one-fifth of the
Cypriot population is in Britain and 31.3% of Cyprus' exports and 33.5% of
imports are with Britain.

On the future of Cyprus, the political settlement will depend to a large
extent on external factors, on the dialogue between Athens and Ankara: "I have
always believed that nothing can happen about Cyprus until Greece and Turkey
reach an agreement (185)." Hunt speculates that: "Turkey would agree to " 'some
form of Enosis",' probably a pretty minimal form, with special political privi-
leges guaranteed for the Turkish Cypriots, in return for a base in the island to be
occupied by Turkish troops as a pledge for the observance of the agreement. The
base might take the form of sovereign territory or an area held on lease or, in one
version, might be located in one of the present British Bases (186)." If Athens
and Ankara reached such a settlement, Hunt comments, "I am afraid it is one
which suits him [Makarios] because he thinks he can wreck it. He would suc-
cessfully represent to Greek Cypriot opinion in the island, and to world opinion
at the United Nations, that this was not Enosis but partition. In that case I
should think it doubtful ... that the Greek Government, or any Greek Govern-
ment, would find itself strong enough to impose it by force (186)."

Hunt ponders the question of whether the Greek Cypriots want enosis:
"Some American sources . . . reach a surprisingly Marxist conclusion from this
and hold that the interests of the capitalist class will prevail over the wishes of
the population in general. I quite agree that the Cypriots, and especially the
well-to-do ones, won't be unhappy until they get it. . . . Past experience during
the EOKA campaign shows that many of the greatest capitalists in the island
were ready to risk lives and fortunes in the cause of Enosis. Popular imagination
pictures the heroic Grivas as sheltering in a peasant's cottage; far more often his
asylum was the mansion of the richest man in Limassol.... Greeks are not essen-
tially, as so many people think, a money loving nation of shopkeepers but enthu-
siasts who will always let their heart rule their head. The great idea of the
reunification of all Hellenism is so powerful that I am sure it would sweep away
on a wave of enthusiasm all other considerations. . . . As the American political
proverb has it: 'You can't beat something with nothing', and the Cyprus Repub-
lic, emotionally considered, is just nothing. When it [Enosis] will happen is
another matter, but I still consider Enosis the most likely final solution. It has
also one great merit, that it is final (187)."

Hunt discusses the purposes of the British bases, "In Cyprus they are as fol-
lows: to retain the Bases for as long as we need them; to prevent war breaking
out between Greece and Turkey, two NATO allies; and to remove from the East-
ern Mediterranean a focus of Russian, Egyptian and neutralist influence (187-
188)." Hunt felt resulted in a 'common good'. Of course, for him, the common
good was in line with British and American geopolitical interests.
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The four section is a brief 7 pages. It deals with a meeting and a conversa-
tion between Ch'iao Kuan-hua, Vice Foreign Minister of the PRC and Henry
A. Kissinger, US Secretary of State, and associates. This conversation takes place
in October 2, 1974 in New York (Waldorf Towers). It was declassified in 1999.
The gist of the conversation, other than recording Kissinger's denials, was over
the claim China made. In Kissinger's words: "Before we get to these [changes
unrelated to Cyprus], there is one aesthetic point I want to raise. You said we
overthrew the government in Cyprus. We did not. We did not oppose Makar-
ios. It would serve no political purpose for us [to have overthrown him]. The
only problem is that his talents are greater than the island he runs. But that's a
vice of most Greek politicians. Basically this is just for your information—it is
not an important point. This was not an event which we desired. Once it hap-
pened, our basic desire was to keep the Soviet Union out, not to permit them
to undermine the situation (192-193)." The Chinese official's follow-up ques-
tion: "You surely knew something of the situation before the event. Why did-
n't you take steps to prevent it? In our view it was a stupid event (193)."
Kissinger's response, making light of the situation, is that he was in Moscow,
and there were rumors of a coup. "If I had known about the report," Kissinger
adds, "I would have stopped it [the coup]. Once the coup occurred, I assumed
that Turkey would intervene, as there was no government in Cyprus, and Greece
was unstable. Our press is violently anti-Greece. They were criticizing us [for
our attitude on Greece]. The reason I didn't criticize Sampson was that we
assumed we could get rid of him in any 36-hour period. We didn't want them
[the Soviets] to have any other excuse to involve themselves in the situation. But
the "Second World" in Europe, and the American press, kept egging on the
Turks (193)."

Kissinger's continued, "We will move to a settlement [of the Cyprus prob-
lem] in a few weeks once the Greeks calm down. Actually our problem is in
calming down the Greek population in the U.S. We already have the basis for
an agreement with the Greeks and the Turks, but if Congress cuts off aid, then
they will remove our basis for a settlement. So if you have any influence with
the Congress please use it. (Laughter) Fortunately there are more Chinese here
than Greeks. They have better discipline (194)." He adds: "It is really contin-
gent on our Congress . . . While I am in Ankara the Turks will make a gesture
of good will—like withdrawing five to seven thousand troops, or withdrawing
from some territory. Then we will ask Clerides and Denktash to agree to prin-
cipals for a political dialogue, for political talks. These principles essentially
have been agreed to already. The Greek government will then express approval
that politcal talks are starting. Then, nothing will happen until after Novem-
ber 10, which is the date of the Greek elections . . . After the election, we will
put the issue in a larger framework, one which will solve such questions as ter-
ritorial rights in the Aegean Sea, etc. This is all agreed to, but our Congress may
upset these plans. If these maniacs will only leave the situation alone! I'm con-
vinced that eighty percent of the madmen in the world live in the Eastern
Mediterranean (194-195)."

The last section (Chapter V) is a series of exchanges between Evangelos
Averof-Tositsas (Karamanlis' Foreign Minister) and Andreas G. Papandreou
(Prime Minister) in 1983. Averof had serious concerns over the future of Cyprus.
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He was reacting to government reports that negotiations between the two com-
munities in Cyprus under the auspices of the UN Secretary-General were no
longer feasible and there were reservations over the British initiative because
Britain did not fulfill its commitment as a guarantor power in the summer of
1974 (202). The so-called independent 'Turkish Cypriot state', was declared in
1983. Athen's concern was to rescind it and secure the independence and terri-
torial integrity of Cyprus. Averof states (3/12/83): "If we lose time and miss
opportunities, in order to win benefits of temporary and secondary importance,
we will permanently lose the northern part of the island and we will leave a
grave legacy for the southern part. The geopolitical realities, which no one can
change, make this burden heavier. The issue, of utmost importance to us, will
be forgotten in a short while. Time is not on our side, and the time we have is
very short (202)."

Papandreou's response (3/12/83) was: "If the negotiations were to start
before the rescinding of the U.D.I., it will constitute legitimizing the latest
coup d'etat of Denktas and Ankara, that is, the partition of Cyprus (204)." On
the role of Britain and Greece's reservations, Papandreou states: "1) The Cyprus
problem would cease to be an international issue and would have weakened the
resolutions of the Security Council and the General Assembly of the United
Nations; 2) Our participation in a Tripartite [conference) would have meant
recognition of Turkey as a guarantor power. And this is unacceptable if one takes
into consideration the heinous invasion in the summer of 1974 and the contin-
ued occupation of 40% of Cyprus. Is she [Turkey] really a guarantor power? If
you believe so, please let me know (204-205)."

This exchange was followed ten days later (14/12/83) by Averof, the Pres-
ident of the New Democracy. He states that the pseudo-Turkish Cypriot state
is de jure illegal, but it exists, de facto. What is being sought is its abolition and
the creation of a federal state which exercises control over all Cyprus. Appeal-
ing to the UN is a dead end. Averof is emphatic: ". . . We cannot ignore the
reality that without Turkey there is no solution (207)." And, ". . . those we ask
to apply pressure on Turkey, put great importance, maybe excessive, to the
geopolitical importance which Turkey covers in its area (210)." Averof adds that
this importance will increase and Greece cannot waste time nor afford not to
take advantage of the two important political means at its disposal, the Secu-
rity Council of the United Nations and the British government (211).

Prime Minister Papandreou's response came on 23/12/83. He summarizes
Averof's goal: ". . . the occupation forces to leave Cyprus; an independent united
Cypriot state; and the creation of a tolerable federation which will exercise sov-
ereignty over all of Cyprus (212)." Turkey, however, Papandreou states wants a
weak confederation with joint sovereignty throughout the island by the 18% of
the population. Averof does not set limits to what is acceptable, and while he
declares that a solution is not possible without Turkey, he also states that the
goal is to weaken this Turkish factor. The resolution of these contradictions is
not possible in a conference among the three guarantor powers, nor between the
Government of Cyprus and the pseudo-state of the Turkish Cypriots.

Papandreou offers the alternative strategy of internationalizing the Cyprus
problem through the UN and the good offices of the Secretary-General of the
UN. The international condemnation of the Turkish pseudo-state by the Secu-
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rity Council of the UN, the Islamic Conference at Dacca, the European Com-
munity, and the two super-powers is in line with what Papandreou had in mind.
Papandreou concludes by stating that the period of great dangers, referred to by
Averof, begins not now but at the time the concessions were made to the
demands of Great Britain and our allies (215)."

Two additional communiques by Averof to Papandreou (27/12/83 and
8/28/84) complete this manuscript. There is no response by Papandreou to
Averof's communiques. The content of the two communiques is direct and to
the point. Averof is aware of the geopolitical realities, that time is running out,
and the appeals to the UN lead nowhere. He asks: "How can we successfully set-
tle the Cyprus problem so there will permanent peace on the island and to make
the useful effort to normalize Greek-Turkish relations (219)?" The immediate
and main goal of the Cyprus Government is to start negotiations for a settle-
ment through the auspices of the United Nations. He warns of the already esca-
lating demands of Turkey on Greece in other areas (territorial) and the
unwillingness of the USA or the USSR to put pressure on Turkey. Consequently,
a Greek-Turkish dialogue through the UN is the only option. Averof discusses
the "working points" of the Secretary General and the Generaly Assembly of the
UN. Among these are the condemnation of the unilaterally declared pseudo-
Turkish Cypriot state, his support for the return of a section of Famagusta under
UNFICYP, the reopening of the Nicosia airport for the benefit of both sides,
and the creation of a unified independent state based on the 1977 agreement
between Makarios and Denktas: federal democracy, an independent, non-
aligned, bicommunal state in terms of the constitution, and a bi-zonal state in
terms of territoriality (220-223). Averof adds: "In my opinion it is not possible
to avoid at the beginning the restrictions on movement, residency, and prop-
erty ownership. What is important is to secure their lifting in stages (22)." Ref-
erence is also made on the number of refugees to return, the percentages of the
territorial division, and the withdrawal of the occupation forces (224-225).

Averof is not optimistic. He maintains that the Turkish Cypriots are not
interested in fruitful negotiations. Neither is Ankara. But, it is not impossible
for diplomatic pressures to be put on Turkey, by the European Community and
the USA. Averoff has no illusion that the USSR or some third world countries
would help in a meaningful way the solution of the Cyprus problem. Averof
suggests acceptance of the UN Secretary-General's invitation to negotiate
which is supported by 70% of the Greek Cypriots, though the desired settle-
ment is not possible with political nor dynamic means (225-226). Averof con-
cludes with these words: "Internationally the suggestions are supported by the
Security Council of the UN, that is by the big powers and at least by a section
of the Third World. There is a very obvious contradiction, in placing our hopes
on Cyprus at the United Nations, and at the same time to hindering decisively
the mediations the UN places on the Secretary General. . . . Without a real rea-
son, we lost the opportunity with the proposals of Gueyar, after the declaration
of the [Turkish Cypriot) pseudo-state. The iron was very hot then. Let us not
miss this opportunity now. The unexploited time works against us (228)."

The manuscript of essays by government officials or official emissaries goes
through to August 1984. Koumoulides offers a brief comment on the prospects
of Cyprus joining the European Union and Kofi Annan's assistance to reach a
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political settlement as of September 2002 in the preface. Cyprus became a full
member of the European Union in 2004, but the Kofi Annan Plan for a Cyprus
settlement was rejected by the Greek Cypriots as the legalization of the politi-
cal and territorial partition of Cyprus whose seeds were planted in British colo-
nialism, during the armed struggle and inter-ethnic violence in the 1950s and
1960s, and finalized in the invasion and ethnic cleansing by Turkey in 1974.

RENEE HIRSCHON (ed.), Crossing the Aegean: An Appraisal of the 1923 Compulsory
Population Exchange Between Greece and Turkey (Studies in Forced Migration,
Volume 12) (Berghahn: London, 2003), pp. xx+298

In Europe and the Middle East the triumph of the nation-state was
achieved either through systematic, state-orchestrated programs of cultural
homogenisation, as happened in France during the Third Republic, or through
the un-mixing of plural societies into discreet, ethnically defined nation-states,
as witnessed in the former Hapsburg Empire. The latter process was infinitely
more brutal. The attempted fulfilment of competing Balkan nationalist dreams
for Constantinople, Macedonia, Thrace and Anatolia in the period 1912 to 1922
produced wanton destruction, the forced removal of millions, and genocide. The
exchange of populations between Greece and Turkey was meant to limit the pos-
sibility of more such 'humanitarian disasters', and to ensure the future of two
ethnically 'viable' nation-states. Yet there was something quite disingenuous
about such reassurances. Refugees themselves complained often that, contrary
to the official national line, the religiously and ethnically mixed homelands
from which they were unprooted were viable, and that they cohabited peace-
fully with their 'infidel' neighbours. The refugees that found themselves in
Turkey and Greece would retain a firm, albeit concealed, resentment for the loss
of their 'fatherland' that was aimed not so much for their ethic 'Other' as for the
agents of the nation state.

Renee Hirschon's valuable edited collection invites us to revisit the 1923
Compulsory Population Exchange with the interests of its victims firmly in
mind. It is especially useful because it does so through the medium of compar-
ative analysis. It juxtaposes Greek and Turkish population resettlement issues,
refugee-indigenous conflict, ethnic identity dilemmas, and fictional representa-
tions. Readers more familiar with Greek subject matter will find the Turkish
material particularly enlightening, and one assumes the opposite will be true
for scholars of Turkey. caglar Keyder prefaces his thoughts on the impact of the
exchange on nationalist thinking on Turkish ethnic identity and historiography
with a wonderfully pithy and illuminating account of inter-confessional rela-
tions under the Ottomans. Of particular interest is Keyder's summation of how
national memory was refashioned under the Kemalist Republic, whereby the
determination to assert Turkey's ethnic homogeneity involved erasing all mem-
ory of Anatolia's recently removed Christians. The parallel chapter by Thanos
Veremis notes how official discourse on Greek national identity had also become
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more focused on ethnic exclusivity, which had the effect of marginalizing not
only non-Greek speaking refugees but also indigenous Slav-speakers. Konto-
giorgi's and Aktar's chapters confirm that the economic consequences of the
exchange for Greece and Turkey were radically different. Oran and Alexandris
are particularly informative in reporting the conditions faced by those Muslims
and Christians that were not exchanged. My only criticism of Alexandris is that
he seems less interested in noting the sufferings of Greece's Muslims than Oran
is in affirming those of Istanbul's Rum community. Stelaku's and Kiiker's ethno-
graphic contributions are wonderfully vivid chapters that explore the reasons
why memories of displacement retained such a purchase in communal life and
why they continue to this day to shape local identities. Some topics are coveted
by the usual suspects, but Hercules Milas (on Turkish popular literature), Peter
Mackridge (on Greek fiction) and Stathis Gauntlett (on rebetika) enhance the
quality of Crossing the Aegean with authoritative, comprehensive and up-to-date
discussions on their given topics. A Turkish musicological companion to
Gauntlett's piece might have rounded things off nicely.

Hirschon is to be congratulated for seeing through such an important proj-
ect, and for providing extremely helpful contextual material. Exchanging notes
across the Aegean will enrich our understanding of Greek and Ottoman/Turk-
ish history immensely. Many more such collaborative projects are needed.

—Nicholas Doumanis
University of New South Wales
(Australia)

Thirty Years in the Rain; The Selected Poetry of Nikiforos Vrettakos. Translated by
Robert Zaller and Lili Bita. Boston: Somerset Hall Press, 2005, 95pp.

Modern Greek poetry as we understand it today began in the early 1930s.
During that period George Seferis (1900-1971), Odysseus Elytis (1911-1979),
Yannis Ritsos (1909-1990), Nikiforos Vrettakos (1912-1991) and their con-
temporaries began the strongest wave of symbolism to enter Greece; it was also
the key moment for Greek Surrealist poetry, with the founding of the periodi-
cal Ta Nea Grammata in 1935. During the years 1934 and 1935, perhaps the
most significant for Greek letters, Yiorgos Sarandaris (1908-1941) published
his second book of poems, Celestial; Takis Papatsonis (1895-1976) his first, Selec-
tions I; and Nikiforos Vrettakos his third and fourth books of poetry, Man's Gri-
maces, 1935 and The War, 1935. Two years earlier in 1933, Vrettakos had
published Descending to the Silence of the Centuries, his second book of poetry (his
first in 1929, Under Shadows and Lights). In February of 1935, C.P. Cavafy's Poems
(1863-1933) were published posthumously in Alexandria. In March, George
Seferis published his Mythistorema, Andreas Embiricos (1901-1975) his experi-
ments in automatic writing, Blast Furnace (Ypsikaminos), and Sarandaris his
third book, Stars. In November, Elytis' first poems, influenced by surrealism,
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appeared in Nea Grammata. Amid all this ferment of avant-garde experimenta-
tion, Yannis Ritsos published, his first poems of social content in a book bel-
ligerently entitled Tractor (1934).

Modern Greek poetry during this period was caught in the great debate
over Greek identity—a debate on-going since before the Greek revolution of
1821. It involved distinctions drawn between the European or foreign views of
Greek identity (referred to as the Hellenic view) characterized by a long-term
love affair with the distant Classical past, as a source of the values that informed
European culture and a distinct distaste for modern Greece since Byzantium as
an ethnically mixed grab-bag of largely oriental attitudes. The European view
was shared by intellectual Greeks of the Diaspora.

In opposition to the Hellenic view was the Romeic view. Adopted by the
autochthonous or indigenous native Greeks who populated the Turkish lands,
it accepted the mixed demography of Greek lands that resulted from the vari-
ety of invasions and migrations that afflicted Greece across its history. The
Romeic view defined itself as a pluralistic, largely lower class oral culture whose
origins could be effectively traced to the Byzantine and Ottoman Empires.

This unresolved debate is reflected in the poetry of the Thirties. Preoccu-
pation with the past as opposed to insistence on living in the present became a
dominant theme shared by major Greek poets since the 1930s. Attempts to
define Greek identity are torn between the Europeanized approach (exemplified
by George Seferis) and its reliance on the Classical past for modern meaning; the
Christian approach (adopted by Takis Papatsonis) which carries us forward to an
essentially Byzantine world view, but one still tempered by Classical influences
and European forms, a largely internal, subconscious view (illustrated by
Odysseus Elytis) which finds its direction by indirection, effectively resolving
the issue by avoiding it, and finally the social view, exemplified in the work of
Yannis Ritsos, which places the debate squarely in modern times, with the firm
insistence that the value of the past lies only in the present.

The work of Nikiforos Vrettakos can be placed within this final social view.
Vrettakos, born near Sparta in 1912, is perhaps the purest lyric voice of the 1930s
generation. The world for him, as for Elytis, is bathed and cleansed in sun and
light. "My lips open," he says "and my soul utters light." "How beautiful life is,
how beautiful the world," he declares with a simple, obvious sincerity. In the
words of Kimon Friar, "He trusts to the purity of his emotions the lyrical lilt of
his song to give his words an immediacy and quality that may turn them into
sentiment and escape sentimentality." Although Vrettakos in his poetry longs to
praise life as he instinctively feels it is or could become, he, at the same time, is
forced by the reality in which he finds himself, to lament life as it is. Thus, almost
half of Vrettakos' output consists of lamentations on man's barbarism and the
poisonous outburst of machine guns. A social poet, Vrettakos advocates a dem-
ocratic socialism and a return to basic Christian ethics emphasizing Love as the
force and power which ultimately will survive and will eradicate evil. Vrettakos'
words, as the Italian critic Vinzenzo Rotolo writes, ". . . are directed toward
everyone, sometimes becoming an exclamation of hope, sometimes reverent
prayer, other times a shout of protest or even a revolutionary call."

Of the four most prominent figures of the Greek poetic renaissance of the
1930s only three (Yannis Ritsos, George Seferis, and Odysseus Elytis) have been
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generously translated into English by a number of translators in an equal num-
ber of editions. Now Robert Zaller and Lili Bita have provided the English-
speaking public with the first full length volume of Vrettakos' selected
poetry—a handsome 95-page text of 66 translations beautifully rendered and
published in paperback by Dean Papademetriou's new Somerset Hall Press in
Boston. Lili Bita states in her essay on translation included in the volume that
these superb translations capture Vrettakos' lyric voice like "an act of alchemy,
an offering between two people (the poet and the translator) on behalf of a third
(the reader)." This voice at once solitary and full of meditation is a fundamen-
tally romantic voice. As Robert Zaller writes in his introduction to the poet's
work, Vrettakos "sees the poem and the world as an inseparable event, mutu-
ally self-constituting, and the poet himself as heir, pilgrim, and exile." The
translators, Robert Zaller and Lili Bita, are to be commended not only for their
beautifully rendered pieces, but also for finally allowing Vrettakos to take his
place among the "prominent foursome" with his own volume of English trans-
lations.

—Kostas Myrsiades
West Chester University
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