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EDITORIAL

Rethinking Greek America
This first number of Vol. XX of the Journal of the Hellenic

Diaspora continues an editorial tradition of periodically dedicat-
ing an entire issue to Greek American studies. The first of
these occasions, Vol. XIV, #1-2, was titled The Greeks in
America and the second, Vol. XVI, #1-4, was titled The Greek
American Experience. The specific theme for this issue is Re-
thinking Greek America. Our double objective is to examine
neglected areas of Greek American history from the turn of
the century through World War II and to consider problems
the contemporary community finds most pressing. Our con-
tributors largely work within the American immigrant context.
Thus, when making comparisons to other immigrants, they are
more like to compare Greek Americans with other ethnic groups
in the United States than with other communities of the Greek
diaspora. Although obviously not suitable for all purposes, I be-
lieve this approach is the most fruitful for understanding the
Greek experience in America.

The pre-World War II Greeks we investigate in detail in-
clude musicians, miners, bootblacks, and radicals, groups whose
histories have yet to be fully written. Steve Frangos concentrates
on female vocalists of the 1920s. He discusses speakeasies, phono-
graph record sales, and taverna audiences in a context that re-
veals Greeks playing a dominant role in a multi-cultural arena.
Zeese Papanikolas looks at a similar immigrant population, the
lowly bootblacks, as viewed by an American gentleman scholar
filled with Victorian ideas about Classical Greece and the con-
trasting views of a dedicated reformer seeking to combat social
injustice. My own essay on the Greek American Left, •the first
ever of its kind, demonstrates that at certain times and places
radical ideas within the Greek community were far more prevalent
than generally acknowledged. Arriving too late for a formal
review was Michael Contopoulos's The Greek Community of
New York City—Early Years to 1910. I have been able to com-
plete a reading of the work as we went to press, and I wish
to strongly recommend it as essential reading for anyone in-
terested in that region or time period.
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In the area of direct documentation Maria S. Ekonomidou's
1914 account of her travels among Greek workers in the West
offers a rare first-hand and feminist view of that social milieu.
Considering the Western Greeks from another perspective is a
book review by Barbara Saltz of Small Bird, Tell Me, a collec-
tion of gripping short stories by Helen Zeese Papanikolas that
focuses on the first wave of Greek immigrants to Utah. Round-
ing out this area is •a guide by Elias Vlanton and Evangeline
Newton to interviews with Greek immigrants made in the 1930s
by the Federal Writers Project. Like Vlanton's previous pres-
entation of O.S.S. documents referring to Greek Americans pub-
lished in Vol. IX, #1-4 of the Journal of the Hellenic Diaspora,
this material moves us further along the road •to locating all
governmental surveys of the Greek American community.

Problems now engaging Greek Americans primarily revolve
around the fear of losing ethnic identity with specific concerns
about the Greek language, Greek Orthodoxy, and outmarriage.
Alice Scourby presents a broad overview of these issues while
Anna Karpathakis takes us into the Astoria, Queens, community
to see how various issues play out between more recent im-
migants and the established community. Alexandros Kyrou
examines in considerable detail the problems of Orthodoxy in
the United States as outlined by the Orthodox Christian Laity
in its primary document, Project for Orthodox Renewal: Seven
Studies of Key Issues Facing Orthodox Christians in America.
In her review of New Directions in Greek American Studies, a
took originating in the historic Saloutos Conference of 1989,
Eva Konstantellou contributes to the ongoing scholarly debate
on how the Greek American community is best defined and
how study of the community should be organized.

Everyone associated with the Journal of the Hellenic
Diaspora is pleased to contribute to the momentum that has
been developing in Greek American studies. We believe the
work presented here provides new hard data and considerable
theoretical nuance for researchers to consider. We further be-
lieve this collection will stimulate additional research, inter-
viewing, and location/recovery of primary documents.

DAN GEORGAICAS, Guest Editor
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Greek-American Radicalism:
The Twentieth Century

by DAN GEORGAKAS

Greek immigration to the United States is primarily a
twentieth-century phenomenon. As late as 1880 there were only
500 Greek immigrants in America. Some 18,000 would arrive
in the last two decades of the nineteenth century, fully 16,000
arriving in the 1890s. The numbers swelled tenfold to 167,000
in the first decade of the new century and would total ap-
proximately half a million by 1940, the cultural nucleus of
contemporary Greek America.

The initial wave of Greek immigration was overwhelmingly
male, reaching over 95 percent in the western states, and over-
whelmingly unskilled and uneducated. Contrary to early his-
torians who depicted the newcomers as apolitical, the immigrants
were immediately drawn into a variety of reform and revolu-
tionary movements.' Greeks were enrolled in the Industrial
Workers of the World (IWW) less than a year after its formation
in 1905 and in 1919 were among the founders of what became
the Communist Party-USA (CP). In addition, the Socialist Labor
Party (SLP) had made sufficient headway with Greek workers in
New England that in 1916 it was able to launch a Greek-language
newspaper, Organosis (The Organization).

Much of the history of the Greek working class, which
was the dominant component of Greek America through to the
1940s, has been lost. One factor blurring this record is that
Greeks were usually such a small minority in any given location

DAN GEORGAKAS teaches at Queens College (City University of New
York). He is coeditor of The Immigrant Left due from SUNY Press
in 1995, and his The Methuselah Factors will be issued in paperback
in 1995.
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that non-Greek organizers rarely thought them important enough
to single out for specific agitation. Labor historians have gen-
erally followed suit by lumping Greeks into the "and other
immigrants" category. With a few notable exceptions, ethnic
historians have virtually ignored the Greek working class to
concentrate on other aspects of Greek America. 2 The standard
ethnic history, Theodore Saloutos's The Greeks in the United
States, does not devote even one chapter to labor, and the usually
dependable Saloutos incorrectly and irresponsibly declares,
"Marxism made no appreciable progress among Greek Ameri-
cans. The rank and file were bitterly opposed to it and could
be counted upon to fight it with all the power at their
command."3 Saloutos's view was largely accepted as a given
until the 1980s. During that decade a new wave of younger his-
torians began to look more closely at primary documents, sought
out period materials that had been in private hands, and took
oral histories. Coupled with in-depth work done on the Inter-
mountain West, a previously hidden history of Greek-American
radicalism began to emerge.4 During the first decades of the
century that radicalism was often associated with the IWW,
and from the First World War to the 1950s with the CP. In
both periods the most radical layer of Greek American society
was its working class.

The Industrial Workers of the World

Early Greek immigrants often congregated in the industrial
towns of New England. By 1913 the third highest concentra-
tion of Greeks in the United States after New York and Chicago
was in Lowell, Massachusetts, where Greeks also made up the
third largest ethnic group working in the textile mills Greek
workers had organized an independent labor union, partly to
overcome the hostility of earlier immigrant groups. The union's
main organizational focus, however, was on employers. From
1900 on, there was rarely a year in which Greeks did not strike
at one or another Lowell mill.

In the wake of its great victory at Lawrence, Massachusetts,
in 1912, the IWW organized strikes throughout New England.
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Lowell shaped up as an easy follow-up victory if the Greeks
agreed to participate. Elizabeth Gurley Flynn was sent by the
iww to address the Greek workers. Years later she wrote of
her warm reception and recounted that the Greeks became "the
backbone" of a successful strike.' Months before, one of the
rvnv marching songs in neighboring Lawrence had celebrated
the enthusiastic participation of Greek workers.'

A question that has long hung over these IWW successes
is how much enduring impact they had. For Greeks, there is
circumstantial evidence that the INIVW memory persisted for a
considerable time. Demosthenes Nicas, an IWW who went on
to become an organizer for the CP and the Congress of Industrial
Organizations (CIO), created Greek worker clubs throughout
New England in the early 1930s.7 Many of these clubs were in
just those centers where the IWW had been most active. The
same pattern is found among Greek organizers for the Fur and
Leather Workers in the late 1930s and in local campaigns by
workers not nationally affiliated. One can also argue that the
IWW past contributed to the activist liberal tradition that pro-
duced a string of post-World War II liberal Democrats: Gov-
ernor Michael Dukakis, Senator Paul Tsongas, CIO Massachu-
setts State Director James Ellis, Congressman Nicholas Mavroulis,
and numerous lesser-known local officials and trade unionists.

Massachusetts organizers often tried to mobilize the entire
community in the old IWW style. During a strike in 1933 of
mostly Greek workers at Peabody, 220 Greek merchants and
civic leaders were persuaded to issue a public letter backing the
strikers and labeling strikebreaking "the most inhumane practice
in the civilized world."' The class source of this statement is
remarkable enough, but all the more so as the owner of the
struck shoe factory was Greek.

Institutions central to the lives of Greek male workers
were the kafenia (coffeehouses). These often had political or
regional constituents who avidly read and discussed political
literature. Primarily, however, kafenia were places where males
gathered to get the news of the day, play cards, receive mail,
hire translators, and consult letter writers. Kafenia also oc-
casionally sponsored shadow-puppet shows (the Greek Kara-
giozis), lectures, and musical evenings. During the first decades
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of mass immigration the kafenia rather than churches served as
de facto community livingrooms. This began to change with
the steady arrival of Greek women, but the kafenia remained
important centers as late as the 1940s.

Labor radical John Poulos has provided an insider's view
of the kafenia ambiance of the early 1930s.9 His father, a vice-
president of an antitnonarchist organization, owned a kafenion
in Lynn, Massachusetts. Poulos found that political recruitment
was usually somewhat secretive and one-on-one. The process
generated structures more akin to affinity groups than formal
parties. Political discussion was incessant with individuals re-
counting personal experiences within ideological or ethnic frame-
works. Among the Lynn kafenion regulars were former mem-
bers of the SLP and IWW. Militant supporters of Sacco and
Vanzetti made a particularly strong impression on John Poulos
and his younger brother Constantine. Mostly as a result of this
political exposure, the brothers devoured all the radical literature
they could get hold of, and both became prominent community
activists. We can assume that other Greek organizers who have
not left a public record of their ideological formation had similar
political baptisms in other kafenia.

John Poulos's first major political activity was to organize
some 2,000 predominantly Greek workers into a food workers
local of the American Federation of Labor (AFL). In due
course he led his group into the newly formed CIO, then in
its most radical phase. Poulos was a delegate at the founding
convention of the CIO and was named CIO director of the
North Shore area, where he oversaw the organizing of tens of
thousands of workers in cities such as Lynn, Peabody, and Salem.
Poulos was also drawn into the Trotskyist movement and at
various times was a member of the Communist League of Amer-
ica, the Socialist Workers Party, and the Workers Party. 'While
this orientation was distinct from his direct CIO work, his radical
views were not kept secret and had no adverse effect on his
influence with rank-and-file workers.

Constantine Poulos became editor of the monthly magazine
of the American Hellenic Education Progressive Association
(AHEPA), the largest and most influential Greek fraternal
order. During his editorship the magazine had a strong leftist
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tilt most obvious in its strong antifascism and defense of the
foreign born." With the onset of World War II, Poulos be-
came a correspondent for the Overseas News Agancy, and in
1943 he became the first American reporter to enter occupied
Greece. He immediately established cordial contacts with the
Communist-led guerrillas of the National Liberation Front, and
his upbeat reports were carried in major American dailies, The
Nation, and the Greek-language press. At war's end, even
though Poulos did not consider himself a Marxist, he was ex-
pelled from Greece for "pro-Communist" sympathies. He suf-
fered a period of graylisting and ended up as owner/editor of
a small-town newspaper where his work eventually earned him
a Pulitzer prize."

At the same time that the IWW was leading strikes of
textile workers in Massachusetts, it was deeply involved in strikes
by food workers employed by New York City hotels. Formal
TW'W units and unions with IWW stalwarts continued to be
at the core of various food-worker locals well into the 1920s.
Successor AFL and CIO locals would be noted for their radical
ideology and direct-action tactics. Hundreds of Greek workers
were involved in these organizations, and many actions took
place in the immediate vicinity of the largest Greek community
in Manhattan. Activists like Hans Claron, who organized food
workers at Columbia University for one of these unions in the
late teens, were still active forty years later in the antijunta
movement of 1967-1974. Claron and other militants also estab-
lished the Spartakos Workers Club, which was destined to play
a major role in the Communist movement launched in 1919.
The Spartakos Club was located in New York City's West Twen-
ties, which put it adjacent to the fur district where some 2,000
Greeks were employed, the flower district which was dominated
by Greeks, and the vibrant Greek taverna scene of Eighth
Avenue.'

Even more Greek workers were exposed to IWW influence
in the West. By 1910 there were some 40,000 Greek males in
that region working as miners, railroad workers, lumberjacks,
and construction workers. Greeks were peripherally involved in
numerous IWW actions, but the best-documented interaction in-
volved a 1912 saw mill strike in Grays Harbor, Washington."

Greek American Radicalism: The Twentieth Century	 11



Greeks were the largest ethnic component of the striking work
force, and the action was known locally as the IWW-Greek
Strike. Physical violence by the police was used against the
strikers, and the Greek section was physically cleared as a pre-
lude to the forced expulsion of all Greeks by ship and train.
This deportation occurred at a time when Greeks would often
go hundreds of miles to support strikers from the same villages
or region in the homeland. When the nearly 200 Greek workers
expelled from Grays Harbor scattered throughout the region,
their experiences were rehashed at every kafenion, whether
seen as being primarily an ethnic or class insult. The Greek
consul, then residing in Tacoma, was outraged and registered a
formal complaint.14

That same year Greek workers participated in a strike led
by the radical Western Federation of Miners (WFM) at Bingham,
a copper-mining suburb of Salt Lake City, Utah. Elimination
of the local Greek labor boss, the most powerful in the West,
was a prime ethnic issue, but the Greek miners were fully aware
of the broader class questions involved. Well before the strike
the 'WFM constitution and WFM political literature had been
printed in Greek translations. When would-be scabs escorted
by National Guardsmen and company police tried to enter the
mine, they were fired upon by workers. Leading this armed de-
fense were Cretans who had recently waged guerrilla war against
the Ottoman Turks on their home island: they seized the high
ground around the mine entrances and could not be dislodged.
Even when the company agreed to dismiss the Greek labor boss,
the Greeks voted to continue the strike. The final settlement did
not include recognition of the WFM, but labor bosses were
eliminated, wages raised, and safety standards established. The
Greeks worked closely with Italian and Japanese costrikers, and
their reputation as steadfast militants was enhanced!'

Historians have debated how much of the Greek motiva-
tion at Bingham was a matter of philotimo (honor) and how
much reflected class consciousness!' All agree that the 10,000
Greeks in the Intermountain West had been at sites heavily
propagandized by the IWW, WFM, and other radical organiza-
tions. Some Greeks lived in towns run by Socialist Party (SP)
administrations, and one Seattle carpenter is on record as judg-
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ing the Socialists as far too conservative! The one Greek or-
ganizer for the IWW known by name is Louis Theos (Theo-
doropoulos), who was in Utah and Colorado organizing clan-
destinely in 1912. The undercover approach was typical of many
IWW organizers at the time and blended with the Greek tradi-
tion of secret revolutionary societies of the kind that had led
the national liberation movement against the Ottoman Empire.
Despite these traditions, Greek names are found in IWW and
WFM branches at Bingham as early as 1906."

Less direct indication of IWW influence is the rhetoric
used by Greeks in some of their public letters. One Colorado
newspaper quoted a Greek worker as saying, "The miners union
is greater than the U.S. government and when the union gives
the word to fire upon soldiers, we will obey that order."" IWW
slogans such as "An injury to one is an injury to all" easily
fused with the concept of phiktimo. Public letters by Greeks
also contain a greeting translatable as "fellow worker," the
IWW equivalent of comrade. Finally, the idea of an industrial
army to address ethnic and class injustices was certainly con-
genial to men with a recent revolutionary tradition and a cul-
tural ethic in which ownership of a gun was considered a sign
of national and individual independence.

In the year following the gunplay at Bingham, Greeks were
involved in the Ludlow strike in Colorado. The leader of the
Greeks was Louis Tikas. His immediate support group was com-
posed of some fifty Cretans, some of whom were Bingham vet-
erans. Historian Zeese Papanikolas has spent years trying to
establish Tikas's background and ideology." Amid the many
gray areas that have emerged from that analysis are many
radical elements.

Before becoming an organizer for the United Mine Workers
(UMW), the job which took him to Ludlow, Tikas owned a
kafenion in Denver, Colorado, that was directly across the
street from the IWW hall. The kafenion served a Greek work-
ing-class district that was largely confluent with the major
area of IWW activity. Given the Greek passion for politics
and the ,[WW gift for publicity, it is impossible that Greeks
passing through Denver would not have been exposed to the
IWW perspective. At one point Tikas tried to join the Denver

Greek American Radicalism: The Twentieth Century	 13



Police Department and was rejected on the grounds that he was
an IWW.21 Whether true or false, that such an assertion seemed
credible to the Denver police says a great deal about Tikas's
political reputation.

Although philotima clearly motivated Tikas and other Greeks
during the Ludlow strike, they marched with celebrated radicals
such as Mother Jones and had cordial relations with other ethnic
groups. In fact, Tikas was not killed defending Greeks but try-
ing to bring non-Greek families to safety during a machine gun
assault by the company on the strikers' colony. Even more than
what happened at Grays Harbor and Bingham, the martyrdom
of Tikas and the national uproar and near civil war over what
became known as the Ludlow Massacre surely stirred Greek
miners and kafenia regulars throughout the West.

Thirteen years after the Ludlow Massacre, Colorado miners
again felt strong enough to strike. The union officially in-
volved was the same UMW that had employed Tikas as an or-
ganizer, but the actual strike leaders were IWWs, a fact featured
in one newspaper headline after another. A score of strikers were
killed during a long struggle which saw the Rockefeller in-
terests using machine guns and aircraft against the strikers. In
the southern coal fields, the area where Tikas had been active,
Greeks were among those killed, were frequently cited as lead-
ing agitators in local newspaper stories, and composed the
majority of those involved in an IWW-organized lawsuit against
the company. This considerable Greek involvement in the 1928
strike is determined almost exclusively from distinctly Greek
names on records and thus constitutes a minimal record.22

Details about such events and their impact on the per-
manent Greek communities which eventually formed have re-
mained blurred. Few of the participants were ever interviewed
by professional scholars, and many spent their declining years
in the rundown areas of industrial centers, a phenomenon which
may account for their frequent appearance in the hardboiled
school of fiction associated with Dashiell Hammett. The Greek-
town bachelors were not at ease with the increasingly church-
oriented Greek communities and do not appear in most local
parish histories. Others in the first generation married non-
Greeks, and their children had no significant Greek identity.

14
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Only occasionally are flashes of the old passions visible. In
Salt Lake City, a plaque before the major Greek Orthodox
church lists all the local Greeks killed in foreign wars or mine
disasters, a striking and unusual coupling of national and class
pride. By and large, however, the tens of thousands of Greek
workers who labored west of the Mississippi make up a lost
epoch of Greek-American history.'

An insight on how the IWW ambiance affected individual
Greeks in these regions is offered by L. S. Stavrianos. Best known
as a historian of the Balkans, Stavrianos worked at the Greek
desk of the Office of Strategic Services (OSS) during World
War IL In 1952 he published Greece: American Dilemma and
Opportunity, a landmark critique of American policy in Greece
which the government tried to suppress. In the 1930s, while
still a young man, Stavrianos had spent his summer vacations in
Vancouver, Canada. He worked in a dingy Greek diner in a
skid-row area adjacent to Vancouver's version of Hyde Park.
IWWs who gave speeches in the park frequented the diner for
coffee and doughnuts. In a book summing up his life's learn-
ing, he writes that •he felt "overwhelmed by what they told
me."26 Their analysis of the world did not ultimately satisfy
him, but they spurred him to ask questions and to challenge
conventional solutions: "The IWWs left an imprint far deeper
and more enduring than anything I ever learned in a classroom
or textbooks.""

The cultural arc linking the antimonarchist kafenion in
Lynn, the Spartakos Workers Club in New York City, the Tikas
kafenion in Denver, and the skid-row diner in Vancouver is
not the classic orbit of ideological agitation. It does not indicate
that IWW anarcho-syndicalism prevailed among Greeks in some
subterranean or homeopathic manner. But it does suggest that
some IWW views and attitudes became woven into the Greek
ethnic tapestry to become part of ongoing labor, intellectual,
and community traditions.

The Communist Party

In 1919 John Reed, the celebrated author of Ten Days
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That Shook The World, led a left-wing split from the Socialist
Party to launch an American communist party on the Russian
model. Four other communist parties were begun at approximately
the same time. A decade of bitter infighting would ensue be-
fore the groups coalesced into what became the CP (Communist
Party-USA). Although there had been no distinct Greek-language
federation in the SP, Greek radicals rallied to Reed's organiza-
tion. New York's Spartakos Club soon became the organizing
hub of what emerged as the largest and most important radical
current in Greek America.

The revolutionary debates among Greeks were as intense
as elsewhere in the American movement. The IWW, badly
mauled by persecution during the First World War and des-
tined to implode at its 1924 convention, issued three of its
standard pamphlets in Greek for the first time: "The Revolu-
tionary IWW," "The Economic Interpretation of the Job," and
"What Is the IWW?"28 These indicate a Greek presence at the
Chicago IWW printing headquarters and some expectations of
recruitable Greek workers. Another presentation of socialist
alternatives originating in Chicago was George Katsiolis's The
Crimes of Civilization, a Greek-language book that appears to
have been self-published.29

Joining in the debate was the SLP, which published at least
ten pamphlets in Greek from 1917-1933 while continuing to
irregularly publish the newspaper Organosis." All but one of
the pamphlets were written by SLP founder Daniel De Leon
or his successor Arnold Petersen. The exception was a 1920
pamphlet entitled "The Condition of Greek Worker Federations
in America."" The addresses on the pamphlets for contacting
Greek-speaking SLPers included a box office in Cincinnati and
street addresses in Detroit, Michigan, and Brooklyn. The Brook-
lyn address was on Atlantic Avenue in a district heavily pop-
ulated by Greek waiters," and the Detroit address was on a
major artery in that city's growing Greektown. The cover matter
urged Greek workers to adhere to the Detroit IWW, an SLP
organi7ation that had broken from the formal IW W in 1908.
The SLP pamphlets were usually printed at party headquarters
in New York, but some were made by Greek printers such
as the D. C. Divry firm (famous for its Greek dictionaries and
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school books) in New York. The 1917 translation of De Leon's
"Reform and Revolution" apparently sold well enough to be
reprinted with new typesetting in 1930.

The fledgling Communists had two major advantages over
their IWW and SLP rivals. They were associated with a success-
ful workers revolution and they had working relations with a
homeland party which provided them with agitational literature.
Among the imported titles were standard revolutionary texts
such as a Greek translation of Lenin's State and Revolution and
Greek-oriented titles such as I. K. Kordatou's An Economic
interpretation of the Greek Revolution of 1821.33 This literature,
usually printed in Athens, bore a stamp with an American address
and directions on how to order more literature. Such links with
the homeland party became a permanent feature of the Greek-
language Communist movement in America.

Easily the most effective outreach developed by the Greek
Communists was a succession of newspapers published daily,
twice a week, and weekly at various times: Phoni tou Ergatou
(Voice of the Worker), 1918-1923; Embros (Forward), 1923-
1938; Eleftheria (Freedom), 1938-1941; and Elleno-Arnerikaniko
Vima (Greek-American Tribune), 1931-1959. The earlier titles
had a revolutionary tone and featured hammer-and-sickle in-
signias on their mastheads; the latter two reflected the less
abrasive style and rhetoric of the Popular Front. Peak circula-
tion of the Communist press came in the 1940s when Vima
hit 10,000 for special events and ran 8,500 regularly. This com-
pares decently with the claimed 13,000 circulation of the liberal
Ethnikos Keryx (National Herald) or the 16,000 claimed cir-
culation of the conservative Atlantis, the two national Greek-
language dailies." Because Vima had multiple readers at the
worker clubs that served as its distribution centers, its impact
on Greek-speaking workers was comparable to that of the dailies
which went to individual homes and institutions.

From the outset the Greek Communists directed their ener-
gies almost exclusively to the working class. The region of
greatest agitation was bound on the east and west by New York
and Chicago and on the north and south by Boston and Bal-
timore. Rather than trying to recruit the workers in this in-
dustrial belt directly into the CP, the organizers were satisfied
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if their contacts accepted party literature and frequented a
workers' club. Serving as political kafenia, these clubs were
utilized to distribute CP literature, promote special campaigns,
and generally serve as a conduit to community activists.

A breakthrough organizing success for the Communists
came in the mid-1920s. The Fur Workers Union had recently
come under the leadership of communist Ben Gold, who un-
derstood that the mainly Jewish union would not be secure until
some 300 Greek-owned fur shops employing some 1,500 Greek
workers at any given moment were also organized. The Greek
workers had never been approached by fur union organizers who
spoke Greek. Gold addressed this problem by hiring four or-
ganizers from the ranks of the Spartakos Club. By August 1925
hundreds of Greeks were attending organizational meetings.
That October a ten-day strike organized all of the Greek shops
and brought Greek wages and conditions up to the higher stand-
ards of the unionized shops."

For the next decade the Fur Workers Union, perhaps the
most radical in New York City, would be under constant attack
from gangsters hired by employers and anti-Communist poli-
ticians. The conservative Greek press, shamelessly anti-Semitic
at times, took Greek workers to task for believing they had more
in common with Jewish workers than Greek bosses. Workers
were further berated for belonging to a union that gave full
rights to blacks. Much was made of the fact that hundreds of
•Greek women worked in these shops. Such attacks had little
effect. The Greek furriers were known as extremely loyal and
militant trade unionists. The New York Greek unit grew strong
enough to support organizing drives in other states. Tom Galanos,
a Greek organizer known for his militancy, became the major
leader of all the furriers in Newark, New Jersey. John Vafiades,
leader of the New York furriers, took part in an organizing
drive in Massachusetts aimed at leather workers which cul-
minated in an expanded Fur and Leather Workers Union. The
general success of the union was extraordinary. By 1940 it had
achieved 100 percent representation in fur and leather.

The fur workers were the bedrock of the Greek Left. They
supported a whole plethora of activities associated with progres-
sive trade unions: summer camps, theatrical nights, musical events,
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lectures, and the like. The fur workers were also key to the
success of the Communist press and played a role in creating
the Greek lodges of the International Workmen's Order, which
hit a peak of thirty Greek lodges with some 1,500 members.'

Given the proportionally small number of Greeks on any
given work site, Greek Communists usually worked in a multi-
ethnic context. This is evidenced in the work of Demosthenes
Nicas, a CIO organizer in a belt extending roughly from Akron,
Ohio, to Pittsburgh, Pennsylvania. Nicas used kafenia patrons
and Embros subscribers to make contacts in each new town.
When full-blown strikes were on the agenda, every effort was
made to engage the Greek community as a whole. During a
key organizing drive in Akron, for example, both Greek churches
were open to the strikers for organizational needs and both
parishes were supportive in other ways as well. Panayotis
Kajalias, one of the Akron leaders, was a Communist whose
roots went back to the SLP. Nicas was often in contact with
such persons as he engaged in the broad task of building
the CIO."

Other radicals had both deeper and lesser contacts with the
Greek community per se. Charles Rivers, a Greek Communist
who worked as an organizer for the radical United Electrical
Workers (UEW) in campaigns that organized over 100,000
workers, had only nominal Greek contacts until his later in-
volvement with the anti junta movement." In contrast, writer
Theano Papazoglou-Margari, who worked closely with Nicas
in the late 1930s to keep the Communist workers' club in Chicago
afloat, became a beloved weekly colucnist for Ethnikos Keryx.
Papazoglou-Margari, who wrote in Greek and often featured
Greek women in her writing, also has the distinction of being
the first Greek woman to contribute to a Communist newspaper,
the pioneering Phoni tou Ergatou.4°

Individual biographies of some representative 1930s Com-
munists and sympathizers illustrate their geographic spread and
community impact. In 1930 food worker Steve Katovis was killed
by New York City police during a strike. The circumstances were
such that Katovis was mourned as a labor martyr. More than
20,000 workers of all ethnic backgrounds viewed his corpse at
a workers' center on Union Square and some 50,000 demonstrated
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in his name. A 31-page biography issued shortly thereafter
provides insights into the life of a rank-and-file Communist
militant." Before joining the CP, the Greek-born Katovis had
been an IWW who worked on both coasts as a taxi driver,
mechanic, and dock worker. As part of his CP duties, he went
to Jersey City every other week to organize restaurant workers
with his brother. He also belonged to an informal group of six
Greeks who attended night school to study engineering. Once
trained, they planned to go to the USSR "to build socialism."

A second labor martyr of that era was Nick Bordoise
(Condorakis). He and another worker were killed by police
during the famous San Francisco General Strike of 1934. Their
joint funeral was turned into a major labor parade led by Harry
Bridges, the legendary longshoremen's leader. Three trucks were
needed to carry the mourning flowers as thousands of longshore-
men marched in the funeral cortege and thousands more lined
the streets. Scores of Greek relatives and friends, singing the
International with raised fists clenched in the Communist salute,
marched directly behind Bordoise's coffin. Sam Darcy, the local
Communist leader, eulogized Bordoise, calling him one of the
party's most active members. Commentators have further noted
that Bordoise's wife and brother were also militants.'

The activities of other Greek radicals in the Bay area
indicate that Bordoise did not operate in an ethnic vacuum. In
1933 poet Takis George published a collection of his work
which contained poems praising Lenin, Stalin, the prototypical
worker, and a USSR heralded as "the mecca of humankind?"43
George had previously published Modern Greek Proverbs as
one of the Haldeman-Julius Blue Book series of socialist-inclined
literature. What is most significant about George is that he was
not only a respected member of the Greek community but also
a teacher at the local Greek school. Among his students were
Jim DiIles, who later wrote The Good Thief" (one of the few
proletarian novels by a Greek-American author), and Tom Nico-
lopulos, who became a labor mediator identified with progres-
sive causes. In his later years Nicolopulos contributed regularly
to the biweekly Hellenic Journal newspaper. His journalism re-
counted the 1930s in South City, a smokestack suburb some
ten miles south of San Francisco. Nicolopulos deals at length
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with the radical literature familiar to the hundred or so Greeks
living in South City boarding houses. He notes their support of
Upton Sinclair in the 1934 governor's race, their broad ac-
quaintance with political issues of all kinds, and their inter-
action with other ethnic groups.' Also involved in San Fran-
cisco radical circles was Alex Georgiadis, an activist in two
militant unions, the San Francisco Newspaper Guild and the
Pile Driver's Union. He became co-organizer of the California
CIO Political Action Committee of 1948 and in the late 1960s
was involved in the formation of the Venceremos Brigades which
sent volunteer workers to Castro's Cuba."

The multifaceted nature of 1930s radicalism is person-
ified in Alexander Karanikas. As a student in the 1930s he
was active in the anti-fascist movement and wrote poetry for
publications as varied as the Harvard Advocate and the Hellenic
World. During the war years he wrote a weekly column for
the CIO News (Allegheny-Kiski Valley edition) that was often
reprinted in Vima. Karanikas also wrote pro-labor commentary
for local radio stations in New Hampshire and Pennsylvania.
In 1948 he ran for Congress as a candidate of the Progressive
Party in his native New Hampshire. Blacklisted as the decade
ended, he went back to college from which he emerged as an
expert on how modern Greeks had been depicted in American
literature. His Hellenes and Hellions has become the standard
work in that field. Karanikas further contributed to Greek-
American history as an adviser to two television films about
Greeks in America shown on public television's American Play-
house: King of America and My Palikar.47

Another gauge of leftist ideology is that some 200 Greeks
living in America volunteered to fight for the Loyalists in the
Spanish Civil War. Most served with the American brigade,
but a few enrolled in the multinational Dimitrov Brigade. The
names and brief identifications of these volunteers have been
preserved in a memorial chapbook. A number of individuals
are photographed holding copies of Embros, and most appear
to have working-class origins."

The Greek Communists tried to harness the strong anti-
fascist sentiment of the community through the creation of The
Greek Workers Federation (1935-1937), later renamed The
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Greek American Union for Democracy. One of its major suc-
cesses was in joining forces with liberals associated with Ethnikos
Keryx to thwart efforts of General Ioannis Metaxas, the pro-
German Greek dictator, to set up American support groups
similar to the German blind. This coalition with liberals
blossomed with the coming of World War II as both groups
fought for aid to Greek guerrillas and general Greek war re-
lief. Rallies, war bond drives, and social events of all kinds
marked an alliance whose dominance of the community was
duly noted in OSS documents.°

Greek labor showed its formal power by creating the Greek
American Labor Committee. Twenty-two AFL and ao locals
with a combined membership of over 100,000 were directly
represented, and there were observers from twelve other unions.
The Committee was an effective pressure group within the
Democratic Party, the CIO, and the Roosevelt administration
in general. At the end of the war, the Committee appeared at
hearing in Washington, DC, in an unsuccessful bid to alter
American policy in Greece.

The ties between Greek Communists in America and home-
land Communists deepened during the war years. Playing a
significant role in that process was the Greek Maritime Union,
which until 1941 had been named the Greek Seamen's Union.
Its 600 members were all Greek nationals. When the Nazis
occupied Greece, union headquarters were split between New
York and London. The New York leaders established close
ties with the Spartakos group, the fur workers, and Greek Amer-
icans in the National Maritime Union. As fervent radicals de-
voted to the Popular Front, the Greek seamen volunteered to
man ships that carried munitions from America to Murmansk,
the most dangerous of all the North Atlantic runs. Their heroism
was so outstanding that the union was separately decorated by
Stalin, Roosevelt, and Churchill. While fully participating in this
invaluable war effort, the union simultaneously struggled with
Greek shipowners in a successful effort to upgrade conditions
and wages to American standards. Through the 1940s the New
York local published its own newsletter and was involved in
the social life of the Greek-American left. Not a few marriages
were one byproduct. The Greek-born head of the Greek Maritime

22	 JOURNAL OF THE HELLENIC DIASPORA



Union, for example, wed an American-born fur worker.5"
The heady rise and community visibility of the Communists

in the 1940s was to be followed by an abrupt decline into cul-
tural oblivion. The Greek Communists were doubly vulnerable
to McCarthyism. Like all Communists deeply involved in labor
unions, they bore the full brunt of the anti-Communist provisions
of the Taft-Hartley Act. Most of the unions with which they
were affiliated were either purged from the CIO or purged
Communists from their ranks. The Greeks also endured negative
fallout from the bitter civil war in Greece in which the U.S.
backed a monarchist/liberal coalition fighting guerrillas nom-
inally backed by Yugoslavia and the Eastern bloc nations. As
all Greek-American organizations not in the CP orbit enthusias-
tically supported the American policy in Greece, any vocal dis-
senters faced immediate ostracism from the community. This
atmosphere quickly evaporated the alliance with liberals. *When
scores of Greek radicals went to court to fight deportation,
there was no community support of the kind that had been
mounted in the late 1930s to defend the foreign-born.

Among those who would be deported were leaders of the
Greek Maritime Union and the Fur and Leather Workers Union.
More typical targets were rank-and-file militants like Gus Polites,
a retired Detroit restaurant worker who had organized auto
workers in the 1930s and had been active in the workers' club
in Greektown. The purpose in prosecuting such a man was less
to combat contemporary Communist influence than to send a
message to the community about the long-term perils of being
an avowed radical. A number of Greeks facing deportation were
so infirm that they died before their cases were legally resolved.
The deportation policy, however, was entirely effective in break-
ing the back of the Communist movement among Greeks. Sym-
pathizers ran for the sidelines, while known "reds" formally or
informally dropped out of sight."

Some of the organizational policies of the Greek Com-
munists contributed to the totality of their debacle. Vima con-
tinued to print almost entirely in Greek, a practice which had
inevitably cut it off from American-born Greeks who usually
did not read Greek well, if at all. Kafenion culture, which had
been central to Communist organizing, had also become in-
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creasingly problematic with the gradual demise of Greektowns,
the rising influence of the Greek Orthodox church, and grow-
ing ethnic affluence based on assimilation. The strong and open
bond with Greece's Communists and the USSR, a boon in the
1940s, became an ideological albatross with the deepening of
the Cold War. Vima folded in 1959 as the direct support group
fell to less than a hundred and fewer and fewer sympathizers
were willing to risk having a Communist paper seen in their
home or workplace. The era of Communist influence in Greek
America was over, and a convenient cultural amnesia soon took
hold that wiped out even its memory.

The Noncommunist Left

The only significant radical opposition the Greek Com-
munists ever faced in organized labor was a 1934 New York
City hotel workers strike that was under Trotskyist influence.
Among the strike leaders was Aristodemos Kaldis, later to be-
come a prominent painter. In 1906 the 17-year-old Kaldis had
arrived in Boston, where he quickly became active as a jour-
nalist and labor agitator. He was drawn to the Communist move-
ment and in the late 1920s he aligned with Trotsky. After
taking up residence in New York City, Kaldis became editor of
The Communist, a monthly Greek-language newspaper launched
in 1930 that lasted for only a handful of issues. His first editorial
was addressed to Spartakos Club comrades, whom he urged to
fulfill the original mandate of the Bolshevik revolution by break-
ing with Stalin and rallying to Trotsky."

Such appeals to activists proved ineffective. With the onset
of the 1934 strike which was highlighted by street rallies that
attracted thousands of workers, the Trotskyists hoped to directly
recruit a mass base. Kaldis was part of a multiethnic leadership
that formed a new union affiliated with the AFL. Although the
immediate strike was won, the organizers soon quarreled among
themselves, and the new union disintegrated. During this same
period Kaldis met his future wife, Laurie Eglington, editor of
the influential Art News. Although Kaldis never disavowed his
radical politics, he was never again organizationally affiliated
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and thereafter devoted himself to painting. In 1937 he befriended
Diego Rivera, then working on his Rockefeller Center mural.
A few years later Kaldis attracted considerable attention in the
art world with twelve lectures at Carnegie Hall passionately
espousing the principles of modern art."

Many other influential artists and intellectuals were involved
in the radicalism of the 1930s. Theodore Stamos, eventually to
become a famous abstract expressionist, was a member of the
original John Reed Club but broke with the CP over the Hitler-
Stalin Pact. He continued to think of himself as a democratic
socialist but was not politically active. Critic Nicholas Calas
arrived in New York City in 1940 and presented his anarcho-
surrealistic perspectives in major art publications. Although an-
other unaffiliated leftist, he remained in direct contact with the
most famous of all Greek Trotskyists, Michael Raptis (better
known as Pablo)." Kimon Friar, who became the most prolific
translator of contemporary Greek poets, including Communist
Yannis Ritsos, was active on behalf of Loyalist Spain."' Broad-
way gossip columnist Paul Denis, a militant in the Newspaper
Guild, headed "Greeks for Norman Thomas" in 1936.57 Dean
Alfange, a former national officer in AHEPA, ran for governor
of New York on the American Labor Party ticket in 1940.
Later he joined other socialists who bolted the ALP, which they
felt had fallen under Communist influence, to found the Liberal
Party." By far the most famous of the anti-Communist radicals
was actor/director Elia Kazan, who broke with the CP in 1935
and became infamous as •a government "friendly witness" in
the 1950s."

Specific anti-Communism, however, was not the rule in
Greek America until after World War II. More typical was the
casual fusion of art, politics, and community found in the life
of Helen Christophorides Nicas. Her father, Demetrius Chris-
tophorides, was always a liberal, but in 1936 he left a reporter's
job at Ethnikos Keryx to become editor of Eleftheria and then
Vima. Her husband, Demosthenes Nicas, a paid CIO organizer
from 1937-1939, had joined the IWW in 1916 shortly after his
arrival in America and had switched to John Reed's Communist
Labor Party in 1919. Before her marriage to Nicas in 1942,
Helen Christophorides had frequented an informal social circle
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centered on sculptor Michael Lekakis, a group she has charac-
terized as very progressive but not political. Her sister, in turn,
belonged to a dance troupe of young Greek-American women
organized by Maria Theresa Bourgeois, a former student of
Isadora Duncan. Half of their repertoire consisted of traditional
folk dances and other half of modern dances inspired by Duncan.
The troupe performed in ethnic auditoriums and broader profes-
sional venues such as Carnegie Hall. In the mid-1930s Helen
Christophorides was also a founding member of the Artemis
Club, the first organization of Greek women at Hunter College
(and probably anywhere in the NYC university system). Her
strictly political activism had been limited to helping her father
edit the English-language sections of Eleftheria and Vima and
to serving as de facto circulation clerk." These individual ex-
periences reflect the general leftist climate of the era. Nothing
remotely similar would recur until the 1960s, and the impact in
ethnic communities would not be nearly as intense or pervasive.

The Antijunta Movement

The Greek military dictatorship of 1967-1974 sparked a
protest movement that was a somewhat anemic reprise of the
radical/liberal alliance of World War II. This political force
consisted of from ten to twenty local committees at any given
time. Each committee sponsored lectures and other public events.
A number of them issued newsletters, and both the New York
and Boston committees had radio programs. The committee
membership was largely composed of liberals outraged by
the dictatorship in Greece, New Left activities seeking a com-
munity base, stranded Greek nationals of leftist persuasion, and
veterans of the Communist left. The movement drew thousands
to its events, but its hard core remained in the hundreds. The
independently organized groups were often in contact with one
another, but attempts to form a national umbrella organization
ultimately proved futile. Contacts with antijunta organizations
in countries other than Canada were episodic.

For the greater part of the junta's existence, the Greek-
American community remained neutral or thought the junta an
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unpleasant but necessary component of the Cold War. That
view was bolstered by the enthusiastic support the junta re-
ceived from then Vice President Spiro Agnew and an industrial
group headed by oil magnate Tom Pappas. Only as the fascistic
nature of the regime became absolutely clear through its use
of torture and other brutalities did Greek-American sentiment
turn negative. The antijunta movement most certainly played
some role in that process of education. Of greater long-term
consequence was that antijunta activists, vindicated by their fierce
defense of democratic values, would become community leaders
in the decades which followed.

Leading anti junta liberal academics such as Adamantia
PoIlls went on to form the Modern Greek Studies Association,
which has become the premier scholarly organization of its kind.
The Journal of the Hellenic Diaspora, begun by radicals as an
antijunta organ, evolved into a prestigious academic journal
without losing its leftist edge. Other antijunta activists became
prominent in Greek-language theater, in Greek Orthodox tele-
vision production, and in the Greek press, most prominently at
Proini (The Morning), a Greek-language daily founded in
1976, The feeling uniting movement alumni was that never again
could dictatorship arise in Greece without Greek Americans con-
sidering it absolutely indefensible on any grounds.

Complicating the legacy of the antijunta movement was that
one of its strongest currents was made up of supporters of
socialist Andreas Papandreou. When Papandreou was elected
prime minister of Greece in 1980, many individuals who had
been active in the American antijunta movement entered govern-
ment service in Greece or staffed Greek agencies in the United
States. Some Greek Americans concluded that much of the anti-
junta movement had just been an overseas extension of home-
land politics rather than a bona fide, indigenous movement.
On the positive side, Papandreou's election legitimized socialism
as a political ideology, while his conservative predecessor had
already decriminalized the Greek Communist Party (KKE), an
act seen as informally closing the era of the civil war.

Despite these developments, a left-leaning immigrant flow,
and the fact that half of the Greek population consistently voted
left-of-center, the Greek-American left did not revive. The im-
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migrant impact proved short-lived and was mainly confined to
overseas branches of homeland movements that were largely
irrelevant to most Greek Americans. Some new cultural organiza-
tions and radio programs had radical sponsorship, but they
avoided ideological identification, much less proselytizing. Other
initiatives, such as the Greek American Labor Council founded
by trade unionists in 1990 to work within the AFL-CIO and to
promote working-class issues in the community, were essentially
reformist in nature. Most radicals primarily operated as individ-
uals in various scholarly and artistic fields. While the sum of
these activities and those noted earlier were not negligible, they
did not constitute a coherent political movement. Mitigating
against a new radicalism was the affluence of Greek Americans
and their increasing comfort with assimilation into mainstream
culture.

Conclusion

Although the existence of a Greek-American left has been
denied by almost all historians writing before the 1980s, Greek
radicals have played a significant role in Greek American life
at various times and in various places. During the early decades
of the twentieth century, the Greek left consisted primarily of
unskilled workers operating in affinity groups that struggled
for basic civil rights and labor reform. In the 1920s the Com-
munist Party succeeded in building a hard core of Greek cadres
and gained considerable community influence in the working-
class and antifascist movements of the 1930s and 1940s. Con-
current with that development, a variegated non-Communist left
was active in various cultural spheres.

McCarthyism and the Cold War closed the era of the Com-
munist left, wiping out not only its memory but the memory of
its predecessors. An antijunta movement, now greatly admired
but not initially popular, put reform and even radicalism back
on the ethnic agenda in the 1960s. One long-term consequence
was a new wave of scholarship that added labor, feminist, and
radical currents to existing ethnic histories which had been
largely restricted to religious life, fraternal organizations, and
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prominent individuals. As the century ends, the Greek-American
left lacks organizational expression, existing primarily as an in-
formal network of mutual interests.

The course of Greek-American radicalism and its belated
appearance in ethnic histories probably contains elements to be
found in other immigrant experiences that have not been examined
for this kind of hidden history. The merger of ethnic and class
interests in the early period of immigration is likely a common
phenomenon with conventional historians inclined to a strictly
ethnic interpretation of social struggles. The fate of ethnic Com-
munist movements is almost inevitably linked to the experience
of Communism in the homeland and the nature of the bonds
between homeland and overseas Communists. Non-Communist
radicalism may exhibit a similar paradigm. In the Greek case,
the lack of radical alternatives to Communism in America surely
reflects the circumstance that Greece had no viable socialist or
anarchist movements prior to the 1960s. The relative isolation
of radical artists and intellectuals not organizationally affiliated
is yet another probable constant.

The entire ethnic trajectory may finally prove to be more
closely related to basic American patterns than ethnic specialists
care to admit. The Communist movement among Greek Americans,
despite many unique aspects, largely parallels the general course
of American Communism For all immigrants of the Great Migra-
tion, there is also a predictable decline in all forms of radicalism
as the group moves toward assimilation and is culturally diluted
by outmarriage. When the cultural center of any given group is
the fourth and fifth generations, cohorts without the experience
of even one foreign-born grandparent, political patterns in that
community are like to converge even more strongly with that of
the dominant American culture.
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The Greeks in America
as I Saw Them

by MARIA SARANTOPOULOU EKONOMIDOU

On the Expedition

Thus I found myself with my suitcase in hand in some
railroad station where a traveler can become lost, sometimes
in a hamlet where the station also served as a post office, and
often in wild, uninhabitated places where for long distances
I could not see a living soul around me, my only faithful com-
panions my suitcase and railroad schedule. I went from being
lost in a multitude, in an ant hill of people who filled the
streets of the big cities, to being looked at as the most unusual
visitor in a hamlet.

At times I passed unnoticed, but at other times all glances
were turned on me. "Greek Lady," said the American villager
to whom Greeks like a lightning flash had identified me. "Drum-
mer [salesperson)" thought the employees of the hotel and the

MARIA SARANTOPOULOU EKONOMIDOU, an Athenian journalist who
traveled throughout the North American continent in the 1910s,
wrote one of the most extraordinary documents in Greek American
literature, E Ellines us Amerikis opos tons edba (New York: D. C.
Divry Printing, 1916). Her book offers one of the few female
voices from that era and is unique in the passion with which it ex-
poses the miserable living and working conditions of the masses of
immigrant workers. Ekonomidou also castigated the Pan-Hellenic
Unions sponsored by the Greek government for being solely con-
cerned about agitating immigrants about their obligations to the
homeland while remaining silent about their daily exploitation. The
chapters of the book which follow focus on the plight of Greek
miners in the West. They were translated by Thalia and Katherine
Papachristos with editing by Helen Zeese Papanikolas and Dan
Georgakas.
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guests who saw me in the dining room and as I was coining
and going.

In spite of all the difficulties that presented themselves
to an inexperienced Greek woman, I was not discouraged. My
compass was the duty I felt to those near me and to my native
land. I felt my soul illuminated by the holy torch of self-
confidence. I succeeded in visiting forty-seven states, the whole
of Canada (from Montreal to Vancouver), Cuba, and part of
Mexico.

I climbed the steep boulders of mines and quarries. I
descended into the damp and dark depths of coal mines. I visited
railroad lines. I reached the farthest parts of the vast republic,
and only because ice precluded traveling while I was near the
Bering Sea, I was deprived of the pleasure of setting foot in
Alaska.

If we believe in Destiny, it seems Fate had predestined me
for a life of wandering by instilling in me since infancy the
tendency for absolute freedom and the penchant for adventure.
My mother often related that at two-and-a-half years of age,
I left the house with my brother's school bag and wandered on
the slopes of Lykavitos Hill—we lived nearby—and that after
many hours of searching, the police found me seated under a
pine tree. However, in spite of my penchant for traveling, I con-
fess I would have stopped, as I have said before, if my only
goal was to gain subscribers to Niki [her husband's magazine].
This kind of work is so aggravating, monotonous, and without
amenities that its bitterness cannot be balanced by the pleasure
of traveling.

As each day passed, a new, completely unknown world was
revealed to me. The miserable conditions of our laborers moved
me and consciousness of my duty towards them increased my
strength. The oppression of the laborer by Capital stirred a furious
storm of indignation within my soul and the desire to awaken
the worker's conscience and improve his fortune turned my
nerves to steel. The condition of the laborer's life so concerned
me that I felt impelled •to continue my travels and activities
on his behalf, which began exactly west of Chicago.

I followed the laborer to work and visited him in the dens
where he lives. My soul was stirred as I examined the condition
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in which he had found himself and I was revolted by seeing
his exploitation and the premature death of his ideals. Work-
ing, usually outdoors on mountains and hills, in ravines and
gullies, far from every social communication and beyond the
radius of civilization, he continually feels his ideals dying
within his soul. The horrible conditions, the labor system under
which he works, bring him to suffer bodily exhaustion and
causes him to feel poisonous hatred toward anyone more power-
ful than he. The worker knows that he is being pushed, dominated,
tyrannized. Through his narrow perception he begins to hate
the whole world. I do not speak of the laborer in the industrial
centers who if he dislikes his employer leaves to find another
with whom he will be pleased to work. The worker of the
cities remains a gentleman. The worker of what I call the Com-
pany is transformed into a serf.

The serf worker does not meet individuals, but a rigid labor
system which it is impossible for him to oppose. If the work
conditions are unfavorable in Utah, he cannot hope to find
them different in Colorado, Nevada, or Wyoming. Generally,
all colossal businesses operate under this kind of system, the
system of management against labor.

The majority of the Greeks in America are working for
the Companies. I am able to say with authority that their strong
hands are the greatest factor in the industrial progress of this
country. For example, you will find three to four hundred
Greeks in each of these mines. Their neighborhoods give an
impression of a small Greek village, an impression not so
pleasing to the American. This is precisely where the roots of
prejudices against the Greeks originate and continue.

These neighborhoods are the so-called private grounds,
that is private places, possessions belonging to the Companies
and like private homes, their doors are open to visitors only at
the will of the proprietor, not of the tenant. My visit was a
privileged one and took place after a letter of introduction from
the manager of the Utah Fuel Company, which employes thou-
sands of our Greeks.

I say that visitors are not permitted there in the coal mining
areas out of the fear that they may be strike agitators. It is a
measure of foresight. When you abuse your housemaid, you do
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not want her relatives to visit out of fear they will •take her
away. The men of darkness, those who hoard the profits from
the honest sweat of the laborer, are afraid of the light that will
disperse the thick fog of popular ignorance in which the laborer's
happiness is being suffocated. By virtue of the letter of in-
troduction below, I began to visit mines, coal pits, and foundries.

UTAH FUEL Co.
SALT LAKE CITY.

UTAH.

To all mine superintendents,
This will introduce to you Mrs. Marie Economidy,

who is visiting various points in Utah in the interests
of a Greek magazine, of which her husband is the
editor.

Will you please give her such opportunities to
investigate conditions at your camps with reference
to our Greek employees and furnish her with a sleeping
apartment. if no other accommodations are available,
in one of our office rooms, if she so desires?

Hoping you will overcome your lack of facilities
for the entertaining of a lady in as great a degree
as possible and facilitate her commission in familiariz-
ing her with our Greek employees,—

R. WILLIAMS

In the Mines

A new, unknown world appeared there, and a life of labor
whose details are impossible for the human imagination to cap-
ture was crushing their lives. Winter surrounded me like a bound-
less sheet. The snow covered vast areas under which the serfs
excavated the earth. At distances black dots were sown on the
all-white area marking the site where the slaves of management
rested their tired limbs at night. Each small, narrow, and low-
slung laborer's hut was intended to accommodate ten to fifteen
workers. To enter, a person must stoop. In order to even find
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the entrance a special procedure was needed, one required a
guide because the snow left hardly an opening, let alone a door.
The only alteration in the monotony of the mines were the
enormous smokestacks of the foundries, the electric shovel that
rose threateningly, the freight train that transported the coal from
the mines, and the offices of the Company, which I was forced
by necessity to visit to show my document of good behavior:
the manager's letter of introduction.

I happened to be the only female who ever made her ap-
pearance in these remote places and that was sufficient reasons
for the wild representatives of the Company to wear the mask
of politeness. I remember their astonishment when I expressed
my desire to see the Greek laborers at work. They tried to
persuade me that it was an inappropriate place for women, that
it presented risks, that the mine was unpleasant. Their recom-
mendation was futile, however. I was equipped with the stand-
ard overall and cap with headlight, 'indispensable artillery for
one who wishes to descend into this hell that is called a mine
and which I will forever oppose with unshaken determination.

Underground

The first mine I visited was in Clear Creek, Utah, where I
met only Cretans and Lefkadians. To reach the place they were
working, I took a journey at least three miles underground, and
I went through like a true Spartan.

Evil tongues say that I started to lose courage as soon as
I left daylight. I truly did feel horror during that underground
expedition. Thick darkness encircled us and the water froze my
feet. Something was in the underground dampness and cold I
had never experienced, something akin to death. But I remained
unshaken in my decision to march on.

After considerable time, my guide pointed before us in the
deep darkness to some black shadows moving rhythmically.
Their murky forms, luminous eyes, and the indispensable lamps
on their heads gave the impression they were inhabitants of
Hades. "Have life, young Creta.ns," I cried out as I neared,
"The God of Crete be with you!"
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Then I saw the mass of people jerk as if my voice con-
veyed an electric current and abruptly drop and put aside their
shovels on the ground. Their abrupt jerks made the lamps on
their head project odd forms in the dark and for a moment it
seemed to me that sparks were emitting from the depths of the
earth. Being ignorant of mines, I did not understand what had
happened to them to be disturbed in this way upon my ap-
pearance. They explained later that it seemed my voice was
coming from heaven, warning them of the impending fall of the
roof under which they were working. They said it was impos-
sible that the voice that came to them was that of a human
being. The presence of a woman, especially a Greek woman,
in such places was unbelievable.

Later, visiting them in their huts and accepting their hos-
pitality, I had the opportunity to closely follow their jobs, to
learn about their wages, to hear their complaints about the
superintendents and work. I remember one Cretan lad, six feet
tall, who cried like a small boy as he told me that the guards
treated them harshly and inhumanly, that the supervisor sees
them as criminals. People who do not understand Greeks cannot
comprehend that a Greek's well-being depends on what people
will say of him, his neighbor's perception. The guards are not
in a position to comprehend the pain of the brave Cretan who
feels dishonored to work and live among people who stare at
him with contempt.

This is not the only plague scourging Greeks. In these in-
dustrial centers, except for a few lumber mills, there are no
hospitals. The mines of Utah, Colorado; Nevada, and Wyoming
have not adopted the "Compensation" law. If, for example,
the laborer suffers an injury while at work and becomes in-
capable of working in the future, he must file a law suit against
the Company. But is this easy? The Company is wealthy and
powerful, the laborer is poor and weak. The Company has an
entire army of attorneys for its defense and usually succeeds in
proving that the injury suffered by the employee was the result
of carelessness or ignorance. The laborer is left without the
necessary money to continue his defense and is ignorant of the
language. The suit must be abandoned. So most law suits are
rejected or the worker is compensated with three to five hundred
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dollars for the loss of a hand or leg which will leave him in-
capable of working in the future and dooms him to a hopeless
life.

Medical Care—Entertainment

The laborer pays the Company one dollar monthly for
medical care. If he becomes ill, the Company is obligated to
furnish medical care by the Company's doctor who can be found
at the mines, a being who has the form of a human but the
feelings of a hyena. If the illness is not serious, the laborer cer-
tainly will be cured, but when it requires additional medical
knowledge and cleanliness, when surgical intervention is needed,
or hospital care, then you can imagine the results. The doctors
of these Companies are criminals of the worst kind who, how-
ever, are immune from judicial review.

In order for the Companies to avoid the expense of trans-
porting a sick person to a hospital, the doctors keep those un-
fortunate individuals down in the mines, knowing their inability
to cure them, and thereby consigning them to the kingdoms of
Pluto. Or they mutilate them by amputating a hand or a foot,
which originally had only a slight scratch.

Life there is without amenities. Nothing interrupts the
monotony and the brutalization, the intolerable tedium. Neither
school, nor churches, nor recreational shows cultivate minds
that are in danger of becoming blunted. Their life is mechanical,
their hour regulated like the indicators of a pendulum. Work,
eat, sleep, work• and then the cycle again repeats itself.

- The only diversion which they can enjoy is offered by the
wandering dancer who rushes in on payday in order to -lighten
the wallet from the weight of its wages. I was present at one
such invasion.

One rectangular wooden shed built near the huts and fur-
nished with tables and chairs of vague and indefinite paint takes
the place of a coffeehouse. Inside, on payday, the laborers con-
verge to enjoy the hoarse voice of. a stranger. As the shed lacks
a platform to set her throne, Madame Sophia, surrounded by
the necessary accompanists of laouta and violins, stood on the
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door near the "coffeehouse" fire and looked at her happy ad-
mirers of that evening with sleepy eyes.

The hoarse sounds of "Adrianas" and "Yiaroubi" brought
enthusiastic quivers through the bodies of those unfortunate
exiles as I, sitting near, was able to perceive from their facial
expressions. The "Nisiotiko" song gave vent to tragic exclama-
tions of admiration.

"Health to you, Madame Sophia!"
"Dance, you strong and shapely woman!"
Madame Sophia, that moving bulk with eyes exhausted from

abuses and fatigue, from whom was absent only that classic
identification of the Athenian street prostitute, "Prohibited by
Club"; that Madame Sophia, the sight of whom could turn a
herd of elephants to flight, whose voice could alter the path
of hungry wolves; that Madame Sophia was the object of ad-
miration, the center of attraction, the fountain of happiness that
evening for those unlucky beings.

"But doesn't the sight of this woman frighten you?" I asked
a relatively educated laborer. "Don't her manners disgust you,
don't her songs tear your ears?"

He looked at me for a moment and said seriously, "Lady,
do you think that among all those whom you see in here there
is even one who sees a woman in the body of that singer? No.
He listens to the song and forgets himself to the violins. Alas!
If every so often they did not come, we would all become
animals."

And I believed him. That evening he did not see before
him the "singer." He was listening only to the words of the
song. In the sound of the lute, in the sound of the violin, his
bitter soul fluttered with wings into the past. His fatigued mind
was seeking to see again his beautiful village. The laborer was
hypnotized that evening. That is the only explanation I could
give to the rain of silver and gold coins which followed as
Madame Sophia danced with each of the laborers.

The above entertainments usually last long into the morning
hours, because everyone eagerly awaits his turn to dance a little
with that famous Pavlova of the mines.
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Marika Papagika
and the Transformations
in Modern Greek Music'

by STEVE MANGOS

The first café aman to open in New York City was the one-
story walkup Marika's, located at 34th Street between 7th and
8th Avenues. This club was named after its owner and principal
performer, Marika Papagika. Using the income gained from
nearly six years of commercial record sales, along with savings
from touring throughout the country, the Papagikas set up
Marika's in 1925. This was the fifth year of Prohibition (1920-
1933), and Marika's was not just a café aman (as a Greek would
see it), but a speakeasy. It is also significant that the thirteen
years of Prohibition was the predominant period of Marika
Papagika's eleven-year recording career.

Marika's attracted not only Greeks as regular patrons, but
also Albanians, Arabs, Armenians, Bulgarians, Syrians, and even
the occasional Turk. The majority of regular patrons on any
given night at Marika's were not Greeks, in fact, but Armenians.
After Marika Papagika's café aman opened, others soon ap-
peared in the Greek and Jewish section under the Manhattan
Bridge around Delancy and Cherry streets. Within less than
fifteen years there were an additional six to eight of these café
atnans in the 8th Avenue area, all within four or five blocks
of Marika's. These included the infamous Port Said, the Arabian
Nights, and Omar Khayyam's on 39th and 8th Avenue. (Frangos
1991, 1993)

SersvE FRANGos is a graduate student in social cultural anthropology
at Indiana University (Bloomington).
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Typical of the lyrics Marika Papagika sang every night in
the Roaring Twenties to standing-room-only crowds were:

Anastenazo ke pono, lipurne ke dhakrizo
Dhen eho alon apo se ston kosmo na elpiso

I sigh in pain, I weep with grief and rue
In all the world I have no hope but you.

Recorded in May 1928, these lyrics from Marika's song Smyrneikos
Balos (Columbia 56138-F) begin the section on Papagika's career
in the excellent liner-notes of Greek Oriental Smyrnaic Rebetic
Songs and Dances: The Golden Years: 1927-1937 (Folklyric
9033). Martin Schwartz, that album's compiler, wrote of Papa-
gika's musical development:

Marika Papagika was born on the island of Kos near
Turkey. Her recording career began in the US c. 1918
along with that of her husband Gus, with whom she
made the majority of her recordings, and the brilliant
Makedonas. She also recorded with such great talents
as the Epirot violinist Alexis Zoumbas and the clar-
inetists Peter Marnakos and Nikos Relias. Papagika's
early recordings include old rural folksongs and light
or sentimental European-style numbers but she even-
tually focused on the Smyrnaic-rebetic genre, includ-
ing old songs about hashish, prison, and street-life.
Much of her repertory corresponds to that of her
predecessor Coula (who recorded c. 1914-1921), who
sang in a less refined voice. Papagika's -repertory and
style is comparable to those of Amalia Baka and An-
geliki Karagianni, who recorded well into the '40s,
whereas Papagika seems to have stopped in the '30s.

What Schwartz fails to include in his discussion of Greek
cafe music is the issue of audience. In the Balkans and Asia
Minor before 1920, mixed-language songs and songs sung in
languages other. than Greek were also typical of the musical
traditions found in the cafe' amans. While it is fashionable to-
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day to write of "old songs about hashish, prison, and street-life,"
the non-Greek elements found nightly in the clubs is never
discussed.

The constant and ethnically diverse patronage in the Amer-
ican café amans can also explain why Greek 78rpm records sold
out of proportion to the Greek immigrant population, for Greeks
were not the only people buying these records. And ignoring
the mixed audience is also a way of avoiding a discussion of the
non-Greek and mixed-language records.

A case in point is Marika Papagika's Turkish songs. The
first song for which documentation exists is the August 1919
Turkish song Ne ltsoun Saidin, released as Columbia E4878.
Next is Kioutsouk Hanoun (recorded in June 1922), which
Columbia issued as two pressings, Columbia E5272 and Columbia
75022-F.2 In September 1922 Marika records Ben Yiarimi
Giordoum (Columbia E9030) ; in 1923 Channakale and Sinanai
were released together as Columbia E5283. But Papagika was
not alone—other Greek female vocalists recorded Turkish, Ar-
menian, Ladino, Syrian and mixed-language songs in America
between 1911 and 1933.3

Non-Greek language songs were not restricted to Papagika's
and other vocalists' commercial records. In keeping with the
pan-Balkan and Anatolian performance traditions, Konstandenos
Papagikas wrote the song Armenaki (The Little Armenian) in
response to that segment of the club's regular nightly audience.
According to John K. Gianaros, one of the few surviving Greek
musicians from that generation, this song was first sung publicly
in Armenian. The lyrics on this Victor record are sung in
Greek, but the melody is Armenian.4 "I was there when she in-
troduced the song ... because Armenians used to go to the
cabaret she had. At this time those places [i.e., ethnic speakeasies]
they used to call cafe' amans. You know why? Was Prohibition .. .
you sit at a table and you told the waiters, 'Café. aman! C.afe . . .
aman!' They didn't mean the place ... They'd put ouzo in the
coffee cups and would bring it to them. That's why they called
it café aman."

The slang usage here plays on the fact that aman is the
Turkish word for mercy, as when you call out and ask to have
your life spared. The implication is that the patrons petitioned
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the waiters to be served and so saved from "dying" of thirst.
When asked why Greeks would want what seemed to me non-
Greek music, Gianaros replied, "Because in those kafenions used
to go all kinds of nations ... Turkish, Arabians, Bulgarians,
Yugoslavians." When asked who owned those places, Gianaros
said, "Only Greeks."'

What Marika Papagika sang and what her audience heard
are two different issues. Writers now contend that the dark
smyrnaika songs were popular with "the people." But why
were these songs popular in New York City, Chicago, Salt Lake
City, Los Angeles? The relative numbers of Greeks from Asia
Minor was very small in terms of the total population of Greeks
in America. Even if they constantly bought records, the Greeks
hailing from Anatolia, Cappadocia, or the Black Sea region
could never account for all those record •sales in the big cities
of North America.

We know from Greek immigration patterns in the late
1900s and early 1920s that the majority of Greeks in America
were young men. They were lonely. They missed their homes
and their families. The 1920s were years of social and economic
hardship. The loss of home that the Asia Minor Greeks sang
of so eloquently must have struck a cord in those young men
who also lived far from where they were born.

The cosmopolitan nature of these cafes cut across social as
well as ethnic lines. Just as in Greece during this very same
period, the café amans were visited by the intelligentsia and
the wealthy. A vivid scene recalled from this period in Athens
is the throwing of lemon rinds at carriages of the rich leaving the
café amans and tekes (loosely translated as "dives" or "hang-
outs") in the early hours of the morning. (Butterworth and
Schneider 1975)

In New York City, Chicago, Detroit, and elsewhere, Amer-
icans were often a part of the audience. e. e. cummings, the
famous American poet, felt compelled to record what he ex-
perienced one April evening.

one April dusk
the sallow street-lamps were turning
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snowy against a west of robin's egg blue when
i entered a mad street whose

mouth dripping with slavver of
spring
chased two flights of squirrel-stairs into
a mid-victorian attic which is known as
0 11APeENQN

and having ordered
yaoorti from
Nicho'
settled my feet on the

ceiling inhaling six divine inches
of Haremina	 in
the thick of the snick-
er of cards and smack of back-
gammon boards i was aware of an entirely
dirty circle of habitués their
faces like cigarettebutts, chewed
with disdain,	 led by a lumpy
Tramp who played each
card as if it were a thunderbolt red-
hot peeling
off huge slabs of a fuzzy

language with the aid of an exclamatory
tooth-pick
And who may that
be i said exhaling into

eternity as Nicho' laid
before me bread
more downy than street-lamps
upon the almostdean

plate
"Achilles"
said
Nicho'

"and perhaps you wish also shishkabobr
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Transformations in Modern Greek Music

Not knowing the Greek female vocalists who sang from
1911 to 1929, the majority of contemporary writings on modern
Greek music present Marika Papagika as the premier singer
of that time in North America. With no detailed histories of
Greek music and musicians, it is also understandable that writers
since the 1970s have focused exclusively upon the rebetika.6
Rebetika songs are the final merger of styles and genres, as
they were composed by the lower classes throughout the Balkans
and western Anatolia. Given the historical importance of this
genre in the minds of a majority of writers, it logically followed
that when articles finally began to appear on Greek music in
America attention was given initially to the presence of rebetika
at the turn of the century in the United States7 (Gauntlett 1982-
1983, Smith 1991, Pappas 1992).

Marika Papagika's career lends itself to this interpretation
of Greek music history. In May 1928 the first record documented
with the word rebetiko printed on the label was released—
Marika Papagika's Sti Filaki Me Valane and E Mavromata
(Columbia E56117-F). The unintended consequence of bestow-
ing the honor of the "first rebetiko song on commercial record"
to Papagika is that it belittles a significantly more interesting
career than these same writers realize. This one rebetiko record
is certainly less important than Papagika's 226 known com-
mercial records. Papagika's role in the history and transforma-
tion of modern Greek music is ultimately far more significant
than one word on any single record label! (The problem with
the history of modern Greek music since 1896 is that it does
not exist. Only fragmented and segregated encyclopedia articles
about folk music, Byzantine music, the biographical entry of an
internationally known Greek composer, or the occasional book
on rebetika are available.)

Rebetika in its blazing bouzouki incarnation of the 1970s
is very much a tourist art. The difference between an art created
for the consumption of foreign tourists and the music Greeks
listen to regularly is indeed a vast divide. In turn, the majority
of articles and books written on rebetika pander to the foreign
market. Instead of• extending the reader's perceptions on world
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music by describing what constitutes and is unique about Greek
music, writers have domesticated the genre by reducing its com-
plexity and stark beauty. The majority of writers represent the
genre to the world by stating it all sounds "like the Blues"
(c.f. Butterworth and Schneider 1975, Hoist 1989).

Few people, including writers on Greek music, bother to
listen to the full range of Greek musicians and musical genres
available on commercial records since 1896. Fewer still attempt
to understand Greek music in America in historical terms. No
one had tried to place the presence of Greek music, wherever
it was initially played or recorded, in the wider frame of the
commercial record industry and its worldwide network.

Marika Papagika is at the very heart of this world. For
the moment all that is known of Papagika's early life is that
on July 19, 1918, she entered the Victor Talking Machine Com-
pany Studios in New York City already an accomplished singer
and with an established cornpania of instrumentalists. Like the
other Greek female vocalists who recorded between 1911 and
1926, Marika Papagika recorded all her songs through a mega-
phone. On that bright July morning of Marika Papagika's first
studio session, only Me Xechasane was recorded. No instru-
mentalists are identified by name, but a violin, santouri, and cello
accompanied Papagika. Company documents state this was a
"trial." But less than three months later she was back to record
another trial record, again, of Me Xechasane, this time with
only piano accompaniment.

On December 4, 1918, Marika Papagika successfully re-
corded her first commercial song, Smirneiko Minore. This song
was released on at least three different record labels: Victor
Talking Machine Company 72192, His Master's Voice A0343,
and the small Greek specialty label Phalirea 22/23 (33). Golfo,
allegedly a kleftiko song, is the flip-side to the Victor Talking
Machine Company and His Master's Voice release of Smirneiko
Minore. Though there is no information about what the flip-
side was on the Phalirea Record Company release, it was com-
mon throughout this period to release a Greek name song with
a kleftiko.

Conditions at the Victor Talking Machine Company must
have proved difficult, because not only does Papagika not record
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again for seven months but she then records not for Victor but
for Columbia instead. During the entire year of 1919, Papagika
and her cornpania recorded only for Columbia. Between July
and August 1919, Marika Papagika, along with Athanasios
Makedonas, Markos Sifnios, and Gus Papagikas, recorded thirty-
five individual songs. That Marika Papagika and her cornpania
were an instant success is obvious not just by the long list of
recordings she was destined to make but by virtue of the fact
that the Columbia executives decided to issue her records as
both singles and multiple releases.

Contemporary writers have stressed that Papagika, in the
latter part of her career, recorded smyrnaiko-style songs ex-
tensively. Why Papagika would make this choice had much to
do with who her audience might be on any given night. Marika
Papagika and her cornpania were working musicians; they per-
formed for a living. The recording of smyrnaika songs was not
simply an artistic decision: art certainly wasn't an issue for
Columbia or Victor company executives. Marika Papagika made
commercial records because they sold.

A select review of Papagika's recordings helps to determine
this singer's role in the transformation of Greek music in the
early 1900s. The breadth of themes found on Marika Papagika's
records span the entire gamut of the collective hopes, dreams, and
memories in Greek America from 1918 to 1929. We can roughly
separate Marika's themes into three general categories: patriotic
songs and village Greece, European romance and the Roaring
Twenties, and the smyrnaika and rebetika songs.

Patriotic Songs and Village Greece

Since the words "Patriotic Song" appear on only four of
Papagika's songs, it might well be asked why have a separate
category? This is due in part to the phenomenal success of
Elefteria, a song Papagika has been associated with since its
release in 1919. The amazing energy Papagika instills in this
song could only reflect the spirit of the Megali idhea among
the Greeks living in America in the summer of 1919. Set to
the tune of George M. Cohan's Over There, its lyrics speak of
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the Greeks taking back Aghia Sophia in Constantinople and
putting the Greek flag atop its dome. This song was the first
of many top-selling records. So popular was this song that a
remake appeared in 1922 entitled To Trayoudhi T is Lefterias
(Columbia E7707), and it set the pattern for a long string of
top-selling kleftika and demotika records.

Papagika's kleftika are still played at many Greek-American
family parties. Usually overlooked is the fact that Marika Papa-
gika recorded many more kleftika and demotika than smyrnaika.
While I could list pages of these popular songs, here are only
a few of Papagika's recordings (notice that these were often
multiple releases) : Kalamatiano (Columbia E5185, Columbia
56143-F, Columbia 11808), Vangelo (Columbia E478Z, Colum-
bia 7738), E Kolokotroneoi (Columbia 56216-F), E Golfo
(Victor 72192, HMV A0343, Columbia K7305), and her vastly
popular Olympos Kai Kisavos (Victor 68596, Columbia 56009-F,
Columbia 11667).

To the American passing along the street below Marika's
café aman in the 1920s, the singing would not have made any
sense whatsoever. Still, English versions of Greek folk songs
were readily available in a number of publications at the New
York Public Library. The 1897 issue of the sedate Boston journal
Poet-Lore, for example, contains a lengthy but anonymous article
entitled "Folk Songs and Tales from Modern Greece." Olympos
Kai Kisavos is featured as one of the many translations. While
this is only a quaint foreign poem to an American reader, the
symbolism of a double-headed eagle would not be lost on a
patriotic Greek.

Olympos old and Kisavos, the mountains great, disputed: Olympos
turns him around, and says to Kisavos, says he, "You!

With me you dare not wrangle, you, Turk-trodden Kisavos, you!
With me, Olympos old renowned renowned e'en to the City!

I seventy mountain-summits have, and two and sixty fountains
To every bush an Armatole, to every branch a Klephte,
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And perched upon my highest peak there sits a mighty eagle;
A mirror, in his talon grasped, he holds on high exalted,

And in it he his charms admires, and on his beauty gazes."

European Romance and the Roaring Twenties

This is the one area of music that separates the singing
careers of Marika Papagika from Madame Coula Antonopoulos.8
With the ala franka songs we face the difficult questions of
creativity and cross-influences. A random selection of these re-
leases includes: Tip-top-ah E Ftohia (Columbia E4968), re-
corded sometime in October 1920; To Tsiganiko Tango from
"Vaptistikos," a musical review composed by A. Sakellaridou
(Victor Talking Machine Company 72976) : Ah Mari, composed
by Di Capua and arranged by Nathaniel Shillcret (Victor Talk-
ing Machine Company 73082) ; Tis Maskas To Fox Trot (Colum-
bia E7811); and, finally, A Irene, also identified as a fox trot
(Victor Talking Machine Company 77767).

During the early days of Prohibition, Marika sang two of
the quintessential Greek-American flapper songs: To Electriko
Koritsi, and its flip-side song, the infamous E Yineca Pou Scotoni,
both recorded in April 1924 (Columbia 7009-F). This was far
from an isolated instance. Two years earlier, on October 18,
1922, Papagika recorded Glenti Trelo (Victor Talking Machine
Company 73563), which is described as a fox trot shimmy
credited to the Greek composer Nickolas Hatziapostolou.

Smyrnaika and Rebetika

Papagika's commercial recording career only extended two
years past Coula Antonopoulos's voluntary withdrawal from the
stage of Greek music in America. These twinned events suggest
that somehow the music that the two women were singing was
simply no longer of interest to the commercial record buying
public. Twenty-two songs recorded by both singers are: Aghia
Sophia, Aidinikos, E Arahova, Barba Giannis, Beratiano,
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Bournovalio, To Coutsovaki, Diamanto, Diarnantoula, Elenaki,
E Garofalia, E Golfo, E Itia, Kalamatiano, E Kolokotroneoi,
Kovo Mia Klara, 0 Loulios, Ta Oula Sou, Sta Salona, Smyrnos
Banos, Samiotissa, and Yioussouf Arapis.

A common misconception is that Papagika merely re-recorded
Madame Coula's best songs, but Coula Antonopoulos also re-
corded songs that Marika Papagika had already released. For
instance, Papagika recorded Arap Sousta Armenaki in July 1919.
Madame Coula didn't record a version of Armenaki Sousta until
sometime in the early 1920s (Pan 5027). To stress this point
with only one more example, Papagika recorded E Baglamades
twice before Madame Coula did.

The biggest mystery of Marika Papagika's recording career
is that as this popular singer gradually began to focus more and
more on smyrnaika songs, she stopped making commercial rec-
ords. While contemporary writers of rebetika point to Papagika
as an important historical figure of smyrnaika in America, no
one has attempted to ask why these same listeners stopped
buying her records in 1929.

Part of this question is how the recordings of Coula
Antonopoulos influenced Papagika's career. The two singers
had the same basic repertoire: their main difference was that
Marika Papagika is said to have had a more refined voice. The
question, then, is not who recorded which song first or who
had the "better- singing voice, but what the core group of
popular music was between 1911 and 1929. These two women
recorded café aman music from the 1890s. The post-1926 era
music being recorded in Athens by singers like Rosa Eskenazi
and Rita Abatzi was the "new music" of the day, the smyrnaio-
rebetiko music so often written about. This is a clear example
of historical change in musical taste. But what of smyrnaika in
America and Papagika's role in its expression on commercial
records?

The problem with distinguishing between amanedes, laika,
rebetika, smyrnaika, and zembekika as musical genres found on
commercial records produced between 1911 and 1929 is that
the musicians who first performed these songs, the record com-
pany executives who produced these songs, and the immigrants
who first bought these records never made the kind of categorical
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distinctions tossed about in the current writings on modern
Greek music. This does not mean they did not know what kind
of music they were playing, issuing, or buying. The confusion
exists in the present. It is the result of projecting current beliefs
back onto the past without solid historical documentation.

This kind of projection can be seen just by focusing on
•the question of when the word rebetiko first appears on a com-
mercial record label. By taking this stance as a criterion for in-
cluding specific songs within a given genre, many songs which
are obviously a part of the pan-Balkan/western Anatolian mu-
sical traditions are automatically omitted. Take for example
Papagika's highly popular rendition of Tha Spaso Kuper, a
mite telli (Columbia F-56100 205806). This song is among a
handful directly associated with the Greek cafe scene in Smyrna.
Recorded one month before the first record with the word
rebetiko printed on the label, this song is simply lumped to-
gether with Papagika's other smyrnaika. Many other examples
could be provided.

All nine of Marika Papagika's songs clearly marked as
rebetiko on their labels were, with only one exception, recorded
at Columbia Records' New York City studios. These songs were
all recorded between 1928 and 1929, the very last two years of
Papagika's commercial recording career. As mentioned earlier,
it was in May 1928 that the first record documented with the
word rebetiko printed on the label was released--Marika Papa-
gika's Sti Filaki Me Valane and E Mavromata (Columbia
E56117-F).9

While these two 1928 songs are endlessly cited as "the
first rebetiko songs on commercial record," it may in fact prove
to be the case that the first rebetiko song Papagika recorded was
for the Greek Record Company of Chicago, IllinoiS. The song
Smymeia is cited as a rempetiko (sic) on the label, with Armenaki,
a sousta bailor, on the flip-side (GRC 511). The difficulty with
bestowing the title of "first rebetiko record" on this Greek
Record Company song is that no exact chronology exists for
this company. Given the record's catalog number, it must have
been recorded sometime in the very early 1920s, but no precise
date can be now attributed to this song.

The next two rebetika songs Papagika released were def-
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initely recorded in 1928. The first was Dourou, a rembetiko
(sic) eventually issued as Columbia 56121-F, which was initially
recorded in June 1928. The next song, Fotia Ke Niata, a rembetiko
(sic) (Columbia 56128-F), was not recorded until sometime
in October. Papagika's next two rebetiko releases were recorded
sometime in late 1928 or early 1929. These songs are Ah Giatre
Mou and Pismatariko (Columbia 56166-F).

Papagik.a's last two known rebetika songs were recorded in
1929. These songs are E Flogeri Sou E Matia (Columbia
56203-F), recorded in January 1929, and Fonias Tha Gino
(Columbia 56158-F, CBS 82303 (33), and Columbia 40-82303)
in July. While Papagika no longer released new records after
1929, that did not mean that the record companies did not
continue to reissue her rebetika songs. Multiple releases of in-
dividual songs aside, why did Papagika stop recording rebetika?
Why did this change take place and why did it occur in the
late 1920s? What was happening in the world of Greek com-
mercial recordings?

Target Marketing

Target marketing as practiced by the international record
companies in the late 1890s created a situation in the history
of world music that contemporary scholars seem unable to ad-
dress. Music traditional to numerous societies around the world
was being recorded in the countries of origin by international
record companies and then shipped to diaspora communities.
Foreign markets frequently became so profitable that studios
were established overseas. Many songs were exclusively recorded
to be sold to the already-receptive diaspora communities. Today,
scholars classify these commercial records in only two ways:
records produced in America are "ethnic," while those shipped
from overseas are "foreign" records.

This orientation has nothing whatsoever to do with how
these records were first perceived either by the Euroamerican
company executiveS who produced them nor the buying public
whose purchases insured their continued production well into
the 1960s. That Cohunbia Records, for example, produced rec-
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ords by Greek musicians in New York expressly for Greeks in
Athens, or that Greek performers in Athens recorded songs ex-
clusively for Greeks in New York, is not reflected in the great
scholarly divide between ethnic and foreign records.'

Once ethnic communities in America are seen as an in-
fluential consumer entity, much of the music found in Greek-
American family record collections takes on new and interna-
tional meaning. Popularity in the American market undoubtedly
influenced the commercial production of music traditions around
the world, including records made by traditional musicians.
Clearly, then, the strategies employed by international record
company executives by the early 1890s illustrate that there was
but one common market of available commercial records and
not two divided geographic zones of unconnected musical
production.

Underscoring this situation of ignoring the original condi-
tions of the production of traditional music on commercial
records is the fact that the first commercial recordings of tradi-
tional Greek music of all kinds were done in Germany, England,
and New York City. The lasting historical importance of these
commercial records produced in America and Europe has to do
with the fact that a wide array of musical genres was outlawed
in the Balkans and Anatolia immediately after the First World
War. These commercial records are often the only surviving
musical documents of these traditions.

As if all this were not enough to secure a central place
for these musical documents in the study of modern Greek music,
there is the unexpected case of Orthophonic Records. Between
1930 and 1932 Tetos Demetriades went to Greece as a field
collector for RCA Victor Records. During those two years he
collected over 200 individual songs. These songs were then
selectively released on RCA Victor's Orthophonic label
(Chianis 1983).

It is very curious that 1929, the year of the Great Stock
Market Crash, was the year Demetriades must have convinced
his superiors at RCA Victor Records to send him to Greece to
collect music—for two years! Why finance this field trip? Who
would buy these records? The Greeks in 1929 were in the same
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desperate economic condition as the majority of Americans. What
argument could Tetos Demetriades have possibly posed?

Profits in terms of record sales in the late 1920s can be the
only answer. But why go to Greece? Why not continue to record
Greek performers in America? It would seem an easier and
cheaper alternative to a two-year field trip to Greece. The only
logical answer must be that in the late 1920s a definite trend in
record sales must have been evident in the account books of
RCA Victor Records.

No matter how convincing a speaker Tetos Demetriates
might have been, without the bottom line of sales from which
to argue he would have had no basis to approach his superiors
at RCA Victor. Imported 78rpm records from Greece between
1926 and 1929 must have reached a level of popularity that
record company officials simply could not ignore the growing
and, most important, potential sales.

If the growth of record sales in America was so great,
why didn't Greek performers come and live in America? The
money here would have been more than in Greece. Again,
one possible—though certainly not the only answer—is the Great
Depression. The Greek record industry in Athens was estab-
lished in 1926. Greece, unlike America during the late 1920s
and early 1930s, even with the economic turmoil caused by the
1922 population exchanges, was actually experiencing economic
growth. So why come to America?

How did all these Balkan and western Anatolian records
sell in America? By 1940, when the United States Bureau of
the Census counted 273,520 Greeks, Greeks constituted the thir-
teenth largest ethnic group in the States. They were also the
fifth largest group in total record sales (Gronow 1982: 23). It
should be pointed out that Greek records had always sold in
quantities totally disproportionate to the actual number of Greeks
in the country. A strange consequence of target marketing,
especially in the case of Orthophonic Records, is that many of
the finest cafe-aman-style performances were not heard in Greece
until the re-release records of the 1960s4970s.

An aesthetic shift was taking place in modern Greek music.
Those Greek musicians in America who did not follow these
new developments, such as Marika Papagika and Coula Anto-
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nopoulos, simply no longer recorded. Greek music in America
faced a highly complex and volatile market: a critical but hair-
line fracture in musical style can be noted between music requested
and expected at a live performance and music purchased on
commercial record. Domestic sales in Greece aside, the American
Greek-buying market ensured singers in Athens such a level of
success that they were not forced, as others had been, to immigrate.

Such singer/composers in America as George Katsaros and
Tetos Demetriades, who kept up with the stylistic changes, con-
tinued to record. Singers such as Madame Coula, who performed
old-style café amans, and vocalists such as Marika Papagika
(who copied Coula) did not continue to record. Thus the careers
and records of Madame Coula and Marika Papagika demonstrate
how target marketing worked on a global basis.

The Musical Popularity of Kaimos

The loud shouts one hears today of "God bless America"
from those members of the senior generation of immigrants
signify how those individuals feel today as old people. This is
not how they expressed themselves in their prime. At that moment
in their lives, they were what is today termed guestworkers: they
wanted only to make a fixed sum of money and return home.
No matter what boosterisms one hears today, Greeks in Amer-
ica from 1896 to 1940 were not particularly happy. American
society mistreated them on a daily basis. The nativist Americans
called them Greasers, Goddamn Greeks, and worse.

The cruelty of fate, the falseness of society, the longing
for family far away, the spiritual pain of the ksenitia so often
heard in these songs cut the immigrant Greek in America to
the quick. That the majority of singers and musicians in Greece
were exiled Asia Minor Greeks and that the majority of record
sales overseas were to immigrant Greeks from mainland Greece
does not obscure the fact that the common themes of loss, pain,
and separation from a way of life they loved but could never
return to was shared by all.

Marika Papagika's career differs from Coula Antonopoulos
in that she recorded a much wider range of musical genres then
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popular within the Greek community in the first few decades
of this century. This attempt in no way reflects negatively on
Papagika's obvious command of traditional demotika and laika
that can still be heard today on any of her surviving 78rpm
records. This goes beyond a question of musical scope to one
of Papagika's alignment with the Greek-American musical es-
tablishment in New York City.

Men we consider the careers of these two women singers,
we see two classic Greek-American approaches to labor in Amer-
ica. Coula and Andreas Antonopoulos represent the specialized,
incredibly successful company, the archetypal up-from-their-
bootstraps independent entrepreneurs. With Marika and Kostan-
denos Papagika we see newcomers who, fresh on the scene,
quickly carve a place for themselves among the largest American
companies.

Music in this scenario may seem to be secondary—which it
most certainly was not! Some of the finest expressions of Greek
music ever placed on commercial records took place in New
York and Chicago between 1911 and 1929. But it does make
understandable the role of American music company executives.
The multiple issuing of a vast number of Papagika's records
would never have taken place without the sales figures to war-
rant their repeated appearance as re-releases.

Papagika returned only once after July 1929 to record for
a major record company. None of the come-back songs were
from the smyrnaika or rebetika genres. On February 15, 1937,
Papagika sang Xypna Megale Constantine and Ebasame Ton
Stratigo Kondili (Orthophonic S-727). Then, on March 30,
Ton Venizelo ilasame and Souliotisses were recorded (Ortho-
phonic S-733). Given these four songs, we can only conclude
that in 1937 Marika Papagika determined that the best way to
return to a recording career in commercial records was to per-
form demotika and not smyrnaika or rebetika. A solid historical
approach to the development of the international music industry
will unquestionably throw further light onto the careers of all
the traditional musicians performing in America between 1911
and 1929.
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Nam
'Aside from the available publications on Greek music, I have relied heavily

upon my review of the 700 Greek 78rpm records held at Indiana University's
Archives of Traditional Music in Bloomington, Indiana, in various collections
(see esp. ATL No. 89-050-F/C and 89-182-C). Both Dan Georgakas and Neni
Panourgia commented on an earlier version of this essay, and I've profited
greatly by their observations and suggestions. I am also indebted to Richard K.
Spottswood's fine discography of ethnic music recorded in America.

2As the reader of Turkish or Greek will soon discover, I am using the
transliterations for song titles strictly as they appear in Spottswood's discography.
I have made no effort to correct the spelling of these titles even when this can
be safely done. Because Spottswood is a recognized reference source, I did not
want to depart from Spottswood's spellings in fear of losing those readers not
familiar with Turkish or Greek. For the opposite opinion, see Smith 1991. I
find it especially curious that in the debate over transliterations no one has
entertained the question of Gringlish.

3Did Marika Papagika ever record a mixed-language song? Again, as with
all other Greek female vocalists who recorded in America between 1911 and
1929, no public archive has all the commercial records Marika Papagika recorded.
I sound this now familiar lament because Marika released her own version of
the popular song Neo Hanoumaki (Columbia E4495) in August 1919. Unfor-
tunately, I have never heard Papagika's version. In Rosa Eskenazi's recording of
this song, the lyrics are a mix of Greek and Turkish (c.f. Orthophonic 317-B).
It may well prove to be the case that Papagika also recorded this song with
such a mixture.

4Marika recorded at least two versions of this hit song. The first may well
have been for the Greek Record Company of Chicago, Illinois, where she released
Armenaki as a sousta hallos sometime in the early 1920s (GRC 511). The other
version, which is more well known, is Armenaki (The Little Armenian) which
was recorded in New York City on November 17, 1926, and was a multiple re-
lease (Victor Talking Machine 68790, CBS 82290, and Victor 40-82290). It
may well be that Annenaki or an earlier version of it was recorded before the
two 1920s versions. Documentation exists on a song Marika recorded in July
1919 called Arap Souste Arnzenaki (Columbia E4780). Again, without hearing
this record I cannot say, just by its name alone, whether it is the same song.

5The interviews with John K. Gianaros are all deposited at the Archives
of Traditional Music (ATL No. 89-049-C/F). An earlier description of the
multiethnic composition of the cafe anzan and the nearly exclusive role of Greeks
as their owners can be seen in an eyewitness report by Macedonian-American
writer Stoyan Christowe on the introduction of belly-dancing in America (1930).

°Aside from the general historical accounts, the specific meaning of the term
rebetila has received considerable discussion (Conway-Morris 1981, Gauntlett
1982-83, 1985). But the argument has always been too one-sided, with an
emphasis on what was occurring in Greece after 1922.
. This position is similar to the one taken by the neo-klezmer writers who

see the music from the Ottoman lands as being strictly the province of Jewish
musicians. If we take the history of the international recording industry from
1880 to 1900 as a guide, it's easy to see the multicultural stance typical within
the Ottoman empire (c.f. Gronow 1975, 1981, 1982).
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The question of when the term rebetika appears is given a new twist if
we consider Madame Coula Antonopoulos's song 0 Panayia Mon Despina, an
island syrto (Panhellenion 8023 A). On this record, in between the lyrical lines,
we hear Madame Coula and the musicians call out to each other. These shouts
of praise from one musician to another are typical of live Greek performance.
Half way through Despina we hear a male voice call out "yassou Coula." We
then hear Coula say "Tha zisoune, tha zisoune." And then, almost immediately
afterward, we hear what may be the most significant aside in modern Greek
music: Coula calls out "yassott Yiannis, tis rebel's." While an exact date for
this specific song is not available, it was definitely recorded in New York City
between 1920 and 1925. Until further evidence proves otherwise, this is the first
time one hears the word rebetis on record.

7To underscore this direct association we need only note that a film entitled
Rembetika: The Blues of Greece appeared in 1982 based on Gail Hoist's book,
Road to Rebetika. See Loring Danforth's review in the American Anthropologist
1985 Volume 87:991-992.

8For a treatment of the life and career of Madame Coula, see my Madame
Coula: The Canari of Ameriki, soon to appear as a serial in The Greek-American.

91 am limiting my review of Papagika's rebetika songs to those cited in
Spottswood or at the Archives of Traditional Music (ATM). The 1927-1928
New York-based Atlas company catalog has four separate listings of Papagika's
songs. Only two of the songs found in these lengthy sections are listed as
rebetika. One song, E Kairiani, is not among the records at ATM nor listed in
Spottswood. While reference to these national Greek-American catalogs is es-
sential to underscore the availability of these records to Greeks and other im-
migrants, literally anywhere in North America, they are not infallible sources
of information. I also do not want to fall into the same pointless search for the
rebetika ur-record (Smith 1991b; Pappas 1992). With that being said, I still
must thank Helen Zeese Papanikolas for allowing me to make a research copy of
her original 1927-1928 Atlas catalog.

10Further complications• occur with the ethnic/foreign division when we
consider the fact that traditional musicians from numerous societies, not just
Greece, left their home country and traveled to New York to record. Dr. Peter
Bartis of the Folklife Office at the Library of Congress reports that in the case
of traditional Cuban music, scholars from that country have visited archives in
Washington to listen, often for the first time, to some of the finest examples
available on commercial records of that country's recorded music.
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To a Greek Bootblack
by ZEESE PAPANIKOLAS

Two views of Greek shoeshine boys in pre-First World
War America provide a contrast in how intellectuals in this
country dealt with the threatening "Otherness" of the im-
migrant. Oscar W. Firkins's poem "To A Greek Bootblack"
(1908) sentimentalizes the gap in culture and language that
divides the professor from the shoeshine boy, but masks the
increasing sense of isolation and of cultural loss that the
new skepticism had led to in American intellectuals such as
Henry Adams and Henry James. A photograph taken by Lewis
Hine in the same year Firkins's poem appeared represents the
tradition of vigorous social protest and study that sought to
erase the immigrant's Otherness by understanding and legisla-
tion. But the social intention of the photograph having outlived
its function, the photograph's art—as represented by a "flaw"
in the still poses of the shoeshine boys—becomes the keeper of
their presence and their human situation.

1

Sometime in the year 1907 or 1908, a professor of com-
parative literature and occasional playwright got up on a chair
in a shoeshine stand in Minneapolis to have his boots blacked.
Perhaps sitting there, with the slap of the rag and the brown
head of the boy bobbing back and forth in his dim sight, the
clacking anapests of the poem he would publish in the Atlantic
of April, 1908, began to chatter in his mind.

ZEESE PAPANIKOLAS teaches at the San Francisco Art Institute. He
is author of Buried Unsung: Louis Tikas and the Ludlow Massacre,
now available in paperback.
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In a dusk and scant retreat,
Fronting on the noisy street,
Six lads, quick of hands and feet,
Ply a trade for song unmeet,

In the passer's careless view:
I, from Saxon loins that rose—
Churl or swain or serf—who knows ?—
High-reared, propping heels and toes,
Brood in meditant repose

O'er the Greek who blacks my shoe ...

(Firkins 1908: 537-538)

It was an undistinguished poem that emerged from Oscar
Firkins's pen, a bit of ephemera that he himself probably didn't
particularly care for. Turning upon the conceit of the shoe-
shine boy's ignorance of his Classical past and contrasting it
with the poet's worship of that same past (attested to, in part,
by a series of ghastly rhymes—Aegean/paean/Pandaean—as if,
like some piece of Victorian bric-a-brac, the Hellenic achieve-
ment could be compressed into an archaic diphthong), the poem
sought to wring a bit of condescending Weltschmerz from the
chance meeting of bootblack and professor. Though "meager ...
flows the rich-hued Attic juice" in this "shrunken ward of fallen
Zeus," in his "poor blue shirt and crossed suspender," never-
theless, on reflection the poet feels inclined to offer up his own
feelings to the boy: "Tribute gladly would I render; / Tears or
smiles than tears more tender— / Little Greek that blacks my
shoe." That was all. Professor Firkins left the shop to catch the
horsecar back to his classroom, or his desk. Nothing was said
about a tip.

It was a recognition scene that never happened, an anti-
anagnoresis that was repeated countless times in the years around
the turn of the century, when southern and central European
immigrants flooded the cities of America, sweeping floors,
digging sewer trenches, laying trolley lines, shining shoes. The
American looks at the immigrant and sees in him—what? A
blankness, a cipher. Or worse, a reflection of his own fears and
despair. The nostalgia Oscar Firkins—that unlikely man—felt,
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that nostalgia that filled the hollow of his inability to see the
shoeshine boy, that filled the essential silence of that mute
figure slapping the rag around the professor's boots, was not
a nostalgia for some antique past, but in fact a nostalgia for
an America that itself seemed to have fled.

He got up at seven. Breakfasted at half-past, "crumbling
the edges of the morning paper between times." Then he brought
his sparing diary and his frugal cash account up to date. He
wrote, after that, one, two, three hours until the flow ceased.
Then came lunch. He knew he should walk after that, but
often didn't. He read—or, more strictly, his mother read to him.
When his eyes had begun to fail, he had taught his mother to
read Greek, Latin, French, Spanish, Italian, and Norwegian.
She didn't understand a word of any of them. After dinner it
was a sister who read to him—eventually all three of his sisters
would be in the house, all of them unmarried. Usually he
walked in the late twilight or early evening, often across one
of the bridges to the heart of town. Then home, and a little
light reading. He was in bed by ten o'clock, sometimes earlier.
(Firkins 1934: 72-73) His log of his typical day sounded like a
parody of those energetic Americans before him, of the Franklins
and Adamses and Jeffersons, who also rose early, studied deep,
and went to business. But they, of course, knew why they rose
and where they were going.

He was a frail man, subject to neurotic depressions, pro-
foundly isolated. He spoke of himself as one whose overcoat
was always the last to pass from back to arm or from arm to
peg. (Firkins 1934: 141) A meager, straightened life, to be
sure, "But after all," he wrote, "what does one know of one's
own life? The ends of life are so mysterious that, for aught
we know, the most trifling life may be richly significant or the
most faithful and energetic worthless." He pictured us as the
bearers of sealed dispatches. What we carried might be an
order for our colonel's hat-brush, or it may be the summons
which brings the reinforcement which insures the victory. (Firkins
1934: 72-73)
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One can read in Firkins's isolation and impotence the prod-
uct of some deep, psychological wound. If that is true, and no
doubt it is, we will never know its secret. But we can also see
this lonely figure as somehow, in an extreme form, typical of
much of his intellectual generation in the United States. Read
this way, Firkins's sense of personal and spiritual failure sounds
very much like that articulated by his near-contemporary, Henry
Adams, without Adam's self-conscious pose as the artist of his
own bafflement and despair and without the smug knowledge
buried under the Education of how well aware Adams was of
his superiority to his posthumous reader, or that comic sense
Adams had of himself as a fraud. Firkins's despair, reflected in
his letters, wasn't meant for publication, even posthumously.
It was, in this sense, honest.

Always he looked back. Back to the previous century, really,
to New England (for he was, after all, the biographer of Emer-
son), where "the civilization was on the easiest terms with the
natural, the practical, the homely; and it was on easy terms
with the delicate, the intelligent, and the uplifting." The mys-
tery of how that happened was the emptiness of the New
World. "A cultivated people found itself in a primitive setting,"
he wrote, "taking part in a primitive task ... The aboriginal
setting and the imported tradition, •the old time and the new
place, acted in common on the settlers and familiarized man
at once with hardy nature and with ideal ends. Social classes
were rigid in Europe, fluid in America, and in America the
prerogatives and virtues of normally divided classes inter-
flowed ..." (1933: 66-67) It was Utopia, of course. And it
would never return. Emerson had delivered his Phi Beta Kappa
address, "The American Scholar," with its stirring call for in-
tellectual emancipation from Europe and its embrace of the
spiritual possibilities of American reality, in 1837. Yet almost
overnight, it seemed, America, with its promise, its dreams,
had changed radically. Less than a century after Emerson's
address, Firkins noted the fiftieth anniversary of Henry
George's Progress and Poverty and called it "One of the earliest
proclamations that the idyl of our country—its honeymoon with
the virgin continent—was drawing toward a speedy close." And
now came the reverse of this American Utopia. "Miracle
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countered miracle; the incredible vastness of the domain found
a counterpoise in the incredible swiftness of its appropriation.
America had offered to the human race only a transitory relief
from a permanent congestion. Mankind had drawn a long
breath—a fleeting breath. Whatever was original in the early
economic order tended always more certainly and speedily to
disappear. The ways, the cramps, the perplexities of Europe
took its place." (1933: 75-76) In seeking to express where he
thought we were at this juncture, Firkins looked to the classical
past, and called up Xenophon's Anabasis: we were like those
suddenly marooned Greek mercenaries, caught in the vast in-
terior of a foreign continent. "We may drop our brittle lives
in the swollen river, on the icy peak, or in the blinding sand.
Fainting or failing, we must still push on. The cry of 86Xacrcra!
OaXcxcrcra! may come at last to end and to require our toil; but, if
we fall before we hear or raise that shout, we may die at least with
foot and eye turned westward, with heart and breath forward
reaching, in latest throb and parting sigh, toward Hellas and
the sea." (1933: 108)

l3ut the "Asia" in which Firkins, this myopic, decent, hyper-
sensitive man, was lost, was twentieth-century America; the
Hellas he looked toward didn't exist, had long ceased to exist
even as an ideal for a United States increasingly concerned with
material production. New England Transcendentalism seemed
more and more a dream to a generation that had replaced its
spiritual certitudes about the destiny of man with Darwin and
the dynamo, and in the depths of that shoeshine parlor, the sons
of the Greeks had come to 0. W. Firkins. Thalassa! Thalassa!
The sea! The sea! It was the only word the Greek boy bending
over the professor's boots could have understood of his customer.
What did he mean by it? It was like an ocean unconnected to
the continents of meaning on either side, a great, landlocked,
floating sea. Oscar Firkins could learn no other language with
which to master this suddenly changed land. His university Greek
was utterly useless in this new wilderness, in the windswept
valleys of the city streets, and among the cries of these inex-
plicable foreigners who thronged them. And even his favorite
barber, eighteen-year-old Giuseppi Mesina, replied to Firkins's
scholarly Italian, "What do you want to mean?" (1934: 178)
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... In the mind of the average American, the modern
immigrants are generally regarded as inferior peoples—
races which he looks down on and with which be does
not wish to associate on terms of social equality. Like
the negroes, they are brought in for economic reasons,
to do the hard and menial work to which an American
does not care to stoop. The business of the alien is to
go into the mines, the foundries, the sewers, the stifling
air of factories and work shops, out on the roads and
railroads in the burning sun of summer, or the driving
sleet and snow. If he proves himself a man, and rises
above his station, and acquires wealth, and cleans him-
self up—very well, we receive him after a generation or
two. But at present he is far beneath us, and the burden
of proof rests with him. (Fairchild 1911: 237)

The writer of those lines was a sociologist, Henry Pratt
Fairchild, who in 1911 published one of the first books on
Greeks in America. Even those like Fairchild, who sought to
look beyond the blue shirts and crossed suspenders of the aliens
pouring into the United States by the hundreds of thousands,
often could not see them for their own preconceptions, could not
hear them for the hoots of the whistles and the clash of equip-
ment in the factories and mines that were employing them. The
Greeks bore the burden, too, of a past that was too well known,
or, in the minds of the late Victorians, thought to be well
known. Theories of race such as those propagated by Jacob
Fallrnerayer in his studies of modern Greeks saw only a de-
generate, mongrelized people (Herzfeld 1986: 75-79); those
who ventured to Athens to see the Greeks themselves saw only
a bunch of able-bodied loafers sitting around the coffee houses.
The past was dead.

Perhaps it was the very thinness of American culture that
made it vulnerable to the self-doubts that the immigrants
seemed to expose hidden in the observations of such educated
Americans. Early on, Tocqueville had seen the American, bereft
of those ancient connections of class and family of the European,
"bidden" from both his ancestors and his posterity, thrown back
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upon himself in a terrible solitude. (1972: 98-99) The vacuum
left in American intellectual life by the death of Transcenden-
talism only enforced this solitude, and against it, challenging
and threatening it, came the alien. "Not a Polish Jew fresh from
Warsaw or Cracow," wrote Henry Adams of himself as he set
foot once more in America in 1868, "—not a furtive Yacoob or
Ysaac still reeking of the Ghetto, snarling a weird Yiddish to
the officers of the customs,—but had a keener instinct, an in-
tenser energy, and a freer hand than he—American of Ameri-
cans, with Heaven knew how many Puritans and Patriots be-
hind him ..." (1983: 938) For the expatriate Henry James,
returning home in 1905 after almost a quarter of a century
abroad to see what of the New York of his youth remained,
Ellis Island was the site of an "ingurgitation" (1946: 84), the
crude swallowing of an unassimilable lump of foreign matter.
And he wondered what it would mean "to share the sanctity
of his American consciousness ... with the inconceivable alien."
(1946: 85) The choice of image is significant. It was the sheer
physicality of the immigrants, the press of their bodies, their
unfamiliar looks, the smells of their cooking, their gestures,
that represented a threat to this American solitude that was, in
its final sense, visceral. And against this visceralness was the
strange absence of the immigrants from old, comfortable social
connections: so shudderingly present in their physicality, they
were, in their strangeness, in their incomprehensibility, at the
same time absent. Visiting an estate on the Jersey Shore with
friends, James came upon a group of Southern Italian workmen
digging a ditch. He found that the communication between classes,
what he called "the play of mutual recognition, founded on old
familiarities and heredities" that would have been so natural
had the encounter been played out in Europe, was now only a
void. "It was as if contact were out of the question and the
sterility of the passage between us recorded, with due dryness,
in our staring silence." (1946: 118-119)

Was there behind that "staring silence" the consciousness
of a threat? In a parody of John Hay's anonymously published
The Bread-Winners, which was itself a response to the violent
railroad strike of 1894, Stephen Crane had exposed ten years
before Henry James's returnto these shores the crude underside
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of that baffled American confrontation with the Other: the
immigrant railroad workers in "Levelville," those "Slays, Polaks,
Italians and Hungarians," "usually so sober, industrious and
imperturbable" had become, with the outbreak of a strike, a
raving mob, "as if delirious from drink." The women were
gaunt and ragged creatures with inflamed visages and rolling

eyes." The men now bore "dark sinister faces ... They had
emerged from the earth, so to speak, to engage in this carousal
of violence. And from this procession there came continual
threatening ejaculations, shrill cries for revenge, and querulous
voices of hate, that made a sort of barbaric hymn, a pagan chant
of savage battle and death?' (1973: 84-85)

And in that dark cavern of the shoeshine parlor, the boys
kept bending over the boots of their customers, slapping the
rags back and forth, in a ghastly silence. Who were they, after all?

3
There are ways of dealing with the Other. To ignore it

is one way, but one does so at one's peril. It festers just below
consciousness, expresses itself in strange, threatening ways. It
becomes a dream. Or a nightmare. Or one confronts it with its
own image: but the mirror is in fact a mirror of its beholder, for
that image can't be captured and still be Other.

But there is yet another way. The Progressive Era gave to
intellectual America another possibility of handling the "un-
speakable alien" and his silence. Its approach to that Other
represented by the immigrant—and an approach more frequently
and confidently used—was to study it. To study meant to un-
derstand, to uproot ignorance and replace it with knowledge.
And that knowledge was expressed in facts. In graphs, • charts,
statistical analyses. As if those very numbers contained in them-
selves a solution to the alien's threatening apartness. As if that
solution could be expressed in concrete programs, surveys, studies,
all bearing implicit within them the certitude that the Other
could be killed with knowledge. What all these studies, sur-
veys, and investigations meant, finally, was Law. Laws that,
beyond their often laudable humanitarian and political ends,
brought the Other into the realm of the explicable, that solved
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its obdurate riddle. Ellis Island, the first entry point of the
European immigrants to the United States, whose dining halls
and dormitories and inspection stations Henry James called "the
courts of dismay" (1946: 85) is a monument to the rationaliza-
tion of Otherness. To the making, through laws of exclusion and
rites of initiation, of Americans.

In 1908, the year Oscar Firkins published his poem in the
Atlantic, almost 28,000 Greeks came to the United States. The
year before, 1907, was the peak year of Greek immigration:
the number was 46,283. (Fairchild 1911: 255) These figures
are undoubtedly low. They did not include ethnic Greeks liv-
ing in Turkish lands, or the numbers of Greeks coming in il-
legally or through Canada or Mexico.

Among these thousands of Greeks were great numbers of
boys. In Boston alone, the last four months of 1904 brought
almost 900 Greek boys between the ages of ten and eighteen.
(Fairchild 1911: 186) It was the boys who were the most
troublesome to America. For the boys were liars. Many of them,
perhaps nine out of ten, in one estimate, were in violation of
two laws that could have sent them back to their homeland
without achieving their goal of economic help for their parents
and dowryless sisters, and, indeed, 127 of those near-900 who
poured into Boston at the end of the year 1910 were sent home.
(Fairchild 1911: 183, 186) The laws forbade the importation
of contract labor and the immigration of any child under fifteen
who was not meeting a father or close relative. But the boys
were well-schooled in these laws; cunning mortgages had been
arranged that masked the passage money advanced to them by
padrones, and in every city there were Greeks willing to swear
they were someone's father, someone's uncle. (Fairchild 1911:
182-186) In Patras, the port of embarkation for most of the
mainland Greeks, one could buy a little book that gave the
answers to be given at Ellis Island. A paragraph in the book
warned its buyer to destroy it before he reached the shores of
America. (Fairchild 1911: 189; Report 1911: 399-401)

They were coming to work as waterboys on the railroads,
to sweep up coffeehouses and saloons, to work in confectionery
shops, to deliver flowers and sell vegetables off carts and wagons.
But the great majority were coming to shine shoes.
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It was a business the Greeks had discovered they were good
at. In Chicago, by 1911, they had virtually driven the Italians
out of the market. Their shops were cleaner, the boys were
respectful; they didn't chatter in their native tongue and annoy the
customers, and they gave a better shine. And the Greeks had
discovered the draw of a good location. The shops were often
handsome, with a dozen or even twenty chairs, electric fans and
hat cleaners and other amenities—a place you could buy a box
of cigars or a cigarette. Sometimes there was a barber shop or
poolhall next door. (Fairchild 1911: 173)

The economic leverage that made these establishments pos-
sible was the boys. They were paid $80 to $250 a year, beyond
•their room and board, with perhaps a nationwide average of
$120 to $180. Some made nothing at all. Meanwhile, the padrone
was clearing $100, $200, as much as $500 on each boy. Forget
my speculation on Professor Firkins leaving a tip—the padrone
would have pocketed it anyway. You could pay a boy's wages
for a year out of tips. (Report 1911: 402; Abbott 1909: 392)
One boy excused his boss: wages and expenses were "so high"
in America. (Terhune 1911: 853)

They were virtually held incommunicado. The padrone kept
the boys in lodgings, sleeping on mattresses, often on the floor,
in rough, sweat-smelling blankets, sometimes as many as four
to a bed, if in fact there were beds at all. They rose to a cold
breakfast and walked to work. It was early rising, for the shops
opened at 6:00 or 6:30 in the morning; some of the boys were
up as early as 4:30 A.M. if the padrone boarded them far
from his shop, for they had a long walk. They worked all day,
including Saturdays and Sundays. They worked into the evening,
and into the night. In Chicago a social worker prepared a chart.
There were forty-one boys. Two of them worked nine hours a
day. Ten worked ten or eleven hours. Another ten worked twelve
hours. Four worked sixteen hours a day. (Report 1911: 394-
395; Abbott 1909: 391) A Greek employed as an immigration
inspector in those days before the First World War •said that
when he had gained the boys' confidence they often begged him
to have the "king" or president close the shops on Sundays.
(Fairchild 1911: 179)

At noon the boy who was in charge of cooking arrived
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with what would be their lunch, and they snatched it in turn,
hurriedly, in the filthy little back room of the shoeshine parlor.
Then back to business, bending over the shoes of their customers,
breathing shoeblack and the dust and dried manure of the street,
the hands ever snapping the rags. They were subject to gastritis,
pulmonary ailments, tuberculosis. (Report 1911: 394-395;
396-398)

The shops closed late. One investigator in Chicago found
a bunch of boys back in their quarters at 9:30 or 10:00 P.M.,
hunched over their supper of soup and stewed corn. It could
have been later. On Saturdays and Sundays they closed as late
as 11:00 P.M. After the shop was closed, two boys remained
to wash the rags and hang them next to the stove for the next
day's work. Often they fell into their beds still in their clothes.
(Report 1911: 394-395; Abbott 1909: 392)

It was a good business for a Greek. You could buy the
fixtures on credit, open up. The pages of the Greek-language
Atlantis were filled with ads for shoe polish. (Report 1911:
399; Fairchild 1911: 262) And the boys came flocking, trying
to buy off the ruinous mortgages on the family property, get
dowries without which their sisters would never marry. In 1905
or 1906 an investigator went to Megalopolis, famous for boot-
blacks, and found the town "practically cleaned out as far as
boys were concerned." A Greek pied-piper from America had
just been through and had taken 150 or so back with him.
(Fairchild 1911: 175)

Smerlis in New Jersey, the Coliviras brothers in Baltimore,
the Yokaris brothers in New York, the Janopoulos and Manetas
brothers in Tennessee, the Bouzoses in Louisiana and Alabama,
the Mihalopouloses in Illinois—all had established chains of
shoeshine stands. Smerlis is said to have started over 100 such
places. As early as 1903, Smerlis and others were talking about
a trust to tie up the entire shoeshine business in the United States.
(Report 1911: 398-399)

In Lincoln, Nebraska, a Greek controlled the shoeshine busi-
ness in the city. He was a pleasant man to chat with, young,
handsome, in what the writer of that account called a typical
Greek way, well spoken of by the secretary of the local YMCA.
One of his shops was a virtual palace, with seventeen leather-

To a Greek Bootblack 	 75



covered chairs of dark hardwood, electric fans, a row of hat
cleaners. He was sometimes hard to find, for he was often •at
the ball game with one of the Greek partners in the candy store
at Fourteenth and 0. In 1906 one of the boys employed by this
affable man went to the authorities. He charged that the paclrone
underfed the boys, made them work fifteen hours a day, stole
their tips, and kept himself in debt to them to prevent them
from leaving. He refused to let them enter night school and paid
their wages-35 a day—at the end of the year. 'When inves-
tigators went to the rooming house where twelve or fifteen boys
were kept, they discovered only a good deal of dirt. The boys
were unwilling to talk about themselves or their employer.
(Fairchild 1911: 159-162)

They were mute. They were told by the padrones that they
were breaking the law, as they were. They were told that this
was a country where justice was bought, that if they talked they
would be sent home, be sent to prison. (Fairchild 1911: 182)
They were kept in ignorance of the language that could have
freed them, and they learned what English they could, painfully
working out the letters in odd moments, much as the slave
Frederick Douglass had done seventy-some years before. (Report
1911: 396) This much they knew: if the legal age for working
in this country was seventeen, they were all seventeen. In fact,
when they were asked their ages, their vocabularies seemed to
exhibit a complete absence of Greek numerals between ten and
seventeen. (Terhune 1911: 854) That muteness remains until
the present day.

Hidden here and there, in tape-recorded interviews, in tran-
scripts of conversations, in memories, there may be the scraps
and outlines of those boys' experiences, but these are no doubt
few and far between, and hard to come by. One such story is
available, however. Sixty-five years afterward, one of these boys
broke his silence. He remembered how he had come to the
United States from Levidi, a village north of Tripolis, in 1910.
He was eleven years old. He had come alone. They kept him on
Ellis Island for three days, because no one could read the paper
he had on him. Finally they took him to a police station and a
Greek came in and they found out where he was going and put
him on a train to Charleston, West Virginia.
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In Charleston his uncle kept him a few days, then turned
him over to a padrone. The uncle had decided to go to Wyoming
to find better work. The boy was hurt and scared, and when the
shoeshine parlor owner found out he was without relatives and
friends, he cut the boy's pay from the $125 a year he'd agreed
on. The man would go through the cars in Charleston yelling
in Greek to find boys who wanted to work. He kept the boys in
a big house and didn't treat them too well, didn't want them
to learn English. One day an American came in and asked the
owner why the boy wasn't in school. The owner couldn't come
up with a satisfactory answer. A few days later a Greek bigshot
from Charleston came in (he was running for something) and
arranged for the boy to go to night school. As soon as the boy
learned enough English, he headed out for the coal fields.
(Patterson 1976: 35-36)

It was the sort of story the immigration investigators heard
again and again. But none of the Americans casually strolling
into the shop, a paper under arm and a nickel in hand
for a shine, would be expected to know it. None of them would
see into that back room, or into the eyes of the boys.

4

One day in 1908, four Greek shoeshine boys left their
work for a moment to pose for a photographer in front of an
Indianapolis shoeshine parlor. They walked up the few steps
from the windowless cave that was the parlor to the street, and
stood there waiting for the thin American to take their picture.
At the top of the photograph that was taken that day the cropped
words Shoeshining Parlor and the numeral 5, with the edge of
the cents sign cut off by the frame, are just visible above the
boys. To the right, a disembodied finger points to the dark cave
of the entrance, or, as it seems in the photograph, to the boys
themselves, as though it now means not entrance this way, but
something ambiguous, as if it were some guilty sign or note to
us to pay attention. The boys stand and wait, wait to impress
their images on the consciousness of a country that refuses to
see them.

They are dead now, almost certainly, their names lost. The
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endless hours of their labor have been absorbed into the endless
hours of the labor of the nation itself, its meaning, its fruits:
how many thousands of shoes shined? How many nickels col-
lected? How many aching backs? All that has faded into noth-
ing. We can guess that the youngest was perhaps ten or eleven,
the oldest perhaps fourteen. We don't know the names of their
villages, their relatives. We don't know where they went after
they gave up their rags and the sharp smells of the parlor—
leather, shoe polish, the dank odor of leftover cooking. All that
is left is their image, in negative, on that photographic plate.

The photographer who captured that image was Lewis
Hine. He was, as one of his friends described him, a shy, bird-
like man. Slender, about middle height. Easily frightened away.
Looking back on it, he didn't think he was especially fitted for
the sort of detective work his vocation as a "sociological" pho-
tographer had led him to. (Hine 1992: 118) Detective work it
was. In the first decades of this century he lugged his fifty pounds
of camera equipment into places few middle-class Americans had
been. Only the immigrant muckraker Jacob Riis had gone be-
fore him, but Riis's interest was somewhat different: he had
wanted to expose the horrors of poverty, to show the human
being degraded into a passive sack of flesh and sores or vicious
beyond redemption, the blind pigs and seven-cent lodging houses,
the thugs of Bandits' Roost. Lewis Hine was different. He wanted
to show the human quality shining out of dirt and exhaustion
and exploitation of the workers he photographed, for he be-
lieved in their fundamental strength. And, although he did not
know it at first, he was an artist.

So Hine went into mines, breakers, factories, canneries, and
out into the fields of cotton and sugar beets, photographing the
men and women whose labor fed and clothed the comfortable
people who read Survey and the other works of serious social
investigation that published his pictures. And, most poignantly,
he photographed children.

It was Hine's particular genius as a photographer to estab-
lish a certain unspoken understanding between him and his sub-
jects, especially the children he photographed. He seemed, al-
most always, to get something more from them, to awaken in
them some response—shy, dignified, wary, cocky—he made
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contact. (Hine 1977: 124-125) After all, he himself had been,
for a short time, one of them.

Hine's first job was in an upholstery factory, where, at age
sixteen, he worked thirteen hours a day, six days a week, for
the weekly salary of •four dollars. When he was eighteen his
father died. His middle-class family had been left wanting,
and he continued to work. He clerked in a clothing store, worked
for a water filter company, swept up in a local bank in Oshkosh,
where •he'd been born. In 1900, at the age of twenty-six, he
enrolled in the University of Chicago. A year later he was in
New York, an assistant teacher of nature study and geography
at the Ethical Culture School. Sometime around 1903 he started
to use a camera as a teaching device and to record events at
the school. (Hine 1992: 177-180; Hine 1977: 16-25) By 1904,
he was photographing on Ellis Island. Alan Trachtenberg, whose
interpretive essay graced the catalog to Hine's first major exhibit
since 1939, writes: "Something happened to him in the course
of photographing this experience. He went to Ellis Island as
a school photographer; he left it a master." (Hine 1977: 123)
By 1908 Lewis Hine was working for the National Child Labor
Committee, investigating child labor conditions in the Ohio
Valley States. He would continue his photographs of child labor
until 1917.

It was not easy work. More than once he was threatened
with getting "what he had coming to him." (Hine 1977: 129)
Early on, when he'd been trying to get photographs of news-
paper boys sleeping on the floors of a newspaper delivery room
at midnight and had been driven away, he learned he had to
have a story ready. (Hine 1992: 128) So he claimed to be an
industrial photographer interested in machinery. A Bible sales-
man. A fire-inspector. A postcard vendor. A broken-down school-
teacher selling insurance. He knew how many inches above the
floor each button of his vest was. He'd casually stand a child
next to a machine, to "get the scale." In his pocket he kept a
notebook to record time and date, ages, heights, working condi-
tions, names: for the photographs could not, would not stand
alone. If he used deception to take his photographs, he reasoned,
wouldn't his critics accuse him of telling lies with his lens?
(Hine 1977: 12)
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Taking the shots themselves was work—intricate, difficult,
physical work. He balanced the clumsy 5 X 7 camera on the
tripod, focused the upside-down faces in the ground glass, then
prepared the pan and the flashpowder. Then he bad to focus
once more. Next he closed the shutter and inserted the glass
plate. The signal of the approaching end came when he raised
the flash pan aloft while his subjects waited rigidly for the
blast. He had only one shot. The smoke of the flash made a
second, indoors at least, almost impossible. When the smoke
cleared an image lay imbedded inside the camera. (Hine 1992:
126-127) He once quoted one of his notes of about 1910: "I'm
sure I am right in my choice of work. My child labor photos
have already set the authorities to work to see if such things
can be possible. They try to get around them by crying 'Fake'
but therein lies the value of data and a witness. My 'Sociological
horizon' broadens hourly." (Hine 1992: 124)

Indeed, Hine was a witness. And the burden of witnessing
lay heavy on him. Sometimes, in fact, he admitted to having
grave doubts about it all: "I have to sit down, every so often,
and give myself a spiritual antiseptic, as the surgeon before and
after an operation." (Hine 1992: 126-127) Still, he had gone
on. In the years before the First World War, Hine swam down
into the depths of American industrial life and surfaced with
the faces of children who seemed to be caught among the crash
and clang of power looms and coal breakers, the "iron rain" of the
machinery as in an enchantment. They are faces that still haunt us
today with that peculiar clarity that the faces of children have, com-
•ng out of the silence of the photograph with some mute appeal to
us, an appeal we cannot, now, perhaps translate. Hine made endur-
ing images out of beauty and rage, rage more than the thirst for
beauty impelling him; now only the beauty is left.

All photographs are evidence. We know this, at least: that
on a certain moment of a certain day in the past—a past five
seconds or fifty years ago—a shutter opened on something that
lay before it, and an instant of reflected light was embedded
forever on the photographic surface. Then the shutter closed,
and everything between that moment and the moment that the
image reveals itself to us once more, in some forgotten album,
or hidden in a box or among folders of a long-ago defunct
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agency, is darkness. It is that darkness that we fill with our own
needs, longings, ideas: a darkness now illuminated with who
we are, or think we are, that makes the photograph intelligible.
Every reproduced print is really an artifact of the present.

And the meaning of the evidence changes over the years.
Hine's meticulous notes lie with the photographs, meaning noth-
ing to the present: the cannery shuts down (but another exists,
somewhere else, on some other continent, beyond the frame of
the photograph), the shoeshine parlor becomes a memory of
another time, the mine no longer employs those boys in its
breaker, the breaker itself is automated, run by computerized
screens and belts. The evidence for a past evil is no longer
evidence at all. The harsh labor of the shoeshine boys, frozen
in their postures, in the occasion for the photograph, has be-
come something aesthetic; out of the horror has risen mere
beauty. Another kind of silence. Another kind of invisibility.
Yet willfully, it seems, one of the boys reacts. He knows what
a photograph is, he knows the stillness required of him, yet
posed, rigid, he cannot restrain his hands. As if still busy with
the rag, they wipe across the surface of the photograph in a
double blur.

Those moving hands, their violation of the photograph's
essential stillness, are what the late Roland Barthes termed •the
punctum of the photograph, the tiny detail that is beyond the
photographer's control, that frees the photograph and its mean-
ing from the frame of its maker's intentions and "bruises" the
viewer, creates for him an idea of a whole life external to the
portrait. (Barthes, 1981: 27) That double blur is the essential
moment in this picture, the moment when the boy escapes both
the bland, myopic, frustrated goodwill of the 0. W. Firldnses
of the world and the dead hand of a history that has used
itself up. That blur mediates between Firldns's bad art and the
fading into unintelligibility of the aesthetic beauty of Hine's
photograph, which has outlived its historical function. The mov-
ing hands create the possibility of knowing in the way art
knows: it is the anonymous Greek shoeshine boy's signature, his
refusal to be only his history, his refusal to be only a picture in
a book.
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5
In the summer of 1911, Oscar Firkins at last saw Europe.

"There are people," he said, "whose Florence has been made
on the banks of the Mississippi or the Merrimac, transported to
Europe with their other baggage, and quietly deposited by the
Arno to the exclusion of the real one." (1934: 61) He was one
such. Sick at heart, he found himself quite unable to interest
himself in historical associations. By an effort of mind he could
vivify the events associated with some particular place, but, he
said, "by an effort, I could have done as much in a Minneapolis
street car." (1934: 58) At first he loved the galleries, but after
awhile found himself getting a little weary of peering at the
"miles of thigh and calf," not, he wrote, because it was un-
seemly, but because it was unmeaning (1934: 58) : his bachelor-
hood had congealed about him. When he thought of his trip,
what he remembered wasn't Rome or the Pitti Palace, but the
ocean. "We went hundreds of miles every day, and yet, so far
as the eye testified, we were always on the same spot. The dif-
ference lay only in the sense of the greater nearness of New
York. But if there had been no New York, if the prospect both
in space and time had had no bound, we should have been
virtually stationary. ..." The recoil from this image brought home
to him the utter unfitness of human nature as he knew it for
any unprogressive life—for eternity. And he thought of Emerson,
whose biography he had written, and then: "Or could we go
a step farther, and, instead of saying with the pious of many
ages that death is the union with eternity, affirm rather that
the union with eternity is death?" (1934: 64-65)

He lived on another twenty-one years, shambling from his
house to his classes, vacationing in New York to see and write
about the new plays. He wrote once of the man with whom
he shared a bathroom in his hotel, a man whose only evidence
is in the shadow of his coat against the glass of his room door.
But the man never appears, he never meets him, he becomes,
instead a formula beating in the mind: "the shadow of a coat—
a stretched coat—against ground glass—in the dusk of an un-
visited room." (1934: 126-128) The shadow of the coat was,
of course, what Firkins himself had become. By then he no doubt
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had long forgotten the shoeshine boy of whom he had once
tried to make a poem; he had forgotten the poem as well, and
left instructions in his will that his verse was not to be collected
and published after his death. (1934: 74) He wrote to an old
student: "Sometimes I think that the real trouble is that my
affections are starved." And he quoted Victor Hugo: "A heart
must have a bone to gnaw." (1934: 252) That was it, exactly.
His frustrated affection, his desire to be a father, brother, to
someone, had never expressed itself, had never had its bone
to gnaw. It was all there, in that forgotten poem about the shoe-
shine boy, the sympathy choked with the bric-a-brac of an antique
past, the timid reaching out to the boy's silence, a life starved
by literature.

Lewis Hine, the photographer of Ellis Island, of the haunt-
ing children in his campaign against child labor, outlived his
era too. His photographs had provided evidence for the legisla-
tion that would outlaw child labor in this country, and he had
a place of honor among the great reformers of the generation
of Jane Addams and John Dewey. The First World War took
him to Europe with the Red Cross, documenting the plight of
refugees, but the Depression found him struggling to find work.
He embarked on a project that now seems doomed to failure:
he wanted to show the workers against their machines as fully
human, even heroic. Only once, in his soaring photographs of
the building of the Empire State Building, did Hine fully suc-
ceed. For the rest, he suffered obscurity, poverty, the death of
his wife, the loss of his house, and that final recognition that
•seems so often to come too late to artists of such modesty and
pride. Hine's works survived him. Once, in a lecture, he too
had quoted Victor Hugo: "... The great social peril is dark-
ness and ignorance. What then ... is required? Light! Light in
floods!" (Hine 1977: 132) Hine had cast that light, and now
it was fading. Is that the secret those photographs hold for us?
We look at the Greek shoeshine boys as they struggle with the
night of unintelligibility. They are making the struggle as time
removes us from them—or them from us—and in that removal
and that struggle are the poignancy and the heroism of the
photograph. For they are battling against the little seed of
death that all photographs contain in them, that surprisingly
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sweet seed of the elegiac that is, in fact, our melancholy at our
own dying. That Victorian myth of the Greek past that dis-
tanced Oscar Firkins from the boy who shined his shoes and
whose language he did not know is a version of that elegiac
music embedded in the silence of the photograph. Like that
long-ago professor's myth, it interposes between us and the boys
in Lewis Hine's photograph. The slap of the rags on the boots,
the casual noise of the street, are gone. The boys are gone too.
We can no longer hear their voices. Soon we will cease to know
them at all. And, like the final, desperate gesture of a drowning
man, the last thing we will see is that wipe of two hands across
the photographic print.
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Greek Immigrants and
The Federal Writers Project:
A Comprehensive Bibliography
of State Holdings

by ELIAS P. VLANTON
AND

EVANGELINE V. NEWTON

In November 1935 the Federal Writers Project, a depres-
sion-era government employment program sponsored by the
Works Progress Administration, began to conduct ethnographic
studies of various racial, cultural and ethnic groups in America.
Called "Socio-Ethnic Field Studies," the goal of this New Deal
undertaking was to chronicle the lives of "real" people as they
told their own stories. During its four-year tenure, the liWP
gave employment to over 6,000 writers who recorded first per-
son recollections of such disparate groups as the Cajuns of
Louisiana, the Russians of Alabama and the Greeks of Coney
Island.

Those assigned to interview the Greeks followed a ten-
page instruction manual. They were encouraged to gather data
from two main sources: 1) printed matter, such as newspapers,
periodicals, diaries, letters, and other records and 2) personal
interviews. Writers were directed to locate suitable interview

ELIAS P. VLANTON is a Washington, D.C. writer who has published
extensively on Greek-American history and U.S.-Greek relations. A
book on the 1948 murder in Thessaloniki of CBS correspondent
George Polk is due next year from Temple University Press.
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candidates through Greek Orthodox churches and Greek na-
tional organizations, such as the AHEPA.'

States developed materials for community histories and
demographic studies, and wrote individual life histories of
Greek Americans from all social strata. These individual life
histories run from one to twenty pages. Primarily first-person
narratives, they provide a rich source of information because
they examine emigration and assimilation issues from the per-
spective of the men and women who experienced them. Besides
including typical anecdotes of immigrant life, these documents
show distinctive regional assimilation patterns.

After the dissolution of the FWP in 1939, the national office
asked that all state files be sent to Washington. The minority of
states who obeyed had their files eventually accessioned to the
Library of Congress. The remainder of the files were scattered in
various state archives, and college and local libraries. The efforts
of the Federal Writers Project were then largely forgotten for
the next three decades, until a handful of studies in the 1970s
and 1980s revived interest in this unique federal effort. For
the last two years, with a grant from the Helen Zeese Papanikolas
Charitable Trust, we have attempted to locate and collect all
extant Federal Writers Project materials on Greek Americans
in the Library of Congress and in the state collections. To date,
we have located approximately 741 pages of material in the
Manuscript Division of the Library of Congress and 1,429 pages
from 61 depositories in 47 states.

Our inquiry has largely been guided by A. Banks & Carter's
Survey of Federal Writers' Project Manuscript Holdings in State
Depositories published in 1980 by the American Historical As-
sociation. Although the great majority of FWP materials are in-
cluded in the followng survey, we are continuing efforts to locate
materials on Greek Americans that might be scattered through-
out the state collection.2 (For a detailed description of our
collection process, see Newton and Vlanton, 1994.)

Assembled more than half a century ago, these materials—
particularly the life history interviews—provide a glimpse of the
men and women who comprised the first great wave of Greek
immigration to America. Since the immigrants themselves left us
few biographical accounts they remain something of a "lost
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generation" to those studying the Greek experience in America.
Consequently, even though the quality of individual narratives
is uneven, the work of the FWP offers a steady and welcome
foundation.

Following is a state-by-state breakdown of the material we
have located to date.

ALABAMA
The FWP files are kept at the Alabama State Department of Archives

and History (624 Washington Avenue, Montgomery, AL 36130). The
records inventory for the collection indicates 28 pages on Greek Orthodox
churches in the state.

ALASKA
No F'OVP files on Alaska have been located.

ARIZONA
The Manuscript Division of the Library of Congress (101 Inde-

pendence Avenue, Washington, DC 20540) has a collection containing
nine Greek American life histories from Arizona..

ARKANSAS
The University of Arkansas Libraries (Fayetteville, AR 72701) has

a few pages on several Greek Orthodox churches in that state.

CALIFORNIA
There are four depositories for FWP material. Three (California

State Library, San Bernardino County History Archives, and the Uni-
versity of California at Berkeley) have no material on Greek Americans.
The University of California Library at Los Angeles (Special Collec-
tions, Los Angeles, CA 90024) has 14 Greek American life histories
(116 pgs).

COLORADO
There are two depositories for FWP material. The Colorado His-

torical Society only contains materials relevant to the state guide pro-
duced by the Federal Writers Project. The Denver Public Library (1357
Broadway, Denver, CO 80203) has a three page survey of Greek im-
migration to Colorado.

CONNECTICUT
The Connecticut State Library (231 Capitol Avenue, Hartford,

CT 06106) holds all FWP material for the state. There are approximately
127 pages of material on Greeks, including the communities of New
Haven (89 pgs), Bridgeport (6 pgs) and Stamford (23 pgs).
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DELAWARE
The FWP materials at the University of Delaware Library (Newark,

DE 19717) include only brief references, including demographic data,
to Greeks as one of the state's "racial groups." Included are population
demographics.

DISTRICT OF COLUMBIA
Housed at the Library of Congress (101 Independence Avenue,

Washington, DC 20540) none of the materials relates to Greek Americans.

FLORIDA
The Florida FWP conducted an in-depth study of the Greek Amer-

icans of the state. The Manuscript Division, Library of Congress (101
Independence Avenue, Washington, DC 20540) contains 16 Greek
American life histories. The Library of Congress also has a 23 page
study, "Folldore of Greeks in the Tampa Area"; 8 pages on the his-
tory of the Greeks in St. Augustine. In addition, the University of
Florida Library (Gainesville, FL 32611) has the following FWP studies:
"The Greek Americans of Florida" (100 pgs), "The Greeks of Pen-
sacola" (70 pgs), "The Greeks of St. Augustine" (70 pgs), "The
Greeks of Jacksonville," "Florida's Greek Colony at New Smyrna"
(67 pgs), "The Greeks of Miami" (245 pgs), and "The Greeks in
Tampa" (67 pgs).

GEORGIA
There are 11 Greek American life histories to be found at the

Manuscript Division of the Library of Congress (101 Independence
Avenue, Washington, DC 20540). There is also a 21 page typescript
of an article from the Augusta Herald (December 11, 1938) on the
history of Greeks in the city.

IDAHO
The Idaho State University Library's (Pocatello, ID 83209) small

collection of FWP material contains nothing on Greek Americans.

ILLINOIS
The Illinois FWP had ambitious plans in 1938 to produce two books

on Greek Americans, one to be written by Nick Jahn Matsoukas, a
Greek American journalist in Chicago, tentatively titled Children of
Ulysses, the other a more academic treatment which the FWP ex-
pected the University of Chicago to publish. Manuscripts for neither
work have been located. The Illinois State Historical Library (Old
State Capitol, Springfield, IL 62706) contains six life histories (40
pgs) of second-generation Greek Americans. There is also a 13-page
paper on "The Greek Family in the New World."
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INDIANA
The repository for the FWP materials is the Indiana State Univer-

sity Library (Terre Haute, IN 47809) which contains seven life his-
tories and several community histories: "Greek Culture in South Bend"
(12 pgs); "Greek Customs at Bicknell" (8 pgs); "Greeks in Fort
Wayne" (2 pgs); material on the "Greeks of St. Joseph's County" (20
pgs) ; material on the "Greeks of Marion County" (33 pgs); and on
the "Greeks of Steuben County" (1 pg).

IOWA
The FWP material on Iowa at the University of Iowa Library

(Iowa City, IA 52242) is a one-page reference to Greeks in Sioux City.

KANSAS
The Wichita State University Library (Wichita, KS 67208) and

the Salina Public Library (301 West Elm Street, Salina, KS 67401)
indicate that none of the Kansas FWP material concerns Greek
Americans.

KENTUCKY
The Kentucky Department of Library and Archives (Frankfort, KY

40601) file contains two project guide manuals on Greeks.

LOUISIANA
Despite the extensive FWP presence in Louisiana, there does not

appear to be any FWP material on Greek Americans at the Louisiana
State Library (760 Riverside North, Baton Rouge, LA 70821).

MAINE
The Maine FWP material was evidently destroyed.

MARYLAND
There are approximately 100 pages of material on Greek Ameri-

cans at the University of Maryland Library (College Park, MD 20742),
including several draft studies of the Greeks of Baltimore.

MASSACHUSETTS
Greek Americans were not the focus of the FWP in Massachusetts,

although a study of the ethnic press in Boston was undertaken. In ex-
tensive Massachusetts archives, deposited in the National Archives (RG
69), are issues of several Greek newspapers, including the Greek Times,
the Athens Press, and a newsletter of Boston's Evangelismos Church.
Most interesting are four issues of Hellenic World, billed as "the only
Greek newspaper in New England published in English." This was
probably the earliest attempt at an English-only Greek American
publication.
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MICHIGAN
The Michigan files were destroyed by fire in 1951.

MINNESOTA
The manuscript inventory of the FWP materials at the Minnesota

Historical Society (1500 Mississippi Street, St. Paul, MN 55101) does
not indicate any materials on Greek Americans.

MISSISSIPPI
All the PVT materials at the Mississippi Department of Archives

and History (P.O. Box 517, Jackson, MS 39205) are indexed by
county and name; none appears to refer to Greek Americans.

MISSOURI
The FWP was never extensive in Missouri; the manuscript collec-

tion at the University of Missouri (Elmer Ellis Library, Columbia, MO
65201) contains no indexed material under Greek Americans. A review
of the materials for St. Louis and Kansas City indicates nothing on
Greek Americans.

MONTANA
The Montana State University Library (Bozeman, MT 59717)

has a few pages on Greek Americans, including a county-by-county
breakdown of the Greek population in the state in 1910 and 1920.
Also included are two pages on the Greeks of Butte.

NEBRASKA
The Manuscript Division, Library of Congress (101 Independence

Avenue, Washington, DC 20540) material includes a three page sum-
mary of the Greeks in Omaha, two articles from the Omaha Bee (1908);
and nine pages of typescript from Fairchild's Greek Immigration to
America. There is also material on Greek newspapers, administrative
and reference information, and Greek essays. There are over 100 pages
in the Nebraska State Historical Society (1500 R Street, Lincoln, NB
68508) on the Greeks of Omaha, Lincoln, and Grand Island. A sizeable
amount of this material recounts the 1908 anti-Greek riots in Omaha.

NEVADA
None of the materials in the Nevada Historical Society (1650

North Virginia Street, Reno, NV 89503) appears to relate to Greek
Americans.

NEW JERSEY
The FWP materials at the New Jersey Historical Society (230

Broadway, Newark, NJ 07104) contain nothing on Greek Americans.
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NEW MEXICO
New Mexico's State Records Center and Archives (404 Montezuma,

Santa Fe, NM 87503) has no FWP materials on Greek Americans; the
Museum of New Mexico Library (P.O. Box 2087, Santa Fe, NM 87503)
has a 13-page manuscript, "Greek and Montenegrin Celebrations."

NEW YORK
The Municipal Archives of New York City (31 Chambers Street,

New York, NY 10007) material on the FWP, which includes six
folders on Greek Americans, is currently being reprocessed and is un-
available for research. The Manuscript Division of the Library of Con-
gress (101 Independence Avenue, Washington, DC 20540) contains
a book manuscript on the Greeks of New York City by Theodore
Giannakoulis. There are sections on "Original Greek Settlements,"
"Greek Writers," "Greek Press," "Folk Dances," "Amusements,"
"Appreciation of Greek Art," "Greek Immigration," "Greeks in Busi-
ness," "Greek Societies in the Metropolis," "Intellectual and Cultural
Life," and "General Essays." There is also a life history for Louis StAris,
an artist.

NORTH CAROLINA
The University of North Carolina (Wilson Library 024 A, Chapel

Hill NC 27514) houses much FWP material in the Southern Historical
Collection. There are five Greek American life histories in this collection
(three are duplicates of ones in the Manuscript Division, Library of
Congress, 101 Independence Avenue, Washington, DC 20540). The
Library of Congress has 33 North Carolina life histories and community
histories for Charlotte, Elizabeth City, Wilmington, and several other
cities. There are also several files of Greek administrative and reference
material. The North Carolina State Archives (109 East Jones Street,
Raleigh, NC 27601) contains an eight-page history of the Greeks in
Asheville, two memos of instructions for the study of the Greek in
America, and a demographic breakdown of Greek Americans for every
North Carolina town with a population over 10,000.

NORTH DAKOTA
The State Historical Society of North Dakota (612 East Boulevard,

Bismarck, ND 58505) has microfilmed material organized by county.
Individual life histories are filed by surname under the county where
the subject lived.

OHIO
The FWP material at the Ohio Historical Society (1982 Velma

Avenue, Columbus, 011 43211) is organized by counties. The most likely
to have materials on the Greeks—Mahoning (Youngstown), Cuyahoga
(Cleveland), and Summit (Akron)—produced nothing.
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OKLAHOMA
The Oklahoma Historical Society (Oklahoma City, OK 73105) and

the University of Oklahoma Library (401 West Brooks, Room 141,
Norman, OK 73069) contain FWP materials. The bulk of the material
either concerns Native American or pioneer history; none appears to
relate to Greek Americans,

OREGON
No Greek-related materials are at the Oregon Historical Society

(1230 Southwest Park Avenue, Portland, OR 97205) or the Oregon
State Library (State Library Building, Salem, OR 97310).

PENNSYLVANIA
There are eight Life histories from Pennsylvania at the Manuscript

Division, Library of Congress (101 Independence Avenue, Washington,
DC 20540) in addition to administrative and reference materials, and
Greek assays. The Pennsylvania Historical and Museum Commission
(Box 1026, Harrisbuprg, PA 17120) has nothing on Greeks.

RHODE ISLAND
According to archival reference sources, the Rhode Island FWP

files have not been located.

SOUTH CAROLINA
The FWP material at the University of South Carolina (South

Caroliniana Library, Columbia, SC 29208) has three life histories and
a one-page manuscript, "Greek Colony in Spartanburg."

SOUTH DAKOTA
The University of South Dakota (I. D. Weeks Library, Vermillion,

SD 57069) has no material on Greeks.

TENNESSEE
The Tennessee State Library and Archives (403 Seventh Avenue

North, Nashville, TN 37243) contains FWP materials, but they are
indexed by counties and not ethnic groups. It will be difficult, therefore,
to locate any material specifically on the Greeks.

TEXAS
The University of Texas (Barker Texas History Center, Austin,

TX 78712) contains material on Greek Americans. The Fort Worth
Public Library's (300 Taylor, Fort Worth, nc 76102) FWP material
for Ft. Worth and Tarrant County includes seven references to Greek
Americans, including a 12-page article, "Greeks in Fort Worth," three
references to the Greek Orthodox Church, a three page article on
superstitions, a Greek garden, and an article on a Greek neighborhood.
The San Antonio Public Library's (203 South St. Mary's Street, San
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Antonio, TX 78205) FWP collection contains no material on Greek
Americans.

UTAH
The State of Utah Division of History (300 Rio Grande, Salt Lake

City, UT 84101) FWP material has been integrated into one collection,
and filed by ethnic groups. The University of Utah Library (Salt Lake
City, Utah 84112) has no files from the FWP.

VERMONT
There are 26 life histories in the Manuscript Division, Library of

Congress (101 Independence Avenue, Washington, DC 20540); the
Vermont Historical Society (109 State Street ,Montpelier, VT 05602)
FWP files contain no reference to Greek Americans.

VIRGINIA
The University of Virginia (Alderman Library, Charlottesville,

VA 22901) manuscripe division is on microfilm. The Virginia State
Library's (Richmond, VA 23219) 138 boxes of FWP material are not
broken down by ethnic group, only by name of individual.

WASHINGTON
The Washington State Historical Society's (315 North Stadium

Way, Takoma, WA 98403) index on the FWP indicates that there are
approximately five pages on Greek organizations, but the librarian was
unable to locate them.

WEST VIRGINIA
West Virginia University, Morgantown Campus (Morgantown,

WV 26506) has a MVP collection that contains 28 pages of admin-
instrative material and 51 pages of material on the Greeks of Wheeling
and Clarksburg. This material includes the occupations of the Greeks
in West Virginia, organized by city of origin.

WISCONSIN
The State Historical Society of Wisconsin (816 State Street, Madison,

WI 53706) appears to have nothing on the Greeks from the FV7P.

WYOMING
The Wyoming State Archives Museums and Historical Department

(Barrett Building, Cheyenne, WY 82002) contains a ten-page FWP
paper, "Greek-American Folk Lore and Custom in the Hartville, Sunrise
Area."

NATIONAL ARCHIVES, Washington, D.C.
In addition to state collections, administrative correspondence be-

tween the national Federal Writers Project office and the state organiza-
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tons can be found in the National Archives (Record Group 69, Records
of the Works Project Administration. Records of the Federal Writers
Project, Entry 20, Central Office Files, Box 1). Correspondence indicates
FWP plans to make Chicago the center of a large-scale national study
of Greek Americans. The administrative files also refer to a proposed
volume on regional variations, Pockets in America, which was to con-
tain material on a Greek Easter Parade in Chicago and on a "Greek
colony operated in communistic principles," near Daphne, Alabama
(RG 69, Entry 28, Special Publications file, Box 2, letter, George
Cronyn to Myrtle Miles, June 29, 1937).

NOTES

1Carl Malmberg and M. W. Royce, "The Greeks in America: Instructions
for Socio-Ethnic Field Studies," unpublished manuscript copyrighted 1935 in
the South Carolina Library, Columbia, South Carolina.

2For a detailed description of our collection process consult Evangeline V.
Newton and Elias P. Vlanton, "Pictures of a Lost Generation: Greek Immigrants
and Federal Writers' Project" in S. Patsalidis, D. Pastoumatzi, and S. Yemenedzi-
Malathouni (eds), Proceedings of the Conference Hellenism and the U.S.:
Constructions and Deconstruction! (Thessaloniki, Greece: Aristotle University,
1994).
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"Whose Church Is It Anyway?"
Greek Immigrants of
Astoria, New York, and Their Church

by ANNA ICARPATHAKIS

It's our church, it's our school (parochial), it's our com-
munity. We have to decide what goes on in the schools,
the kind of education our children receive. It's all poli-
tics you see. The church is social. We don't go there
for the spirituality.

A middle class permanent settler, mother of two, officer
in the Parent-Teachers Association

I didn't want to sell hot dogs like my parents did. A
neighbor told me to go to the church for a teaching job.
My degree is in English and Greek literature from
Athens. I went and it was like I wasn't even in the room
when I was talking to the woman there. She asked me
who sent me and I told her my neighbor. She asked me
what my neighbor's name is . . . she thought hard and
said she didn't know her. She said that since my degree
wasn't from New York she couldn't help me. A few
months later I became friends with a guy who knows
people everywhere. I was waitressing then but I wanted
to teach. He told me to go and see . . . and tell her he
sent me. . it took a week for them to call me with an
afternoon teaching job for the next term."

ANNA KARPATHAKIS teaches at Kingsborough Community College
(City University of New York). This article draws from her doctoral
dissertation on the Greek immigrants of Astoria.
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A middle class woman awaiting her civil service ap-
pointment in Greece

Introduction

Immigrants arriving in the United States established their own
organizations which play important roles in their adaptation to
the host society as well as their strivings for upward mobility.
The immigrant church and its related lay groups are one such
instance of an immigrant organization rich in networks and
resources immigrants create and use to achieve their goals of
upward mobility and to thereby become "successful immigrants."
Not all immigrants, however, share equally in these networks
and resources, and as such the church and its related groups
become a locus of competition and conflict for immigrants and
their children. Immigrants differentially located in the social
structure compete for control over the church and its related
groups on the local level and for the resources created and offered
within them.

This essay examines the conflicts and competition between
immigrants over important social resources created and existing
in the immigrant church and its related groups; in particular, it
looks at the Greek immigrants of Astoria, New York, and the
Astoria parish of the Greek Orthodox Archdiocese.

Works on immigrant and ethnic communities often empha-
size the positive functions their organizations serve. It is by now
widely accepted, for example, that these organizations have been
instrumental in the early adaptation process of immigrants to
their new society, that they (in interaction within the new urban
context) reproduce some of the home society's cultural institu-
tions, and that they foster links between the immigrant and the
home society. (Basch 1987)

McCready (1985) writes of the European immigrants'
churches, for example, that their "clergy provided brokerage
services between the immigrants and the host society." The
Greek Orthodox church (Moskos 1989; Scourby 1984; Patterson
1989) has been described as an institution central to assimilation
to the host society and to the creation of the immigrants' and
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their children's ethnic identity. It is through the church that
immigrants re-create and reinforce their ethnic identity for them-
selves and, even more importantly, for their children (Costantinou
1989) ; to the extent that language is a central element of a
cultural group's self-definition (Cafferty 1985; Costantakos 1982),
it is through church schools that the children of immigrants are
taught Greek as a central element of their cultural heritage.

The importance of the church and its related groups in
immigrant life is undeniable. At the same time, immigrants'
relations with their respective churches have not been conflict-
free. Moskos (1989) writes about conflicts that often tore Greek
Orthodox parishes apart and attributes these to personality clashes,
administrative matters, qualifications of priests, clerical com-
mercialism, and parish raiding.

A number of works on the Catholic church similarly point
to conflicts and problems arising between immigrants and their
churches. Lopata (1976) and McCready (1985), for example,
discuss the conflicts that develop between new immigrant groups
and their already-established churches, particularly as the new
immigrants enter a parish whose priest is of a different ethnic
group. Kantowicz (1977) writes about the fierce internal quarrels
and schisms in the Polish Catholic community when the Polish
nationalist faction demanded lay trustee control of the parish.
Gans (1082) points out that although immigrants may identify
with their religion, they do not necessarily identify with the church
itself, especially if the church was originally established by a
different ethnic group.

It is thus important to examine the processes underlying the
various conflicts between immigrants and their respective churches.
In the present study, it was discovered that these conflicts often
revolve around processes of differential distribution of resources
within the informal networks created in the church and its related
lay groups.

Alejandro Portes and his colleagues in a number of works
(e.g., Portes and Bach 1979; Portes and Jansen 1989) examine
the processes by which immigrant groups become differentially
incorporated into the host society's class structure, depending on
the resources created and garnered within the ethnic enclave.
Waldinger (1987) and Argiros and Bach (1991) similarly look
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at immigrant groups' differential incorporation into the labor
market and occupational structures. Similarly, Bonacich and
Modell (1980) and Light and Bonacich (1982) describe the
processes by which ethnic solidarity and mechanisms through which
class-related resources are created and distributed among immi-
grants. To the extent that these works are primarily interested in
explaining the various groups' differential positions in the larger
social and economic structures, they do not look internally into
the immigrant communities themselves to determine how and
who among the immigrants acquire resources necessary to achieve
upward mobility. As Sanders and Nee (1991) point out, not all
immigrants benefit equally within the ethnic enclave, and not all
immigrants realize their goals of achieving upward mobility by
entering into the lower-middle or middle classes.

At the same time, the construction of the immigrants' ethnic
and/or cultural identity is another issue around which conflicts
and competition occur. As Costantinou (1986) writes about the
six Greek-American communities he studied in the Midwest, the
church is one of the institutions immigrants and their children
use to create and re-create their ethnic and/or cultural identity.

Immigrant communities are not communal forms in which
all immigrants, regardless of class, gender, and other stratifying
dimensions, share equally in the existing resources. Different
groups within the immigrant community have different access to
resources provided within the immigrant and ethnic organizations
and networks, and conflict and competition often arise as a result
of this. It is therefore important to look at the immigrant com-
munity's internal stratification and competition processes and
dimensions. It is the purpose of this essay to examine one such
instance of competition and conflict within an immigrant com-
munity, and to examine in particular some of the conflicts and
processes of stratification taking place around the immigrant
church.

The church becomes the focus of competition and struggles
among immigrants vying for access to and control over the
resources available within the church and its related groups. The
churchl is both a locus in which resources are found and created
and a node connecting the immigrants to other resource networks.
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In other words, it is both a resource in itself and a means to
other resources.

The church with its local lay groups provides resources in
certain areas. First, the church is an employer and offers jobs
ranging from full-time administrative to part-time teaching posi-
tions; although not always high-paying, these are, nevertheless,
prestigious. Second, the church and its related groups are forums
through which immigrants meet prospective employers and em-
ployees, clients and customers. Third, participation in the church
and its related lay groups is a source of prestige for the immi-
grants. Fourth, the church provides the institutional means
through which immigrants create a group and community identity.
Finally, the church and its related groups are also a means to
other networks and resources.

For the past twenty years, immigrants have been competing
for access to and control over these networks and resources. Two
loosely aligned groups form on the basis of class, time of emi-
gration, and intentions of sojourning or settling in the United
States. Immigrants manning the local lay organizations and thus
those with access to the church and its related organizations and
resources are overwhelmingly lower-middle and middle-class
permanent settlers, with extended family and friends already
active in the local parish (a great many of whom arrived in New
York in the pre-1965 period). Immigrants excluded from these
networks and resources are post-1965 immigrants without exten-
sive family and social networks active in the church and its
related groups, working-class permanent settlers, and sojourners2
of all classes.

Description of Sample and Site

The research in this essay is based on 115 in-depth interviews
of Greek immigrants in Astoria, New York, as well as small
informal surveys taken in various community sites. Fifty-six of
the informants in the core sample are women and fifty-nine are
men; their ages vary from twenty-five to eighty-eight, with the
mean age being forty-four. The sample has a mean education
of 11.3 years. Forty-six percent of the informants are working
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class (i.e., nonowners of a business, noncollege educated) ; 31
percent are lower-middle class (small business owners) ; and 23
percent are middle class (i.e., college educated and working in
their field of training). Seventy-eight percent are married, 11
percent have never married, and another 11 percent are either
divorced or widowed.

The Astoria parish of the Greek Orthodox Archdiocese of
North and South America consists of two separate churches, the
first of which was established in 1928 by a group of lower-
middle and middle-class immigrants living and working in Astoria
and the neighboring Corona section of Queens.3 While Astoria
was at the time a suburb for the middle- and upper-middle classes,
it had by the 1960s become a neighborhood for immigrants of
the workin, lower-middle, and middle classes. By the end of the
1950s and in the early 1960s, the pre-1965 Greek immigrants
began moving to the area from other neighborhoods in Man-
hattan.

TABLE 1:
GREEK IMMIGRATION TO THE UNITED STATES

BY YEAR*

Years of Arrival Number Arriving Percent of Total

1821-1900 18,685 2.7
1901-1910 167,519 23.9
1911- 1920 184,201 26.3
1921 -1930 51,084 7.2
1931 -1940 9,119 1.3
1941-1950 8,973 1.3
1951-1965 63,172 9.02
1966-1975 128,924 18.42
1976-1980 33,850 4.8
1981-1989 34,490 4.9

Totals 700,017 99.84**

*Adapted from INS Statistical Yearbooks 1974 and 1990.
**Total percentage does not equal 100 because of rounding off.
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By the late 1960s, a new influx of immigrants were arriving,
swelling the Greek-born population of the country. Although the
exact numbers arriving in Astoria is not known, the number of
Greek immigrants and their children living in the area in the
mid-seventies is estimated by some to have more than doubled
to between 80,000 and 100,000.4 The earlier group of immigrants
had by this time reached middle-class standing (Dinnerstein and
Reimers 1982), while the new immigrants were primarily of
working class and peasant background, with a few lower-middle
class individuals within their ranks. (Adapted from INS 1989)

The Importance of the Church

A survey carried out in Greece (Proini, Sept. 1992) found
that 16.3 percent of Greeks attend church weekly, 3.5 percent
attend only on Holy Saturday, and 22.1 percent "never attend."
Upon arrival in New York, the immigrant confronts a church
deeply involved in the community's affairs and, as such, the church
gains a new significance and meaning for him/her.

Like other immigrants (see Kim 1987, for example, on
Korean immigrants), the Greek permanent-settler immigrants use
the church as one of the forums through which they create sup-
port networks. The church serves as a public space in which
networks and resources are created; because of this, the rewards
of belonging to and being active in the church and its related
groups are both material and nonmaterial.

The church is, first of all, an employer. Whether on the local
parish level, in the national headquarters housed in New York
City, or through its various arts and educational programs, the
church provides jobs. These jobs range from full-time to part-
time blue-collar and white-collar positions. On the local level the
parish hires full-time as well as part-time administrators, the day
and afternoon schools hire full-time and part-time educators for
grades one through twelve as well as the schools' administrative
and janitorial staff; similarly, the Archdiocese's Hellenic Cultural
Center, housed in Astoria, hires administrators and technical
workers on both a full-time and part-time basis.

Second, the church and its related groups is a forum through
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which immigrants can meet prospective employers and employees,
clients and customers. Furthermore, through the art exhibits and
lecture series it sponsors, the church gives artists, writers, and
intellectuals an opportunity to reach audiences.

Granovetter's study (1974) has pointed to the importance of
networks in finding work and to the potential occupational mo-
bility resulting from having access to strategic networks and
their resources. As both intimate friendship and casual acquain-
tance networks are formed in church groups, for example, pro-
fessionals and independent businessmen find a great number of
their initial clients through the extensive networks they and their
families create at the church. Jobs in white-collar occupations are
also best found in these networks. One lawyer, for example,
found some of his initial clients through his aunt's networks; a
young accountant found a job through his uncle's friend sitting
on a church committee; a computer programmer was given infor-
mation about a job he soon afterward acquired; and a middle-
class woman found a lawyer licensed to practice both in New
York and Greece through the parish priest. Similarly, a woman
who volunteers her time as a member of the Parent-Teacher
Association (PTA) meets and introduces numerous clients to
her husband who owns a construction company specializing in
interior remodelling.

The third important resource is that of prestige and the
heightened status immigrants achieve by volunteering their time
and energy in the church and its groups. For some, especially
those in public and visible careers (such as businessmen, lawyers,
public administrators, professors, and teachers), membership and
participation in church groups is often a matter of maintaining
a respectable name, one befitting the individual's social position.
Thus the father of two sons who are professionals says:

We have to be members and attend church affairs since
our sons have public positions. It's our obligation, we
must maintain a name to go with our sons' public posi-
tions in the community . . . we didn't do any of this
before really, we weren't even regular members. . . now
it's different because of our children . . . now my wife
has to go to bingo games and visit the orphanage and
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the old age home. . . That's how it is we have certain
responsibilities.

Those holding less prestigious social positions than middle-
class professionals can and do increase their prestige among other
immigrants through their participation in one of the various
church-related groups. The owner of a travel agency who sits on
the board of directors of one church group is, for example, defer-
entially referred to by his last name each time he enters neighbor-
hood shops, while a working-class woman' who recently entered
the Friends of the Poor organization began receiving honorary
invitations to festivities and events given by other immigrant
organizations.

Fourth, the church is one of the institutions immigrants
themselves established in the host society and, along with their
children, use to create a group identity. As a middle-class mother
of two active in the PTA for a number of years expressed: "[Iles
our church, it's our school (parochial) , it's our community. We
have to decide what goes on in the schools, the kind of education
our children receive. It's all politics you see. The church is social.
We don't go there for the spirituality."

While parents socialize their children into Greek culture
and ways through the daily activities of family gatherings, holiday
celebrations, food, music, and the use of demotic Greek, the
church and the parochial school are entrusted to teach the children
the more formal aspects of Greek history and culture. Both
national and religious holidays are important elements of Greek
cultural identity, and often enough these two are intertwined,
given the political role the Greek Orthodox church has played
throughout the years. As a thirty-one-year-old mother of two
young children said, "I could never explain in full to them what
March 25 is.6 They learn it in school."

The church and its related groups also provide opportunities
for immigrants to come together in a variety of formal and
informal settings. Projects in the Hellenic Cultural Center in
Astoria, fox example, bring together immigrants from outer
boroughs as they volunteer their time and services. Immigrants
and their children create friendship and acquaintance networks
through the various groups they join. One woman, for example,

'Whose Church Is it Anyway?' 	 105



became a godmother to a child whose family she met through
her church activities. Another woman was invited to the wedding
of one of her Greek-language students; the two women came to
share Greek music, recipes, and eventually coffee in one another's
homes. A third woman shares Greek books and magazines with
two other women she met in a Bible-reading group.

The Greek language is central to these activities. As Costan-
takos (1985) says, the issue for the immigrants is not whether
to maintain the Greek language, but rather how to maintain it.
One middle-class mother of two daughters said that she sent
both of her daughters to Greece through the annual trips spon-
sored by the church: "They know Greek. They learned it in
school and of course at home, and we go to Greece every year.
But the trip, I thought, was a good idea. We were going to go
anyway. In fact, we met in Athens when their cruise was over . .
it's different when your teachers are telling you that something
is beautiful and worth maintaining. It has a greater impact on
students, I think

Finally, the church and its related groups are means to other
networks and resources. These groups, in other words, provide
access and links to other parishes in the New York area which
themselves provide all of the above-mentioned resources. A wom-
an whose father served in the Jamaica parish, for example, ob-
tained an administrative position in the Astoria parish. Similarly,
a woman was recruited for an administrative position in the
church offices in Astoria after she met a cleric during a photo
shoot; her mother had been a very active member in one of the
laity groups for the Flushing parish and was still remembered
by the next generation of clerics in Astoria.

To the extent that the church and its related groups are
active in the community, the networks formed by persons active
in these groups reach out into the secular agencies and organiza-
tions of the community. Through these formal organizational
links, immigrants, their children, and even third-generation ethnics
gain access to secular immigrant and ethnic organizations such
as the Hellenic American Neighborhood Action Committee, the
local (and thereby the national) chapters of the American Hel-
lenic Educational Progressive Association (AHEPA), and other
such national and local organizations. Each orpni7ation consists
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of and is made up of vital networks and resources, and it is in
these ethnic organizations in which professional and middle-
class networks and resources are best found in the community.
The church and its related groups are merely one node in the
multinodal and overlapping regional immigrant and national
ethnic communities.

There are thus many material and nonmaterial reasons and
rewards resulting from entry into and access to the church and its
related groups. It is also the case, however, that not all immi-
grants have equal access to these groups and their resources.

Church Participation and Recruitment

Church attendance among the informants is related to the
three variables of gender, age, and intentions of sojourning of
settling permanently. Greek immigrant women, like women from
other immigrant groups (see, for example, Bakalian 1989) , attend
more often than men, but they also average no more than four
to five times a year; immigrants between the ages of twenty-five
and sixty-two are the least likely to attend services on a weekly
or monthly basis. As Table 2 shows, sojourners attend services
less frequently than do the permanent settlers, and they are also
twice as likely as permanent settlers to never attend church.

Dues-paying membership in the church is annual and manda-
tory to partake in religious sacraments other than communion and
for children to attend the church's school programs. (Veglery
1989; Nagata 1969) Almost 43 percent of the informants in the
sample were dues-paying members of the Orthodox church at
the time of the interview. Fifty-seven percent of these informants
were permanent settlers; and 43 percent were sojourners. Eighty-
one percent of the informants who are members of the church
became members for a specific reason such as a wedding or
baptism or for the children to attend the parochial or afternoon
school program. Of the remaining 19 percent, 11 percent hold
public positions in the community through their work or activities
in other immigrant organizations and find church membership
to be an important element of their social position and status.
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TABLE 2:
CHURCH ATTENDANCE BY INTENTIONS

OF SETTLING/SOJOURNING*

Permanent
Frequency of
	

Sojourners	 Settlers	 Total
Attendance	 (N=57)
	

(N=58)	 (N=115)

Percent	 Percent	 Percent of
No. of group No. of group No. sample

Weekly 2 0.04 3 0.05 5 0.04
Monthly 3 0.05 10 0.17 13 0.11
4-5 times/year 14 0.25 18 0.31 32 0.28
1-3 times/year 23 0.40 21 0.36 44 0.38
Never 12 0.21 6 0.10 18 0.16

*Attendance was measured in terms of Sunday services; attendance on
special occasions such as a wedding or baptism was not measured.

Among the informants, only the permanent settlers volunteer
their time and services to church affairs. Of those who are mem-
bers, 17 percent are active in church-related groups such as the
PTA, Community Board, the Philoptochos (Friends of the Poor),
or the School Board. With the exception of two working-class
women active in the PTA, the remaining are members of the
lower-middle and middle classes. While an occasional working-
class immigrant can be found on a committee, the overwhelming
majority of committee members are lower-middle and middle
class, have or had children enrolled in parochial school, and are
also active in secular organizations.

Of the post-1965 immigrant informants, only those who
entered the lower-middle and middle classes and who had family
and friends already active in the church began to volunteer their
time and energy to the church and at church-related affairs.
There is only one exception here, a working-class immigrant
woman introduced to the Philoptochos group through her uncle
priest. Not one sojourner in the sample said s/he was active in
church affairs or church-related groups.
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While both sojourners and permanent settlers work for the
church, permanent settlers tend to have the higher-level full-time
teaching and administrative positions, and sojourners tend to
work in the lower-level positions such as janitors and part-time
afternoon teachers. The smaller surveys taken at various com-
munity sites showed that the majority of those holding the better
paying full-time and administrative positions were either pre-1965
immigrants or children of pre-1965 immigrants; those who were
post-1965 permanent settlers tended to have extensive family
networks of pre-1965 immigrants already active in church affairs.

The discrepancy in church hiring is a result of the different
access the two groups have to the church hierarchy and its groups.
All informants working for the church (part of the formal and
in later informal surveys) found their jobs through extensive
networks: all had an uncle, cousin, or friend who either worked
for the church or knew someone in the church in an administrative
or managerial position.

The higher the position being sought, the more powerful the
immigrant's contacts must be. Although someone applying for a
part-time teaching job, for example, need only be connected to the
church administration through another part-time teacher, the
person seeking a full-time administrative job must come highly
recommended by someone holding a higher administrative posi-
tion. To the extent that the permanent settlers have networks
reaching further into the higher echelons of the church, they
reward themselves with the better jobs the church has to offer.

Given the limited networks of the sojourners and many of
the post-1965 immigrants, they are not able to secure a better
position in the job hierarchy. For the sojourner with skills and
credentials, says a twenty-eight-year-old sojourning student with
a degree in Greek and English literature from Athens University,
there appears to be a "wall keeping me from getting a job there.
I don't know anyone there to speak on my behalf,"

Recruitment for new members of church-related groups takes
place informally among networks of family and friends once
immigrants enter the lower-middle or middle classes or have
middle-class trajectories. Immigrants with family members and
friends from the pre-1965 immigration already active in the
church-related groups are better situated to be actively recruited
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into these groups, in comparison to immigrants without such
family and friend relations. It is no accident that immigrants
active in church-related groups or working for the church in the
better positions have the majority of their extended families in
New York and a family with a tradition of church participation.
Thus, Anthi's daughter, studying for her Ph.D. in psychology,
was recruited to join a group established by a cleric; her aunt,
who arrived in Astoria in 1955 and had been active in the church
for nearly forty years, told her cleric friend about her niece, and
she was "strongly encouraged to tell the young woman to call
because he wanted to talk to her."

Similarly, Viki, whose husband is well known in the com-
munity as a journalist and artist, tells stories of how her neighbor
"for months pursued me to join the group she was active in. At
the time I was taking care of my sick mother, God rest her soul,
and taking care of three children. Well, later on she [the neigh-
bor] moved to Long Island, and I don't see her anymore . . .
Even if I wanted to become active now, I don't know how. I
can't just show up at a meeting; you can't do that, it's not prop-
er." Viki says that she does not know of another woman her
neighbor tried to recruit "with such insistence. It seems like we
spent half the time talking about how I had things to offer the
church, and they're always looking for good people. I couldn't
join at the time."

Immigrants without such family and friends active in church-
related groups do not have opportunities to be recruited and
participate in these formal community structures. An extended
family with networks in these formal community structures be-
comes a resource for new immigrants and is one of the stratifying
dimensions, along with class and time of emigration, in the immi-
grant community; an outstanding member of the parish is, in
other words, the immigrant with a long family history of church
participation, preferably going back to the pre-1965 period, and
is also a member of the lower-middle or middle class.

A History of Conflicts: Recent vs. Earlier Immigrants

The current conflicts and competition among immigrants for
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access to these groups initially became apparent in the late 1960s
and early 19705, with the influx of new immigrants from Greece.
It is doubtful, however, that this was a new problem: these
church-related groups were indeed open forums prior to the
arrival of the recent wave of immigrants. The difference between
the pre- and post-1965 periods was probably one of numbers.
The new wave of immigrants demanded entry into the commun-
ity's formal organizations, and when they were denied this their
large numbers simply made the problem more visible.

The new group of immigrants arriving in the late 1960s and
thereafter received less than a hearty welcome from the Astoria
residents. The earlier permanent settlers created status distinctions
between themselves and the new arrivals, and they endowed them-
selves with all the positive and honorable flaws. The new arrivals
were labelled with epithets that new arrival groups tend to be
given (Allen 1983) : "greenhorns," "illiterates," "foreigners in-
vading our country," "lazy," "dirty," "hicks."

Twenty years after the new cohort's arrival in the U.S., the
earlier permanent settlers and the church hold onto their views
of "recent" arrivals and Greeks in general. Immigrants from pre-
1965 still use derogatory terms to describe the post-1965 cohort
and the few immigrants still arriving annually. Indeed, the earlier
immigrants' views are reminiscent of what Strout (1963) calls
the "mythology" of the New World as the "dialectical antithesis
of the Old," which the "Founding Fathers of American diplo-
macy" helped to develop.

For example, John, a retired waiter who arrived in New
York in 1949, says:

When we came we were different. The new ones that
come over now are different. They're not hard workers,
they lie and cheat all the time. They have no respect
at all—you should hear them in the coffeehouses cursing
each other, cursing the priests, cursing this, cursing that.
No, we are different. We were respectful; we were, we
are, hard-working people. Not this new group. They
expect to make money without working.
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Again, an archirnandrite (Patrina.cos 1982) in the archdio-
cese summarizes the church's and older immigrants' views of the
recent arrivals when he writes:

The latest Greek immigrant is . . different from the
one whose descendants make up today's Greek Ameri-
can communities . . . Cheating, lying, outwitting and
outdoing others in everything appears to be the prism
through which the world is viewed . • . this type of
personal morality negates the very traits and personal
characteristics on the strength of which America has
become what it is; it negates honest personal work with-
in the protective framework of self-respect for others
• . . If left unaided in their struggle for change, they are
destined to a painful beginning and a doubtful future,
neither of which they really deserve, being merely the
innocent victims of their native environment.

Instead of reaching out to the new arrivals, the church ap-
peared to the newcomers to be erecting walls to keep them out;
the new immigrants became (as one sojourning graduate student
said) the "undesirables." As was often expressed in the inter-
views, the church refused to see the circumstances and problems
of the recent immigrants who had lived under a dictatorship and
had family still living in Greece.

Having lived under the military dictatorship, few of the new
arrivals approved of the priests' blessings of the government in
Greece; a blessing for Papadopoulos7 and his men were anathema
for the newcomers. In the early 1970s a small group of sojourner
students began organizing an educational campaign against
the military junta in Greece, trying to reach the immigrants in
Astoria. The church's official position of noninvolvement and
unofficial disapproval of the young activists joined with fears and
suspicions among the new immigrants that junta supporters were
active in the church and that certain church officials were them-
selves working for the junta as spies sending information back
to Greece.8

One young sojourning woman was nineteen when she arrived
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in New York in 1972, and she remembers attending church serv-
ices with her newlywed husband:

When I saw the man in charge of the candles telling
the students to get away from the church I was shocked.
My husband was cursing beneath his mustache and he
looked like he was ready to do something, so I pulled
him [away] and we walked on ahead. It wasn't fair.
There was a dictatorship in our country and those young
people were doing their duty. What they felt was right.

Another young woman, who was ten at the time, remembers
the stories that circulated around the dinner table in the early
1970s:

We heard that the priest there was good friends with
one of the top junta supporters in Astoria. A guy who
used to spy and send information back to Greece. The
priest is still around. They used to meet on Friday nights
at the basement of a travel agency. A lot of stories had
gotten out about people in the church. . . that they were
supporting the dictatorship. What was worse was that
these people had left Greece 20 or 30 years earlier and
had no idea of what was going on.

The church came to be seen as pro-dictatorship and conserva-
tive, alienating the majority of the recent immigrants. For the
young activists, the church was to be changed from outside its
ranks, since they could not get access to the hierarchy and bureauc-
racy within. Thus a fierce battle began between the large group
of leftwing and liberal students in New York and the church.

The students found a great many sympathizers among the
recent immigrants who saw the conflict between students and
church as symbolic of the church's rigidity and refusal to welcome
the new immigrants in its ranks. The nonstudent immigrants had,
after all, their own stories to tell about their inabilities to pene-
trate the church hierarchies. These conflicts in the early and mid-
1970s defined the relationship for years to come between the
church and the post-1965 immigrants, sojourners as well as those
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children of the pre-1965 immigrants who remained in the work-
ing class.

The Conflicts Continued

Throughout the interviews we hear the sojourners, the re-
cent immigrants, and members of the working class voice their
sense of ostracism and inefficacy with regard to the church. Maria,
a forty-year-old sojourner with a junior high school education,
says:

What is there for me to do in the church? They don't
even speak Greek in the offices or their meetings. Par-
ticipate? I wouldn't know what to do. I went to one of
the meetings and all the mothers were high and mighty
. . . It's strange. It's their group, their meeting, their
work, their schools it feels like at times . . . No, I have
nothing to offer them.

Working-class permanent settlers, whether children of the
pre-1965 working-class immigrants or post-1965 immigrants, have
similar stories to tell; the working-class permanent settlers have
now come to also view the church as a forum where Greeks
"show off their money."

Alice, a thirty-three-year-old permanent settler housewife
and mother of four, speaks bitterly about her experiences when
she tried to become active in a church group:

I try not to pay attention to those people flaunting their
wealth, but it's difficult. I don't like the mothers. They're
showoffs. It's self-promotion. To show off how much
money you have. What about the rest of us whose hus-
bands don't own restaurants? Are we not as good as
them? This is a church. These are groups supposedly
interested in the welfare of all immigrants. They're
snobs and elitist. For them it's charity work.

A thirty-one-year-old middle-class sojourner talks about her
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attempt to become active in a church-related group at the behest
of her mother-in-law:

I went one afternoon . . . I didn't know English well
then [and] I couldn't understand a word. What was
interesting is what I told my husband later ... . I didn't
know English, I didn't have a fur coat and a diamond
ring, I didn't have a big car. . . I smelled of Greece, to
put it mildly. My haircut, the way I dressed, my man-
nerisms, everything just said, "She's a Greek" . . . A
woman sneered at me when I told her that I missed
Greece and she said something absurd like they don't
even have toilets there . . . And to be honest with you,
I didn't like the women there . . . yes, I wanted a job
there, yes, I needed a job there, but. . . I had to fit into
the group. .. and I didn't. . . to put it straight to you,
I was looked down upon.

The status distinctions created by the earlier permanent
settlers are, with the passing of time, being adopted by the lower-
middle and the middle-class post-1965 immigrants who through
their family networks become active in the church. Post-1965
lower-income and middle-class immigrants becoming active in
the church and its related groups adopt some of the views that
the pre-1965 permanent settler immigrants have of Greece and of
the recent Greek immigrants in their attempts to distinguish
themselves from the more numerous working-class immigrants.

During a field visit to the parish offices, I walked into a lively
discussion on "Greeks from Greece." With the exception of two
part-time employees, the rest of the women administrators par-
ticipating in the discussion are American-born, children of pre-
1965 immigrants or immigrants who arrived in New York as
children in the pre-1965 period. It was unanimously agreed that
men "from Greece" are "brutes" and "sexists" who "drink and
gamble their money" and "have no sensitivities and appreciation
for family life." When asked about the women from Greece, it
was once again agreed that they are "cheats," "manipulative,"
"gossips," "have no morals" and, like their husbands, "are lazy."

As a result of exclusion from the church, the church came to
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have less signiñcance for the working class, sojourners and recent
immigrants in their attempts to adapt to the host society and
achieve upward mobility. These groups have turned away from
the church and toward the coffeehouses' for the type of support
systems that lower-middle and middle-class permanent settlers
seek and create in the church. The men turn to the coffeehouses,
while the women turn to informal friendship and family net-
works and relationships. To the extent that the networks and
resources in the coffeehouse are increasingly becoming limited to
working-class resources (Karpathakis 1993), these immigrants
are finding it more difficult to exit the working class and enter
the lower-middle classes.

At the same time, however, this "turning away" has been
bitter and not conflict-free. Post-1965 immigrants, sojourners,
and the working classes in both cohorts often speak with anger
regarding the church. Those in the church's (both formal and
informal) structures are often referred to as "snobs," "power
mongers," and "money hungry."

Immigrants who lack the class position and family networks
to enter the church and its laity groups, and thereby enjoy some
of the benefits of this organization, are critical of the church
hierarchies. As Nellie, a working-class mother of two who sells
women's clothing out of her home to supplement her husband's
income, says:

They just want our money. And we give it to them be-
cause our kids have to learn the language because we
have to go to church once in a while, because when they
come around and say that they need money we give it
to them. But when we tell them, hey, you have a respon-
sibility to us, they wave their arms in the air and say
"What more can we do?" One man said to me, "That's
all Greeks do. Complain. Never appreciate what the
church does for them, just complain. Why don't Greeks
contribute to their church instead of just complain?"
When someone responds like that, it's a lost cause.

And so these groups also send their children to the Sunday
catechism and to the afternoon or full-time day school in the hope
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that their children will receive elements of Greek culture that
will be relevant to their lives. These groups, however, have an
added desire and wish in this: namely that, unlike themselves,
their children will be afforded access to the church hierarchy and
networks through their participation in the school and youth
programs; that unlike themselves, their children will "break into
the cliques of the rich Greeks who came here forty years ago,"
as one lower-middle class sojourner said. The woman continued,
"My sister says I'm greedy. I don't think so. How else are my
kids going to meet the people who will help them later on? Why
should they spend their time walking the streets and not meeting
and being with people and learning things that will prove useful
to them later on?"

There is also the hope that their children will be afforded
the opportunities to "create a name and position for themselves
in the community." A working-class post-1965 immigrant mother
of two takes pride in her nineteen-year-old daughter being the
youngest of all the Sunday school teachers. "She's been teaching
there for a couple of years and she says she is getting experience
in the classroom [the young woman is studying to become a
teacher) . . . She meets good people, she enjoys it, the kids love
her, the parents love her. She has a name, a position in the com-
munity at this young age. That's important."

Language has in the past decade been a political issue in the
immigrant community and its relationship to the church. The
Orthodox Christian Laity (OCL), a group of middle and upper-
middle class second- and third-generation immigrants and their
children, have been lobbying for the English language to replace
the Greek language during church services. The OCL has similarly
asked for a new patriarchate to be established in the United States,
independent of the Church of Greece and the Holy See in Con-
stantinople. (OCL 1993)

These have created fierce conflicts in the lower levels of the
church, often pitting immigrants and church in opposite camps.
Although clerics must look ahead, it is argued, to the twenty-
first century of non-Greek-speaking Orthodox parishioners (OCL
1993), the immigrants view the Greek language as intertwined
with their religion and both its own and the nation's history.

The church hierarchy does not respond to the questions re-
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ga.rding the suggested changes, thereby creating further suspicions
in the community. For the informants, the social aspect and
history of their religion and its rituals and language are inter-
twined with the social, cultural, and political history of Greece.
For the OCL, a movement growing from within the church, the
central element in the Greek Orthodox church is the theology.
While the immigrants consider themselves to be Greek Orthodox,
the OCL considers itself to be precisely what the group title
says, namely, Orthodox Christian laity. For the children and
grandchildren of the earlier cohort of immigrants who have en-
tered the professional classes, the Greek aspect of their back-
ground is irrelevant in the face of their new realities, namely,
being members of a religious minority while they have in other
ways structurally assimilated and acculturated into the larger
American society. For the immigrants and their children in As-
toria, the Greek aspect of their background is one of the defining
elements of their experiences.

During a coffee gathering, a thirty-two-year-old mother of
two active in the church's Friends of Poor organization said, "I
won't be comfortable talking with a Russian priest. What does a
Syrian or a Serb know about me? I can't even talk in their lan-
guage . . • I don't know English—how am I supposed to talk
to him in English ?" Another woman volunteered, "How is a
Russian priest going to sing to me the Byzantine hymns written in
Greek? . . How is he going to recite to Tropario of . . . ." The
four other women sitting around the table nodded in agreement.

These identity clashes are now being played out in the church,
as the OCL and the immigrants of Astoria each stage their own
battles to gain or maintain control over the institutional structures
through which they will define their identity.

It must be said, however, that should the OCL succeed in its
goals, immigrants fear that they will also lose one of the formal
institutions they have created in their attempts to adapt to the
host society. As we have seen above, immigrants have invested
time, energy and money in creating a complex community struc-
ture in which a variety of resources are found and a variety of
needs are met; for the immigrants, a new patriarchate in the
Americas joining the various ethnic churches means that they will
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lose an institution which they have created and continue to main-
tain.

Conclusion

The Greek immigrant community of Astoria, New York, is
riddled with conflicting groups. The church is an institution of
central social consequences for the immigrants and their children.
To the extent that this institution provides important social re-
sources not enjoyed equally by all immigrants, conflicts and com-
petition result. Conflicting groups from around three primary
stratifying dimensions, namely, class, time of emigration (as an
indicator of which cohort established the church), and intentions
of sojourning or settling permanently in the U.S. and existence
of family and friends active in the church and its satellite groups.

The immigrant community is not a monolith characterized by
one primary group, especially as it consists of a number of immi-
grant cohorts and classes. To understand the immigrant or ethnic
community as a changing social phenomenon, we need to begin
focusing on the internal dynamics of the community. This is
especially true since some traditional immigrant and ethnic
groups, such as southern Europeans, Asians, and Latin Americans,
are now being confronted with a new influx of immigrants. It is
in the relations between the various immigrant cohorts of the
same immigrant community that we may better learn and under-
stand the processes of immigrant adaptation to the new society.

NOTES

IThe church's lay groups are primarily educational and charity related.
Examples are the Parents Teachers Association, the two School Boards, the
Philoptochos (Friends of the Poor), and the Community Board.

2"Sojoumer" here and throughout this essay refers to the individual who
views him/herself as a temporary immigrant and who intends to return home
eventually.

21Costantinos Tsirpanlis and Michail Savviclis offer us a list of the original
lay founders of the Astoria parish. All were successful small business owners as
well as professionals. Agnostes Setides tit Istorias Tort Ellinistneu Ti: Arnerthis,
Vol. 1, 1983, p. 49.
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dInterview with Mrs. Vikie Mouzakitis, Director of Social Services, Hellenic
American Neighborhood Action Committee, May 1990.

8As we will later see, there were only two working-class women in the
current sample active in the church and its related groups.

°March 25 is both a religious (Day of Evangelismos) and a national (In-
dependence Day) holiday celebrated in Greece. The national parade in Athens
encompasses both the religious and secular spheres, as both clerics and secular
leaders march, and the occasion is broadcast to Greek immigrant communities
throughout the world.

7George Papadopoulos, a colonel in the Greek armed forces, led a group
of officers in April 1967 in a successful coup d'etat in Athens. The military
dictatorship (also known simply as the junta) lasted until 1974, when Turkey
invaded Cyprus.

8A number of informants active in community politics at the time described
and pointed to how a number of known and not-so-well-known junta sympathizers
and informants were also active in the church and church-related groups. Indeed,
one of the priests was often seen attending the meetings of junta informants
held regularly.

8Local town organizations often provide their members and other non-
member Greek immigrants with a coffeehouse, styled pretty much after the
coffeehouse in Greece. Public coffeehouses, i.e., coffeehouses not associated
with an organization, also line the streets in Astoria. In both the private and
public coffeehouses, immigrants can be seen at all times of the day (and well
into the night) sitting around the tables, drinking coffee, and socializing with
one another.
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Ethnicity at the Crossroads:
The Case of Greek America*

by ALICE SCOURBY

Ethnic group and ethnicity are terms that emphasize the cul-
tural ethos of a people. These terms are relatively new. They
did not appear in standard English dictionaries until the 1960s.
Previously, groups were simply regarded as races or nations.

Since the 1960s the term "ethnic" has come to denote some-
thing quite different. Ethnic groups are now defined as sub-
cultures that display a unique set of cultural traits. These unique
traits many include language, history, religion, and other variables
with which the group defines itself. But central to ethnicity is the
sense of a collective sense of "we." Even when unique traits
of ethnicity—i.e., language, religion, or nationalism—are weakened
within an ethnic group, the sense of oneness may continue to
define ethnic identity. This is not simply an academic point; it
is a very important one when an ethnic group begins to blend
into the cultural system of the dominant culture.

Clearly, ethnic identity is extremely difficult to pinpoint.
The concept is a very fluid one and changes along a continuum
of such variables as generation, education, occupation, and
class. For example, the first generation of Greeks who emigrated
to the United States in the early part of this century viewed na-
tionality and religion as part and parcel of their identity. For
this reason the church became the major vehicle through which
*This essay was presented as a paper at the Inaugural Conference, "Hellenism
and the U.S.: Constructions and Deconstructions," May 20-23, 1993, Aristotle
University of Thessaloniki, Greece.

DR. ALICE SCOUR is professor and Chair of the Sociology and
Anthropology Department of Long Island University. She has
authored numerous publications on ethnic and gender issues.
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the immigrants' world was sustained and protected. Language,
religion, customs, and endogamous marriages were the accepted
indices of Greek identification. Their children, the second gen-
eration, experienced their parents' definition of ethnicity as a
liability. Despite this, the Greek Orthodox church, the Greek
school, and the Greek language remained integral parts of the
self-image of these reluctant participants. They became the
hyphenated Greek-Americans bordering two worlds. The col-
lision of these two worlds reversed the natural order of things,
so that the children became the cultural bearers and the social
arbiters for their parents.

By the 1950s a third generation of Greek Americans was
emerging, and along with them a new definition of ethnicity.
This new definition was being articulated by social scientists
who believed that ethnicity based upon nationality and language
was gradually being replaced by religion in the lives of all
Americans. They measured religiosity by a belief in God and
attendance at religious services. Belonging to a religious in-
stitution was not only a new way of determining ethnicity, it
was a legitimate way of being an American. While one was
expected to give up culture traits of the "Old World," one was
of in ethnic terms, albeit symbolic.

However, the three religions having institutional status were
Protestant, Catholic, and Jewish. What did this mean for Greek
Americans? Was being Greek different from being Greek Ortho-
dox? The conflicting interpretations as to what constitutes eth-
nicity for Greeks in America has fostered animosity and has proven
deleterious to a viable sense of community. Some Greeks identify
Greekness with a popular fair of music, dance, and food, only
to have it demeaned as trivia by others who impose a hierarchy
of values that threaten to alienate most Greeks. They find the
"souvlaki syndrome" demeaning and without merit in defining
a group's boundaries. We must tread cautiously. It is true that
cultural appurtenances that are deemed trivial are, in and by
themselves, meaningless. But it is in the collective sharing that
they are often transformed from something profane to something
sacred and provide an experience the Greek Americans think
of in ethnic terms, albeit symbolic. (Alba 1990)

The demographic imbalance between the "old immigrants"
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and the "new immigrants" has produced needs and demands
from different vantage points. 'When we allude to Greek eth-
nicity, it is something that can only be understood within very
specific contexts of social, economic, political, and psychological
variables. The Greek-American community is not a homogeneous
one. Is there, under the umbrella term "Greek American," a
common thread, one that pulls together the fracturing effect of
generation, education, and class? Is there an inexplicable bond
among those who define themselves variously as Greek, Greek
American, American Greek, or Greek Orthodox? George Stepha-
nopoulos, communications director for President Clinton, an-
swers the question of ethnic identity by responding, "I am Amer-
ican, but I am Greek Orthodox."

The status of ethnicity is today a very ambiguous and con-
fusing entity; that very entity that united people of Greek
descent into a common bond and built Greek-American com-
munities across the United States is now being put to the test.
The passing of time, the process of assimilation, upward mobility,
and exogamy have conspired to bring into question the bond,
if any, that holds Greeks in America together at the present time.

Nothing exemplifies this confusion better than the presiden-
tial candidacy of former Massachusetts' governor Michael Du-
kakis. You may remember the conflicting opinions printed in
the ethnic newspapers, all trying to determine and label what
the ethno-religious status of Dukakis was. During that campaign
we randomly selected sixty-two registered voters and asked them
the following question: "Do you consider Governor Dukakis
to be a Greek American?" Only 25 percent (N = 16) considered
him to be both Greek American and Greek Orthodox. Twenty-
one identified him as Greek American, four said he was not
Greek American, and one respondent was uncertain. (N=26;
42%).

With regard to the question, "Do you consider Governor
Dukakis to be Greek Orthodox ?", two responded yes, eleven
said no, and twelve were uncertain. (N=25; 40%) The con-
troversy surrounding his right to be identified as a Greek Amer-
ican and/or Greek Orthodox did not abate; it continued even
after the spiritual and canonical head of Greek Orthodoxy in
America publicly stated that Michael Dukakis was a member of
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the Greek Orthodox church, that he was baptized in the church
and never left it. The controversy put in high relief the confusion
surrounding membership in the Greek ethno-religious community.
Fifty, forty, thirty, even twenty years ago, such murkiness had
not yet surfaced. To be Greek meant that one was Greek Ortho-
dox. One was born into a group and remained a part of it
until death. Clearly, this taken-for-granted world can no longer
be taken for granted. Parenthetically speaking, it is ironic that
greater ethnic tolerance was extended to former Vice President
Spiro Agnew, who was raised as an Episcopalian. The com-
munity's sense of ethnic pride outweighed criticism lodged against
him by the larger community, and the ethnic circle was extended
to include him. It may also be that political ideology proved a
more potent force than that of ethnicity.

Social Mobility

It is clear that the strength of ethnicity, when defined in
terms of nationalism, language, religion, and endogamy, dimin-
ishes across generations (Kourvetaris 1971; Scourby 1980) as
they move from working class to the middle class.

The census data confirm the rapid upward mobility of the
Greeks in two generations (Census of Population: 1970). A
look at data accessed from the 1980 census tapes shows that in a
sample of 578 individuals of Greek descent, 26.9 percent of the
males were found in the management and professional category,
and 25.9 percent in technical sales and administrative categories.
By the third generation, women's participation in the labor
force had grown. Females of Greek descent (51.9 percent of
Greek Americans) are mainly in the sales and technical categories,
conforming to the national trend that finds women largely rep-
resented in these occupational categories. (Scourby 1989)

The scenarios of the Italian and Poles who emigrated at
the same time from similar rural areas show a different pattern.
Their second-generation children tended to remain concentrated
in craft and kindred occupations. Studies show that Greeks place
a relatively high value on occupational and educational mobility.
(Hines 1973; Marjoribanks 1984) The importance given to

126	 JOURNAL OF THE HELLENIC DIASPORA



achievement can be explained by various factors: one, the fact
that prestige and reputation in village life depended on how
skillfully the head of the household made his deals in the
marketplace, thus spurring entrepreneurial skills; and second,
the structure of the Greek family was turned inward and rein-
forced an interdependence coupled with independence and de-
fensiveness toward outsiders. This cautious and defensive posture
and an enhanced sensitivity to the opinion of "others" were
psychological traits well suited to the rigors of the economic
and educational systems the Greeks found in America. Whereas
the Italian first-generation father saw education throughout his
son's teen years as enforced idleness, expecting his son to succeed
him in his vocation, the Greek father expected his son to exceed
him. Not until the third generation did Italians move into white
collar and professional areas. By this time the shift from a manu-
facturing economy to a service economy was in motion and
facilitated occupational mobility in general.

New Immigration

It is by now common knowledge that the wave of Greek-
speaking emigrants following the Second World War retarded
the assimilation process of Greeks in America and infused eth-
nicity with a new vitality. Their arrival coincided with the civil
rights movement, which acted as a catalyst in bringing into
question the substance of that shared identity called "American"—
a term that is still in the process of being defined. During the
1970s there was a reshaping of ethnic groups and the legitima-
tion of cultural pluralism. The rejection of the "melting pot,"
the bilingual movement, and the emergence of ethnic studies
sustained continued interest in ethnicity throughout the 1980s.

In order to determine to what extent achievement was still
operative among first and second generations of Greek-speaking
high school students at the present time, we administered a ques-
tionnaire to 62 students of Flushing High School in Queens
(M=36, F =26). Their median age was 16. Ninety-two per-
cent of the parents were born in Greece, and 4 percent attended
college. One hundred percent of the students indicated that
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they planned to go to college. Fifty percent do not want English
to replace Greek as the language used in the church; 46 percent
opted for the use of both languages. With regard to mixed
marriages, 35 percent indicated that Greeks should marry within
their ethnic group; 38 percent responded in the negative. Clearly,
language, tradition, and the church continue to play a central
role in the ethnic identification of these students.

We continue to see evidence of the enduring function of
ethnicity in providing a reference point for a sense of rooted-
ness and personal identity. It may be that over time these high
school students will react against the subculture their parents
hold on to so tenaciously. Signs of this were evidenced in the
response to an open-ended question asking them to identify
problems confronting them. The strictures placed upon their
social life and their autonomy were most often cited, reminiscent
of the cultural marginality suffered by generations that pre-
ceded them.

Is Greek Ethnicity Becoming Obsolete?

In conducting interviews over the past two decades, it has
become abundantly clear that, in the case of Greek America, it
is difficult to separate ethnicity from religion or, more precisely,
from the church. The church historically has been the locus of
national solidarity for the Greeks, and this continues to the
present day. It would not be an exaggeration to say that without
the Greek Orthodox church there would be no Greek-American
community. In the Greek case, ethnicity and religion are in-
extricably intertwined. 'What is amorphously referred to as the
Greek-American community will continue to be fractured by the
different rates of adjustment made to the surrounding environ-
ment. This adjustment varies not only in generational terms but
over the life-cycle of each individual.

Rigid expectations of conformity to any one definition or
model precludes diverse expressions of ethnicity and Greek
Orthodoxy. It imposes polarities between believer and non-
believer, between ethnic and nonethnic, as illustrated in the case
of Michael Dukakis. Greek Orthodoxy has not developed the

128	 JOURNAL OF THE HELLENIC DIASPORA



kind of flexible boundaries found in Judaism, with its Con-
servative, Reform, Reconstructionist, and Orthodox groups. There
are several legitimate ways of being Jewish; why aren't there
more legitimate ways of being Greek, or Greek Orthodox? Greek
Americans are not homogeneous; there never was nor is there
one singular experience in which they all participated. To expect
uniformity or conformity to a particular mold is to invite the
demise of a Greek-American community.

While some argue that flexibility and change threaten the
very fabric of Greek-American life, both in its secular and sacred
aspects, they can be sure that just as ethnicity has evolved, it
can devolve as well.

Given the aging population of the Greek community, its
low fertility rate, its receding pool of immigrants, the size of
its population, and marriage to non-Greeks, survival looks bleak
indeed. The 1990 Census Bureau reports 1,110,000 people of
both single and multiple Greek ancestry in the United States.
In terms of Greek immigration for 1991, the figure is 2,900,
2.9 percent; in 1990 it was 3.9 percent and in 1989, 4.6 percent.
Clearly, immigration will no longer provide the ethnic re-
juvenation of the Greek-American community.

In 1971, 54 percent of the marriages in the church were
between Greek Orthodox partners; 46 percent were mixed mar-
riages. In 1981 the respective figures were 35 percent and 65
percent; ten years later the figures were 39 percent Greek Ortho-
dox marriages and 61 percent mixed marriages. (Archdiocese
Yearbook, 1993) It is estimated that the current rate of mixed
marriages nationwide is 70 percent. The continuation of this
trend seems inevitable.

We are now at the crossroads of change. One may very well
wonder if an American identity will replace the ethnic identity
of Greek Americans. Perhaps the ethnic tie will be summed up
in an annual pilgrimage to church in celebration of Easter, as
it already is for many today. This vestigial or symbolic aspect of
ethnicity will take us into the twenty-first century, and it will
be confronted with yet more social change and challenges.

Has ethnicity seen its day? Is it time to move on to other
patterns of relatedness? Greeks, Jews, Italians, and other European
groups are no longer referred to as minorities, as they were in
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years past. The label has been shifted from European whites
to racial groups: Asians, Latin Americans, Hispanics, Indians,
and peoples of African descent. Over a hundred years ago, 90
percent of immigrants came from Europe; more than half still
came from Europe in 1965. Today, only 5 percent of legal im-
migrants come from Europe. Asians account for nearly half,
and Latin Americans make up approximately 40 percent of
legal newcomers. While in 1980, 79.9 percent of the U.S. popula-
tion was white, it is projected that as we approach the middle
of the twenty-first century, and beyond, only 49.9 percent will be
white. Will these demographic changes, which are already upon
us, influence the way we define the Greek ethno-religious com-
munity? I believe so.

A look at present trends will help clarify this. There has
been a rapid ethnic diversification in the United States through
the acculturation process of all European ethnics. Clearly, inter-
marriage has contributed immeasurably to this. When I say
diversification, I mean that all European ethnics can be found
in leadership position in education, business, professions, and
the arts. White ethnics, in other words, are becoming more
alike. They opt for the same jobs, the same schools, the same
lifestyles, the same residences—and they intermarry.

What, then, sets them apart? For example, Michael Dukakis
may share similar traits with Greek Americans, but he also
shares a great deal in common with his fellow New Englander
George Bush. Not very long ago the division in our society was
between northern and western Europeans and southern and
eastern Europeans; today it is between whites and nonwhites.
When, in the twenty-first century, the "browning" of America
takes place, everything in our society will be altered, from power
politics, education, industry, and values to relationships. These
external forces, coupled with the changes taking place between
and within the ethnic group itself, will force the reshaping
of a Greek ethnicity. The similarities, not the differences, among
all whites will be stressed. This will tend to dilute traditional
ethnicity as we have known it.

What then is to make up Greek ethnicity? Is it to be food,
dance, history, language, or culture? But, wait, are these not
amenities that can be shared with and appreciated by non-Greeks?
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Well, then, what is to bind us? Is it to be Orthodoxy? Who is
to be included? What restructuring, if any, must the church
undergo in search for that common thread that will define what
is now confusingly referred to as a Greek-American community?
How is the call for "spiritual unity" to be articulated and im-
plemented? These are the challenges that face us in the decade
before us.

We hear reverberations throughout the Greek-American
community: the laity asks for more participation in the life of
the church; there is concern regarding the impact of mixed
marriages on spouses and children, and concern about the erosion
of the Greek language, which has always been central to Greek
ethnicity; concern with respect to Pan-Orthodoxy looms large.
Another concern is shared by women who feel excluded from
full participation in the liturgical life of the church, and other
issues impact on the church and promise to shape a new ethnic
identity in the twenty-first century. These concerns of com-
munity members indicate a very healthy sign, one of recognition
that social change is affecting the ethno-religious community in
significant ways. This is to the good. Once discussion and
criticism stop, you may be sure that it marks the end of an
ethnic era.

Church leadership is not insensitive to the issues confront-
ing ethnic survival and tends to view ethnicity and religion as
inextricably intertwined. The use of language in the church is
central to its survival. Archbishop Iakovos expressed the senti-
ment that the church has no intention, whatsoever, of abandon-
ing the Greek language because most of the liturgy and sacra-
ments are offered in Greek. Nevertheless, some parts of the
liturgy and sacraments, as well as the teachings of the Church,
are offered in English. But this, again, is dictated by the sense
of our responsibility toward the church's membership, not be-
cause we would like to impose the English language upon any-
one. It appears that even when linguistic skills are absent, the
liturgy, as an experience of mystification, is undoubtedly ef-
ficacious in providing a sense of group cohesion and individual
belonging.

Another concern was raised recently in Washington at the
Clergy-Laity Conference, where it was recommended that the
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church allow married priests to become bishops, altering 1,300
years of Eastern Orthodox practice. It is well to remember that
it was only in the late seventh century that the Eastern Orthodox
church restricted the office of bishop to priests who were pledged
to celibacy. The practice of celibacy had always been one of
church discipline, not one of church doctrine. Other practices,
such as restricting ordination to men, have their roots in tradi-
tion as well—not in church doctrine.

The reluctance to accept altar girls or female deacons—a
practice that existed in the early church—may have to be evaluated.
The Orthodox church has a relatively short history in this
hemisphere, and it has devoted most of this century to organ-
izational problems and to consolidating the church for main-
stream America. A look at some older denominations in North
America show that women have been ordained in the United
States; the first was Antoinette Brown, who became a minister
of a Congregational church in New York in 1853. Methodists
began ordaining women in 1880. It is imperative that a more
egalitarian ideology replace the patriarchal stance of the church
and the Greek-American community if ethnic survival is to
take place.

Having achieved the status of a major religion in this
country, the Orthodox church can now tarn to testing its poten-
tial for growth and change. That it recognizes this is reflected
by the Gallup survey (1980) and the research of J. J. Pike
and Co. (1993) initiated by the Archdiocese in an effort to
understand in greater depth the profile of its parishioners. Their
findings in general are in agreement with studies undertaken
by other researchers.

We have stated that the church remains the major vehicle
for ethnic continuity and for change. If homogenization in the
United States continues unabated, the emergence of an American
Orthodoxy will seem more palpable. In this case scenario, the
concept of ethnicity as we now refer to it will be unalterably
changed for Greek America. Greek American and/or Greek
Orthodox will become anachronisms. The quest for community
vis-à-vis ethnicity will no longer hold. There is no crystal ball,
and the variables are many and complex. However, the more
we understand them, the better able we are to move in a desired
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direction—providing consensus is reached as to what that
direction is.
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Book Reviews

STEPHEN J. SFEKAS AND GEORGE E. MATSOUKAS, eds., Project for
Orthodox Renewal: Seven Studies of Key Issues Facing Orthodox
Christians in America. Chicago, Illinois: Orthodox Christian Laity,
Inc., 1993. Pp. xiv, 316. Paperback. $12.95.*

Religion, by social definition, finds its most meaningful expression
within the construct of culture. Nevertheless, it is misleading to thus
assume that religion is functionally limited in its relevance by cultural
or ethnic boundaries. Clearly religion and culture are to varying ex-
tents the selfsame social dynamic, yet they are not entirely mutually in-
clusive forms. In fact, Orthodoxy is representative of a system that is both
culture-bound and culture-transcendent. Specifically, the Orthodox faith
is obviously ecumenical in its claims to both philosophical verity and
ecclesiastical mission, while simultaneously it is cognizant of, and respon-
sive to, ethnic distinction.

The historic experience of Orthodoxy has been in the main of a
church that is administratively decentralized on the basis of the cultural
uniqueness and needs of its component ethnic constituencies. Hence the
existence of as diverse ecclesiastical jurisdictions as the churches of
Bulgaria, Greece, Romania, Russia, etc. In other words, unlike its western
Latin counterpart, which historically has subordinated all cultural forms
to a centralized Roman model of authority, Eastern Christianity recog-
nizes the diversity, autonomy, and importance of national and con-
gregationalist self-governing structures in church administration While
not minimizing the spiritual aegis of the ecumenical patriarchate of
Constantinople. Yet, despite the dichotomous nature of Orthodoxy in
the sense of cultural awareness reflected in ecclesiastical organization,
the very freedom of, and sensitivity to, cultural distinction within the
church has paradoxically tended to promote notions of ethno-religious
exclusivity. Transplanted initially by Orthodox dia.sporas, this dynamic
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pany, 4718 Park Glen Road, Minneapolis, MN 55416, or directly through
Orthodox Christian Laity Headquarters, 30 North La Salle Street, Suite 4020,
Chicago, IL 60602-2507. (Add $4.00 for shipping and handling.)
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has produced, or perhaps reproduced, a pattern of ethnic particularism
that has led to intense ecclesiastical segmentation within a common
Orthodox faith in the Americas. Although ethnic-based church juris-
dictions were central to the needs of Orthodox communities in the first
half of the twentieth century—when most Orthodox communities were
predominantly immigrant communities—debate now centers on whether
such ethnically particularist church structures have outlived their use-
fulness for communities which are considerably acculturated and in-
creasingly heterogeneous. In response to these questions, some concerned
laity have embraced the view that such structures are not only anachronis-
tic for the needs of Orthodox Christians but actually detrimental to
the church's purpose. The important collection of essays in the book
edited by Stephen J. Sfekas and George E. Matsoukas are centered on
this controversial subject.

This publication is the product of a project formally initiated in
1990 by the board of directors of the Orthodox Christian Laity (OCL).
The book reads as part analytical narrative, part factual compendium,
and part ecclesiastical manifesto. Its manifold character reflects both the
diverse expertise of its contributors as well as the multifarious objec-
tives of its sponsor. The Orthodox Christian Laity was chartered in
Chicago in 1987 and is an organization of some 2,300 members from
eight of the nine recognized, fully canonical Orthodox churches in
Canada and the United States. According to the OCL's official pro-
nouncements, its "mission is to educate the laity to the canonical and
historical role of the royal priesthood in the life of the Church. Its
educational ministry exists to make syndiakonia and the conciliar process
realities once again in the life of the Church."

The OCL is largely motivated by the premise that the laity's par-
ticipatory role in the church has been side-stepped by the hierarchy, and
it considers the restoration of the role of the laity in the "royal priest-
hood" (the combined laity-hierarchy) necessary for the survival of the
church. This view asserts that a spiritual renewal of Orthodoxy is
necessary to save the Orthodox church from secularist tendencies and
divisive practices. It insists that all the components of the church—the
laity, clergy, hierarchy, monastics, and theologians—"working together
in synergy with the Holy Spirit are The Body of Christ" and are thus
capable of discerning the proper direction of Orthodoxy. The central
implication of this interpretation is that without conciliar equity among
all the church's components, including, of course, the laity, the hierarchy
cannot by itself be presumed •to possess accurate discernment in all ec-
desiastical matters. Acting on this assumption, the OCL's publication
is intended to help regain legitimacy for the principle of laity dialogue
in the church by promoting an activist agenda for reform under the
broad appellation of Orthodox renewal. Nevertheless, the seven papers
that comprise the book do not necessarily exist to endorse official OCL
viewpoints. Although the individual essays are linked by their thematic
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and interpretative relevance to the OCL's interests, the studies are clearly
representative of the independent scholarship of the authors.

The first essay, "Faith, Language and Culture," is authored by
Charles Moskos, the premier scholar in Greek-American studies and
one of the nation's most influential sociologists Moskos describes the
principal social changes affecting the Greek Orthodox church through
an illuminating survey of Greek-American demography. The study looks
at immigration patterns, fertility rates, Greek-American and Greek Or-
thodox population statistics, intermarriage, and the ethnic and religious
orientations of the children of culturally mixed marriages. The con-
clusion is that the Greek Orthodox church in America is not a national
church, nor a diaspora church; neither is it any longer an immigrant
church. "Rather, the Church is evolving into an indigenous and Amer-
ican faith whose promise is limited only by the vision of its congregants."
(p. 17)

Complementing the demographic material is a close analysis of
the knotty issue of language and liturgy. Moskos succinctly traces the
evolution of the church's view on the use of liturgical Greek in rela-
tion to the increasing linguistic assimilation of Greek Americans. When
the Greek-American community was still a largely immigrant community,
the clergy and the hierarchy, like the laity, considered the preservation
of the Greek language paramount and were thus unwilling to enter-
tain proposals for an English liturgy. As the community became in-
creasingly peopled by second-generation Greek Americans entering
majority age in the 1950s, the Greek Orthodox archdiocese made nominal
concessions on language by allowing certain liturgical readings and
prayers to be repeated in English. This evolutionary process reached a
milestone in the Clergy-Laity Congress of 1970, when, at the recom-
mendation of Archbishop Iakovos, an English liturgy was permitted,
depending on a community's needs and the attendant judgment of the
parish priest and his bishop. Moskos convincingly argues that the
church's subsequent policy of flexible liturgical bilingualism, although in
principle taking into account local parish linguistic makeup, has proven
to be largely unsatisfactory and can be regarded as only a tem-
porary expediency.

Despite Moskos's contention that Greek identity is in decline in
the United States, he does not dismiss its importance and viability for
the future. It is dear, however, that Moskos believes the preservation
of Greek identity need no longer be an overriding responsibility of
the church. In fact, he argues "that to some extent the Church has been
distracted from its fundamental mission by seeking to become the prime,
if not sole, conservator of Greek ethnic identity.' (pi 27) In place of
the church as the ultimate agent of Greek culture in America, Moskos
proposes a policentric program to promote Greek awareness through
education. Furthermore, rather than concluding that the increasing
Americanization of the Greek Orthodox church is antithetical to Greek
identity and interests, Moskos asserts that only within a socially negotiated
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and indigenous Greek Orthodox church will any kind of Greek identity
be perpetuated. By emphasizing what the author describes as "sacred
ethnicity" over "secular ethnicity"—that is, a. church adaptable to changing
social conditions while not deviating from its traditions and philosophical
truths—can a Greek Orthodox church survive in America.

The book's coeditor, George Matsoukas, chaired a task force which
produced the essay, "Spiritual Renewal." This work builds on a review
of existing germane studies, dialogue with select clergy, and the results
of a questionnaire/survey sent to 300 OCL members to identify church
priorities. Not surprisingly, the outcome of the study reinforces the
task force's apparent presuppositions on the subject of spiritual re-
newal. The task force concludes that the lifelong religious education
for the laity, clergy, and hierarchy needs to be the first priority of the
church, and that the "spiritual vitality in Orthodoxy can be restored
only as the ministry is shared and the divine liturgy becomes par-
ticipatory." (p. 35) In the course of this discourse the longtime proponent
of charismatic Orthodoxy, the Very Reverend Eusebius Stephanou, raises
the central issue of the holy eucharist, which is supposed to serve as a
source of perpetual spiritual renewal. His rhetorical query provides the
task force with the necessary structure to define the meaning of spiritual
renewal. It proposes that such renewal is a process involving individual
transformation into the image of God. In other words, theosis, or deifica-
tion—the fundamental Orthodox goal of constant striving to approach
God, becoming united with God—is what constitutes spiritual renewal.
The reader is reminded that Orthodox Christians have a responsibility
and duty in the holy tradition not only to be fully aware of the faith
but also to be active participants in a shared ministry, and that such a
syndiakonia is what makes the church indeed holy, universal, and apos-
tolic. However, Matsoukas notes that religious vitality got (sic) lost
in the Greek Orthodox Church in North and South America when
barriers were placed between the clergy and the laity that would not
let them share the ministry of Christ." (p. 36) Consequently, in order
that the laity's ministerial role in the church be restored to make a
genuine spiritual renewal possible, the former must be educated to
understand the life of Orthodoxy.

Eva C. Topping, a prolific and distinguished scholar in Byzantine
and Greek-American studies, has written an essay, "Orthodox Women
and Our Church," which will surely raise the ire of many traditionalists.
Following an erudite preface which relates the church's temporal
existence to its historical and contemporary circumstance, Topping ad-
dresses the issue of women's diakonia, or service in the church. Through
an exploration of scriptural and patristic examples, Topping demon-
strates that women's diakonia was originally much more diverse and
significant in the church's history than at present. It is concluded that
by the fourth century the Christological vision of a community of be-
lievers founded on equal discipleship and service was supplanted by a
male-oriented order that effectively excluded women from leadership
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and authority in the church. One major result of this was that the
diakonia of women was greatly circumscribed, a condition which has
remained basically unaltered to the present. This assertion, however,
does not diminish women's desire to serve the church, and Topping
accordingly argues that Orthodox women are interested in expanding
their diakonia.

Toward restoring the symmetry between men and women in their
ecclesiastical service, Topping dismisses conventional notions of gender
role association and taboos that limit women's participatory opportunities
within the church as antithetical to scriptural foundations and patristic
principles. The positions taken by Topping are not inconsistent with the
teachings of Orthodoxy, but that does not make them any less con-
troversial. For instance, although the recommendation that the diaconate
be revived for women is clearly historically valid, the implication, bor-
rowing more from current American Catholic and Anglican rather than
Orthodox concerns, that the ordination of women into the priesthood
is a subject that should be seriously considered will undoubtedly en-
gender strong resistance from many quarters, both conservative
and reformist.

The Reverends Steven J. Vlahos's and Mark B. Arey's "Mission
and Outreach" addresses a plethora of subjects. By "mission the authors
denote the promotion of the Gospel of Christ in word and deed. These
words and deeds should ostensibly include a combined laity-clergy-
hierarchy commitment to evangelism (as distinguished from proselytism),
support for parish catechists, continuing catechetical education, and
philanthropy. In "outreach" the authors refer to the task of relating
every member of the Orthodox faith to the fullness of the church,
with real partnership and indusion. In this sense the four essential areas
of relationship between the individual and the church are described
through education, community involvement/fellowship, liturgical par-
ticipation, and spiritual life/prayer.

George D. Karcazes and Leon C. Marinakos, with the assistance
of a commission, have written a thoughtful report entitled "The
Selection of Hierarchy." Although the study is officially intended to
merely stimulate discussion on the subject it deals with, the commission
is admirably candid in its stated goal "to restore the role of the laity in
the election of the hierarchy." (p. 134) Through a solid assessment of
scriptural testimony, apostolic patterns, decrees of the Holy Canons, and
historical Byzantine practices, the authors construct a tenable argument
in support of their cause. After a brief comparative survey of the cur-
rent systems for the election of bishops in the Greek Orthodox Archdi-
ocese of North and South America and in other Orthodox jurisdictions,
the authors offer suggestions for improving the process within Greek
Orthodox jurisdictions. Although the proposed election procedures are
too voluminous to be described here with any fairness to the authors,
they are summarily unified in their purpose, which is to promote a
democratic and participatory approach to the selection of the Church's
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hierarchy. Where this essay is specially perceptive is in its acknowl-
edgment and admonition of the fact that past participatory structures
have devolved to monopolies of interest under the control of lay eco-
nomic and social elites.

Former OCL president Sotiri Tsoutsouras's "Church Administration
and Accountability" is apparently intended to complete the OCL's list
of proposals for ecclesiastical empowerment. With the restoration of the
laity's role in spiritual renewal, diakonia, preaching of the Gospel, and
selection of the hierarchy argued to be crucial in four of the book's
preceding studies, Tsoutsouras's work finally underscores the importance
of the laity in administration. In short, the essay calls for openness and
meaningful participation of the laity in the management of the secular
affairs of the church at all levels—parish, diocesan, and arthdiocesan.
It is noteworthy that Tsoutsouras's recommendations for administrative
reform are founded on the premise that although the Greek Orthodox
church utilizes institutional forms, it is not itself an institution, but
rather a collective manifestation of the body of Christ, a mystical and
somatic entity. Yet where Tsoutsouras recognizes the obvious institu-
tional characteristics of the church, he would have the reader believe
that they are temporal features separate from its theological personhood.
The issue may seem tangential, but in fact is significant in its implicit
representational connotation. This oppositional rather than composite
view of the church's dual elements—sacred and secular—provides some
insight into the OCL's generally critical estimation of the current ec-
clesiastical order as decidedly secular, while casting itself in the role
of guardian of the sacred.

The book's lengthiest and most detailed study, "Orthodox Unity,"
was produced by the OCL Commission on Orthodox Unity under the
direction of Andrew Kopan, an authority on Greek-American educa-
tion and the history of Hellenism in Chicago. The investigation's target
is identified in its introduction: "A narrowly constructed, ethnically-
centered Orthodoxy betrays an unfortunate sectarian tendency which
renders other work ineffectual or meaningless." (p. 187) Proceeding
from the proposition that the characteristic ethno-religious forms of
church organization have placed Orthodoxy's viability in America in
jeopardy, Kopan describes the fundamental challenge attendant to this
issue: "The problem is, therefore, how to overcome the excessiveness of
ethnicity or nationalism to make possible a united Church without
denigrating the positive aspects of ethnicity." (p. 225).

Following a discerning review of scriptural and patristic citations
on the subject of unity, as well as a survey of the historical reasons for
the existence of a multiplicity of Orthodox jurisdictions in America,
Kopan investigates three potential models for achieving ecclesiastical
unity. The first model, which is perhaps the most sensible alternative
to the status quo, proposes the unification of all canonical jurisdic-
tions into an autonomous American Orthodox church under the tutelage
of the ecumenical patriarchate of Constantinople, without particular
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reference to ethnic identities. As regards the possible reluctance of the
many ethnic Orthodox jurisdictions to consider unity through the ecu-
menical patriarchate because of the latter's "Greekness," Kopan properly
distinguishes between the manifestations of the Byzantine legacy, or
"cultural Greekness," and modern Hellenic nationalism, or "ethnic
Greekness," to underscore the Holy See's genuine ecumenical nature.

The second model explores the possibilities of establishing an auto-
cephalous church in America. Autocephaly would involve the unifica-
tion of all canonical purisdictions into an independent, self-governing
church with its own elected patriarch and without reference to ethnic
identities. Similar to the autonomy model, the autocephalous proposal
is given credence by the citation of supporting canon law and ecclesias-
tical precedents. However, the autocephalous model is accompanied by
an historical caveat—specifically, the general failure of the autocephalous
Russian-sponsored Orthodox church in America to win pan-Orthodox
recognition and hence legitimacy since its founding in 1970.

The final proposal is a transitional compromise between autonomy
and autocephaly. Due to its negotiationaI complexity it is the least prac-
tical model. This formula calls for "an 'Assembly of Bishops' to be
established in yet to be defined dioceses in the `diaspora' initially based
upon ethnic identities and which will determine the primatial See whose
bishops would preside at all common meetings and report to the Ecu-
menical Patriarch until such time as the convening of the Great and
Holy Council which would then approve of the multi-ethnic restructur-
ing of these dioceses by the 'Assembly of Bishops' into full-fledged
canonical autocephalous Orthodox jurisdictions." (pp. 249-250) Ul-
timately, and regardless of the potential virtues or vices of Kopan's
proposals, he is right in his assertion that the passage of time has seen
not unity but a growth of ecclesiastical factionalism, and that such
disunity has created a situation that is at cross-purposes to the
Church's objectives.

Taken collectively, the proposals of the Commission on Orthodox
Unity and the corresponding recommendations of the OCL (which
appear as the introduction to the book) in response to each of the
seven studies are far-ranging and provocative in their intent. Certainly,
given the current ecclesiastical order, such proposals will be perceived
by some as nothing less than revolutionary. Yet the Commission's and
the OCL's positions are in many ways more historic and tradition-bound
than those of the ecclesiastical status quo. The vision of Orthodox
unity in America, for instance, was vigorously championed by the
esteemed Archbishop, and later Ecumenical Patriarch, Athenagoras.
Athenagoras wholeheartedly encouraged and supported a laity-led pro-
posal for the formation of a federation encompassing all Orthodox
churches. This movement, initiated in 1943, was committed to the
eventual unification of all Orthodox jurisdictions into one Orthodox
Church in America.

It remains to be seen whether the predominantly intellectual and
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Greek-American elite that has charted the OCL's direction heretofore
is any more representative of the wishes of the majority of the still
intensely diverse Orthodox Christians in America than their respective
hierarchical church elites. One should not presume that simply because
the OCL's message is democratic it is also populist. Yet if these seven
studies are indicative of the erudition and knowledge guiding the
OCL movement, they bode well for the future of Orthodoxy and its
study in America.

Alexandros K. Kyrou

IC

DAN GEORGAKAS AND CHARLES C. Mosxos, editors, New Directions
in Greek American Studies. New York: Pella Publishing Company,
Inc., 1991, pp. 182.

Since the 1960s, there has been a proliferation of writings on the
experiences of the diverse cultural groups in the United States. Such
texts depart from merely acknowledging diversity as a fact; they also
advocate cultural pluralism in normative statements and promote the
appreciation and celebration of difference. Furthermore, the theorizing
of difference within academic discourse in the part two decades has
done more than represent and celebrate the experiences of diverse cul-
tures; it argues that such experiences require their own spaces within
the university as distinct fields of study.

Rudolph J. Vecoli, director of the Immigration History Research
Center at the University of Minnesota, states in the foreword to the
New Directions in Greek American Studies that the conference, where
the papers included in the volume were presented, had a two-fold ob-
jective: "One was celebratory; the other scholarly ... One of the pur-
poses of the conference ... was to commemorate Theodore Saloutos,
the historian and the man. The second purpose was to assess the state
of scholarship in Greek American studies, and set the agenda for
future research" (p. 7).

Since the publication of Saloutos's The Greeks in the United
States in 1964, a number of books besides Saloutos's have documented
the Greek presence in America. However, the editors of New Directions
perceive their work not simply as yet another addition to the list but

EVA KONSTANTELLOU teaches at the Hellenic College and is the
book review editor of the Journal of the Modern Greek Studies
Association.

142
	

JOURNAL OF THE HELLENIC DIASPORA



as a breakthrough that will lead to reconceptualization of the field.
The "new directions" perspective does not seek the replacement of
mainstream historiography in Greek American studies, but rather the
the enlargement of the field to include perspectives that were previously
ignored, suppressed, or forgotten.

The debate among Greek American scholars on the state of Greek
American studies was launched in 1987 when Charles C. Moskos and
Dan Georgakas, the editors of the present volume, exchanged ideas
about the strengths and shortcomings of Greek American historiography
(Journal of the Hellenic Diaspora 14, Nos. 1 & 2, 1987). Two posi-
tions emerged, Moskos's defense of mainstream historiography and
Georgakas's criticism of it for excluding the radical traditions of the
Greek American experience. The outcome of this debate which even-
tually led to the organization of the 1989 conference that was to
produce the New Directions volume was a conciliatory position, with
both sides agreeing on the inclusion of diverse accounts in the canon
of Greek American studies. Moskos admitted that many facets of the
Greek American experience—most notably women's history, the history
of working-class and left-wing movements, and accounts of the non-
Orthodox Greek American presence—had been underrepresented in earlier
studies. Georgakas, on the other hand, even though highly critical of
mainstream historiography for excluding labor history, reassured the
other side that his intention was not the taking over of the field but
simply its enrichment with new perspectives.

The consensus was informed by a common desire that Greek
American studies become an autonomous field of study in the American
university. The argument for institutionalization of the field derives from
certain assumptions which both scholars share regarding the definition of
Greek American identity. Despite their differences over what aspects of
Greek American ethnicity should be emphasized—Moskos's story of the
"embourgeoisement" of the Greek American community vs. Georgakas's
radical narratives—they both agree that Greek American studies should
acquire autonomy as a field of study vis-a-vis Modern Greek studies.
Independent status is warranted because they believe that the Greek
American community should be conceived not so much as an extension
of Greece, a Greek diaspora, but rather as an American ethnic group
which has forged its own unique traditions and institutions in America
separate from those of Greece.

It is within the framework of the debate concerning the relation-
ship of Greek America to Greece and Modern Greek studies that this
volume of writings should be read and evaluated. The following ques-
tions to be explored: How successful has this volume of writings
been in reappraisings the experiences of the Greek American com-
munity? Has it managed to provide a richer, more complex and diverse
picture of the Greek American experience compared to earlier accounts?
Has it accomplished its objectives to be both celebratory and scholarly?

Book Reviews	 143



Has it established the credibility of Greek American studies as an
autonomous field of study, separate from Modern Greek studies or,
more provocaatively, should it aspire to such an autonomy?

The New Directions volume includes ten papers that were pre-
sented at the 1989 conference on "The Greek American Experience"
(another ten conference papers were published separately in a special
quadruple issue of the Journal of the Hellenic Diaspora in 1989). The
editors decided that the book should "highlight previously neglected
areas of study and feature emerging scholars" (fHD 1989, p. 6),
whereas the IHD special issue should feature works by senior scholars,
longer, often technical, essays, and studies of specific Greek American
communities.

Indeed, the book attempts at presenting a multi-dimensional pic-
ture of the Greek American community compared to earlier accounts.
The editors tried to correct the misconception that the history of the
Greek presence in America is a smooth, uninterrupted process toward
the realization of the American dream. The volume probes the reader
to consider that the issue of whose stories and whose accounts should
be taken as representative of the Greek American experience is much
more complicated than previously believed. The result is a volume that
includes both essays representative of mainstream history and essays
that take a revisionist approach to this history. The former narrate
triumphant stories of the struggle for success and present the Greek
American experience as the story of Great men who perform great deeds
of courage. This category includes Peter W. Dickson's essay on the
"Greek Pilgrims," Helen Gerasimos Chap.in's account of the Greeks
of Hawaii, and to a lesser degree Eva Topping's account of the life of
a celebrated Greek American officer in the U.S. navy. While Topping
takes a somewhat revisionist approach to historical narratives—she notes,
for instance, that "contrary to popular mythology, immigration to Amer-
ica does not automatically and inevitably guarantee acceptance, success
or happiness" (p. 32)—her account of the story of one man making
it against all odds inevitably reproduces the notion of history as a series
of Great men's heroic actions.

Other articles tell a different story which the dominant narrative
of individual success has disregarded. They propose instead history mak-
ing as the result of class struggle and conflict. This category is repre-
sented by Gunther Peck's account of workers' activism in Utah at the
turn of the century, Dan Georgakas's portrayal of Demosthenes Nicas,
a labor radical, and Constance Callinicos's accounts of Greek American
women's oppression by a patriarchal culture in "Arranged Marriage in
Greek America." Peck's and Georgakas's articles document little known
aspects of the Greek presence in America, such as the working class
movement and left wing activism among Greek American laborers.
These accounts challenge the monolithic portrayal of the Greek Amer-
ican community as a conservative, classless, 6thnic enclave and reveal
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that the history of every ethnic group is rich, complex, and wrought
with tensions.

Callinicos also, to her credit, chooses to tackle a controversial topic
that broadens the scope of Greek American historiography which, more
or less, has glossed over gender inequalities and eschewed serious
debates on gender issues. She considers the story of the victimization
of Greek American women as the flip side of the triumph and successes
of Greek American males. Her argument is well taken and supported
by extensive interviewing of Greek American women. The only reserva-
tion concerns her excessive victimology which produces a rather one-
dimensional portrayal of her subjects' experiences. Gender studies and
feminist discourse have constructed in the past few years a much more
sophisticated account of women's experiences against such simplistic
accounts of subjugation and endless victimization. The story of a patri-
archal culture needs to be told, but when it is presented in all its com-
plexity, one finds not only helpless victims crushed by it but also
alternative cultures, resistance narratives, women negotiating with in-
flexible structures and building their own forms of power and control.
Women in Callnicos's account are defined solely in terms of their
powerlessness. No attempt is made to identify forms of power that women
often acquire and exercise even within confining spaces. For a more
complete picture of the status of Greek American women, Callinicos's
piece should be read together with Helen Papanikolas's article (in-
cluded in the IHD special issue) that examines the lives and accom-
plishments of "Greek Immigrant Women in the Intermountain West."

Two other essays comment on the relationship between Greece
and Greek America. One, by Alexandros Kyrou, "Ethnicity as Humani-
tarianism" discusses the Greek American relief compaign for occupied
Greece (1941-1944), and documents the great contribution of Greek
Americans toward Greece during times of hardship. The other, Ole
Smith's "Rebetika in the United States before World War II," sug-
gests provocatively that even popular artistic forms, such as the rebetika
songs, were not exported from Greece to the cliaspora. Smith's extensive
archival research shows that the rebetika were most likely recorded in
the United States first and then transported to Greece. These accounts
suggest a much more dynamic relationship between Greece and the
Greek American community, as evidenced by the economic and artistic
contributions of the Greek diaspora to Greece. Thus, they challenge a
simplistic center/periphery model according to which Greece assumes a
hegemonic role over Greek communities existing outside its geographical
boundaries. Both essays lend support to the argument that the Greek
communities of the diaspora are not mere extensions of Greece but
have established their autonomous presence and have created unique
socio-political and cultural institutions.

The essays discussed so far have accomplished the goal of celebrat-
ing the presence of Greek Americans in the United States. They provide
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us with a wealth of information about the lives of Greek Americans in
various communities around the United States and paint a vivid picture
of a vibrant, active ethnic group. In that sense the endeavor of com-
piling narratives of the Greek American ethnic presence is no different
from the attempts of other ethnic communities to gather their own
stories and carve their own niche in this colorful mosaic that con-
stitutes the United States of America. It seems almost inevitable that all
attempts to construct the history of ethnicity in the United States have
to go through an initial celebratory stage. But, one might ask, other than
making people feel good about belonging to a particular group which
provides them with a sense of identity and security, what other purposes
do these attempts at constructing ethnicity serve? And do celebratory
accounts of ethnic experiences justify inclusion into university curricula
as distinct areas of study? How is the gap between "celebratory" and
"scholarly" work bridged?

Perhaps this could be done if studies of ethnic cultures move beyond
celebrating difference and consider how these cultures position them-
selves vis-i-vis the dominant/mainstream culture and how they negotiate
questions of power, knowledge, and conflict. This presupposes that
ethnicity is understood not merely as a set of descriptive characteristics
that establish the unique identities of various groups, but as a strategy
for questioning the relationship between majority and minority cultures.
Certainly, some of the New Directions essays are based on research that
moves in this direction. The revisionist articles, for example, do conclude
that "ethnicity" is not an ahistorical, fixed category but one mediated
by class and gender positions.

Still more needs to be done in terms of theorizing about Greek
American ethnicity in the context of American cultural diversity. G.
James Patterson, for instance, in his contribution to the volume, "Greek
and Romanian Immigrants as Hyphenated Americans: Toward a Theory
of White Ethnicity," acknowledges the importance of a theoretical per-
spective and reflects critically on the shortcomings of studies on ethnicity.
He states: "Immigration history and the ethnography of white ethnic
groups in North America, as studied by anthropologists, is a field
largely devoid of theory. Without theory we will only have the descriptive
community studies a number of us have produced. With a theory we
might come to understand the meaning of white ethnicity, and why it
continues to persist when much suggests that it should not" (p. 156).

One author who admirably discusses the relationship between
minority (Greek American) and mainstream (American) culture from
a theoretical perspective is Yiorgos Kalogeras in "Greek American
Literature: Who Needs It?" He highlights very effectively the dilemmas
that a literary critic faces in the attempt to establish a valid Greek Amer-
ican literary canon. Kalogeras is critical of both "the limiting canoniz-
ing attitudes of mainstream critics and the similar attitudes of some
ethnic critics" (p. 140). He argues that Greek American literature
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should include a plurality of authors and texts that do not fit neatly
into the various catgories (Greek, American, or Greek American) and
do not serve functions dictated by the mainstream American canon.

To extrapolate from Kalogeras's argument, Greek American ethnicity
is a term wrought with ambiguities not only in the field of literary
criticism but also in its socio-political dimensions. One might claim
that Greek Americans construct their ethnicity in ways that do not
render the "diaspora" and the "American ethnic" analytic models
mutually exclusive. Charles Moskos's sharp distinction between the two
has been criticized for creating an unnecessary and, in the final analysis,
false dichotomy (see Gregory Jusdanis's 'Greek Americans and the
Diaspora," Diaspora, 1:2 1991, pp. 209-223). Certainly, Greek Ameri-
cans have established roots in American society as U.S. citizens. Their
identities have been shaped by the institutions and practices of the
American culture. At the same time, however, they share with others
of the diaspora the symbolic manifestations of a "Hellenic identity,"
which they experience through their participation in the religious and
cultural institutions of their community. As a matter of fact, Moskos
himself has departed from an either/or position regarding the two com-
peting paradigms used to interpret the Greek American experience. Both
he and Georgakas acknowledge that "there is no simple answer, for
each of the models contains part of the truth" (p. 14).

It is on the symbolic terrain of "Hellenism," which transcends the
geographical and sociopolitical boundaries of "Greece," where Greek
American studies can meet and negotiate with Modern Greek studies
within an academic context. In such a context, Hellenic culture, in all
its facets, can be studied synchronically and diachronically, from a
critical perspective which would not reduce it to a mere celebration
of a "Greek" or a "Greek American" identity.

Given the small market for ethnic studies, Greek American studies
and Modern Greek studies, instead of competing for an academic space,
might be better off if they enter a partnership with each other. It is
most likely that this would strengthen their respective presence in the
academy. Moskos's complaint that Modern Greek Studies programs
have neglected the study of the Greek American experience is legitimate.
However, separate institutional bases might practically lead to greater
marginalization for both areas of study.

An alternative would be for Greek American studies to co-exist
with Modern Greek studies within the context of a Hellenic Studies
university program, center or department. Such an affiliation might
benefit both areas of study as it would allow them to position them-
selves critically toward the objects of their study, namely American
and Greek societies and their respective cultural production. Works
such as the New Directions in Greek American Studies cannot but
enhance the debate among scholars in the two fields concerning points
of difference and shared agendas.

—Eva Konstantellos
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HELEN ZEESE PAPANIKOLAS, Small Bird, Tell Me: Stories of Greek
Immigrants in Utah. Swallow Press, Ohio University Press, 1993.

In this collection of thirteen short stories, Helen Zeese Papanikolas,
explores the daily lives of Greek immigrants to Utah via the vehicle of
fiction. Many of the characters she so artfully evokes are based on in-
dividuals or composites of Greek immigrants of the first wave whom
she knew as a child. Some of the tales are based on stories she heard at
that time while others are inventions based on real life conditions.

The stories are very specifically and directly about Greeks, but they
also reflect the larger story of the 25 million people who made up the
Great Migration: the workers who found themselves in indentured
servitude to the brokers who sponsored the hopeful trip to America,
the loneliness of the immigrant, the need for community; the critical
tug of war between assimilation and ethnicity, between the dream of
staying and the dream of going back.

Papanikolas evokes this ethnic and immigrant mosaic by plucking
distinctive but representative stories from the broad panorama of people
and events of the Great Migration. Every reader will find one or an-
other story particularly revealing or poignant as it reflects his or her
own personal, ethnic, or family history. 'What is wonderful about the
tales is that they remain rooted in real personal experiences while
reflecting all the overriding issues of their era. This circumstance is
especially strong in "The Letter Writer," which takes us through seven
decades in the life of Yiannis Hagros.

"The Letter Writer" begins with Yiannis's arrival at Ellis Island
in 1908 and carries us through his return to Greece in the 1970s. As
we learn about Yiannis we also learn about the socioeconomic and
political forces in the broad sense and as they affect Yiannis's life.•

'raking the advice of Davalis, a coffeehouse acquaintance, to learn
English and a trade, Yiannis changes his name to John and becomes a
photographer. His success and demise as a photographer is given a his-
torical context. At the point in time Yiannis sets up as a photographer,
large numbers of Greek men are arriving in Salt Lake City eager to
send photos back home for scrutiny by perspective "picture brides,"
which in turn bring him jobs for weddings and baptisms. Mining disas-
ters require him to photograph victims in coffins. As Greektown grows,
so does his business, the money from which will pay for his sister's
dowries and enable him to return to Greece. With the advent of the
Depression, immigration restrictions, and the movement of Greeks
to the eastside of town, Yiannis's business falters.

A solitary man, Yiannis begins to write letters to English Ian-
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guage newspapers. Letter writing grows into an obsession. It is through
his letter writing that Papanikolas takes us into the problematics of
assimilation while documenting the times. Motivated by the urgency to
act "if we are to keep intact the American ideals and American eco-
nomic independence" and his belief that in the United States his voice
is important, he writes letters to the president, congressmen, senators,
governors and supreme court judges about his suggestions for social
security and unemployment insurance, his "Depression plan." His
embrace of American culture, however, stops at the door of the Greek
Orthodox Church. As the economy booms during World War II and
the original picture brides now have grown children and grandchildren
less connected to Greek culture, John exhorts the women in the local
parish to guard against the "great danger we face with our new genera-
tion," to "resist translations of the liturgy into English," to keep the
Greek language alive. Ironically, two decades earlier John had advised
the local priest to Americanize his appearance, leaving long hair, rasa,
and kalimafkion for life in Greece.

Growing old and frail, John continues with his letter writing through
which we learn about the changes brought by industrialization, the as-
sassination of John Kennedy, the Cold War. Even when Yiannis's long
planned return to Greece materializes in his old age, the author sets
the stage for another story yet to unfold in the life of the immigrant,
that of discovering that he is now a Greek American in his native land.

In other stories in this collection, Papanikolas manages to trans-
port us through decades in equally economical but meaningful ways.
Her settings range from wide geographic vistas to small confining apart-
ments. Some of her Greeks are isolated, others are bound by family
obligation. Some stories evoke the history of an entire community or town.
Others observe many generations of a single family. At the heart of
her accounts are the universal themes of love, loyalty, hope and fear.

In "Mother and Son," Papanikolas writes about old age, illness,
and the idealization of the family. We meet Tula, who at 74 is nursing
Gus, her terminally ill husband and trying to come to grips with an
Americanized family. While proud of the successes of two of her three
sons, Tula is disappointed that their American wives are not continuing
Greek holidays and family rituals. The closeknit family she had as,
sinned has deteriorated to occasional holiday dinners with fewer grand-
children in attendance. The keepsakes and photographs she had been
keeping for her family are ridiculed or ignored. Her oldest son, Sam,
is the disappointment of her life. The great expectations for Sam were
crushed through his unsuccessful marriages and his vocation as a bar
owner. It is the traditional importance of being the first born son and
the role he is expected to play that does not allow Tula to come to any
peace about Sam. At the very same time that she feels most embittered
she is also denying the fact that alone she can no longer care for Gus
properly and that he would be better off in a nursing home. Like many
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people facing old age and loss of a loved one, Tula's story relates the
importance of customs, continuity of tradition and family roles as
sources of comfort and security even as each successive generation is
growing more culturally distant. Papanikolas takes us on Tula's journey
in an unusual way, by revealing history through the character's cherished
mementos.

A crucial underlying concern throughout the book is the importance
and description of Greek rituals and traditions. In "The Greek Pioneers
of 1902" Papanikolas takes us through a range of customs as practiced
by John Diamanti, the first Greek immigrant to settle in Salt Lake City.
As John helps the Greeks who follow •to settle in, he becomes the
barba to the growing community. With respect and humor, Papanikolas
creates a character who never lets conflicting American customs alter
his life-style and, at the same time, teaches the reader about the im-
portance of the leader in the immigrant community. Diamanti was de-
pended upon as a healer for the sick, a comfort to the dying; he in-
terpreted dreams, housed and fed newcomers and visiting Greek dig-
nitaries; foretold the coming year's events each Easter. In spite of
the Greek penchant for tragedy, a fate overtaking many individuals in
these tales, this particular story has a happy ending. Diamanti is re-
membered as an honest man and a pioneer.

In her forty years of writing about the Greeks of America, Helen
Zeese Papanikolas has looked at every aspect of community life and used
a variety of expressive forms. Her earliest work consisted of straight-
forward histories and case studies which focused on the lives of everyday
people with a refreshing and pioneering emphasis on working people
and women. In her Emily-George, a biography of her parents published
in 1987, she used novelistic techniques to shape a prototypical immigrant
story of exceptional power. Now, in Small Bird, Tell Me Papanikolas
has extended her literary arsenal to the realm of the short story, adding
yet another powerful dimension to the saga of the Intermountain
Greeks which she has so brilliantly recounted these past four decades.
Her achievement here is enormous, illuminating the Greek experience in
particular while adding to the wide immigrant legacy of the nation.
We can look forward to her next work, wondering if she will again
use the subtleties of fiction, the particulars of biography, the directness
of history, or some new form.

—Barbara Salts
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