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The Greek Experience:
An Introduction

by DAN GEORGAKAS AND CHARLES C. MOSKOS

On May 11-13, 1989, the Immigration History Research
Center (IHRC) of the University of Minnesota hosted "The
Greek Experience: A Conference on the State of Scholarship
and an Agenda for the Future." This event marked the official
opening of the Theodore Saloutos Collection, a library of books
and papers donated to IHRC by Mrs. Florence Saloutos. The
conference had the dual purpose of honoring the landmark work
of Theodore Saloutos and advancing Greek American studies as
a formal—and viable—academic discipline. Nearly thirty papers
dealing with Greek Americans were presented and discussed at
sessions open to the general public.

All the presentations stressed the importance of the work
of Theodore Saloutos, and there was a strong sense that the
time had come for a scholarly network of some kind. At the
closing session, which ended with a tour of the IHRC and an
overview of the Saloutos Collection, several projects were initi-
ated with the ultimate goal of creating a Greek American Studies
Association. Publication of the conference papers was a priority
and we were entrusted with that task.

After consulting with Rudolph Vecoli, director of the IHRC,
and Helen Papanikolas, we contacted Leandros Papathanasiou,
publisher of the Journal of the Hellenic Diaspora (JHD) and
Pella books. He suggested that some of the conference papers
should be published in a special issue of the JHD and others in
a book similar to Pella's The Greek American Community in
Transition (edited by Harry J. Psomiades and Alice Scourby,
1982) and Education and Greek Americans (edited by Spyros
D. Orfanos, Harry J. Psomiades, and John Spiridakis, 1987).

We found that proposition most agreeable and proceeded
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to select papers for each collection. We decided that the JHD
special issue should feature the work of Alexander Karanikas,
Helen Papanikolas, and Andrew Kopan, senior scholars who
were elaborating on their well-established areas of expertise. The
JHD format also seemed appropriate for longer, often technical
work by James Steven Counelis and Yorgos Kourvetaris. These
essays would be augmented by studies of specific communities
by Ourania Tsorvas, Vasilikie Demos, and George Daskarolis.
Louise Martin and George Tselos would provide archival com-
mentary and Dan Georgakas an overview of the challenges
facing the nascent field of Greek American studies.

The balance of conference papers will be published as
New Directions in Greek American Studies (edited by Dan
Georgakas and Charles C. Moskos, 1990). This volume will
highlight previously neglected areas of study and feature emerg-
ing scholars. Eva Catafygiotu Topping and Peter W. Dickson
write on prominent immigrants of the nineteenth century, Helen
Geracimos Chapin on Greeks of Hawaii, Gunther Peck and
Dan Georgakas on labor radicalism, Alexander Kyrou on Greek
war relief, Ole Smith on rebetika recordings in the U.S., Yiorgos
Kalogeras on Greek American literature, G. James Patterson on
new patterns of ethnicity, and Constance Callinicos on arranged
marriage.

We believe that the publication of this material will gen-
erate the same enthusiasm for Greek American studies among
general readers as was experienced by those who attended the
conference. We are hopeful that new research will be encouraged;
and we foresee additional conferences, special issues of journals,
and books as part of the continuing process of establishing
Greek American studies as a discipline. A definitive bibliography
on Greek America would be another step in that development.
Those who wish to be in touch with scholars in the field and
with new proposals should contact: Greek American Studies
Newsletter, Byzantine & Modern Greek Studies Program, Queens
College, 65-30 Kissena Boulevard, Flushing, NY 11367-0904.

The present collections and momentum for Greek American
studies are truly a group effort. We wish especially to thank
Peter Pappas for his editorial assistance on this issue of the
JHD and for his work on the New Directions volume. We are
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also indebted to Harry Psomiades for arranging to have Queens
College provide a home for the Greek American Studies News-
letter. And it is necessary to extend our gratitude to those who
made the original conference possible. They include the sup-
porters of the Theodore Saloutos Memorial Fund, the University
of Minnesota, the Minnesota Humanities Commission, Friends
of IHRC, District 14 of the Order of AHEPA, District 14 of
the Daughters of Penelope, and St. Mary's and St. George's
Greek Orthodox Churches in Minneapolis and St. Paul, respec-
tively. Finally, of course, we thank the scholars who did the
actual work.



Toward Greek American Studies
by DAN GEORGAKAS

We appear to be at the end of what I would call the heroic
period of Greek American studies. Little, if any, career ad-
vantage, community prestige, or financial reward has been as-
sociated with this academic orientation. Even the concept of
Greek American studies has existed more as an ideal than as
an interacting community of scholars. Individuals trained in
various disciplines and gifted amateurs have more or less
parachuted into the academic gap to create what is now a sub-
stantial body of knowledge. The motivation has been an extraor-
dinary commitment to the subject of Greek America. No in-
dividual better symbolizes this phenomenon and its remarkable
quality than Theodore Saloutos. He gave us the first coherent
and thoroughly professional history of the Greeks in America,
and we are forever in his debt.'

I do not believe there is any contradiction between my ad-
miration of Saloutos and my previously published observation
that, valuable as the Saloutos history is, it is also deeply
flawed? A pioneering work of this magnitude must be flawed.
Saloutos utilized all the valid data available in his time, added
a considerable body of original research, and provided an im-
pressive conceptual focus to the resulting pool of knowledge.
Some areas of work done by Saloutos were done so well that
they need never be done again. Nevertheless, there remain areas
where there was a dearth of data when Saloutos was writing, as
well as areas to which he was not drawn. Much of the research

'Theodore Saloutos, The Greeks in the United States (Cambridge: Harvard
University Press, 1964) is his master work. 4rchival background to that work
and other Saloutos accomplishments can be foUnd in Louise Martin (compiler),
Guide to the 'Theodore Saloutos Collection (Minneapolis: Immigration History
Research Center, University of Minnesota, 1988).

2Dan Georgakas, "Response to Charles C. Moskos," Journal of the Hellenic
Diaspora, XIV, 1 & 2 (1987): 63-71.
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presented by more than a score of scholars on the occasion of
the formal opening of the Saloutos Collection at the Immigra-
tion History Research Center addressed those areas of neglect.
Rather than a rebuke of Saloutos, this work constitutes a con-
tinuing fulfillment of his intellectual agenda. Without his work
as a catalyst, base, and model, I don't know how much of the
work done since would have been done as well, if at all.

An event of this kind also provides an ideal opportunity to
get a perspective for future growth. We can sketch out some
areas of study that remain underdeveloped, and we can discuss
some of the conceptual and procedural shortcomings that have
plagued our work. We can also consider a series of proposals
that would facilitate the establishment of Greek American studies
as a formal academic discipline.

Charles C. Moskos has been arguing for a long time that
we need a formal study of the American Hellenic Educational
Progressive Association (AHEPA). He has underscored that
such a history must be analytic rather than simply honorific in
nature.3 I agree that this is one of our top priorities. I also agree
with Helen Zeese Papanikolas, who has argued that the Greek
American Progressive Association (GAPA) was quite important
in its day and was dominant in some Greek American com-
munities' Separate histories of these organizations, followed at
a later point by an analysis of why one triumphed and the other
failed, are essential for an understanding of the Greeks in Amer-
ica, particularly for the period of 1922-1950. Saloutos's concep-
tual framework in this area is an excellent starting-point.

That a study of GAPA, a failed organization which at
one time had considerable strength, might be as significant as
a study of the most successful Greek American secular organiza-
tion illustrates the need to avoid back-formation thinking. By
this term, I refer to the intellectual tendency (often uncon-
scious) to start with a present reality and primarily investigate
only those historical processes which ultimately led to the
domination of particular forces and institutions. Such an ap-
proach leaves the impression that certain community develop-

3A position restated in Charles C. Moskos, Greek Americans (New Bruns-
wick: Transaction Publishers, 1989), 191. This is an expanded edition of an
earlier work of the same title.

4Saloutos Conference panel and private correspondence, 1989.
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ments were inevitable—and are, therefore, probably irreversible.
This negates historical struggles, devalues roads not taken, and
implies that dominant community traits are unchanging.

One of the problems masked by back-formation thinking
is that of "the lost Greeks." If we look at the total number of
Greeks in the United States in the 1980s, it is clear that tens of
thousands of immigrants, perhaps hundreds of thousands, did
not produce ethnically-identified offspring. Given that the
overwhelming majority of first-wave immigrants were male,
one explanation may be that many of them ended their
lives as bachelors. Some documentation and considerable anec-
dotal material suggests that these men congregated in seedier
sections of major cities where they had once worked, often
forming the core of Greektowns which largely evaporated with
these men's collective demise. 5 Statistical study may reveal that
bachelors made up a far larger permanent element of the com-
munity than presently estimated.

Other "lost Greeks" may be found to have instantly entered
the American mainstream by marrying non-immigrant American
women or non-Greek immigrants whose non-Greek culture be-
came dominant in the children. Still other "lost Greeks" may
have kept their families in Greece, or eventually returned home
as most first-wave immigrant males originally planned. Without
an accounting of these variously "lost Greeks," a full sense of
the dynamics within immigrant Greek communities will not be
possible. The experiences of these people would appear to be
quite different from the Church-centered and family-oriented
Greeks who are the focus of most studies of Greek America.

Present estimates indicate that the Greek rate of return to
the mother country was higher than among other ethnic groups.
The significance of the actual rate of return for Greeks cannot
be determined without reference to the individual and composite
rates of other ethnic groups in the same period. Language-
retention rates and other ethnic phenomena also need to be
similarly evaluated. Only comparative studies can determine
what may be unique or striking in the Greek American experi-

5G. James Patterson, The Unassimilated Greeks of Denver (New York:
AMS Press, 1989) and a more general picture in Helen Papanikolas, Emily-
George (Salt Lake City: University of Utah Press, 1987).
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ence and what, in fact, is typical of most immigrants to the
United States. In this respect, the student of Greek America
has as much, and likely more, in common with those who study
other immigrant groups in the United States than with those
who study Greek diaspora communities in other parts of the world.

Perhaps the most obvious area of neglect has been the
specific study of the experiences of Greek American women.
With rare exception, much of the history of the Greeks in
America is a history of males and male-dominated institutions.
As more and more is revealed about the experiences of Greek
American women, we are sure to find some uncomplimentary
truths about the Greek American community, past and present.
We will also find some extraordinary women whose accomplish-
ments have been insufficiently appreciated. At this point, we
can only state with certainty that we need to know much more
than we now know.

A neglected area I am personally interested in investigating
is that of the Greek American left. I believe that at certain times
it was far more influential than we now find stated in standard
histories. For example, we know that the Greek-language com-
munist weekly newspaper of the 1940s had a peak circulation of
10,000 while the weekend edition of the Daily Worker had a
peak circulation of 100,000. Given that Greeks are far less than
one percent of the total American population but that the
Greek communist press was ten percent the size of its American
counterpart, we may conclude that, during the height of com-
munist influence in the United States, the Greek American com-
munist press reached a far greater percentage of its potential
audience than did the Daily Worker. Comparisons with the com-
munist press of other ethnic groups would give a better sense
of where Greek America was placed on the liberal-radical
spectrum.

Development of a general history of the Greek American
left has been crippled by the cultural amnesia generated by
McCarthyism and by the Greek Civil War. By the late 1940s,
the Greek American left was mainly a communist left that sup-
ported the communist side in the Greek Civil War. With the
United States giving military aid to the anti-communist forces
in Greece, Greek American communists, many of them foreign-
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born, were doubly vulnerable to the charge of subversion of
national interest. The ranks of the Greek American left and its
fellow travelers were decimated in the 1950s by the various
facets of McCarthyism, primarily deportations, threats of deporta-
tion, and blacklisting. Even those who dared defend the com-
munists on civil-libertarian grounds were at risk. Whatever at-
titudes had been previously, especially during the Resistance period
in Greece, Greek Americans now asserted their Americanism by
disclaiming radicals and doing whatever possible to sanitize past
actions or beliefs. The fear generated was so intense that decades
later those who had been involved in the communist movement
remained hesitant about writing memoirs or offering oral his-
tories for fear their families might be harmed or former com-
rades newly endangered.

Back-formation thinking and cultural amnesia are also factors
in the limited attention given to the history of the Greek Amer-
ican working class. The cumulative work now available strongly
indicates that the period it took for the community as a whole
to move from being concentrated around manual labor to its
present concentration in the professions, business, and the skilled
trades was much longer than usually indicated. Helen Zeese
Papanikolas's monumental work on the West indicates that most
Greek Americans in that region remained in the working class
until at least World War II. This conclusion can also be drawn
by looking at more modest studies of Greek Americans in New
England, New York, and the Midwest. 6 World War II appears
to be a crucial cultural and social watershed. The pre-1940s
community was socially and economically far different than that
of the 1950s and afterward.

No institution has changed more dramatically than the
Greek Orthodox Church. Again, it was Saloutos who first wrote
tellingly of how Church structure, governance, and policies have
shifted. Citing the Church as the center of Greek life—even when
accurate—can have different meanings in different times and
places. Nor do we have many good studies examining how
Church attendance does or does not affect daily, economic,
and political life. Greeks have traditionally used the Church as

6Dan Georgakas, "The Greeks in America," Journal of the Hellenic Diaspora,
XIV, 1 & 2 (1987): 5-53.
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the hub of social life and as an institution to mark life's rites
of passage without being greatly influenced by specific Church
doctrines. Regular Church attendance, particularly by males, is
a relatively recent phenomenon that is more typical of other
Americans than of Greeks in Greece or in the diaspora. Com-
munity studies that rely primarily or solely on active Church
members or individuals suggested by Church officials are auto-
matically skewed to rendering as typical the most conservative,
traditional, and conformist sector of the community.

We need to be particularly wary of "oral history" projects
undertaken by groups linked to the Church and other establish-
ment groups. The problem is not only who is chosen to be
recorded but how, why, and by whom. Too often the enterprise
is not a genuine oral history at all but a highly sanitized family
and community account that seeks to validate stereotypes or
honor family elders. These projects are often done for local
historical collections whose specific aim is to document "the
achievements" of various ethnic groups. Individuals doing this
work usually do not understand that one of their tasks is to listen
carefully in order to pursue subjects that arise spontaneously
and may be at odds with perceived patterns. Too often those
recording an oral history simply go through a list as if it were
a multiple-choice or yes-no questionnaire.

Yet another area consciously or unconsciously neglected or
devalued is that of Greek minorities. I've exchanged jibes with
Charles Moskos about Greek American Protestants, but, in fact,
he is right in stating that we don't know much about them.'
Is this because they are more Protestant-identified than Greek-
identified? Did their number swell during the Protestant revival
of the 1980s or has it been stable or declining? Along the same
lines, we know little about the role played by Old Believers
within the wider community. And what of Greek Jews ? When
they immigrate to America, they seem to gravitate to other Jews
rather than to other Greeks. Does this tell us something about
their role in the old country or are Greek Jews to be found
among secular Greeks ? Finally, there are the Greek Gypsies and

7Charles C. Moskos, "Georgakas on Greek Americans: A Response," Journal
of the Hellenic Diaspora, XIV, 1 & 2 (1987): 61.
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the Greek-identified Vlachs in America. Are they part of Greek
America or not?

With so much good work in hand and so much work which
still needs to be done, we are certainly at a juncture where we
can say to the universities, to the community, and to research-
funders that the time is ripe for the formal establishment of
Greek American studies. A long-range goal would be the forma-
tion of a Greek American Studies Association on the model of
the Modern Greek Studies Association. An intermediate goal
would be the publication of a definitive bibliography of Greek
American research and research facilities. More pressing is the
need either to establish a journal or to work out an agreement
for special Greek American issues of an already established
journal. Minimally, we need to maintain a network of continu-
ing communications, possibly through a newsletter. 8 Pushing
ahead on these goals would be the finest tribute we could pay
to Theodore Saloutos, and it would be another aspect of his
continuing bequest to Greek America.

81 circulated these proposals before the conference among various scholars.
We generally agreed that the immediate establishment of a Greek American
Studies Association was impractical, but that formal networking and cooperation
on joint projects were feasible.



Greek Immigrant Women in the
Intermountain West

by HELEN PAPANIKOLAS

In the migration and settling of the West, women as well as
men kept journals. During their covered-wagon journies, while
settling in wildernesses, ploughing the virgin earth, and raising
families, they wrote, often poignantly, and enriched our knowl-
edge of those epic days.' In the Greek immigrant past we have
but one journal written by a Greek male sojourner in the first
years of this century; we have no journal by a Greek immigrant
woman to tell us of her life far from urban sanctuaries, the Greek
Towns of the East.'

The reasons are twofold. Greeks come from an ancient oral
tradition. In song and poetry, they told of their story, what little
they knew of the ancients, of the days of Byzantium, and of their
bondage, first under the Venetians, then under the Turks.3

Secondly, few women in Greece were literate in the first decades
of this century. Of those who came to America, few could read
and write with ease; most had no education at all. They came with
traditions and folklore, though, that reached back to recorded
time. These gave them strength to endure in this foreign land,
this xenitia. I am impelled to speak of these first Greek women

1Noteworthy examples are: Narcissa Prentice Whitman, First White Women
Over the Rockies: Diaries, Letters, and Biographical Sketches of the Six Women
of the Oregon Mission Who Made the Overland Journey in 1836 and 1838 (Glen-
dale, California: Arthur H. Clark, 1963); Sophia Lois Goodridge, Covered Wagon
Women: Diaries and Letters from the Western Trails, 1840-1890 (Glendale,
California: Arthur H. Clark, 1983).

2Haralambos K. Kambouris, My Leaving Greece and Sojourn in America,
trans. C. V. Vasilacopulos; ed. Helen Papanikolas, University of Utah Library.
Oregon portion published in Oregon Historical Quarterly, 82 (Spring, 1981):
4-39.

3A classic account of Greece after subjugation to the Ottoman Turks is found
in chapters on Greece in L. S. Stavrianos, The Balkans Since 1433 (New York:
Holt, Rinehart and Winston, 1966).
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in the West before their immigrant experience is completely lost
to history.

In Western mining camps, smelter- and mill-towns, and in
railroad terminals, often not one Greek woman lived among
hundreds, even thousands, of men.' The young men and boys
had come to fulfill the traditional burden that poverty placed
on them: to provide dowries for their sisters and help for their
parents. This accomplished, they intended to return to the patri-
dha, the fatherland. America was exile to them. Several men,
though, brought their young wives with them. They became the
matriarchs of their people and were remembered with respect by
those early immigrant men.

Each of these young matriarchs, as the only Greek woman
in a mining camp or a mill- or smelter-town, gave birth every
year and prepared food for countless villagers crisscrossing the
country in search of work. Her illness or her children's meant
nothing: the traditional hospitality of the Greek race had to be
extended. She also had boarders to take care of, to wash their
clothes by hand, to arise after a few hours sleep, light the coal
stove, prepare breakfast for them, fill their lunch buckets, and
have the big meal of the day ready when they returned from their
shift. A woman from Roumeli recalls:

We boarded forty men. We had to go to the river for
water. We had two chairs. We had to eat standing up. 5

When the men worked different shifts, morning, afternoon, or
night, called "graveyard," these women had to have food ready
throughout the day.

They planted gardens; often barefoot, to save their shoes,
they hoed and irrigated. They grew tomatoes to make belde,
tomato paste, to last until next fall's harvest. They learned to
bottle fruits from American neighbors living on the periphery of
their Greek Towns. Bountiful irrigation water and canning were
America's wonders for them.

Beyond their enclaves, nativist hostility lay. Greek men seen
4Not until 1920 were foreign white women counted separately in the United

States Census.
5Eleni Papoulas Koulouris.
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with American women were threatened—in South Omaha the
Greek business section was set afire; in Utah two lynchings were
thwarted.' When Greeks turned from strikebreaking to striking,
they were hounded. Their children were taunted, often beaten.
Along with other Mediterranean and Balkan peoples, they were
denigrated as un-American, as "scum," the "flotsam of Europe?'"

I know of three lone women in Utah, one in McGill, Nevada,
one in Pueblo, Colorado, another in Rawlins, Wyoming, and one
in Bozeman, Montana, who lived their first years in America in
desperate isolation.' In Greece, women had help from female
relatives in childbirth and illnesses; in the evening after a long
day's toil in the fields, they had an hour of respite when they
gathered in neighboring yards while their men visited in coffee-
houses. Three Utah women I knew well in their old age symbolize
for me the first pioneer women.

One was called Yiannina, after the village custom of taking
the genitive form of her husband's given name, Yiannis." He was
called Barba Yiannis ("Uncle John") and was one of forty
Greeks brought by the powerful labor agent Leonidas Skliris to
break a coal strike. Within a short time, he reverted to what he
knew best—raising sheep. He was a folkhealer of charismatic
character—sick people said they felt better if he merely sat at
their bedside and said nothing. Pregnant women came to him
asking: Would it be a boy or a girl? Looking away from the
women in embarrassment, he gave his prediction. Myth says he
never made a mistake. As patriarch, too, of the twenty-eight coal
camps in eastern Utah, he examined the shoulder blade of the
Easter lamb and foretold the coming year's events. These duties
endeared him to the Greek immigrants and, during Prohibition
he endeared himself to Americans by making, it was said, the
best bootleg liquor in the state.

'Thomas Burgess, Greeks in America (Boston, 1913), pp. 165-67; Theodore
Saloutos, The Greeks in the United States (Cambridge, Mass., 1964), pp. 62,
66-69; John Bitzes, "The Anti Greek Riot of 1909—South Omaha," Nebraska
History 51, no. 2 (1970): 199-224; See the author's, Toil and Rage in a New
Land: The Greek Immigrants in Utah, 2nd ed. rev., reprinted from Utah Historical
Quarterly, 38, No. 2 (1970), p. 155, and "The Greeks of Carbon County," Utah
Historical Quarterly 22 (1954): 153 -54.

7Efthimia A. Diamanti, Georgia L. Mageras, Arghyro Georgelakis; Efighenia
T. Cononelos; Maria T. Liapis; Maria Mamanakis; Efrosini Valalas Voulkos.

8Efth;mia Aghoridhes Diamond.
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Only in later years did I hear anything about Yiannina her-
self. She had come in 1902 with her husband from Mavro
Lithari ("Black Rock"), Roumeli. For years she was the only
Greek woman in the Utah coal fields. She raised eight children
and a Greek boy whose mother had died. With village modesty,
she refused to have the mine company doctor attend her; her
husband delivered all eight children himself. "It's no different
from a ewe and a lamb," he said.

Besides her children, she had two brothers-in-law and often
a patriotic or two as boarders. The men lived in the washhouse,
a few feet away from the crowded main house. Her home was
open to all. Barba Yiannis was prone to bring any wandering
Greek he met on Main Street's boardwalk for dinner.

Every Saturday, Yiannina had the Greek boys from nine to
twelve years old, the helpers in mines and water boys on railroad
gangs, come to her house where she lined them up and washed
their hair. To her house, the picture brides began to come, and
while men were roasting lambs in her backyard, she was in the
kitchen preparing engagement and wedding dinners. She was
compassionate; stories are told of her leaving home to buy grocer-
ies and household needs, but, seeing ragged children on the way
buying shoes and clothing for them instead. She was tart of
tongue. Good-natured Barba Yiannis was the brunt of it often
and deserved it. Was this her personality, notwithstanding the
patriarchal society she was born into, or did she acquire this
power in finding herself for years the only overworked Greek
woman in this western outpost?

Anecdotes of Yiannina abound. A memorable one took place
in the early thirties when Archbishop Athenagoras was sent to
the archdiocese of North and South America to quell the war
between the kommata, factions, each supporting a different church
leader as archbishop of the Americas.'

Every Monday, Yiannina pushed her washing machine—by
then she had one—into the dining room where she had more
room to work. In the midst of her washing, the front door
opened and Barba Yiannis appeared with Archbishop Athena-
goras, six feet eight, in black robes, gold pectoral cross, and tall

9Saloutos, Greeks in the United States, chap. 14.
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black kalimafkion on his head. "Ghria," he announced, "efera
ton archiepiskopo na fame" ("Old woman, I've brought the arch-
bishop to eat.") Yiannina let out a tirade at Barba Yiannis for
bringing the archbishop home without warning her. Barba Yiannis
interrupted, put out his palms, and said, "Ma kala, anthropos
enai." ("Well now, he's only a man.") The archbishop remem-
bered this scene vividly.

In 1909, a second Greek woman came to Utah, to the copper-
mill town of Magna.m She was called Magherou; her husband
was George Mageras, a South Slav who had come to Greece in
the 1890s as a road foreman!' Because Turks had allowed roads
to disintegrate over the centuries and Greeks no longer knew how
to build them, foreigners were brought in to take charge. His
village crew of women and girls carried rocks and crushed them
for the road bed; one was a fourteen-year-old called Manzi, the
midwife. She had acquired the name after delivering a woman
who had been caught with labor pains while harvesting grain.
The woman had stood at the entrance to a cave and called the
girl. Fearful at first, thinking the woman could be a witch, she
hesitated until the woman screamed for her help. The woman
guided her during the delivery and from then on the girl became
known as the little midwife.

Magherou's husband left her in Greece with four young
children and came to America at the head of a gang of Greek
contract laborers. 12 After settling in the Utah mill-town, he sent
for his wife and children. Four more children were born in the
Greek Town there. Regularly pregnant herself, she delivered a
generation of babies, then another, and another until she spent
over sixty years at her calling. She prescribed folk cures; she set
bones, including her son Tony's and those of two men whose legs
were scheduled for amputation. In those years, company doctors
were quick to amputate after which the maimed men were sent
back to their native countries with a pittance.

Her fame grew as she began attending Italian, Yugoslav,
and American women in labor. She used no anesthetic, except

loSee the author's "Magerou, the Greek Midwife," Utab Historical Quarterly
38 (Winter, 1970).

liStavrianos, Balkans Since 1453, 477.
12Contract labor had become illegal in 1885, but it persisted through bribery

of immigration officials.
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whiskey. What was left over, she poured on her hair to make it
strong.

Magherou was called in often to dispel the evil eye with
incantations. Her folk cures were touted throughout the Inter-
mountain West, and the sick were brought to her when she could
not go to them. She answered telephone calls and letters with
advice. Among her favorite remedies were: hot wine with cloves
for ordinary colds; powdered Spanish fly rubbed onto a person's
flesh to produce blisters that were then twisted to let the "poison"
out; vendouzis, cupping, heating the inside of small water glasses
with a piece of burning cotton wool and placing these on a
person's back. The flesh would swell bringing the impurities
from the lungs. If the patient were very ill, the flesh was cut
in the form of a cross to bleed the person of his dire illness. For
infections, she made compresses of boiled flaxseed or onions; for
irritable children, camomile tea to soother their stomachs; for
impure blood, leeches she gathered in fetid sloughs outside the
town to bleed patients; for a wandering spleen, she nicked the
navel with a sharp knife. Her folk cures were seemingly endless.

After her children were grown, she often went on mercy
missions to the surrounding states when patients were too ill to
come to her. In the disorder brought by prolonged illness, she
stayed to take control of households. After the death of a mother
in Nevada, she remained for two months to take charge of the
household and mitigate the young children's loss of their mother.
These were called psychika, acts of mercy that were good for one's
soul. Her life was a litany of psychika.

For all this, she tended a large garden, canned fruits, made
belde and hilopites, minute squares cut from sheets of pasta, and
contended with an autocratic husband. When her oldest daughters
entered their teen years, the young Greek laborers coming home
from the mill saw fit to pass Magherou's house, hoping for a
glimpse of them. Their father painted the windows gray, so that
the young men could not look in and his daughters could not
look out.

The third woman who typifies for me those first Greek
women is Arghyro Georgelas (Georgelakis). With her husband,
she sailed from Crete in 1911, pregnant, and, after three weeks
in the stench of hundreds of packed bodies, arrived with fleas,



Greek Immigrant Women in the Intermountain West 	 23

she said, in the new land. They boarded a railroad coach and after
several days came to the coal towns of southern Colorado where
her husband's horiani, fellow villagers, had gone earlier. They
had left a somnolent village for the turmoil of Starkville, a mining
camp fomenting against the abuses of workers by management.

No other Greek woman was in the camps. She went into
labor and the Italian, Yugoslav, and Mexican women rushed to
help her. They could not speak to each other in a common lan-
guage, but they knew what was to be done. The child was a girl.
The troubles mounted and would lead in 1913-14 to the Ludlow
Massacre in which the leader of the Greeks, Elias Spandithakis,
known as Louis Tikas, was murdered by the Colorado National
Guard. As he raised a white flag to protect women and children,
he was pushed into the crossfire of guardsmen and strikers. 13

With their newborn daughter, Arghyro Georgelas and her
husband fled to the coal camps of eastern Utah. Nine more
children were born and always the family moved from one coal
camp to another, from one company house to another. In some
places she had boarders, in others she washed the clothing of
Greek men living in tents or in shacks they built themselves. The
men had neither privvies nor water. Polluted streams ran outside
their hovels. (Mine management in those days firmly believed it
was not their responsibility to provide housing for their workers.)
On their way to work, the men would throw their soiled clothing
into the Georgelas backyard. She said:

When the men brought me their clothes to wash on
their way to work, I had them drop them by the fence,
then I would lift them up with a long stick and drop
them into a tub of water boiling over a fire in the yard—
because they were crawling with lice. 14

The daughter born in the Colorado coal camp married young,
bore four sons, and died in childbirth. Her mother keened the
laments for the dead, the mirologhia, at the side of her daughter's

1sBarron B. Beshoar, Out of the Depths (Denver, N.D.); Zeese Papanikolas,
Buried Unsung: Louis Tikas and the Ludlow Massacre (Salt Lake City: University
of Utah Press, 1982).

14Author's interview, September 8, 1974.
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casket." She was buried in a thanatoghamos, a death wedding,
in her wedding dress and veil and the wedding crown, the
stephani, on her head." Arghyro Georgelas had four more chil-
dren to raise. A daughter said, "At every rumor of work or better
wages we moved. We moved constantly."

Then her husband injured his foot in the mine and over
the years more and more of his leg was cut off. After the amputa-
tion, he tried working with a peg leg, but he could not manage
a pick and shovel. On a pittance, his wife raised her children and
grandsons. The Depression years of the 1930s were especially
precarious, for those horiani were themselves without work. To
alleviate somewhat the financial strain, her three eldest daughters
in their teens married older Greek immigrants who had given up
the idea of return to the fatherland.

Arghyro Georgelas lived the anxiety-filled life of all Greek
women whose husbands worked in mines. Blasting was done then
while men were inside the mines; coal dust was not adequately
dampened and was easily flammable; and ventilation was poor. The
men were not paid for what was called dead work, the blasting
and shoring up of roofs in preparation for using pick and shovel
to fill coal cars. The men were paid only for the coal cars they
filled. As a result, miners too quickly set up timber to keep coal
from falling on them, and they often became statistics in the
mine inspectors' reports. This was the specter facing the wives of
all miners: the fear that their men would be killed and they
would become widows with small children in a strange land.
The worst of these tragedies occurred on March 8, 1924, when
the Castle Gate Number Two mine in Castle Gate, Utah, ex-
ploded, killing 171 men and one rescuer. Forty-nine Greeks were
killed; ten were married, seven to Greek women; they left forty-
one orphaned children.

The widows, as well as other Greek women, had come to the
United States and to the West during and after the Balkan Wars
of 1912-13 involving Greece, Turkey, and Bulgaria. While pas-

15This ancient custom is described in Margaret Alexiou, The Ritual Lament
in Greek Tradition (London: Cambridge University Press, 1974).

16A photograph of the dead woman in her wedding attire and a description
of death weddings is found in the author's, 'Wrestling With Death: Greek Immi-
grant Funeral Customs in Utah," Utah Historical Quarterly 52 (Winter, 1984).
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senger trains were taking cheering Greeks back to board ship for
the battlefields, other trains were bringing picture brides for men
who decided they would stay longer in America." They would
marry, begin their families, accumulate more money, and return
to Greece to become respected businessmen. They would no longer
be the laborers they had once been in patridha and as they were
in this land they called exile.

Parents and male relatives usually selected the village girls
who would be their brides. Often, however, a fellow worker on
the railroad gangs, mines, mills, and smelters approached with
offers of their sisters or cousins. Some of the men returned to
Greece, married, and came back with brides; some also brought
several single women for their friends and relatives. The United
States had women detectives follow these groups from Ellis
Island, suspicious that the women were being brought for prosti-
tution, the white slavery of lurid yellow journalism.

The usual practice, though, was an exchange of pictures;
sometimes the men substituted better-looking brothers', patriotes' ,
or even movie stars' photographs for their own, and often the
women who stepped down from passenger trains did not look
like the pictures sent earlier. Fortunate were the women who had
a father, brother, or uncle to accompany them. Women traveling
alone were suspected of being of loose virtue and were also at
risk. Not only were they frightened of the unknown, but of the
fear their reputations would be blackened. They did not all want
to come to America. A song sung at the time tells it plainly:

Mi me stelnis, Manna, stin Ameriki,
Ghiati tha marazoso kai tha pethano ekei."

"Do not send me, Mother, to America
There I will wither and die."

Mil Ili ateXvEic, Mdcwa, crriF 'Avapud,
rad ear ptcpatthaca Kat tecic ireaC5CVCA1 LKEI .18

liKarnbouris Journal, p. 16, English translation gives a vivid account of
Greeks passing through the Kansas City railroad station on their way to Greece.

nOrthophoaic S-319-A.
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Several women wanted to 'become nuns, but their parents
would not allow it. One ran away to a nunnery; her father fol-
lowed and forced her to board a ship for a Wyoming mining
town, there to marry a man she did not know. The father of
another woman who yearned to enter a nunnery took out the
stilleto knife he carried in his cummerbund, a common practice
in those days, and told his daughter she would marry the man
waiting -for her in America or he would twist the knife inside her.

Other women wanted so badly to leave the villages where,
dowryless, they would be overworked servants to other family
members until they died that they allowed themselves to be con-
spirators in illegal entry. More than one woman came as the
supposed wife of an immigrant already in America. One Cretan
woman accomplished this by going to Hania with her brothers.
There the brothers found a stranger on the street who agreed to
a fake marriage in return for a small sum of money. The wedding
certificate was presented to the French embassy and she was given
the necessary papers to leave for the United States where she
hoped to find a husband.

By far, however, the women who came pined for their vill-
ages and their people. For women who had no male relatives in
this country, more than homesickness fed their longings. In
Greece, fathers, brothers, uncles protected women against the
abuses of husbands; in America, they had to depend on thir
husbands' filotimo, self-respect, which sometimes was lacking.

By the second decade of the century, the Greek Towns had
many families with young mothers to help in sickness and death.
The glow of lighted icons came from houses; in the backyards
bread was baked in earth ovens next to washhouses, coal and
wood sheds, rabbit hutches, pigeon cotes, and chicken coops.
Always there was the ubiquitous garden. Yet in the few moments
of night-time quiet the women found peace in crocheting and
embroidering; the early Orthodox churches were adorned with
exquisite altar cloths.

Still, in America their barren three- or four-room mining
town houses were better than the stone huts left behind; they all
had privvies which were uncommon in the fatherland, and, most
important of all for the mothers, in the new land children did
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not go hungry as they would have in the fatherland if the harvest
of beans, squash, and corn was poor.

A great number of children were born and raised in those
Greek Towns. Seven or eight children, a year apart, made up
most families. Like their pioneer predecessors, these women took
in boarders, scrubbed clothes by hand, and filled lunch buckets.
Beyond their borders anti-immigrant hostility was rising. The
1914-18 World War increased nativist activity. The southern
European immigrants were accused of being un-American because
they did not immediately forget their language and customs, sent
great amounts of money to their homelands, and became involved
in labor strikes. Although the Greeks were in the forefront among
immigrants in buying Liberty Bonds, they were castigated for not
enlisting en masse when America entered the war. Many did serve
in the American armed forces; others returned to Greece to fight
with the Greek army.

During this second decade of the century. a number of Greek
men became sheep and cattle ranchers. They reverted to the work
they knew well in patridha, except on a larger scale. They usually
began in a small way by serving as sheepherders for American
and Scandinavian immigrants and taking part of their pay in
sheep. By the early twenties Greeks in Idaho, Nevada, Utah, and
Colorado were prosperous cattle and sheep growers. They
lived the old ways of transhumance like the Sarakatsani and
other nomad clans did in Greece, but with a refinement. They had
the automobile to take them and their families to the mountains
for the summer while the sheep were being trailed there by
herders and to return them to the towns while the flocks were
being brought down to desert wintering grounds.

As soon as school ended, the mothers and daughters prepared
foods and packed supplies for the summer. In the mountains they
cooked for herders who lived in the bunkhouses, sent pites and
other delicacies to the herders in sheep camps farther up the
mountains, canned innumerable bottles of fruit and made sheets
of jib for the men's use during the winter months. They knew
intimately the life of lambing, shearing, and trailing to railroad
stops for loading the sheep onto cars for Denver, Kansas City,
and Chicago.

Among these immigrant women were several who stepped
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out of the traditional role of women. They drove pickup trucks
down the mountains to buy supplies during the summer months.
While in town for the school year, they bought real estate, col-
lected rents, and kept books in a primitive fashion. The women
who took an active part in business affairs were usually without
male relatives of their own or of their husbands. Women with
male relatives were at their mercy. While their husbands were
away in the sheep camps, these relatives doled out the money
entrusted to them and held the mothers accountable for their
children's transgressions.

The Ku Klux Klan attacks of 1923-24 against immigrants
were especially frightening to the women when husbands were
away. Even without such crises, their responsibilities were great.
With fathers gone for weeks and sometimes months at a
time, the mothers placed extreme restrictions on their daughters,
mirroring the traditions of the old country. They looked anxiously
from their windows, fearful when daughters were minutes late
in coming from school; they inflicted the burden on their sons
to monitor their sisters so that Greeks in the coffeehouses and
neighborhoods would have no cause for gossip. The mothers had
to be ever alert that their daughters were not boisterous, were
not seen talking with boys, that they were simni, proper. Other-
wise their marriage prospects would be compromised and they,
the mothers, would be blamed by absent husbands and the Greeks
at large. Yet many of these mothers, as well as other Greek
women, tended whiskey stills.

Like other women at the end of the First World War,
American and immigrant, they helped their husbands in the mak-
ing and selling of bottleg liquor. And like them, they considered
the Prohibition law foolish." "Ghiati enai i Ameiriki dry ? ("Why
is America dry?") a Greek immigrant song of the era asks."
The women became adept at hiding the incriminating evidence
when federal agents, called "The Feds," made forays into their
neighborhoods. Trap doors leading to cellars were covered with
rugs. Nooks in privvies were good camouflage. Babies were put to
sleep on mattresses under which were carefully laid bottles. Re-
movable base boards provided excellent hiding spaces. The
women also knew the ignominy of being arrested.

19Columbia USA 56095-F-2-A5: 205765.
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One immigrant had become wealthy and was chaufered
about in a Cadillac. Caught at last, he was sent to McNeil Island
for eighteen months and during that time his wife kept the stills
going in the basement. To such women Prohibition was a boon; it
enabled them to hurry their husbands' leaving labor for small
businesses and it in turn assured their sons of an education.

During this early-twenties period, Greek women came to
the United States, far different in education and privilege from
the earlier village brides. These women were refugees from the
forced exchange of populations between Greece and Turkey. One
million three hundred thousand Greeks were forced to leave Asia
Minor where they had lived for centuries and four hundred thou-
sand Turks were forced to leave Greece. 2° Greek women whose
families' property had been confiscated by the Turkish govern-
ment were left without dowries. Many came to the United States,
often to marry laborers of inferior education. This drastic disloca-
tion was surmounted by most of the women who brought a
cosmopolitan air to the communities. Some taught Greek school
and took part in plays. Several wrote poems that were published
in the Atlantis and other Greek-language newspapers. Others
could never forget:

We could not believe the Turks would harm us. Then
we saw their soldiers coming over the mountain and we
hurried to get on board the ships. In Thessaloniki, my
grandmother became ill and we took her to the hospital.
Then we all fanned out, everywhere that we had rela-
tives, hoping for help. When we returned, our grand-
mother was not in the hospital. By mistake she had been
sent to Adrianoupolis. My brothers went there and could
not find her. They went everywhere looking for her.
For years we searched and never found her. My mother
wept for her every day of her life."

This woman and several other Asia Minor women did not
20Two important books on this period are: Thomas Doulis, Disaster and

Fiction: Modern Greek Fiction and the Asia Minor Disaster of 1922 (Berkeley:
University of California, 1977); and Marjorie Housepian, The Smyrna Affair
(New York: Harcourt, Brace Jovanovich, 1966).

21Bfterpe Fells interview with author, January 20, 1978.
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find themselves in Greek Towns, but, like the earlier pioneer
matriarchs, were often the lone woman in a mining or mill town:

My marriage was arranged through a newspaper adver-
tisement I was eighteen years old. A woman in Salt
Lake made the plans. I asked his age. "In his forties,"
she said. I asked if there were Greeks living where I was
to go. "No," she said, "but we will visit you often." I
married him. He was in his fifties. I lived in a house in
Gold Hill, Nevada, hundreds of miles from Salt Lake
City. No one came to visit me. 22

A woman who came at the same time, but from the Pelopon-
nesos, said:

I was the only Greek woman in the railroad town.
I was so lonely, I baked cookies and sat on the porch
waiting for the school children to come by. I had them
sit and eat the cookies and didn't understand what they
were saying, but at least I heard the sound of human
voices.'

Eventually these women were able to leave their lonely
towns, but others never did. Fifteen years ago my mother and I
were walking down the main street of Bozeman, Mon-
tana, where my daughter was living. We were speaking Greek.
A woman stopped in front of us, her eyes amazed. "You're
Greek women," she said in Greek and insisted that we go to her
house where she extended the ancient Greek rites of hospitality.
She was in her eighties, a widow, she said, and had lived all her
married life in the town, the only Greek woman. Sometimes a
priest was sent to Great Falls, 225 miles away, for Holy Week and
she took a train there for the Resurrection services."

Besides these Greek women who followed the dictates of
culture were several others who took advantage of America's
promise of freedom and defied their parents. Several Cretan

22/bid.
=Thelma Siouris to author, December 24, 1984.
24Author's interview, June 6, 1975.
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women had come as girls with their families after the enosis, the
union, of Crete with the mainland. In their teen years they were
much in demand by all Greeks, including men from the mainland.
Because Cretans would not allow their daughters to marry men
who were not Cretan, several young women eloped with Pelopon-
nesian immigrants. It is remarkable that in the carefully guarded
Greek society of those years that these young women and men
were able to exchange a few words. After the elopements their
lives were in jeopardy; the new husbands carried guns at all times
and their fellow villagers followed them as bodyguards. One
couple went to Oklahoma and remained there for five years until
it was safe to return.

Several other women lived a totally alien life. A Pelopon-
nesian journalist, Maria Economidhou, spent a short time in the
West, but her influence was great. She was sent by her husband,
an Athenian publisher, to investigate the charges of abuse and
discrimination against Greek men and boys. That a Greek woman
would travel alone throughout the Midwest, the West, and
Canada in 1912 to 1914 is amazing. Yet she visited men in their
shacks, on railroad gangs, and in mines. She wrote of their brutal
life without any of the amenities their mothers and sisters had
provided, of their dangerous working conditions and unspeakable
living quarters. She wrote of their despair at the letters from
home prodding them to hurry, to make more money for their
sisters' dowries because they were reaching the age when they
would no longer be considered marriageable.

In Clear Creek, Utah, she traveled three miles into the
blackness of a coal mine. Ahead were a group of shadowy figures
swinging picks, a lamp on each head. She called out, "Have life,
young Cretans! May the God of Crete be with you!" When the
miners realized that a Greek woman had appeared in the black
tunnels, they were astonished, and one teenage, six-foot young
man wept at the sound of a Greek woman's voice. 25

Maria Economidhou was extolled and protected wherever
she went. A few Greek women were unprotected, shunned. One
woman who defied her parents' choice of a husband in Greece
eloped to Montana. Soon after she became pregnant, her husband

25Maria S. Economidhou, E Wines Tie Arnerikis opos Tout Edha (The
Greeks of America at I Pound Them) (New York: Divty, 1916) pp. 53-4.
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was killed in an industrial accident. She could not ask for help
from her parents who had disowned her; no priest was in the
entire state; she was the lone Greek woman in the town where the
closest Greeks were men working on a railroad gang out on the
plains. She begged a neighbor to find a good person to take her
child because she knew she would die. A childless American
couple in Wyoming agreed to take the baby. After the child's
birth, she did indeed die.

The story of another ostracized woman appeared in a 1923
issue of To Fos (The Light), a weekly Greek newspaper pub-
lished in Salt Lake City, Utah. The mother of two children, she
was ordered out of the city along with her procurer for prostitu-
tion. They were last seen in Montana. Had the woman been
deserted by her husband? Was she a widow without relatives who
had turned to prostitution to support her children ? What hap-
pened to her, to her children ?

Another group of women does not fit the picture we have
of the average Greek immigrant family. These are ethnic and
American women married to Greeks who found it either less ex-
pensive than bringing picture brides from Greece or propinquity
played its part. Invariably the Italian, Yugoslav, and the fewer
German and Swedish women who married the young Greeks
learned to speak Greek, cooked Greek foods, converted to Ortho-
doxy, and raised their children in the Greek tradition. So im-
mersed were they in Greek life that I did not know until
I began researching Greek immigrant history over thirty-five
years ago that these women were not Greek.

American women, however, seldom became close to Greek
communal life. They accompanied their husbands to celebrations,
but a negligible few converted to Orthodoxy. They lived outside
the boundaries of their husband's heritage. These women had
almost always been clerks and waitresses, the only women the
Greeks saw frequently.

A curious anomaly occurred, however, among American
women married to Greek procurers to avoid the white slavery
laws. In later years these couples continued to remain together
and eventually settled down to a prosaic life. As the years passed
their early life in that despised subculture almost faded from
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communal memory and they came to church celebrations as if
they were like other long-married husbands and wives.

All women who came to the United States in the first twenty
years of the century had few legal difficulties. The 1921 and 1924
immigration restriction laws, though, forced Greek men to travel
to Canada, Cuba, and Mexico to marry their picture brides." As
women married to naturalized citizens, they were then allowed to
enter the country legally. No longer, however, did they auto-
matically become American citizens through their husbands' citi-
zenship. These arrivals married older men who in the main had
established themselves in businesses or had the security of savings.
They did not know the extreme hardships of earlier immigrant
women.

The 1920s decade of prosperity led the immigrants to leave
Greek Towns for more affluent neighborhoods. Their children
changed neighborhoods, but the routine of immigrant life did not
alter. They attended Greek school after regular school; they took
part in the March 25 programs commemorating the revolt of the
Greeks against the Turks; and boys were expected to go on to
college.

On the other hand, girls were expected to marry after high
school with enough hand-embroidered and crocheted sheets, pil-
low cases, and table cloths to last for decades. They had been
taught the proper etiquette of the hospitality tray, the cooking,
cleaning, and entertaining that presaged the certainty they would
be good nykokyres, homemakers. The few girls who entered col-
lege were not only suspected of being unsuited for women's proper
life work, but also that they had too much questionable freedom.
Of course, they would marry young men, like themselves, the
children of immigrants. Then came a strange turn of events: some
of the young sons of immigrants began marrying American
women.

These marriages continued during the 1930s Depression
which was the nadir of Greek immigrant experience. Miners
worked half shifts or not at all. Sheepmen could not sell their
lambs even though the price had fallen from $18.00 to $3.00 a
head. Suffering was intense. Women reverted to the extreme
frugality they had known in patridha. One recalls:

26The 1921 law gave Greeks a quota of 100; the 1924 law raised it to 384.
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We never went visiting without bringing something,
a few chicks, a bottle of canned fruit, a loaf of bread.
We never went empty handed. 27

To marry off daughters was of great moment and a con-
tinual anxiety, not only because often eligible young men were
marrying women who were not Greek, but because work was
scarce and many men were reluctant to marry in the worsening
economy. For many American-born women there was no choice;
they had to marry older immigrant men. Parents made even more
sacrifices to take daughters to national conventions of the Amer-
ican Hellenic Educational Progressive Association (AHEPA) and
the Greek American Progressive Association (GAPA) . At times
the sacrifices were worth it when marriages were contracted, not
often so openly arranged as they had been for mothers and
fathers. Parents, once reluctant to have boys and girls together
in casual social activities, established lodge auxiliaries for young
people, hoping to preserve the Greek language and customs
through marriages among their children.

Marriages increased dramatically with the 1940s and the
Second World War's spurious prosperity. Troop activity and the
rise of defense industries brought the country out of its Depres-
sion somnolence. A number of immigrant women took the oppor-
tunity to work in war industries and in factories once manned by
men. Their daughters, especially nurses, teachers, and social work-
ers, were part of that mobility that changed American life. With
this new freedom some of these younger daughters of immigrants
married outside their ethnic group. Invariably, they were married
in the Greek Orthodox church and raised their children in it. The
restrictions of Greek culture to marry within the ethnic group,
however, left many women unmarried.

In comparing immigrant daughters in the West with those
elsewhere, I believe, through my reading of contemporary studies,
that although there were instances of extreme oppression of
daughters, they had more freedom than those in urban centers in
the East and Midwest. They drove cars, worked outside the home,
could, usually, refuse marriage proposals, and groups of them
took vacations together. As they grew older, they dropped more

oInterview with Athena Pallios, March 20, 1973.
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constraints. Their emotional attachment to parents would remain
exceptionally strong until death. Their role in church affairs be-
came active, not merely that of cooking for festivals. The San
Francisco, Los Angeles, and Utah Greek churches have had
women presidents and women board members have served for
many years. A small church in the Utah coal mining district has
a woman psalti, a cantor. The Pocatello Greek church represents
a new attitude among Greek American women. Dissatisfied with
men's handling of church affairs, they ran a slate of women
candidates and succeeded in having all offices filled with women.
One man did remain on the board.

Only a few of the immigrant matriarchs are alive today;
most lived to see grandchildren and great-grandchildren and
several to see great-great-grandchildren. They had brought chil-
dren into this world who have multiplied enough to populate
ena Norio, an entire village, as my mother used to say. In their
old age they marveled at how much they had seen, at the educa-
tion and progress of their progeny. Those who visited Greece
looked at the ancient monuments they had not seen when they
were villagers and townspeople; they visited their poor villages;
gave dowries; provided repairs for the old churches; one sheep-
man's widow left money for a library in her Peloponnesian vil-
lage. Then they wanted to return and quickly to America, their
home.



Varieties of Interface in the Greek
Immigrant Novel

by ALEXANDER KARANIKAS

Since we are a nation of immigrants, we can understand why
so many American novels deal with the immigrant experience.
My research for Hellenes and Hellions came up with more than
two hundred novels by American authors that use modern Greeks
as characters. About thirty of them can be classified as immigrant
novels.

We can put them into two categories, primary and second-
ary. In the first, the major characters are immigrants from Greece
whose problems of resettlement serve as plot structure and theme.
A good example would be Gold in the Streets by Mary Vardou-
lakis. In the second type, the immigrant is still there, but his
status as immigrant has diminished. The major characters may
be his offspring born in America, the plot structure may derive
from a severe generation gap, the theme can be almost any
problem afflicting families in cultural transition. A good example:
Lion At My Heart by Harry Mark Petrakis.

The editors of the book, Ethnic Perspectives in American
Literature, DiPietro and Ifkovic, state the difference from the
point of view of the writers. They say: "Whereas writers of the
first generation are wont to respond to conditions in the old coun-
try and loss of an old way of life . . . second generation writers
concern themselves with identity problems and the contrasts
between the ethnic group and the mainstream. The third genera-
tion often draws closer to the first and seeks to rediscover its
roots or recover older life-styles" (12).

For the past decade or so, the term interface has been used
by literary critics to describe the point of contact between the
"ethnic group"—for our purpose, the new immigrant—and the
"mainstream." In other words, the manner in which the Greek
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immigrant comes face to face, not with compatriots in Greek
Town, but with forces outside his ethnic sanctuary. The various
types of such interface can reveal how writers have used its
special tension to structure their plots, choose their settings,
develop characters, and define themes relevant to the immigrant
experience.

It is significant that the first Greek immigrant in American
fiction, Achilles Alexandrakis, owns a small business, a fruit stall
on Clark Street in Chicago. He appears in Jeannette Lee's Mr.
Achilles, published back in 1912. His two sons sell from push-
carts. Achilles becomes increasingly unhappy that none of his
American customers question him about his beloved Athens.
Then a twelve-year old daughter of a Lake Shore Drive packing-
house millionaire stops by and asks him about the Parthenon.
When a University of Chicago professor has to cancel a talk
about Knossos, her parents get Achilles to fill in, which he does,
speaking in broken English about the glories of classical Greece.
The Greek immigrant interfaces with the bluebloods of Chicago
in a rather unlikely but pleasant plot. Nor does it end there. A
son of Achilles withnesses the kidnapping for ransom of the
daughter. The criminals crash into the boy's pushcart, leaving
him in a coma. When he recovers, he and his father, Achilles,
help the Chicago police track down the kidnappers and recover
the girl. The author's love for Hellenism provides the context
for a very early and very favorable treatment of the Greek immi-
grant

Gold in the Streets (1945) by Mary Vardoulakis is the first
novel written about Greek immigrants by a Greek American. The
time is 1906, when Cretans in growing numbers are coming to
Chicopee, Massachusetts, to build their new community. Because
of their beards and queer Cretan costumes they are ridiculed as
"gypsies." Their big trouble erupts when they are attacked by
Polish workers who fear the loss of their jobs. This type of hostile
interface occurs in immigrant novels of various ethnic groups. We
can recall notable examples of immigrants, including Greeks,
being hired initially as strikebreakers, then wising up to the
reality of class struggle within the American Dream. In time, the
Greeks and Poles learn to live together in the textile mills of
Chicopee.
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Gold in the Streets dramatizes the fact that most of the early
Greek immigrants worked for wages in mills, mines, factories,
and on the railroads. The gold was real money, not the gilding
used by the Romans on special occasions—what some Italian
immigrants thought "golden streets" meant. The Cretans of Var-
doulakis undergo the difficult and often painful transition from
peasants to industrial workers, in an environment that changes
from hostility to eventual tolerance. The author's subject is immi-
gration, her characters are real, her theme is becoming rooted in
America, and her tone is romantic.

The writings of Helen Zeese Papanikolas and of Zeese
Papanikolas record instances of labor violence involving Greek
immigrants in the Rocky Mountain area. Some of the violence
dealt with immigrants against the bosses, while some with con-
flict among the immigrants themselves. Days of Vengeance by
Petrakis, covering the years 1909 to 1912, chronicles both types
of tension. The real-life padrone named Leonidas Skliris angers
the Cretans whom he betrays and exploits. To get the pay due
him, a Cretan named Stellios punches out a Japanese straw boss,
Mishima, then runs off from his railroad job to escape his pur-
suers.

He goes to Sharp's Creek, where a miner's strike has just
been broken. There he meets Starkas, a Cretan and union organ-
izer, whose inspired leadership he follows. Using the name
Petros, Stellios becomes a legend throughout the mining towns of
Colorado and Utah. Petrakis writes: "When miners were in
conflict with owners, when grievances festered and violence
seemed imminent, he appeared to join the struggle. His legend
had grown . . . until the miners swore he wasn't mortal, but the
embodiment of some ancient Cretan spirit." (Days of Vengeance,
197)

Class struggles such as those in Days of Vengeance represent
the roughest and most dangerous kind of interface experienced
by the early Greek immigrants. A Greek packinghouse worker,
Costa Desmas, emerges triumphant from a strike situation in The
Good Thief by Jim Dilles. The setting is San Francisco. With the
strike prolonged, Costa's misguided son steals a steer so their
family can eat. When the police find the steer, Costa takes the
blame to protect his well-meaning boy. Ironically, the confession
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works to the benefit of the strikers. The newspaper headlines:
Striker Steals Steer for Starving Tots. Negotiations resume, the
strike is won, "Ten minutes before," Dilles writes, "he had been
lying in jail on a plywood mattress, a caught thief full of dis-
grace." The next thing Costa knew, "they were parading him
up and down the main street as though he were a hero returned
from the wars." (The Good Thief, 244)

Another working-class novel, also set in San Francisco,
Thieves' Market by A. I. Bezzerides, has a different kind of
hostile interface. Both Nick Garcos and his immigrant father
worked in a fig-packing house. After his father dies, hatred
crackles between Nick and his mother for what she did to poor
Yanko, who tried so hard to succeed, but failed because of her
constant bitchery. The failed American Dream drives a bitter
wedge between mother and son. To quote: "Another memory
came on Nick, of his father working in the coal yards of the
town and coming home black with dust, of him unloading lumber
from the flat cars over in Helbing's Mill; working in the farms,
the vineyards and orchards of the valley, working in the packing
houses, in the wineries, buying a wagon and a horse and peddling
fruit and vegetables in the streets of Fresco, shouting Fresh
orangey, peachy, trying hard to make money to buy a farm, to
buy a truck, not for himself but for wife and child, to make a
foothold for them in the world. And in all this Nick saw his
mother's sullen face." (Thieves' Market, 4) Nick Garcos, on his
own, learns how to fight and survive in the brutally cutthroat
produce market of San Francisco.

In Elmer Grossberg's Farewell, My Son, Polk Siniakides flees
to America, where he works, engages in labor struggles, fails,
and dies. As a novel of socialist realism, it projects a more just
future for which the sacrifice of self represents a necessary stage
of historical development. Polk, after selling fruit from a push-
cart in New York, becomes involved with unionizing restaurant
workers. Thereafter his life is filled with strikes, union meetings,
cracked skulls, jail sentences, and selfless devotion, for a time, to
the revolutionary work of the American Communist Party. The
plot is ordered by the relationship of Polk, the "old Greek," and
a young admirer, Rudy Myers, to whom Polk bequeaths the will
to champion the poor and dispossessed. Unusual in the literature
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of Greek immigration, the proletarian politics of Siniakides rests
on the simple principle that the common man must unite and
struggle for socialism.

Some immigrant novels depict the setting and the job as both
benefactor and potential destroyer. In Rolvaag's classic Giants in
the Earth, the tough open prairie challenges Per Hansa and his
fellow Norwegians; but for Per Hansa's wife, who cracks under
the strain, the prairie personifies the devil. In The Bridge, H. L.
Mountzoures has a Greek mother who goes insane from her
inability to adjust, among other reasons. The job in Upton
Sinclair's The Jungle, about the Chicago stockyards, keeps the
Lithuanians in grinding poverty and disease and, more often than
not, in perilous unemployment. And in Pietro DiDonato's Christ
in Concrete, Job is both benevolent and malevolent, with the
Italian bricklayers at any moment likely to be crucified on the
cross of their labor. So, too, in Konstantinos Lardas's book, A
Tree of Life, which describes Greeks in a very odd occupation:
painting bridges across the land from Maryland to Illinois. The
story centers on papou who worked very hard, rested a bit, then
died.

Four novels about first- and second-generation Greeks are
structured for the most part on the issue of marriage with a
non-Greek. The practice is now so common that no writer, in
dealing with contemporary Greeks, would use it for his plot and
theme. Not so in Ariadne Thompson's The Octagonal Heart,
set in St. Louis before the First World War. These are wealthy
Greeks who own a lucrative awning business, not former peasants
and shepherds trying to survive. The tension results from Aphro-
dite's desire to become a doctor and marry a medical student
named Armin Hofsommer. Her devastated mother is mollified,
to some extent at least, by the visiting metropolitan of Greece,
the highest ecclesiastical authority in the Orthodox Church, who
says about her wish to be a doctor: "I consider your daughter's
desire very laudable. We are entering an age when women, as
well as men, must learn to be self-reliant." (The Octagonal Heart,
127)

No such enlightened attitude prevails in Petrakis's first novel,
Lion At My Heart (1959). It features an unremitting struggle
between the immigrant Angelo Varinakis and his son Mike over
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the boy's love for an Irish girl, Sheila Cleary. Their domestic
battle constitutes the entire plot. When a Greek boy or girl is
the protagonist and a parent the antagonist, the climax involves
acceptance or rejection of some ethnic factor, or a recognition of
a deeper truth, or a workable compromise. Whom to marry, what
occupation to pursue, how to treat Mother, how much to love
Greece? These and other issues infuse the esthetic tensions with
ethnic and often broader social significance—especially when a
mixed marriage is at hand. Unfortunately, there is no compromise
in Lion At My Heart. Angelo Varinakis curses his disobedient
son. The dreaded paternal curse seems to work: Sheila's prema-
ture baby is born dead. Mike condemns his father as a butcher.
The oedipal displacement of the father by the son turns on a
radical difference in perception over the virtues of being Greek.

Two Greek children of the second generation split away
from their immigrant elders in George Christy's caustic novel
All I Could See From Where I Stood. Twelve-year old Stephanos
Hermes hates nearly everything about his Greekness. He hates
eating avgolemono soup and plaki when his friend Tom Breckin-
ridge can eat hamburgers. He hates Mama talking Greek on the
street, he hates Greek school, he hates "Greek blood," and Greek
manners. In the midst of his ethnic-based woes a real tragedy
occurs. A Greek friend of his, Electra Stevens, commits suicide
because she loves a Viennese intern in Pittsburgh whom she can-
not marry lest she break her mother's heart. Mama condemns
Electra even after her death for having gone to college, where
she acquired fancy ideas about being independent, because a
decent Greek girl should not want anything more than a home
and a family.

In the novel Miri (1957) by Peter Sourian, a Greek ship-
owner based in New York is indicted for having cheated the
government. Such an interface with the federal law makes his
son, Lexy, turn hateful toward him. Both Lexy and his cousin
Miri, who lost her parents in Greece, are college students in
Boston. Their mutual friend is Josh Bigelow, with whom Miri,
the girl from Greece, falls in love. The novel ends with father
and son reconciled—and with no objections from anyone that Miri
might marry the American boy.

As in Lion At My Heart by Petrakis, there is no reconcilia-
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tion in Tom T. Chamales's Go Naked in the World between
immigrant father and son over marriage. Old Pete Stratton is a
Chicago theater tycoon. His son Nick returns wounded in spirit
from the Second World War. Whereas Nick falls in love with a
non-Greek girl named Nora, the tough old man has dynastic
ambitions involving Nick: to marry him off to Pat Raids, whose
father owns a chain of theaters in the South. Through the pro-
posed marriage two theater empires will be joined, all ruled by
Old Pete. But Nick did not fight for a free world only to become
enslaved by his greedy father. He escapes to the Florida Keys,
where he writes a novel and finds another non-Greek girl to love
and marry.

In fiction, the immigrant Greek is not in trouble with the
law as much as the second generation and after. To be a criminal
perhaps requires a sophistication not possessed by relatively naive
peasants from the mountains and islands of Greece. Whatever
the reason, very few immigrant Greeks commit serious crimes.
Not even the legendary Nick the Greek was ever arrested for
gambling, at least not in the novel about him by Petrakis. How-
ever, the son of Kostas Volakis in another Petrakis story does go
to prison—for killing his brother in what is termed a Cain-and-
Abel murder. And Greek characters as gangsters do exist in several
works, as do Greeks as victims of murder and other crimes.

The spongers of Tarpon Springs give the police some trouble
in the novel Bazzaris by Don Tracy. In such a locked-in, clannish,
and hermetic ethnic enclave, the fictional Greeks interact among
themselves rather than with the outside society. Most of the
Greeks in the fiction of Petrakis are restricted in their range to
Greek Town. Therefore, they cannot properly be said to interface
with the mainstream. We may raise the question: Does an immi-
grant achieve the American Dream if he does so within Greek
Town, or does he have to succeed outside his ethnic sanctuary ?
Or, as in many actual cases, is it a combination of both, in a dual
citizenship, so to speak: citizen of Greek Town and citizen of
society at large . . . until one gets rich enough to move to the
suburbs! There perhaps to be more American, and less Greek.

In conclusion, the widest application of the term interface
exists in the familiar process of Americanization. A good illus-
tration of it is in The Wing and the Thorn by Roxanne Cotsakis.
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To my knowledge it is the only novel that brings the AHEPA
into the plot and theme. The AHEPA was founded in Atlanta.
Cotsakis lives in Atlanta. The plot actually dramatizes the long,
slow, and often painful Americanization of its hero, John Pan-
tellis. By remaining too stubborn and too nationalistic, John is
accused of violating the principles of assimilation for which
AHEPA stands. Only after a visit to wartorn Greece does he
realize that his romantic ethnic views, based upon his memories,
are fifty years behind the times. He finally sees that some of the
old Greeks act "like vultures," grasping at life with greedy hands,
"devouring even the lives of their young to satisfy their craving."

The above instances of interface represent only some of the
more important examples one finds in American novels about
Greek immigrants. We have only about thirty such novels whose
protagonists qualify as "suspended souls"—born in Greece, but
lured here to seek their fortune, thus torn between two cultures.
A brief report such as this can merely touch upon the many
stresses and strains that writers have dramatized in their novels
about Greek immigration to the United States.
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The Greeks of Chicago:
The Survival of an Ethnic Group
Through Education

by ANDREW T. KOPAN

The story of the Greeks of Chicago may well stand as an
example of the survival of an ethnic group and the perpetua-
tion of a culture through education. It is a story of an ethnic
minority busily going through the process of adjustment in an
alien city, grasping every opportunity to build a better way of
life following the hoped-for return to the homeland, and tena-
ciously retaining a profound consciousness of its identity and
heritage. Preservation of the Greek cultural ethos was not achieved
without conflict and divisiveness, nor without the modifying and
acculturative impact of the American milieu; but in time, thanks
to the role of a deliberative bicultural educational program, a new
Greek American culture emerged in Chicago.

Historically, it all began in the 1840s with the arrival of a
few pioneer Greek traders who came to Chicago by way of the
Mississippi and Illinois rivers. Some went back to their homeland
with glowing tales of the Midwest and then returned with rela-
tives. But it was not until after the Great Fire of 1871 that
Chicago became the site of a steady stream of Greek immigrants,
attracted by the business potential of rebuilding the city. Crop
failures in Greece in the early 1890s accelerated this flow of
immigrants so that the Greek community was formally estab-
lished by 1892 in Chicago, going on to become the largest in
the nation until it was surpassed after World War II by the
Greek community of New York City.

The first area of settlement in Chicago was in the vicinity
of Clark and Kinzie streets, just north of the Loop, where the
Greeks were close to the area of their employment in the Water
Street Market district and where the first Greek shops were
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established along with the first Greek Orthodox parish in Chicago.
By 1895, a second area of settlement evolved on the Near West
Side in the district surrounded by Halsted, Harrison, Blue Island,
and Polk streets, just north and west of the famed Hull House
and the present location of the University of Illinois Chicago
Circle campus. Replacing the Irish and Italians who had originally
settled in the area, the Greek Delta as it became known emerged
as Chicago's famous Greektown—the oldest, largest, and most
important settlement of Greeks in the United States. By the 1930s,
the area had a foreign and native-born population of nearly
30,000. Henry Pratt Fairchild, an early writer on Greek immigra-
tion, describes the district in 1911 as a completely self-contained
ethnic community—with churches, schools, newspapers, and fra-
ternal organizations—in which "on every hand one hears the
Greek language, and the boys in the streets and on the vacant
lots play, with equal zest, Greek games and baseball ... and
where restaurants, coffee-houses, barber shops, grocery stores
and saloons are all patterned after the Greek type, and Greek
doctors, lawyers, editors, and every variety of agent are to be
found in abundance."' It was from this area that Greeks went
to other parts of the city, and eventually to the suburbs, as their
economic conditions improved and it was this area that remained
the focal center of the Greek community of Chicago until its
destruction for the new university campus in the 1960s.

In view of most Greek immigrants' peasant background, it
is noteworthy that so many of them displayed remarkable busi-
ness acumen and resourcefulness. Before immigrating, few had
ventured beyond their native villages or had contact with other
ethnic groups. They arrived in the New World with no capital or
entrepreneurial experience in the world of business in which they
were later to become so conspicuous. Initially, they worked on
railroads and in mines, but after settling in Chicago, they began
to enter the service industries, becoming busboys, dishwashers,
bootblacks, food peddlers, and sometimes working in factories.

1Henry Pratt Fairchild, Greek Immigration to the United States (New Haven:
Yale University Press, 1911), pp. 123-124. For a more comprehensive view of
the Greek immigrant community of Chicago, see Andrew T. Kopan, "Greek
Survival in Chicago: The Role of Ethnic Education, 1890-1980," in Melvin G.
Hollis and Peter d'A. Jones, eds., Ethnic Chicago (Grand Rapids, Michigan:
William B. Eerdmans Publishing Company, 1984), pp. 109-168.
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Their entrepreneurial talent helped them to forge ahead. 2 Upon
accumulating a little capital, Greeks entered into their own busi-
nesses: restaurants, confectionery shops, retail and wholesale prod-
ucts, floral shops, hat shops, drycleaning and pressing, shoeshine
parlors, and later the fur and movie-theater industries, among
others. In time, they began to dominate some of these industries.
Sociological recognition of the pecuniary acumen of the early
Greek immigrant is found as early as a 1909 article on Chicago's
Greektown in the American Journal of Sociology. 3 Thus, though
many Greek immigrants remained in the working class all their
lives, it was in the role of the small businessman that Greek
Americans were to find their archetype.

By the 1920s, Greek immigrants were among the foremost
restaurant-owners, ice cream manufacturers, florists, fruit-and-
vegetable operators, and confectionery merchants in Chicago,
gaining virtual control of the wholesale commission market on
Water Street. The Chicago Herald and Examiner asserted in
1927 that the "Chicago Greeks operate more than 10,000 stores-
500 of them in the Loop—an aggregate monthly rental that exceeds
$2,500,000. These stores, it is estimated, do a business of more
than $2,000,000 a day."4 It was the ethic of hard work and thrift
and Greeks' willingness to work excruciatingly long hours
that contributed to their economic advancement in spite of native
American hostility that was often aimed against them.

As a result of this economic success, the Greeks were among
the first of the so-called "new" immigration coming after the
1890s to achieve middle-dass status, along with Jews, Armenians,
Lebanese, and Syrians. Today, according to a recent census re-
port, Greek Americans are among the most affluent ethnic groups
in the United States. Indeed, the 1970 U.S. census can be used
to compare Greek Americans with the total American popula-
tion along certain social and economic measures. 5 The picture
of Greek American advancement is an impressive one. The

2See Bernard C. Rosen, "Race, Ethnicity and the Achievement Syndrome,"
American Sociological Review, 24, no. 1 (February 1959), pp. 47-60.

3See Grace Abbott, "A Study of the Greeks of Chicago." American Journal
of Sociology, 15 (November 1909), pp. 383-384.

4Chicago Herald and Examiner, November 6, 1927.
5U.S. Bureau of the Census, Census of the Population: 1970, Subject Reports,

National Origin and Language, Final Report PC (2)-1A, pp. 51-161.
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second-generation ethnic Greek enjoys a medium income thirty-
eight percent higher than the American average. He is surpassed
in this category only by immigrants from Russia (normally
presumed to be of Jewish origin). Similarly, according to the
same census, Greek Americans enjoy earnings 31.6 percent higher
than the native white average. The second-generation ethnic Greek
is also twice as likely to be a college graduate than the average
American. There are thousands of Greek Americans who hold
professional ranks in colleges and universities, and there is no
major community without Greek American physicians, lawyers,
and other professionals. Considering the low level at which un-
educated Greek immigrants entered American society, the ad-
vancement of their children is convincing testimony of the
fruits of their labor.

When Greek immigrants first came to Chicago, and the
United States generally, they were for the most part uneducated
and even illiterate. Though unable to read and despite the lack
of formal schooling, however, Greek immigrants were knowl-
edgeable of their illustrious past and the achievements of their
people, possibly because of a long oral tradition in Greece that
dates from the days of the Homeric epics. In this respect, they
considered their language a binding force in contributing to
their structural unity within the Greek community. They valued
education and the concnept of the "learned man," and they were
passionately interested in learning about their 3,000 years of
continuous history and linguistic accomplishments. They recog-
nized the fact that Greek stood as the oldest living spoken lan-
guage in Europe. In fact, to many Greeks, the Greek tongue
made possible the national achievements of their people. Twen-
tieth-century Greeks felt kinship with Homer and Plato and with
Byzantium. And another link with the past was the Church's
liturgical language, which had remained unchanged through
centuries.

Perpetuation of the Greek language and legacy became prime
concerns of the early Greek immigrants. And since they intended
to return to the homeland, they demanded that their children
learn the language that "gave light to the world," as they were
often fond of saying. The intensity of this feeling mani-
fested itself every time a new Greek community was organized.
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After the establishment of the church, the Greek school was
given top priority. For most Greeks, religion and nationalism
were inseparably linked. There was no dichotomy between the
two as in the United States. Rightly or wrongly, most Greek
immigrants believed that it was the Greek Orthodox Church
which had promoted Greek classical learning during the Byz-
antine era and that it had been the Church that had kept Greek
learning and consciousness alive during the nearly 400 years
of Turkish occupation of their homeland. As late as 1950, in
a sermon by a Greek Orthodox priest in one of Chicago's
churches, it was stated that:

We have a language which all the civilized world
praises and admires; a language upon which all sciences
base their terminology; the language which God him-
self chose as his unique vessel for the transmission of
His eternal truths through the New Testament; the lan-
guage which our church has used for nearly twenty cen-
turies. It is this language which our church calls upon
us to perpetuate in this country.°

To accomplish this mission, every organization and resource
of the community, from voluntary associations to the Greek-
language press, was used to promote formal and informal
schooling for language preservation.

Accordingly, the Greek community in Chicago organized
a comprehensive system for ethnic and bicultural education very
early on. A variety of formal and informal schooling agencies
were established. The first day or parochial school, affiliated with
the Church but staffed primarily by professional lay teachers,
Socrates School, was established in Greektown in 1908—the first
of its kind in the United States and still in existence. although
at another location. Other similar schools were established in
other areas of the city. In communities which could not afford
the expense of a day school, afternoon Greek schools, meeting
generally for two hours after public school, were established.
Still other church parishes organized Saturday schools and prac-
tically every parish established a Sunday school providing for

°St. George Fattish Bulletin, Chicago, May 20, 1950.



52	 JOURNAL OF THE HELLENIC DIASPORA

ethnic education in addition to religious instruction. To sup-
plement these schools, a number of private schools were or-
ganised, usually in rented quarters and operated by individuals
or groups of enterprising teachers, which taught children who
lived too far from the formal parish schools. In addition, a
network of private tutors who taught students in their homes
was organized to reach those unable to attend existing schools.

Following the establishment of schools, the Greek com-
munity of Chicago organized a variety of informal educational
institutions aimed at different segments and age levels of the
Greek populace. Most of them were short-lived but illustrative
of the Greek immigrant's commitment to education. Most of
them were organizations for youth and young adults which had
social and religious objectives in addition to educational ones.
This extensive system of private education was supported pri-
marily through tuition but was subsidized by voluntary associa-
tions and fraternal groups that had the perpetuation of the
ethnic culture among their objectives. In addition, the private
sector rendered invaluable support. The economic wealth of
Greeks helped to reinforce their ethnic pride and provided the
means by which they gave financial assistance for ethnic schooling
to the Greek community. Successful businessmen also provided
leadership by becoming members of school boards and educa-
tional agencies that operated schools.

This extensive network of formal and informal educational
agencies, in which most major Greek institutions—from the or-
ganized church parish to fraternal groups and the Greek-lan-
guage press—participated, provided for a highly-structured and
cohesive Greek community.' Programs that provided learning ac-
tivities from "the cradle to the grave" ensured the continuity of
the ethnic infrastructure. Despite the extreme individualism for
which Greeks are noted, the urgent need for coping and survival
made possible a communal cooperation which overcame the re-
peated community factionalism and strife.

In this respect, the multiplicity and variety of Greek educa-
7lndeed, the oldest existing Greek ethnic newspaper in the nation, the Greek

Star, was established in 1904 in Chicago. For the role of the Greek-language
press in the community, see: Andrew T. Kopan, "The Greek Press," in Sally
M. Miller, ed., The Ethnic Press in the United States: A Historical Analysis
and Handbook (Westport, Connecticut: Greenwood Press, 1987), pp. 161-176.
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tional institutions in Chicago made them accessible to Greeks
residing throughout the city. Poorly organized, often inadequate
and ill-equipped, teaching Greek language, grammar, and his-
tory, and Greek Orthodox catechism, usually from textbooks
imported from Greece, they served nonetheless to supplement
the informal educational system of the home, church, and volun-
tary groups, thus reinforcing the transmission of the religious-
cultural heritage of Greek immigrants to their American-born
offspring.

Most children born of Greek immigrant parents were exposed
to one or another of these educational arrangements. Many of
these second-geeneration Greek Americans may have a more
fluent command of formal Greek than did their parents and
were more cognizant of the details of their Hellenic heritage,
despite alienation and indifference by some. To a great extent,
these educational arrangements served members of the third
generation and are now serving those of the fourth. This probably
also accounts for the fact that the Greek immigrants were among
the most successful ethnic groups in transmitting their language
and cultural heritage to their progeny.'

Thus the total background of the Greek immigrant's experi-
ence in Greece resulted in a profound loyalty to one's homeland
and to Hellenic ideals. One was conditioned by one's upbringing
and the history of one's nation to regard Greek culture as in-
ferior to none. Much to one's surprise and chagrin, however, one
found that in coming to the United States many Americans did
not share this view. One's consternation increased when, upon
entering public school or enrolling one's children therein, one
perceived that in the single area in which one expected Greek
culture to be upheld—in the schools—the opposite was true. As
with other non-American cultures, with the exception of the
Anglo-Saxon variant, the Greek legacy was not openly appreciated
or readily tolerated. The schools appeared to be "destroyers" of
cultures, attempting to do away with the native culture of im-
migrants and replacing it with an "instant" American way of
life—a difficult if not impossible task.

The schools' formal attempts to bring about the enforced
Americanization of Greek immigrants and their children at the

sEncycdopedia Britannica, 1955 edition, vol. 16, p. 942.
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expense of their cultural legacy were demeaning to the new-
comers. They could not understand why learning the English
language and American ways required the abandonment of
loyalty to their homeland and ancestral tradition. For Greek im-
migrants, such action was unthinkable. It was tantamount to a
betrayal of their ethnic and religious identity, something which
the weight of their own history would not permit. In many
instances, public school policy had the effect of alienating the
Greek child from the immigrant parent culture and contributing
to tension among family members, especially in the area of lan-
guage maintenance.

For most Greek students, however, the public school was
crucial to their external adjustment and acculturation to main-
stream American society. Indeed, the overwhelming majority of
Greek children attended Chicago public schools. But the struc-
tural cohesiveness of the Greek community, and the fact that
nearly all children attending public schools were enrolled in
supplementary Greek schools and other private educational ar-
rangements, helped to reinforce these students' cultural identity,
which was continually projected by the informal agencies of the
Greek communal system.

Nevertheless, in order to counteract any unwarranted influ-
ence undermining the Greek child's identity, the Greek com-
munity early organized a Greek Education Association operating
out of nearby Hull House. This formal organization, established
in 1909 in concert with Hull House under the benevolent aegis
of Jane Addams (who admired the Greek immigrants and
served as a surrogate "mother" for the thousands of Greek im-
migrant boys living and working in the area, and whose settle-
ment house served as a "home" for many of them), was to
have a great influence on the cohesiveness of the Greek com-
munity. Through the years, the Association organized a series of
social, athletic, educational, theatrical, and even paramilitary
events that served to reinforce Greek identity. But the Associa-
tion also organized to take care of the needs of the Greek
community in two major areas: adjustment to the urban Amer-
ican milieu for the immigrant and his wife, and the transmission
of the Greek cultural heritage to his children. Thus, Americaniza-
tion classes were sponsored to assist the Greek immigrant in his
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adjustment and accommodation to American life without denigrat-
ing his Hellenic identity.

In the 1930s, the Association, now known as the Hellenic
Educational League, prevailed upon the Chicago Board of Educa-
tion to inaugurate Greek instruction in those city high schools
primarily attended by children of Greek immigrants—a program
which lasted until 1967 and once again provided reinforcement
for language maintenance. Again, in the 1970s (and taking ad-
vantage of the Bilingual Education Act of 1967), the Greek
community, under the auspices of the Hellenic Council on Edu-
cation, a professional organization of educators of Greek ex-
traction founded in 1971, implemented a series of Greek bilin-
gual/bicultural programs in the city's public schools, an example
once again of the Greek community's commitment to ethnic and
bilingual education, although this was not achieved in this par-
ticular instance without some controversy in the community itself.

Because of the high priority placed on education, and the
structural cohesiveness of the Greek community and family,
Greeks began to move into higher education quite readily. Sup-
ported by the economic wealth achieved through their business
enterprises, second- and third-generation Greek Americans en-
tered the professions and executive suites of the nation's cor-
porations. Today, Greeks are found in every category of endeavor,
though they seem to lean toward the field of education. In
Chicago alone, of some 26,000 teachers in the public school sys-
tem, 1,000 are estimated to be of Greek descent. The former
interim general superintendent of Chicago public schools, Dr.
Angeline Caruso, and the former state superintendent of public
instruction, Dr. Michael Bakalis, who is also a former dean of
the School of Education at Loyola University in Chicago and a
candidate for governor of Illinois, are second-generation Greek
Americans. In addition, there are numerous Greek Americans
who hold professors' ranks in colleges and universities.

A careful analysis of the 1960 census reveals that second-
generation Greek Americans possessed the highest educational
levels of all, and were exceeded only by Jews in average in-
come .° The same pattern was confirmed in the 1970 and 1980
censuses, which showed that among twenty-four second-genera-

9Leonard Broom, Cora Martin, and Betty Maynard, "Status Profiles of Racial
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tion nationality groups, Greeks trailed only Jews in income
while continuing to rank first in educational attainment."

The Greek experience in Chicago has been a blend of ethnic
pride and a resourceful participation in American life. In its
early years, it was the story of immigrants who suffered incredible
hardships, but many of whom nevertheless became substantial
members of the middle class. It is the story of the immigrants'
children and grandchildren, most of whom enjoy levels of educa-
tion and income surpassing those of the average American,
and disproportionate numbers of whom have been outstandingly
successful in the countrty of their birth. It is the still evolving
story of the new immigrants from Greece who have been coming
to Chicago in large numbers over the past two decades. The
Greek experience, however, also has an underside: exploitation
of Greek by Greek; poverty and loneliness for some; factionalism
and generational conflicts and misunderstanding between the
older and newer immigrants, just to name a few problems.

A study of the Greek community of Chicago since its
formal establishment in 1892 shows that overt and subtle changes
are taking place. An elitist concept is emerging, unofficially,
which suggests that the progressive Greek community of Chicago
is seeking to use education as a means of ethnic preservation
and ethnic leadership. Its premise is that if the distinctive forms
of Greek cultural and religious identities are to survive, educa-
tion, whether informal or formal—in church-related parish
schools, independent language schools, or even bilingual/bicul-
tural and ethnic studies programs in public schools—must be
utilized in order to assure that a selective leadership is provided
for continual cultural maintenance. This criterion of elitist selec-
tion of students is far removed from the prototype of Greek
schooling of half a century ago. It suggests a continuation of
the Greek commitment to ethnic survival.

What, then, can be happening to Greek ethnic education in
Chicago ? Will the decline of Greek-language instruction con-
tribute to its eventual demise, as was the case in some Roman
Catholic schools where the ethnic aspect was diminished? The
and Ethnic Populations," Social Science Quarterly, 12, no. 4 (September 1971),
pp. 379-388.

10U.S. Bureau of the Census, Census of the Population: 1970, Subject Reports,
National Origin and Language, Final Report, PC(2)-1A, pp. 21, 114.
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possibility is there! However, another phenomenon seems to be
emerging, unlike Roman Catholic denominationalism. As men-
tioned previously, the Greek form is cohesive, exclusive, re-
strictive—more so than most other ethnic groups. Evidence in-
dicates that affluent economic status, persistent religious ties to
Orthodoxy, and an awareness of cultural identification with a
long historical tradition combine to produce a "deviant" Greek
culture in Chicago.

It has been suggested that an affluent urban society in this
century has a "mass culture."

Since a culture is a common and standardized set of ways
of thinking and believing, a mass culture is one in which
most people think and behave alike. They share a max-
imum of goods and services. They have the same amuse-
ments. They read and view the same newspapers and TV
programs. They eat the same food and wear the same
clothing. Goods are manufactured for a mass market.
Popular taste and popular fashion are undifferentiated.
The image of a mass culture is conveyed by the thought
of millions of families sitting before television and watch-
ing Jackie Gleason. Some people sit in five-hundred-dollar
chairs and divans in their penthouse apartments, while
others sit on soiled and rancid overstuffed sofas in ghetto
slums. They all participate in the mass culture."

The mass culture is a secondary-level relationship in which
most Americans participate. But on the primary level of relation-
ship—the more intimate level that involves family, relatives,
friends—many Americans belong to subcultural groups, whether
ethnic, religious, social, or economic. Sometimes these subgroups
are referred to as "deviant" cultural groups.

In the United States, there are "deviant" cultural groups that
are transitional and moving into the mass culture, such as southern
Appalachian whites or blacks, Hispanic Americans, and some
Eastern and Southern Europeans. Often, they are erroneously
labeled "culturally deprived" or "socially disadvantaged" until

11Robert J. Havighurst, "The Acculturation Process," in Ernest V. Anderson
and Walter B. Kolesnik, Education and Acculturation in Modern Urban Society
(Detroit: University of Detroit Press, 1965), pp. 2-3.
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they acculturate with the mass culture. These groups operate in
some kind of tradition—literary, religious, ethnic, esthetic—and
their productivity and lifestyles are determined by this tradition.

The tendency in contemporary society is to be assimilated by
the mass culture at the expense of losing subcultural identifica-
tion. A dichotomy appears, with transitional social groups seek-
ing assimilation while the so-called "elitist" groups cherish their
distinct identities and seek to escape the mass culture which they
think threatens to engulf them. The lower cultural groups strive
to move upward, therefore, while the higher cultural groups, and
those with group morale (ethnic or religious), strive to keep
above the mass culture. In both cases, education is the major in-
strument for achieving these goals. The traditional role of pub-
lic schools has been to acculturate their students to the reigning
mass culture as well as to acculturate certain select groups into
"deviant" cultures which supposedly are better than the mass
culture. The latter function has also been that of private schools
and some parochial schools. In other words, for some people,
education is a way of joining American society, while, for others,
it is a way of escaping the regimentation and standardization of
that society.

Such a "deviant" approach can well describe the Greeks in
Chicago, given their astute business acumen and mercantile ability,
as well as their status as one of the first of the "new" immigrants
to reach the middle class. As others have observed, Greeks and
Jews "were quicker to develop effective community organiza-
tions than were other immigrants who had not previously faced
the problem of adapting as minority groups.' Despite their
individualization and factionalism, they succeeded in the mission
of transmitting their cultural legacy by way of the family, volun-
tary associations, church, school, and the media.

Naturally, the acculturative influences are apparent in the
daily lifestyles of Greek Americans. Nonetheless, the retention
and expansion of cultural activities and schooling arrangements
indicate a renewed determination to perpetuate ethnic tradition
without necessarily using the Greek language to achieve the
classical heritage. However, new problems are arising regarding
approaches for Greek ethnic survival. Greek nationalism is favored

12Rosen, pp. 47-60.
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by more recent Greek immigrants, while the American-born
generations favor preservation of religious and cultural legacies.
Perhaps, like the Greeks of the Byzantine period, they are op-
pressed by the weight of their own history; the continuity of
their culture is too strong for alteration.

Accordingly, employing the technical language of Gordon,'8

Greek immigrants of Chicago went through a cultural assimila-
tion (acculturation) which involved the process of the immigrant
group learning the manners and style of a new society—hence,
adjustment. Structural assimilation (assimilation), in which mem-
bers of immigrant groups related to members of other groups—
particularly on the intimate levels of family formation and
friendship—without regard to ethnic differences did not occur to
any great extent.

Through the use of formal and informal education in the
public schools and their business endeavors, Greek immigrants
in Chicago made their adjustment to the American way of life.
Likewise, through the use of formal and informal education in
communal ethnic schools, church, voluntary associations, and
family, Greek immigrants preserved their cultural heritage.

The Greeks of Chicago have thus maintained a remarkable
degree of ethnic, community, and family cohesion while also
comfortably accommodating the achievement standards of the
larger materialistic society. This almost self-congratulatory "best
of two worlds" adaptation may well be the distinguishing mark
of Greek ethnicity.
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The Political Career of
George Christopher

by GEORGE P. DASKAROLIS

The most influential political figure to emerge from among
the second generation of Greek Americans in the San Francisco
Bay Area was George Christopher. Born in 1907 in a village of
Arcadia, in the Peloponnesus, he was brought to America by his
mother, Mary, at the age of two. His father, James, had come
earlier as a youth to join the small army of Greek immigrants
who had worked their way west. Having worked on a railroad
gang in Sacramento during his first journey to the West Coast,
James made a few contacts in San Francisco and there was re-
united with his family in 1910.

As James Christopher's family grew—adding three daughters
and another son—George attended Lincoln Grammar School,
while also working as a newspaper boy and in a candy store to
help augment the family income.' George was a student at
Galileo High School when his father fell ill. After his father's
untimely death in 1928, George was forced to find a full-time
job. He became a copyboy for the San Francisco Examiner, and
later worked in the accounting division while attending Golden
Gate College in the evening. After three years as an accountant
and office manager for a tobacco firm, he decided to go into
business on his own, offering his services to several clients.'

Christopher, still a young man, became the head of the
family. He helped his mother raise his three younger sisters and
brother while managing a six-unit building they had bought and
lived in on Shipley Street.° In 1935, having spent three years
building his accounting business, Christopher decided to become

1George Dorsey, Christopher of San Francisco (New York: Macmillan,
1962), pp. 3-6, 13-16, 23-24; statement by George J. Christopher, personal
interview, August 27, 1970.

2Dorsey, op. cit., pp. 25-26, 29-30, 32-33, 40-41.
3Ibid, 35.
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a milk distributor. This decision would eventually allow him to
"retire" a wealthy man, but for ten years he experienced severe
financial and legal difficulties, including his arrest on two oc-
casions for violating the state's price-fixing law. By 1945, the
bankrupt Meadow Glen Dairy he purchased had given way to
Olympic Dairy Farms, and then to Christopher Dairy Farms.
Wartime milk orders and Christopher's political success assured
the company's stability thereafter.'

Christopher's initiation into the tough political arena was
no more fortuitous than his beginning in business. In 1936, at
age twenty-eight, he ran for a state assembly seat held by a
popular incumbent, but he was defeated in the primary.° When
Christopher ran for the Board of Supervisors nine years later,
however, his luck improved considerably.

In 1945, the timing of the Christopher campaign was
excellent. By this time, Greek Americans generally enjoyed
a far more favorable image as a result of their wholehearted
support of America's war effort and the Greek people's coura-
geous stand against the fascist invaders. San Francisco's Greek
community appeared more confident, prosperous, and united
than at any time in its forty-year existence. Christopher proved a
dynamic campaigner, combining enormous energy and personal
appeal with key endorsements and virtually unanimous Greek
voter support to join two other newcomers on the board. He
won the fifth and last contested seat with slightly more than
49,000 votes.°

Every one of Christopher's compatriots who was asked to
recall the campaign of 1945 did so with great pride and emo-
tion. Nearly all the many restaurant- and grocery-store-owners
were involved in some way. They contributed window space for
signs that were specially lighted at night, attached "Vote for
Christopher" cards to their invoices or menus, or simply pledged
more money than they ever dreamed they would for such an
election. Theirs was a feeling of optimism that reflected their
wartime prosperity. The city's Greeks, a proud people, were
grateful. They had survived a cruel depression and global con-

gbid., pp. 43-57.
Mtn Francisco Chronicle, August 6, 1936. The incumbent's name was Tom

Maloney.
oSan Francisco Examiner, November 7, 1945.
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flict. They believed they had been given another opportunity
to "make good," and George Christopher became their symbol
of advancement in the political arena.'

Having waged a successful campaign, Christopher had to
learn to deal effectively with his colleagues, and he gradually
developed his speaker's skills. His richly anecdotal speeches
were a high point in his many appearances before enthusiastic
Greek American audiences. They delighted in hearing those
stories related to their old-country experiences. One of their
favorites concerned a village priest who would point to a hole
in the roof of the church whenever it came time to take a col-
lection. Eventually the hole in the roof was repaired. The
donations dwindled. The priest, alarmed, saw to it that a new
hole was made in the roof, and the donations increased. Another
favorite anecdote was related to Christopher's name, which was
originally Christophiles. In his defense, he recalled a Greek
lady whose son had changed his name so often that, on her son's
wedding day, she was unable to locate the bridegroom's party
at the hotel where the reception was being held.'

George Christopher's image was bolstered by the presence
and support of his wife, Tula Sarantitis Christopher, whose
family had operated a large bakery not far from Greek Town.
The Sarantitis brothers' Golden West bakery on 18th Street was
one of George Christopher's clients in 1933 when he met the
oldest of George Sarantitis's five children, Tula. They were
married in June 1935, the year Christopher entered the dairy
business. Tula thereupon became her husband's office secretary
and bookkeeper.°

Tula Sarantitis Christopher never forgot her roots. She was
never too busy or too famous to help her compatriots. Her
neighbors often recalled the times she would drive them home
after church, or greet them warmly at a reception. Her cheer-
ful, generous, and unassuming manner was to make her one of
the finest first ladies in the city's history.

Christopher's political style became evident soon after he
became a supervisor in 1946. Although he presented his share

?Statement by George Hontalas, personal interview, August 10, 1973; state-
ments by James Baldas, George Christopher, Peter Tamaras, S. Lee Vavuris.

8Conversation with Maria Avarlis Daskarolis, mother of the author.
8Dorsey, op. dt., pp. 44-48.
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of resolutions before the Board, ranging from opposition to shar-
ing atomic secrets with the Soviet Union without adequate safe-
guards to a call for study and repair of the thousands of chuck-
holes in the city's streets, he attracted members of the press with
his hard-charging manner. Early in his first year, he disputed a
proposed pay reduction for city employees, arguing that this
was a difficult postwar transition period for workers generally.
He later called for a reduction in the city's work force. Soon
afterward, he criticized the mayor and the Public Utilities Com-
mission for holding secret meetings, and he refused to attend a
meeting called by the mayor to take up "pressing city problems?" 10

Soon, however, he began focusing on the Municipal Rail-
way. From January 1947, when he proposed the hiring of a
general manager to oversee the city-owned system's operations,
until he became mayor, Christopher was a persistent critic of
what he considered a wasteful and inefficiently administered
public utility. Time and again, he charged that the "muni" was
overstaffed and overbudgeted. When a consultant to the Munici-
pal Railway reported that the city's jitneys, which carried pas-
sengers along Third and Mission Streets, represented a revenue
loss of $225,000 a year to the railway, Christopher retorted that
the 140 jitney owner-drivers should not be blamed for the rail-
way's "deficient physical and economic operation."' Ultimately,
in reaction to a proposed fare increase and the railway's heavy
deficit, he tried unsuccessfully to arrange a leasing operation
with a private firm in San Diego."

Christopher's actions in regard to the Municipal Railway
reflected his business background as well as his political philos-
ophy. Throughout his political career, he stressed a business-like
approach to government and public spending and a strong re-
liance on the private sector in dealing with municipal problems.
In 1947, for example, he criticized a grand jury report which
recommended an increase in city expenditures.' Three years later,
as president of the Board of Supervisors, he urged an austerity

nen Francisco Chronicle, January 6 and February 9, 1947; Journal (Board
of Supervisors), January 6, 1947, p. 25; Dorsey, op. cit., pp. 69-70, 73.

11San Francisco Chronicle, February 1, 1947; August 21, 1948; April 26,
1949; May 4, 1950; May 1, 1952; January 30, 1954.

"Ibid., April 10, 1952.
"Ibid., January 27, 1948.
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policy in city government, citing San Francisco's bonded debt of
$177,000,000 and an annual bonded debt interest and redemp-
tion requirement of $17,500,000. 14 He favored the use of private
nonprofit corporations in financing city-owned facilities such as
parking garages, later applying that method in the construction
of Candlestick Park."

Early in his career as supervisor, Christopher came to be
acknowledged as a tireless mediator in labor disputes, a role
that would keep him in the public eye long after he left office.
As early as the summer of 1946, he was credited with the resolu-
tion of a carmen's strike. The strikers agreed to return to work
after Christopher promised to support a ballot measure that
would allow the voters to approve a fifteen-cent raise."

While he was chairman of the Board of Supervisor's
health committee, he was involved in a series of labor disputes.
In November 1947, 900 physicians resigned in protest against
the city's Health Service System's fixed fee schedule which, they
claimed, deprived the system's patients of adequate care. After
it became clear that the two sides were deadlocked, Christopher
proposed a sixty-day arbitration period, with the physicians re-
turning to the system pending the outcome, but he was unsuc-
cessful. In March 1948, after failing to break a stalemate in
negotiations, Christopher asked the Board of Supervisors to de-
mand that striking cemetery employees return to work im-
mediately and submit their wage dispute to arbitration. The
strike ended shortly thereafter."

Christopher's political career received a tremendous boost
from his successful mediation of the Kirsten Flagstad incident
in the summer of 1949. That July, a part of the city's cultural
life appeared to be in jeopardy. Wagnerian soprano Kirsten
Flagstad's impending engagement to sing in the San Francisco
Opera House was strongly opposed by local war veterans on the
grounds that she "had given comfort to the Nazi conquerors of
her native Norway during World War II." On the other hand,
the opera board threatened to cancel the entire season if Madame

Hibid., January 10, 1950.
15The financing for Candlestick Park is analyzed in the San Francisco

Chronicle, March 19, 1979.
16Dorsey, op. cit., pp. 71-72.
17San Francisco Chronicle, January 7 and 9, 1948; Ibid., March 14, 1948.
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Flagstad were barred. After two weeks of often heated negotia-
tion, during which the American Guild of Musical Artists
threatened to boycott the San Francisco Opera House if the
Flagstad ban was sustained, Christopher persuaded the veteran-
dominated War Memorial Board of Trustees to back down."
That November, he was reelected by the largest vote ever ac-
corded a supervisorial candidate, receiving more than 179,000
votes. That record still stands."

Elected Board president at the start of his second term,
Christopher immediately challenged the leadership of Mayor
Elmer Robinson by attacking his fiscal policies and handling of
the vice issue. Christopher's was the deciding vote against a
proposed ordinance licensing local poker parlors, which Robinson
allegedly favored." He accused the mayor of mismanaging the
Municipal Railway, and complained publicly that Robinson's
plan to add five hundred jobs to the city's payroll was contrary
to the supervisors' wishes." Christopher further charged that
Mayor Robinson squandered public funds and was a poor ad-
ministrator, two claims he would repeat often as the next
mayoralty election drew near.

In 1951, Christopher decided to seek the mayor's post.
Peter Boudoures, who eventually endorsed Mayor Robinson for
reelection, thereby splitting the Greek American community, re-
called in his memoirs that he "had some different ideas, some
division with another friend with whom we were to work to-
gether." 22 Christopher's narrow defeat proved a bitter one, and
the scars, both personal and political, remained visible for several
years. Four years later, the ambitious young supervisor was
elected by the largest margin ever given a mayoral candidate in
the city's history."

On the eve of George Christopher's first inauguration, San
Francisco Chronicle reporter Richard Reinhardt reminded his
readers that "running a big city is no longer a sinecure for
ribbon-cutters and key-givers." The new mayor faced "newer and

18/bid., July 24, 1949; Dorsey, op. cit., pp. 73-86.
19San Francisco Examiner, November 9, 1949.
20Dorsey, p. 88.
Man Francisco Chronicle, May 1, 1952.
22Peter Boudoures, "Autobiography," p. 163.
23San Francisco Examiner, November 7, 1955.



The Political Career of George Christopher 	 67

infinitely more complicated fields of municipal activity," in-
cluding slum clearance and redevelopment, rapid transit, traffic
regulation and parking, maintenance of the central business dis-
trict, and regional cooperation.'

On January 10, 1956, at 12:40 p.m., George James
Christopher became the thirty-fourth mayor of San Francisco
and the first Greek American mayor of a major American city.
In his inaugural address, Christopher acknowledged the respon-
sibilities and problems that lay ahead. He promised to appoint
"qualified, dedicated, civic-minded people" to the various de-
partments, to carry on a businesslike approach to city govern-
ment, and to maintain an open, honest administration. To a
great extent, he kept his promises. He openly sought women
for the numerous commissions and other public agencies under
his control. Despite strong criticism from some black leaders, he
eventually appointed African Americans to more city posts than
any of his predecessors.25

Christopher, like every other chief executive of a large,
cosmopolitan city in the 1950s, confronted formidable challenges.
He did not always enjoy the support of such key agencies as the
city's Public Utilities Commission and Redevelopment Agency.
As budgets continued to rise, there were new construction projects
to consider and older facilities in need of upgrading. Christopher
scrutinized expenditures closely. He allotted additional millions
for maintenance, repairs, and capital improvements, thereby hop-
ing to reduce the need for costly bond issues. This in turn re-
sulted in an excellent credit rating which allowed the city to
borrow funds at low interest rates."

In trying to expand the city's revenue base, Christopher
studied the feasibility of a variety of taxes, including a hotel
tax, a tax on commuters, an increase in the property tax to sup-
port schools, and an overhaul of the property-tax assessment
process. He called for faster approval of federal funds for urban
renewal programs and urged the revival of the Reconstruction
Finance Corporation to provide low-interest loans for public

24San Francisco Chronicle, January 9, 1956.
25/bid., January 10 and March 8. 1956.
20Moody's Bond Guide, 1957-1964. San Francisco's bond rating was never

below Aa during that time period.
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projects such as a second Bay Bridge. He also backed a sales
tax for rapid transit'?

When Christopher took office in 1956, several of the city's
major pedestrian areas and facilities were worn or neglected. He
supported a series of bond issues aimed at modernizing the Civic
Auditorium, restoring the Palace of Fine Arts, and developing
a Ferry Park along the Embarcadero. Christopher urged the army
to relinquish the Presidio and Fort Mason to the city to make
land available for housing. Four major public housing projects
were completed or under way during his administration: two
in Chinatown, one in the Western Addition, and the Double
Rock project near Candlestick Point."

The Christopher administration had to deal increasingly
with a wide range of regional problems. The mayor became a
strong proponent of both a rapid transit system and regional
transportation authority." At one point he urged the appoint-
ment of a joint factfinding board to study the feasibility of con-
solidating San Francisco and San Mateo counties. This, he said,
could "permit us, jointly, to tackle crime, traffic, delinquency,
and so many other problems that artificial boundary lines make
more difficult."'

In July 1959, in response to a series of articles in the San
Francisco Chronicle, Christopher ordered a crackdown on dump
operators who deliberately violated the city's only anti-smog law,
which banned open-air burning, and he pressed for more ex-
tensive smog-control measures. 31

Perhaps the most frustrating problems Christopher inherited
as mayor were those surrounding the city government's attempts
at revitalizing San Francisco's inner core through large-scale
slum clearance and redevelopment. When he entered office in
1956, the local press was strongly critical of the eight-year-old
urban renewal program's lack of progress. A News-Call editorial
complained that "many worthwhile projects are stalled on dead

Man Francisco Chronicle, February 12 and 19, March 16, and April 17, 1956.
29/bid., February 2 and June 29, 1956; March 7, 1958; April 4, 1959;

August 1, 1963.
29/bid, March 16, 1956.
99/bid., February 25, 1957.
31San Francisco Chronicle, July 11, 1959.
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center," and that there was a "woeful lack of any ... meeting
of minds" and a "grievous lack of order and purpose."'

Mayor Christopher came under attack for inadequately
addressing the problem of relocating some 1,800 families from
the Western Addition redevelopment project area and from
Hunters Point. In response, he supported low-interest loans for
those undergoing relocation, and called for more public hous-
ing, with highest priority given to those displaced by redevelop-
ment.33 More immediately, he tried to slow the removal of fam-
ilies from their homes pending completion of a redevelopment
plan for Hunters Point."

Another issue confronting the mayor soon after he took up
his duties was that of black appointments to city agencies. There
were virtually none in 1956, and Christopher faced increasing
pressure to place blacks on the Redevelopment Board, the Hous-
ing Authority, and the Board of Education. Although not all
of the city's blacks were happy with his choices, he did eventually
make those appointments.

The mayor's most significant acts in trying to improve
San Francisco's racial situation were made in the closing months
of his second term. In the fall of 1963, the civil rights struggle
had reached into Birmingham, Alabama, and attracted nation-
wide attention. There was more and more talk of civil disobedi-
ence in the nation's cities, North and South. Concerned about
growing signs of black discontent, Mayor Christopher announced
plans for a series of biracial meetings aimed at finding solutions
to the city's racial problems."

Held in September 1963, the meetings were successful in
bringing to the attention of various city officials and business
representatives those issues of greatest concern to the city's black
community at the time, including improved hiring procedures,
more low-income housing, and greater political representation in
city government." Prior to the meetings, the mayor also proposed

82San Francisco News-Call, March 15, 1955.
Mtn Francisco Sun-Reporter, July 16 and 23, 1960; San Francisco Chronicle,

April 9, 1963. See also Hearings Before the United States Commission on Civil
Rights, held in Los Angeles, CA, January 25-26, 1960, and in San Francisco, CA,
CA, January 27-28, 1960.

84/bid, March 24, 1961.
35/bid., June 15, 1963.
S6Ibid., September 19, 1963.
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the establishment of a human rights commission to deal with
the city's racial problems on an ongoing basis.'

Criticized for the redevelopment program's difficult reloca-
tion process and pressed to appoint more non-whites to city
agencies, Christopher accepted the fact that racial problems did
exist and tried to do something about them. When he left office
in January 1964, he had appointed black commissioners to key
agencies, widened communications between San Francisco's black
community and the white establishment, and provided for the
creation of a permanent agency to monitor the city's racial pulse.

Although the original project in the Western Addition was
stalled, a determined Christopher pushed through a far bolder
scheme involving a major transformation of the city's fifty-two-
acre produce district. A group of developers presented the first
of a series of designs for what came to be called the Golden
Gateway project, and the mayor immediately began the search
for a new produce site within the city limits.' After a long de-
lay caused mainly by litigation over compensation to the produce
district's property-owners, Christopher finally induced the pro-
duce merchants to relocate at Islais Creek, near the city's southern
boundary. The new Produce Terminal opened in 1963."

In August 1962, ground-breaking ceremonies took place for
the Golden Gateway project. The $400,000,000 complex would
eventually contain eight apartment buildings; the Alcoa office
building; a five-block Embarcadero Center complex; parking
space for some 4,800 cars; 560,000 square feet of shopping
areas; and numerous recreation and community facilities. Al-
though it was completed after his departure from office,
Christopher called it one of his prized accomplishments."

Having been raised in San Francisco, Mayor Christopher
became one of the city's most prominent "boosters." His proposals
for a World's Fair in 1962, a Pacific Union devoted to promo-
tion of trade and culture among Pacific Rim nations, a con-
vention city on the Embarcadero, and a permanent berth for the
battleship, U.S.S. Missouri, in San Francisco harbor, all proved

87.1bid., August 6, 1963.
88/bid., January 31, 1956.
39Mid., April 24, 1959; October 18 and 27, 1960.
"San Francisco Redevelopment Agency, 1986 Fact Book, pp. 13-17.
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premature." But his pursuit of a major league baseball franchise
led to the transfer of the New York Giants baseball team to
San Francisco in 1958. The arrangement by which the Giants
were persuaded to move to San Francisco included the commit-
ment to build a large stadium. The controversy surrounding the
stadium construction project's cost, the selected site, the rental
fees, and the use of a nonprofit corporation for such a purpose
proved so intense that Christopher would feel compeled to de-
fend the arrangement long after he left office.

Mayor Christopher received a great deal of favorable pub-
licity in the fall of 1959, when Soviet premier Nikita Khrushchev
paid a visit to San Francisco. The Soviet leader had been en-
joying a ten-day tour of the United States until he reached Los
Angeles, where he was given a cool reception and subjected to
political attack at a banquet." Expecting the worst when he ar-
rived in San Francisco on September 21, he was delighted at
Mayor Christopher's warm greeting and responded enthusias-
tically to the friendly crowds wherever he went. Following a
day of sightseeing, a speech before the Commonwealth Club,
and a far more enjoyable banquet than the one in Los Angeles,
Khrushchev departed with high praise for the city and its
mayor. According to Christopher, who rode with him to the
airport, Khrushchev offered to endorse the mayor for reelection
that November. "I told him to think it over for sixty days," the
mayor related." When Christopher won reelection, Khrushchev
sent him a congratulatory telegram."

In early December 1959, following the mayor's overwhelm-
ing reelection victory, the Christophers received an invitation to
visit the Soviet Union for three weeks, at their convenience.
Christopher was the only American mayor, and one of only a
few public officials, to be recognized in this way by the Soviet
leader. The final itinerary, with a February departure date, in-
cluded visits to London and Paris, followed by a two-week,
7,000-mile tour of Moscow and four other Soviet cities.'

415an Francisco Chronicle, February 19, and September 25, 1958.
42Strobe Talbott (ed.), Khrushchev Remembers: The Last Testament (Boston:

Little, Brown, 1974), pp. 368-389.
43San Francisco Chronicle, September 21-23, 1959.
44/bid., November 10, 1959.
45/bid., February 11, 1960.
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Upon their arrival, the Christophers were toasted with
champagne and cognac. At Leningrad, they folk-danced, wor-
shiped at the Russian Orthodox Cathedral, and toured the
Hermitage Museum. And after they were flown some 1,800
miles into the interior, as far as Tashkent, where few Westerners
had gone, they returned to Moscow and an unprecedented eight-
hour meeting with Premier Khrushchev. At their parting,
Khrushchev told Christopher that his visit was "one of the most
constructive I ever had from anybody in the United States.""

The Christophers' trip to the Soviet Union was a diplomatic
and personal triumph. Their open-mindedness, concern for Soviet
sensibilities, and their common touch in dealing with the Rus-
sians they met, undoubtedly made a favorable impression. One
incident that occurred on their first day in Moscow and a sub-
sequent editorial expressed well the impact of their visit on the
Soviet Union. During a tour of a planned residential community
on the outskirts of Moscow, the Christophers stopped at the
home of a retired army pensioner and his wife. When Christopher
met the pensioner's mother in the kitchen, he reached out and
hugged her, calling her "mama." His tour guide, Anatoli
Gromyko, son of •the Soviet foreign minister, slapped him on
the back and said, "This, we Russians like. We don't like stuffed
shirts." He later told reporters the mayor was "okay." 47

On the eve of George and Tula's return to San Francisco,
the San Francisco Chronicle published an editorial in praise of
the mayor's achievement. "Wherever he has gone, from Lenin-
grad to Tashkent, the mayor appears to have kindled genuine,
deep-down warmth in his hosts, particularly in Premier
Khrushchev He has well represented us to a people who
seem anxious to find out what Americans are like."'"

After making three attempts at gaining higher office—for
United States senator in 1958, lieutenant governor in 1962, and
governor in 1966—George Christopher retired from active in-
volvement in politics. He deserved a better political life. In his
race for the senate, he was caught up in a power struggle within
his party and forced to battle the incumbent governor for an

46/bid., March 9, 1960.
47/bid., February 27, 1960.
48/bid., March 10, 1960.
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office he could have won. Four years later, he was victimized
by Richard Nixon's inept gubernatorial campaign performance.
In his final campaign, Christopher, a moderate, confronted
Ronald Reagan, a political conservative and successful media
personality, at a time when many voters were shifting to the
right and becoming more image-conscious in a television age."

Despite his unsuccessful statewide campaigns, George
Christopher's political achievements were unequaled among
Greek Americans on the West Coast. For eighteen years he
served his beloved city faithfully and forcefully. No mayor in
San Francisco's history worked harder on its behalf or was more
highly regarded for his efforts. He became the first and only
Greek American politician in the Far West to become a serious
candidate for governor and United States senator, and he was
closely involved with some of the most influential political
leaders of his time. More than twenty years after his retirement
from active involvement in government and politics, his political
legacy remained secure.

Christopher's political success provided both opportunity and
experience for a number of Greek Americans, notably Peter
Tamaras, the first fellow ethnic to succeed him on the Board
of Supervisors, and S. Lee Vavuris, the first American of Greek
descent to be appointed to a judgeship in the city's history. Like
Christopher, they proved to be aggressively conservative and
reacted strongly against what they considered excessive social
permissiveness. Just as Christopher enjoyed his reputation as a
"closed town" mayor, Tamaras used his anti-nudity image ef-
fectively over the years, and Judge Vavuris came to be known
as one of the toughest jurists on the local bench.

Most of the city's Greek American political figures of that
era shared a feeling of intense pride in their ethnic origin. On
one occasion, Judge Vavuris was moved to remind a bitter black
defendant of his own troubled background:

. . . My name, you know. I am a native here of San
Francisco, and I grew up in an era much older than

49For a detailed description of each of Christopher's three races for higher
office, see the following articles in the Western Political Quarterly: Volume
12:2 (March 1959), 276-300; Volume 16:1 (June 1963), 396-420; Volume
20:2 (June 1967), 535-554.



74	 JOURNAL OF THE HELLENIC DIASPORA

yours. And when I was a boy I was expeled from two
schools because they used to call me dirty Greek with
the name Spiro---Vavuris is my name. And I was ex-
peled from two grammar schools because I used to
fight with my fists.... So, I, too, felt the sting of racial
prejudice.

Vavuris's remarks received a warm endorsement after their
publication in a local newspaper."

Such a response as that accorded Judge Vavuris's state-
ments may have been indicative of the support that the Greek
American community's conservative leadership drew from the
voters despite San Francisco's reputation as a liberal city. The
bitter experience of the interwar years, rather than fostering an
ethnic radicalism among Greek Americans, helped produce ethnic
loyalists, dedicated to the preservation of a sociopolitical system
in which they had to earn acceptance.

The leading Greek American politicians who emerged after
the 1950s were more liberal than Christopher; they reflected
the Bay Area's changing electoral profile. State Senator Nicholas
C. Petris (Democrat, Oakland), a native of Oakland and active
in state and local politics since the 1950s, for example, became
the Bay Area's outstanding Greek American liberal. By the late
1980s, he had become the dean of the state's upper house and
one of the most effective politicians in the history of the Bay
Area. Louis Papan (Democrat, Daly City) had become one of
the State Assembly's most powerful members by 1986, but lost
a bitterly contested race for the State Senate that year. The
Greek community also lost its most prominent representative at
the local level when San Francisco's city treasurer, George
Agnost, died suddenly of heart failure. He had become one of
the city's most successful political figures, running unopposed
in his last election campaign.

In December 1987, State Assemblyman Art Agnos (Dem-
ocrat, San Francisco) easily won a runoff election to become
the thirty-ninth mayor of San Francisco and the first of his
nationality to occupy that post since Christopher. The symbolism

50San Francisco Examiner and Chronicle, California Living Magazine
section, p. 26.
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in having the former chief executive stand close to him when
Agnos took the oath of office the following January was not
lost on those who knew their history.'

51San Francisco Progress, January 10, 1988.



Maintenance and Loss of
Traditional Gender Boundaries in
Two Greek Orthodox Communities

by VASILIKIE DEMOS

Introduction

Americans of Greek heritage represent one of the groups
whose initial presence in America is largely associated with the
era of the great migration: 1880-1920. For the early Greek
immigrants, gender inequality was a fundamental part of the
rural way of life they left behind. The patriarchal family was the
basic social unity, and wives and daughters were clearly subordin-
ate to husbands and fathers (Scourby, 1984).

The primarily urban residence of Greek immigrants in Amer-
ica has meant that the function of the patriarchal family has
attenuated. For Americans of Greek heritage, however, the family
remains an important institution, and in the traditional Greek
ethnic family, gender differences are the basis for the division of
labor. The traditional Greek ethnic husband is expected to take
primary responsibility for the family's economic needs, respect
his wife, show affection to his children, and assume a leadership
position in the ethnic community. His wife is expected to take
primary responsibility for maintaining a hospitable home, provid-
ing for her husband's comfort, and socializing the children, par-
ticularly with respect to their ethnic culture (Kourvetaris, 1975;
Scourby, 1984) .

The center of community life for Greek Americans is the
Greek Orthodox Church, the major vehicle of Greek ethnicity in
the New World. The Greek Church officiates over the major rites
of passage in the life-cycle of Greek ethnics, sponsoring Greek-
language classes and schools as well as lessons in ancient and
modern Greek history and, through donations and regular con-

77
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tributions of its members, providing various forms of support for
Greece itself. The importance of the Church in the maintenance
of Greek ethnicity is revealed by the estimation that four out of
five Americans of Greek heritage who retain an ethnic self-iden-
tity also consider themselves Greek Orthodox (Moskos, 1980) .

This study focuses upon gender differences among Greek
Americans. It consists of three major parts: 1) an examination
of differences between Greek American women and men with
respect to retention of traditional features of ethnicity and achieve-
ments in the dominant society; 2) an exploration of the effects
of generation in America, cohort, and type of community upon
these differences; and 3) a consideration of the place of education
in attenuating gender differences.

The study is primarily based upon survey-mail questionnaire
data gathered in 1984 to examine the retention of Greek in two
Greek Orthodox churches: St. Mary's Greek Orthodox Church in
Minneapolis, Minnesota, and the Greek Orthodox Cathedral of
the Annunciation in Baltimore, Maryland.' Of questionnaires sent
to 1,800 households, 603, or just over a third, were returned.
After nineteen were eliminated because insufficient information
was provided or respondents were of non-Greek heritage, 584
questionnaires were available for analysis.

The two churches were both established in the first decade
of the century, with St. Mary having obtained its first site in 1906
and the Cathedral of the Annunciation, then called "Evangelis-
mos," having secured its first home in 1909. Both churches are
characterized by longstanding intergenerational family member-
ships. Each is located within the limits of its respective city and
draws its parishioners from the city at large as well as the sur-
rounding suburbs (Demos, 1987).

The parishioners in the sample can be described in terms of
several basic demographic characteristics. Their age range is from
eighteen to ninety-nine years, with fifty years as the average age
for those belonging to the Baltimore parish and forty-eight years
for members of the Minneapolis church. Slightly more than half
the respondents are women (52.9 percent), and most are married,
with the Baltimore parish having a higher proportion (73.3

1Data for the survey were gathered through a grant received from the
graduate school of the University of Minnesota.
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percent) of married respondents than the church in Minneapolis
(61.9 percent).

In addition to quantitative analyses of the survey data, sec-
ondary materials on Greek Americans and participant observation
of the two communities, as well as interviews with members of
the parishes, were used to provide a further understanding of the
structure of gender among Greek ethnics.

As a Greek American woman who grew up in one of the
communities and joined the other as an adult, I have an insider's
perspective on the gender issues relevant to Greek ethnics. As a
sociologist whose areas include ethnicity and gender, I have an
understanding of some of the major forces affecting the mainte-
nance and loss of gender boundaries within American ethnic
groups.

Gender Differences Among Greek Americans

In addition to identification with the Greek Orthodox Church,
three characters of ethnicity have traditionally been considered
important to Greek Americans: ethnic group self-identity, reten-
tion of the Greek language, and ethnic group endogamy. Amer-
icans of Greek heritage typically indicate their ethnic identity to
others through the terms "Greek," "Greek American," and
"American Greek." Of the three, the term "Greek" is traditionally
the most ethnic, while "Greek American" is the most common
response to questions of identity. Less often used is the response
of "American Greek."

In the early part of the century, the "cooperation" of "lan-
guage, religion, and the tradition of a glorious past" were con-
sidered the most important features of Greek ethnicity (Fairchild,
1911). During this time, the Church directly and unambiguously
supported the retention of the Greek language and the teaching
of ancient Greek history. Over the years, however, in response
to pressures from the growing American-born population, the
Greek Church in America has changed. Less emphasis is placed
upon language maintenance and ancient Greek history while more
is placed upon spirituality (Saloutos, 1973).

Studies show that attitudes toward retention of the Greek
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language are positive, but that the actual maintenance of Greek
is attenuated by generation (Costantakos, 1982; Scourby, 1982).
Since men tend to have more contact with the dominant culture
through such institutions as the workplace, they are likely to
experience more pressure than women to adapt to that culture
at the expense of maintaining traditional ethnic norms and values.
With respect to ethnic language, studies (Tabouret-Keller, 1972;
Silver, 1974) reveal that men have slightly less maintenance of
ethnic mother-tongue than women.

The concept of "endogamy" refers to within-group marriage.
The fostering of ethnic group endogamy was of particular concern
for first-generation Greek Americans who feared that their heri-
tage would be "forgotten" if their children married those not of
Greek lineage. The preference for marrying someone of "Greek"
heritage is attenuated by generation in America (Schultz, 1979;
Scourby, 1984) . In addition, the number of marriages involving a
person of non-Greek origin in the Greek Orthodox Church has
risen from 48 percent in 1970 to 67 percent in 1981 (Scourby,
1984) .

Greek American girls are given less freedom and independ-
ence than their brothers. While ethnic men are encouraged to
marry within ethnic boundaries, they are allowed greater freedom
with respect to nonmarital intimacy both within and without the
ethnic group than are Greek American women. The sexual double
standard is backed by traditional concerns and fears that, if not
carefully watched, a woman can disgrace or dishonor her family
by becoming pregnant without the benefit of marriage. Concern
about the possible shameful outcome of a daughter's sexuality,
together with a suspicion of non-Greeks or xeni, has traditionally
resulted in a family exerting a highly restrictive dating policy on
its daughters. Traditional parents who have been told by a daugh-
ter that she wishes to date an outsider often respond quite nega-
tively to the idea. Some parents discourage a daughter by inform-
ing her that such an affiliation would bring a great deal of shame
and misery to them. Others may simply, as one woman noted,
tell the daughter that should she proceed to step out with the
"American," she need not return home. Many Greek American
daughters who are well aware of this attitude sidetrack the con-
troversy by complying with parental expectations or lying about
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their activities. The greater control exercised over daughters is
associated with the higher levels of ethnic endogamy among
Greek American women than men, as well as with greater main-
tenance of other features of ethnicity (Scourby, 1984). The
importance of the Greek American woman in maintaining ethni-
city is revealed by the observation (Kourvetaris, 1971) that inter-
marriages in which the wife is of Greek heritage are likely to
result in stronger Greek ethnic ties than those in which the
husband is Greek American.

In addition to cultural characteristics, Greek ethnics can be
described in terms of socioeconomic attributes. Greek Americans
are considered a group that has "made it."2 They form a middle-
class ethnic group. Particularly with respect to educational attain-
ment and occupational achievement, they have enjoyed consider-
able success (Kourvetaris, 1971; Moskos, 1980). According to
the 1970 U.S. census (1973), the median family income of the
total U.S. population was $9,327 compared to $8,846 for the
Greek-born population and $12,847 for second-generation Greek
American families. Further, 11.6 percent of U.S. families in the
total population was below the poverty level compared to 10.4
percent of those families with Greek-born parentage and 4.3
percent of those families with second-generation parents or mixed
second-generation and native parents.

Like Jews, Greek Americans defy the expectation of struggle,
success, and loss of ethnicity. 'While most Greek Americans can
point to those who have gone astray—that is, have committed
felonies or engaged in con-artistry—Greek ethnics place consider-
able value upon middle-class respectability. They tend to be more
conservative than the rest of the middle-class American popula-
tion and are as much to the right on social issues as Jews are to
the left (Moskos, 1980) .

Although the median years of education for American men
and women is the same, 12.1 for each group, American men tend
to have occupations with higher salaries and prestige than Amer-

2The information used to describe socioeconomic differences between men
and women is based upon 1970 census data. The specific report reference here
(U.S. Census Bureau, 1973) is the most recent analysis of the American
population by national origin. No such analysis was conducted using 1980
census data.
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ican women (U.S. Bureau of the Census, 1973). The largest
occupational category for American men is sales workers, while,
for American women, it is service workers (excluding private
household). Second-generation Greek American women have a
median of 12.5 years of education and their male counterparts
have a median of 12.8 years. As is the case in the general Amer-
ican population, second-generation Greek American men have
occupational positions of higher prestige and salary than second-
generation Greek ethnic women, with the men tending to work
in areas of professional, technical, and kindred work, as well as
managerial and administrative (excluding farm), while the
women work in the area of clerical and kindred workers (U.S.
Bureau of the Census, 1973) .

With respect to the relationship between gender and ethni-
city in the two Greek Orthodox parishes in this survey, the dis-
cussion suggests the following hypotheses: Women of the parishes
are more likely than men to assume an ethnic self-identity and
marry endogamously, while they are also likely to have higher
levels of Greek-language retention than parish men. With respect
to achievement in the dominant society, the discussion indicates
that the men are likely to have higher levels than the women of
educational attainment and occupational achievement.

Ethnic identity was measured by the item, "Do you usually
think of yourself as: Greek, Greek American, American Greek,
American, other ?" Endogamy was measured by the question: "Is
(was) your spouse of Greek heirtage ? Yes or no." Greek-speak-
ing ability was measured by the question: "How well can you
yourself communicate in Greek? or speak Greek? Very well,
Well, Limited, Not at all."

Occupational prestige was measured by the question: "What
kind of work do (did) you usually do? Please give exact title
of job, like lawyer, business manager, clerk, housewife, etc."
Responses were coded as professional, semi-professional, clerical,
craftsperson, service worker, and homemaker. Educational attain-
ment was measured by responses to the question: "What was the
highest grade of school you completed? Less than high school,
high school, some college, college, more than college."

Chi square was used to test the first set of hypotheses for
statistical significance. Table 1 shows that with respect to the
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TABLE 1
Gender by Ethnic Identity, Ethnic Endogamy, Greek-Speaking

Ability, Education, and Occupation

Women
Dependent Variables

Men

Occupational Status	 (N = 299) (N = 267)
Professional 09.7 21.3
Semi-Professional 22.4 44.6
Clerical 34.1 24.0
Craftsperson 03.3 06.7
Service Worker 02.7 01.9
Homernnker 27.8 01.5

Raw Chi Square = 105.5947	 5 d.f. P = .00

Education	 (N = 306) (N = 275)
Less than high school 10.1 08.0
High school 26.8 12.0
Some college 26.1 17.1
College 19.0 20.7
More than college 18.0 42.2

Raw Chi Square = 51.242 4 d.f. P = .00

Ethnic Identity	 (N = 305) (N = 273)
Greek 19.3 14.3
Greek American 45.9 44.3
American Greek 30.5 33.0
American 04.3 08.4

Raw Chi Square = 6.5402 3 d.f. P = .09

Speaking Ability	 (N = 306) (N = 275)
Very well 36.3 39.3
Well 33.0 29.5
Limited 25.8 26.9
Not at all 04.9 04.4

Raw Chi Square = 1.0847 3 d.f. P = .78

Ethnic Endogamy	 (N = 251) (N = 237)
Spouse: Greek ethnic 66.9 57.0
Spouse: Non-Greek ethnic 33.1 43.0

Raw Chi Square = 5.1480 1 d.f. P = .03
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three components of ethnicity, there was no support for the
hypothesis that women have more Greek-speaking ability than
men. The data reveal some support for the idea that women were
more likely than men to think of themselves in traditional ethnic
terms; however, the relationship between gender and ethnic iden-
tity was not statistically significant at the .05 level, indicating that
the finding could easily be one of chance. Last, the data reveal a
clear statistically significant relationship between gender and
endogamy with 66.9 percent of the women and 57 percent of the
men reporting that their spouses are or were of Greek heritage.

The table shows, not surprisingly, that the hypotheses con-
cerning achievement outside the home were supported. Men have
higher levels of educational attainment and occupational prestige
than women. Further, chi square values show that the relationship
between gender and each of the two indicators of success in the
public domain was statistically significant.

The Importance of Birth Cohort, Generation, and Region

Greek immigration was curtailed after 1920 when U.S. immi-
gration quotas were established. As a result of changes in policy,
a second wave of Greek immigrants began to enter the country
in the 1960s. Thus, Greek American communities are often com-
posed of early immigrants, their descendants, and more recent
arrivals and their descendants.

Birth cohort is an indicator of historical context—that is, an
"era" or "time" in which an individual exists. With respect to
the present study, the historical context is relevant in two ways.
First, differences in birth cohorts are relevant to periods of immi-
gration. Those who migrated at the turn of the century were
predominantly men who intended to return home to their villages.
They migrated to a country which was becoming increasingly
hostile to "foreigners" from southern and central Europe (Kopan,
1981). Those who came in the 1960s and later were likely to
come as families, and many were educated and came from an
urbanized Greece to a country which had elected a vice president
(Spiro T. Agnew) of Greek heritage (Saloutos, 1980) and
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within thirty years had nominated a Greek ethnic, Michael Du-
kakis, to run for president.

Birth cohort has also been considered important in marking
changing values in twentieth-century America. The baby-boom
generation after 1945 has been associated with a number of
national trends including various equal rights movements. The
initiation of the second phase of the modern women's rights
movement, for example, has its roots in the social movements of
the 1960s. With respect to achievement outside the home—
educational achievement and occupational prestige—it is expected
that gender differences among Greek Americans are present in
the pre-baby-boom cohort, but that they are weakened in the
younger cohort in line with changes toward greater acceptance of
equality between the sexes in American society as a whole and,
also, in Greece.

In the ethnic-group literature, generation in America is con-
sidered the most powerful predictor of variations among group
members. In the early part of the century, studies of immigrants
and their children helped to make the notion of "marginality"
synonymous with the second-generation American. Data revealed
that the American-born child of immigrant parents experienced
conflict as a result of being caught between pressures to retain
the parental European culture and to assimilate into American
society (Stonequist, 1937). The second-generation American was
described as quite different in psychological orientation from
his or her immigrant parents and American-born children. Re-
cently, generation has been used to describe a shift in the ethnicity
of Greek Americans, with the maintenance of the Greek language
providing the focus for the immigrant-born generation and mem-
bership in the Greek Orthodox Church identified as focal to the
American-born generations (Kourvetaris, 1975).

The thesis of marginality suggests that there is little variation
among first-generation ethnics and those of the third genera-
tion, with both men and women in each of the generations
evincing similarities in the nature of their ethnicity. By contrast,
the thesis suggests that among the troubled second generation,
there is considerable variation in the nature of Greek ethnicity.
Given the traditional gender-role expectations in the Greek
American community, it is plausible that gender differences are
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accentuated in the second generation, with women experiencing
greater pressures than men to retain a traditional form of
ethnicity.

Focusing upon trends in the two parishes, it is expected that
clear gender differences appear in both the first and second
generations, with Greek American women experiencing the tradi-
tional pulls of the home and focusing little on achieving success
in the public domain of the greater American society. Because
the force of traditional ethnic expectations is predicted to be
greatly diminished by the third generation, it is hypothesized that
gender differences in achievements outside the home more closely
match the current American model, which shows diminished
differences between women and men.

The extent to which traditional components of ethnicity are
manifested can vary by community. Studies have shown that the
ethnic mother tongue tends to be better maintained in those
communities which are ethnically segregated or which have larger
absolute numbers of ethnic-group members (Li, 1982; Lieberson
and Curry, 1971). Such communities provide relatively greater
opportunities to use the ethnic language. In addition, it has been
observed that Greek Orthodox Church services are more likely to
be entirely in Greek in immigrant areas of the North and East
than in other parts of the United States (Moskos, 1980).

The two parishes examined here differed with respect to the
size of the Greek-born and Greek-speaking population in which
they were located. There were 763 foreign-born persons from
Greece and 533 Greek-speaking families in the Minneapolis-St.
Paul, Minnesota-Wisconsin Standard Metropolitan Statistical Area
(SMSA), compared to 3,239 foreign-born persons from Greece
and 2,506 Greek-speaking families in the Baltimore SMSA (U.S.
Bureau of the Census, 1983). In addition, an English sermon
was introduced into the church service at St. Mary's in 1948 and
at the Greek Orthodox Cathedral of the Annunciation in 1954
(Demos, 1987).

From the discussion, the following hypotheses can be derived:

1. Gender differences in the three components of ethnicity
are likely to be minimal in the first and third generations and
most apparent in the second.



Maintenance and Loss of Traditional Gender Boundaries 	 87

2. Gender differences in achievements outside the home
are likely to be greater in the first and second generations than in
the third.

3. Gender differences in ethnicity and in achievements
outside the home are likely to be greater in the pre-baby-boom
cohort than they are in the baby-boom group.

4. Gender differences in ethnicity and achievements outside
the home are likely to be greater in the Baltimore parish than in
the Minneapolis one.

According to the U.S. Bureau of the Census, generation in
America is defined as: foreign born as first generation; native-
born, with one or both parents foreign-born, as second genera-
tion; and native-born, with native-born parents, as third genera-
tion. The pre-baby-boom cohort is defined as those born before
1946 and the baby-boom cohort is defined as those born in 1946
and after.

The second set of hypotheses are tested by controling for
generation in America, cohort, and parish, and by examining
gender differences in education, occupational prestige, ethnic
identity, endogamy, and Greek-speaking ability. Cramer's V and
Phi is used to examine the extent to which gender is related to
each of the dependent variables. For each of the hypotheses, .05
or less is used to identify a chi square value of statistical
significance.

Table 2 reveals that the relationship between gender and
the two indicators of achievement outside the home is maintained
at the .05-or-less level of statistical significance for each genera-
tion in America. It shows that in the case of educational attain-
ment, the relationship between the two variables is stable for the
first and second generations, but slightly weakened in the third.
In the case of occupational prestige, it shows that the relationship
between occupational prestige and gender is weakened by each
generation in America. With respect to the three ethnic variables,
the table reveals that generation has a definite impact upon the
relationship between gender and ethnicity, and that, as predicted,
the differences between women and men are most sharply revealed
in the second generation.

The table shows that the relationship between gender and



88
	

JOURNAL OF THE HELLENIC DIASPORA

TABLE 2

Association of Gender by Educational Achievement,
Occupational Status, Identity, Ethnic Endogamy, and

Greek-Speaking Ability (GSA), Controling for Generation,
Birth Cohort and Regionf

Controls Education Occupation Identity Endogamy GSA

Generation

First .36(123)* .53(116)* .16(122) .09(112) .14(124)

Second .36(259)* .45(255)* .19(256)* .19*(225) .19(256)*

Third .33(166)* .38(162)* .06(167) .00 126 .11(167)

Cohort

Pre-Baby-Boom .35(387)* .46(376)* .10(384) .17(349)* .07(386)

Baby-Boom .29 (194)* .39 (190)* .16 (194) .08 (139 ) .05 (195 )

Region
Baltimore .34(327) .47(318)* .12(325) .03(286) .05(326)

Minneapolis .24(254) .40(248)* .11(253) .20(202)* .04(255)

tThe measure of association used is Cramer's V for identity, Greek-speaking
ability, education, and occupation. Phi is used * P < .05.

the two indicators of achievement outside the home are statistic-
ally significant for both cohorts and that the relationships are as
predicted: weaker in the baby-boom cohort than in the pre-baby-
boom one. In addition, it shows that gender differences in ethni-
city are statistically significant only in the case of ethnic endogamy
among the pre-baby-boom cohort.

The table reveals that when community is held constant,
gender differences in educational attainment and occupational
status are maintained at a statistically significant level and that
the differences are statistically insignificant for the ethnic vari-
ables, with the exception of ethnic endogamy. In the case of the
latter, the data reveal that, as expected, there is an interaction
effect between community and gender resulting in no gender
difference in the Baltimore community, where it was argued that
the relatively larger size of the Greek American community there
represents an extra social force encouraging ethnicity and thus
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leading to greater maintenance of traditional ethnic qualities
among men.

The Importance of Educational Attainment

The relationship between educational attainment and occu-
pational status is well-documented in the literature on social
mobility. With respect to ethnic groups, it has been argued that
education is associated with assimilation and, since college educa-
tion presumably involves critical thinking, it represents a par-
ticularly strong assimilating force (Alba and Chamlin, 1983).
However, among Greek Americans, education tends to be valued
more for extrinsic reasons—its instrumental value in helping one
to get ahead—rather than intrinsic ones (Moskos, 1980). Thus,
the assimilating aspect of higher education is ostensibly precluded
among Greek ethnics.

At the turn of the century, the typical American woman who
pursued higher education did so by remaining single (Giele,
1977). Although the contemporary American woman may view
college education as compatible with plans for marriage and a
family, the attainment of post-secondary education by women
represents a departure from traditional female role expectations.
Among Greek Americans, the attainment of higher education by
women represents a striving for achievement in the public domain
and the possible erosion of gender inequalities in this arena.
Further, attending college means putting some distance between
one's family and oneself, and the possibility of meeting and de-
veloping a relationship with a non-Greek man.

Finally, it is predicted that educational attainment and, par-
ticularly, college education have a diminishing effect upon gender
differences in the three components of ethnicity and occupational
achievement. The third set of hypotheses is tested by controling
for educational attainment and examining gender differences in
occupational prestige and the three ethnicity variables.

Table 3 indicates that gender differences are diminished
when controling for educational level. The table points to a
traditionalizing effect upon women of terminating educational
attainment with the completion of high school. With the excep-



90	 JOURNAL OF THE HELLENIC DIASPORA

TABLE 3
Gender by Occupational Status, Ethnic Identity,

Ethnic Endogamy and Greek-Speaking Ability (GSA),
Controling for Education*

Education Occupation Identity Endogamy GSA

Less than high school .44(34) .06(53) .02(51) .30(53)
High school .33(83)** .12(115) .30(109)** .05(114)
Some college .14(101) .24(127) .06(110) .08(127)
College .20(101) .12(114) .01(88) .09(114)
More than college .09 (159) .05 (168) .03 (130) .13 (171)

*The measure of association used is Cramer's V for identity, Greek-
speaking ability, education, and occupation. Phi is used for heritage of
spouse.

tThe category of "homemaker" was excluded from the measure.
**P < .05.

of those whose highest level of educational attainment is gradu-
ation from high school, there are no statistically significant gender
differences in the three cultural variables, nor in occupational
status, for each level of education. In the case of those who have
completed high school but have no further formal education,
there are gender differences in occupational prestige and ethnic
endogamy, with women tending to have a statistically significant
lower level of occupational prestige and greater tendency to marry
a Greek ethnic than men. The lower level of occupational prestige
of women is unsurprising given the reality in American society
that equal educational levels results in unequal occupational re-
wards, with men obtaining greater socioeconomic benefits from
their education than women. The greater tendency on the part
of Greek American women with a high school education to marry
endogamously than Greek ethnic men in the same educational
category reflects the greater protectiveness exerted in the home
over the young Greek ethnic daughter. The finding also suggests
that the intrinsic function of higher education may be more
important for Greek ethnic women than their male counterparts.
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Given the relatively more protective background of the Greek
American woman compared to the Greek American man, the
contemplation of marriage outside ethnic boundaries is ostensibly
supported by the critical, reflective function of college education.

Conclusion

For Greek Americans, the family is a focus of life, and,
traditionally, the mother was held responsible for passing on the
Greek heritage to the children. The movement from a rural
patriarchal life in Greece to an urban existence in the New World
has meant that the nature of Greek ethnicity has had to change
in order for it to be retained. It is difficult to maintain such tradi-
tional features of ethnicity as endogamy and ethnic mother-tongue
when ethnic-group members are dispersed throughout a city.
For Greek Americans, an economically successful group, the cen-
trally-located Greek church, which is an ethnic association, pro-
vides the focus of contemporary Greek ethnicity.

The present study of two Greek American communities
points to the erosion of traditional features of ethnicity as well as
traditional gender differences. The study shows that the most
persistent ethnic difference between men and women regards
endogamy. The general pattern is that Greek American women
tend to be more endogamous than their male counterparts. When
the relationship between gender and endogamy is controled by
the three contextual variables, however, it is statistically signifi-
cant only in the cases of the pre-baby-boom cohort, the second
generation, and the Minneapolis community.

The study indicates that communities characterized by large
Greek ethnic populations such as the Baltimore parish optimize
opportunities for both women and men to marry within ethnic
boundaries. It also supports the importance of considering genera-
tion in America as a determinant of behavior. The interaction
effect between gender and generation present for each of the
five dependent variables provides strong support in particular
for the argument that second-generation Americans are in a
unique position, with second-generation women likely to follow
traditional expectations of maintaining an ethnic home and
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eschewing achievement outside it while second-generation men
are likely to strive for success outside the home and to be less
concerned with traditional ethnicity. In addition, the study indi-
cates that pre-baby-boom women were in an especially protected
family position relative to their brothers, who were significantly
more likely to marry outside the ethnic fold.

Finally, the study indicates that as Greek American women
increasingly opt to further their education beyond high school,
the rate of intermarriages for them will increase. Since Greek
ethnic women are considered to be pivotal to the transmission of
ethnicity in the home, supportive attitudes and policies of the
Greek American community toward these marriages are critical
to the maintenance of Greek ethnicity in America.
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Highlights of a Study of the Mobility
and Social Characteristics of the Greek
Population of Bridgeport, Connecticut,
1900-1970

by OURANIA H. TSORVAS

This study will present highlights of the history of the
immigrant Greek population of Bridgeport, Connecticut, from
the turn of the century until the 1970s, with an emphasis on the
social characteristics and residential mobility of the group.

In researching the history of the community, the traditional
sources of census materials, church records, city directories, and
newspaper articles were supplemented with excerpts from oral-
history interviews of various community members. During my
research, I became convinced that oral history was important to
the study of the Greek American experience, not only to comple-
ment the written records, but also to inform in instances where
written records were not kept or were lost.

Oral history is not a new medium, it dates back to the ancients;
but with the advent of recent technology, it is possible to capture
and report on personal recollections of history more accurately
than in the past.

My experience has led me to conclude that in each commun-
ity—in each family, for that matter—there is a wealth of informa-
tion about the Greek American experience, and it can be easily
preserved by tape-recorded interviews. I urge scholars and com-
munity activists not to waste this valuable resource. With the
death of each elder of the community, another piece of history
is lost forever.

95
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Bridgeport: A Microcosm of Greeks in a City of the Northeast

Bridgeport, the largest city in Connecticut, is located in the
northeast corridor on Long Island Sound, approximately seventy
miles from New York City. During the earlier part of the cen-
tury, it was primarily an industrial city, with both large and
small manufacturers.' It was, and continues to be, an "ethnic
city," with many nationalities represented in its population. 2

However, the Greeks are relative newcomers to the city, and,
according to local tradition, it was not until 1896 that the first
two Greek families migrated to Bridgeport. 3 But they did not
remain for long, for they were not included in the 1900 census,
which listed only seventeen Greek men, all of whom worked for
the railroads.' Because of the nature of their work, however, they,
too, most likely soon moved elsewhere.

It was not until 1901 that the first Greek immigrant per-
manently settled in Bridgeport. He worked at various jobs, and,
after saving enough money, opened a restaurant. And it was to
this restaurant that many of the early Greeks would go to pick
up their mail, hold meetings, form organizations, and, in some
cases, even receive financial help in starting their own businesses. 3

A short while later, the Whiting Silver Company moved to
Bridgeport from Meriden, Connecticut, bringing along with it a
group of Greeks who worked for that company. This group
formed the nucleus of the original Greek community"

The number of Greek immigrants grew quickly, and, accord-
1Elsie Nicholas Danenberg, The Story of Bridgeport (1836-1936). Bridgeport,

Connecticut: The Bridgeport Centennial, Inc., Brewer-Borg Corporation, 1936.
2Herbert F. Geller, "Bridgeport: 'The Ethnic City,' " Bridgeport Sunday Post,

October 16, 1977.
2"The Birth and Establishment of the Greek Orthodox Community of

Greater Bridgeport, Connecticut," Testimonial to the Holy Trinity Greek
Orthodox Community, Its Birth, and Progress, Bridgeport, Connecticut, 1960.
Bridgeport, Connecticut: December 4, 1960, pages not numbered.

4U.S. Department of Commerce, Bureau of the Census, Population: 1900,
vol. I, pt. I. Washington, D.C.: Government Printing Office, 1901, p. 796;
and Ourania H. Tsorvas, "A Study of the Mobility and Social Characteristics of
the Greek Population of Bridgeport, 1900-1970," master's thesis, University of
Bridgeport, 1985, pp. 38-42.

6Herbert F. Geller, "Bridgeport's Greek Community Started Out Small But
Grew in Both Size and Influence," The Sunday Post, 5 November 1978.

°Ibid.
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ing to the U.S. census of 1910, there were 194 Greeks living in
Bridgeport. In reality, the Greek community was probably larger,
because this number did not include those Greek immigrants born
in Turkish lands.'

By 1911, a chapter of the Panhellenic Union had been
formed in Bridgeport. The Panhellenic Union was a national
organization of Greek immigrants active at the turn of the cen-
tury; in Bridgeport, it sponsored parades and social events, and
helped raise funds to send Greeks to fight in the Balkan Wars. 8

A milestone event for the community was the founding of
Holy Trinity Greek Orthodox Church in 1913. The church was
formed as a result of the efforts of a small group of individuals,
many of whom were also active in the Panhellenic Union.9

At first, church services were held at the local YMCA, but,
within two years, a church building was purchased in the South
End of the city where most of the Greeks then lived." Almost
from the very beginning, the church sponsored a Greek-language
school, and there were more than twenty-six students attending
the school by 1916. 11

In the early years, Holy Trinity also served other worshipers
of Eastern Orthodoxy in the Bridgeport area. The multiethnic
nature of the early church was described by an older woman who
gave the following account of the first Good Friday service which
she attended at the church in 1916:

On Good Friday they took me upstairs to the
women's section [of the church). . . . And they had
a small window in back which opened. And then they
started to sing for the epitaphios.

7U.S. Department of Commerce, Bureau of the Census, Population: 1910,
vol. II, Alabama-Montana. Washington, D.C.: Government Printing Office, 1913,
p. 250. According to U.S. census, in 1910 there were 219 immigrants living
in Bridgeport who had been born in Turkey.

8"The Birth and Establishmnt of the Greek Orthodox Community of Greater
Bridgeport, Connecticut" and Herbert F. Geller, The Sunday Post, 5 Novem-
ber 1978.

9"The Birth and Establishment of the Greek Orthodox Community of Greater
Bridgeport, Connecticut."

11"Allegorical Pageant at Greek Orthodox Church," The Bridgeport Post,
14 April 1916, p. 1.
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. . . The church filled up. It was small and the
people did not fit. The whole block outside was full of
people. Everyone had come, that is, all the Orthodox,
and they were outside, all of them with their candles
lit.

I heard singing, the Serbs, the Romanians, the Al-
banians, each in his own language. One would sing,
and then someone else would start. It was a lovely
sound. . . . They all sang for the same purpose."

For many years, the various multiethnic Orthodox groups con-
tinued to attend services at Holy Trinity; eventually, however,
they established their own churches based on ethnic origin.

With the advent of preparations for World War I, prosperity
came to Bridgeport. The city had two major munitions plants and
many small factories. Job opportunities grew, wages soared, and
workers poured into the area." The Greek population also
swelled during the "boom" part of the decade, and, by 1917,
according to a male alien count, there were 1,670 Greek men
living in Bridgeport.' It was estimated that 300 of them had
enlisted in the army."

When the war ended, the prosperous period came to an end,
government contracts were canceled, and people were laid off.
Many of the workers, including many Greeks, left Bridgeport in
search of employment elsewhere, so that by 1920 there were only
802 Greeks living in the city."

The principal reasons Greeks immigrated to Bridgeport were
economic need or desire for economic advancement. However, I
would suggest that one of the main causes of economic distress

15Interview of May 6, 1980.
13Elsie Nicholas Danenberg, The Story of Bridgeport (1836-1936), pp. 111-

112; Herbert J. Janick, Jr., A Diverse People: Connecticut 1914 to the Present.
Chester, Connecticut: The Pequot Press, 1975, pp. 3-5.

14John P. Driscoll, "Growth of Bridgeport," Ethnic Group Survey, Federal
Writers Project, Bridgeport Office, 26 January 1939: Figures from the Bridgeport
Chamber of Commerce.

15Anne Whelan, "The Romance of the Greek Colony in Bridgeport," The
Bridgeport Post, 9 December 1934.

16Herbert F. Janick, Jr., A Diverse People: Connecticut 1914 to the Present,
pp. 1-19; U.S. Department of Commerce, Bureau of the Census, Population:
1920, vol. III. Washington, D.C.: Government Printing Office, 1922, p. 47.
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in Greece was the dowry system. It was a burden to people on all
socioeconomic levels and was especially hard on the poor. Ac-
cording to a 1934 article in The Bridgeport Sunday Post, "The
first Greeks who came to this city from the homeland came in
the manner of exiles, to earn money to pay dowries of their
sisters."" The burden of the dowry was often mentioned by both
men and women in most of the oral-history interviews of the
older Greek immigrants.

Nevertheless, whatever the causes of immigration, the lives
of the early Greeks of Bridgeport were not easy. They did not
speak English; they were not well educated; and they were often
forced into menial jobs. As the years went by, many went to work
in the city's factories, and others went into business for them-
selves. In those early years, they were involved in a variety of
occupations including hat-cleaning, shoeshining, barbering, selling
flowers, or selling groceries. Many of the Greeks, who were self-
employed, went into the restaurant business and candymaking, or
managing confectionary stores and ice cream parlors."

During the 1920s and 1930s, most of the Greeks were
clustered in an area known as the South End, which was adjacent
to the city's downtown, commercial center. There was also a
smaller group which lived in an area known as the East Side,
and the few remaining Greek families were scattered throughout
the rest of the city." There was a lot of socializing among the
early immigrants, especially during holidays and "name day"
celebrations.'

The community's social structure included the formation of
chapters of the Greek American organizations AHEPA and
GAPA in the late 1920s. 2 ' In addition, there were a number of
coffeehouses (kafenia) where the Greek men would gather to
"drink coffee, talk politics, and make future plans." 22 According
to one interviewee:

rrAnne Whelan, The Bridgeport Post, 9 December 1934.
18Herbert F. Geller, "Greek's Proud Heritage: Restaurants and Candy and

Sense of Community," The Sunday Post, 12 November 1978.
19/bid.
29Interview of March 22, 1980; interview of May 6, 1980.
21Herbert F. Geller, "Greeks Blending Old and New in American Lives,"

The Sunday Post, 19 November 1978.
22Herbert F. Geller, The Sunday Post, 12 November 1978.
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They were great places for playing cards, and drink-
ing ouzo. You would go there to learn all the "hot"
news. One of the men would read the newspaper, while
the others listened. . . . And there usually was a "pro-
fessor" who would interpret the news.'

Not unlike other Greek communities in the United States,
there was friction within the Greek group, which in 1920 led to
the establishment of a second parish in Bridgeport. This schism
did not last long, and the differences were reconciled after two
years, at which time a single church again administered to the
needs of the Greek Orthodox faithful of Bridgeport."

By 1927, the old church had become overcrowded and the
community voted to investigate the feasibility of building a new
church. Because of economic problems brought on by the Great
Depression, however, it was decided to postpone the construction
of a new church.'

Another major consequence of the Depression was the lack
of work for many Greeks. Some worked only part time, and those
in business for themselves felt a decline in their businesses.
Others tried to hold more than one job in order to survive. Some
of the women went to work for the first time, and some of the
youngsters were forced to leave school in order to help support
the family.28

Life was not easy. According to a mother of seven children:

In the summer, my husband would go to the farms
outside of the city and bring home vegetables, and I
would put them in jars for the winter. . . . But, to tell
you the truth, I got tired. With seven children, and I
also had this bother, to put and take off the pots, to
wash the bottles . . . I had my own factory . . . and I
also sewed all the clothes for my seven children."

28Interview of March 22, 1980.
24"The Birth and Establishment of the Greek Orthodox Community of

Greater Bridgeport, Connecticut."
28/bid.
28Interview of March 20, 1980; interview of March 22, 1980; interview of

May 6, 1980.
27lnterview of May 6, 1980.
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By the mid-1930s, there were over 300 Greek families living
in the Bridgeport area. It was important to the Greek immigrants
to teach their children their native tongue. The teaching of Greek
in the church's Greek school played a key role in accomplishing
that objective. As a result, most of the second generation spoke
Greek." The preservation of the language and traditions of the
Greek homeland were also enhanced by the fact that many Greeks
lived near one another. According to one interviewee:

Greek Town was literally about a six- or seven-
square-block area of two- and three-family houses. . . .
They were nice buildings, all well taken care of, and
they were all beautiful tree-lined streets, leading down
to the park. .

So, all the houses, without exception, in all this
area had at least one or two Greek families in them.
Some had all Greek families in them.'

The Greek parents of that day followed old-country tradi-
tions with respect to the social life and marriage of their children.
It was understood, and in many cases mandated, that their off-
spring should only date and marry children of other Greeks.
Intermarriage was frowned upon, and the immigrant parents often
attempted to monitor their children's social life.'

A woman, who was a teenager in the 1930s, laughingly ex-
plained how she managed to avoid parental scrutiny of her dates
with non-Greeks:

It was a good thing if you had a dog, and you took
the dog out on walks, and kind of disappeared. You
don't know how many walks I took with that dog. . . .
You have no idea how many rides that dog took. That
dog went all over Bridgeport. 81

As the community grew in size, the members continued to
be committed to building a new church. Their total dedication to

28Anne Whelan, The Bridgeport Post, 9 December 1934.
28Interview of May 6, 1980.
soInterview of March 22, 1980.
81Interview of May 6, 1980.
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the project is illustrated by the fact that in order to fund a new
church building, some of the members even pledged their own
houses as collateral for the church mortgage. The new Byzantine-
style church was completed in 1937."

During World War II, most of the Greek community was
involved in the war effort. Money was raised for various causes,
and a chapter of the Greek War Relief Association was organ-
ized." More than 220 men and women of Greek origin or descent
served in the military, and seven men gave their lives in the ser-
vice of their country.'

Throughout the 1940s, work continued on the church interior
and the community hall. By 1950, the church complex was com-
pleted and consecrated.' A sociological study examined the Greek
community in 1955 and found that there was still a group of
Greeks living in the vicinity of the church. Hellenic traditions
continued to be reinforced by the Sunday school, the afternoon
Greek school, many societies, many charitable groups, and various
organizations. The community continued to be a close-knit group,
as exemplified by the fact that in the years between 1948-1953,
less than 25 percent of the marriages performed at the church
were of mixed backgrounds.'

Visible changes were starting to take place, however. There
was a marked decrease in the learning of Greek by the second
and third generations. There was also upward economic and
social mobility. Some of the second generation were entering the
professions, and many were moving to the suburbs."

External environmental changes were being felt by everyone.
The construction of 1-95, a major highway in the northeast cor-

82"The Birth and Establishment of the Greek Orthodox Community of
Greater Bridgeport, Connecticut."

33"Invasion or No, The Greeks Have a Word for It: Triumph," The
Bridgeport Sunday Post, 15 December 1940; "Order of Ahepa on War Basis,
Establishes War Service Units," Bridgeport Post, 25 July 1943.

"Herbert F. Geller, The Sunday Post, 5 November 1978; Plaque at Holy
Trinity Greek Orthodox Church, Bridgeport, Connecticut.

35"The Birth and Establishmnt of the Greek Orthodox Community of
Greater Bridgeport, Connecticut."

"Maria Jackson, The American-Greek Community in Bridgeport, Student
Monograph Number Seven. Bridgeport, Connecticut: The Sociology Colloquium
of the University of Bridgeport, 1955, pp. 2-16.

37Thid., pp. 4, 13, 18-19.
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ridor, was built through the center of the Greek community. The
dispersion of the Greeks was hastened by population shifts within
the city, and the cohesiveness of the early community quickly
disappeared.' By 1966, a new church was completed in the
northernmost part of Bridgeport, and the old church was demol-
ished to make way for a new highway.'

The community of the 1970s had changed dramatically. No
longer was the Greek population living in the South End. No
longer was there a thriving, vibrant neighborhood, with nicely
maintained homes and little shops. Instead, there were old, run-
down, abandoned homes; housing projects; and, high above the
area, where the Greeks had lived for several generations, the
noise and congestion of I-95, The Bridgeport Greeks had scattered
throughout the city and surrounding suburbs.

Moreover, postwar Greek immigrants had started moving
into Bridgeport. In contrast to the pre-quota immigrant Greeks,
these recent arrivals were usually educated, and sponsored by
relatives who often had jobs waiting for them. Many quickly
achieved economic success. They revitalized the Hellenic aspect
of the Greek community, but also presented some new challenges.
These diverse generations of immigrants and Greek Americans
had trouble relating to and understanding each other.

My research has concluded that even though many changes
have occurred, the members of the Greek community of Bridge-
port have attempted over the years to retain their religion, lan-
guage, and past traditions through their family, church, Sunday
school, Greek school, and various organizations.

38Interview of July 1, 1981.
39"Consecration Holy Trinity Greek Orthodox Church, November 25, 1979,

Bridgeport, Connecticut." Astoria, New York: Hellenic Printing Co., Inc., 1979;
"Deconsecration of Church," Post, 12 May 1966.



Greek American Professionals
And Entrepreneurs

by YORGOS A. KOURVETARIS

I. Introduction

The study of occupations and professionals has been of
sustaining and long interest to social scientists in general and
sociologists in particular. The sociological literature is replete
with descriptions of the differences in economic performance
among American ethnic and racial groups. Ethnic differences in
occupational distribution and concentration are essential for the
study of social organization in general, mobility and ethnic
stratification in particular. While one finds a number of studies
on a variety of topics on American ethnic groups, including
studies on occupations and the professions, the literature on
Greek Americans is less than desirable. Most of the studies on
Greek Americans are descriptive and historical accounts of Greek
immigrants and their offspring. For the purpose of this analysis,
the term professional will be used interchangeably with "profes-
sion" and/or career. A professional possesses an exclusive right
which allows the practice of his or her vocation while at the
same time disqualifying the non-professional from that practice.
We can distinguish: a) consulting or client-dependent profes-
sions (i.e., lawyers, doctors, accountants, or all those profes-
sionals who provide services to various clients by using their
expertise and specialized knowledge to solve practical or specific
problems); and b) scientific or colleague-dependent professions
(i.e., biologists, medical researchers, chemists, or academic profes-
sionals in general). The latter group includes all those academics
who produce or create knowledge by carrying out basic research
in universities and research institutes. Carr Saunders (1933)
has classified professions into five major types: 1) old estab-
lished professions (religion, law, medicine, higher education);

105



106	 JOURNAL OF THE HELLENIC DIASPORA

2) new professions (chemists, engineers, natural and social
scientists); 3) semi-professions (nursing, pharmacy, optometry,
social work, school teaching) ; 4) would-be professions (sales
engineers, business counselors, funeral directors, etc.); and
5) marginal professions (medical and lab technicians). The
study of occupations and professions is also related to the study
of occupational achievement and class mobility. A number of
studies and general works have documented intergenerational
Greek American mobility between first and second generations
and between Greek Americans and other American ethnic groups.
Some of thes studies include: Rosen, 1959; Saloutos, 1964;
Kourvetaris, 1971; Tavuchis, 1972; Monos, 1976; Moskos, 1980;
and Scourby, 1984.

The concept of entrepreneur has different meanings. In eco-
nomics, it is used to denote risk-taking in founding a new busi-
ness. Entrepreneuring also refers to small enterprises or family-
owned small businesses (i.e., restaurants). The concept also re-
fers to all those who display an independent mind, foresight, cre-
ativity, and boldness in initiating or founding not only business
but social movements, voluntary associations, and public agencies.
Entrepreneurs are not limited to business enterprises only; we
can apply this concept to all types of occupations and professions,
including scientific ones (i.e., professional entrepreneurs). The
U.S. Census code book, 1980 Census Technical Documentation
Part II (1982:224-225), also defines self-employed workers as:

Persons who work for profit or fee in their own in-
corporated business, profession, or trade, or who operate
a farm. Included here are the owner-operators of large
stores and manufacturing establishments as well as small
merchants, independent craft-persons and professionals,
farmers, peddlers, and other persons who conduct enter-
prises on their own. Persons whose own business is in-
corporated are counted as employees of their corporation
and are tabulated in the "private wage and salary
workers" category.

Who are the Greek American professionals and entrepre-
neurs ? What kinds of professions are Greek Americans more
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likely to enter? Who are the Greek American entrepreneurs?
What kinds of enterprises do they engage in?' As we pointed
out before, we have very few empirical studies on Greek Amer-
ican professionals and entrepreneurs. In this paper, I am going
to argue that Greek American entrepreneurs, like Greek Amer-
ican professionals, have not succeeded in penetrating the cor-
porate structure of the United States except in a few cases. We
have hundreds, perhaps thousands, of restaurant establishments
individually- or family-owned but very few McDonalds, Burger
Kings, or other corporate or franchise-type and/or hotel establish-
ments on the national or international level. Likewise, we have
a few thousand Greek American professionals concentrated in
a few professions, but they are not a diverse and organized
group, nor have they established a tradition of Greek American
professionalism. Greek Americans are known in America as
restaurant operators and not as professionals.

Greek Americans have made some inroads and progress in
the professions and small businesses more as individuals or fam-
ily-oriented enterprises rather than as organized and institutional
professionals and corporate entrepreneurs. This is due in part to
the fact that the very nature of professional occupations and
entrepreneurial activity in which Greeks usually engage reflects
the "dominant American ideology" of individual opportunity
and success. This individualistic orientation almost exclusively
finds the individual responsible for his or her socioeconomic
mobility in the American class structure. Greek Americans have
embraced this dominant ideology.

H. The Greek Immigrant Experience: Old and New

In this section, an effort will be made to discuss briefly the
Greek immigrant experience as entrepreneurs and professionals,
both among old and new immigrants. Is there an ethnic pattern

'For the present analysis, two types of data were used. For the immigrant
experience (both the old and new Greek professionals and entrepreneurs), a re-
view of published general and specific material, and my own published work on
the topics, were used. For contemporary Greek American professionals and
entrepreneurs, the main source of data was the 1989 Hellenic Who's Who in
the Professions and Business and some material and information on the Greeks
from the United States census.
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of entrepreneurial and professional activities among the early,
and late Greek immigrants? Were the early and late Greek im-
migrants any different from other immigrant groups? We can
only highlight some of the trends and patterns of Greek im-
migrant entrepreneurs and professionals. 2

Greek entrepreneurs. A number of social scientists ask why
certain immigrant groups engage in entrepreneurial activities
while others pursue occupations in agriculture, industry, govern-
ment, and politics. There are basically three prevailing explana-
tions in the literature of inter-ethnic variations in entrepre-
neurship. First, there is the so-called "reactive version of cultural
theory" (Light, 1980). According to this explanation, certain
immigrant groups experience discrimination in the host society.
To combat discrimination, these immigrant groups release latent
facilitators which promote entrepreneurship. These facilitators
emerge not from "the ethnic cultural baggage" of a particular
group but rather from the existing minority situation in the
dominant society. Confronted with systematic discrimination and
exclusion in the general labor market, ethnic members take a
collective or family, rather than individualistic, approach to estab-
lishing and managing a business. Light (1972) argued that the
early Chinese and Japanese entrepreneurs before WWII utilized
intra-ethnic resources such as "rotating credit association," trust,
informal ethnic associations, and ethnic solidarity to establish
and manage businesses. This approach is more applicable to
first-generation immigrant groups, which experience not only
discrimination in the market and workplace but find themselves
in cultural shock and react to it by releasing certain facilitators
such as mutual aid based on kinship ties, regional ties from
back home, etc. This might apply to the early and late or first-
generation Greeks in part, but not to the second and third gen-
erations. The Greeks have a cultural tradition of entrepreneur-
ship going back to the nineteenth century in the Middle East
and Eastern Mediterranean and Southeastern Europe (Kourvetaris,
1987).

2For more extensive historical analyses of the Greek immigrant experience
as entrepreneurs and professionals, see Lovell-Troy (1981), Rassogianis (1982),
Saloutos (1964), Scourby (1984), Moskos (1980), Kourvetaris (1971, 1987,
1977), Malafouris (1948), Canoutas (1918), Dendias (1919), and
Burgess (1913).
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Another perspective on ethnic entrepreneurial activities is
known in the literature as the "middleman economic minority
hypothesis." According to this view, certain minorities occupy a
middle-rank position in the economic stratification system of the
host societies. A number of scholars—Blalock (1967:79),
Bonacich (1973:77), Bonacich and Modell (1980)—argue that
certain ethnic minorities occupy "middle" positions or find their
economic niches as go-betweens between elites and workers, or
as small businesspeople positioned between producers and con-
sumers. According to Bonaich and Modell (1980), these groups
function as buffers between elites and the masses, "playing the
roles of rent collectors and shopkeepers to the subordinate popula-
tion while distributing the products of the elite and/or exact-
ing tribute for them." Middleman minorities are not primary
producers, but facilitators who help the flow of goods and serv-
ices through the economy (Portes and Bach, 1985). Choi (1988:7)
singles out three major aspects of the middleman minority hy-
pothesis: a) the immigrants' position as buffers between elites
and masses; b) "middleman economic roles" to help the flow of
goods and services through the economy; and c) an old middle
class or petit bourgeoisie between the capitalist class and the work-
ing class. Entrepreneurs concentrate on small self-employed busi-
nesses. Ethnic business becomes an extended form of family and kin-
ship relationships. Some concentrate in retail trade and commerce
or service-oriented industries (restaurants, taverns, groceries).
Most of these enterprises are found in the peripheral sectors of
the economy. Other immigrants enter professions such as med-
icine, dentistry, law, or accounting, in the core or high-tier sec-
tors of the economy (Bonacich and Modell, 1980:17). Both
early and late Greek immigrants engaged in middleman economic
enterprises as restaurateurs, grocers, confectioners, tavern-owners,
shoeshine operators, florists, and theater-owners. The second
generation did not, as a rule, follow these middleman minority
enterprises. It entered white-collar, professional and semi-profes-
sional, and managerial-type occupations.

There is a third explanation of entrepreneurial activities, "the
ethnic enclave hypothesis." According to this hypothesis, middle-
man minorities develop ethnic economic and business enclave
communities as economic niches that complement the general
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more dominant economic structure of society (i.e., the Cubans
in Miami, the Koreans in Los Angeles, the Chinese in San
Francisco, or the Greeks in Tarpon Springs, or at Halsted,
Western or Lawrence Streets in Chicago among early and late
Greek immigrants). These enclave ethnic business communities
cater to customers inside and outside the ethnic communities.
Ethnic enclave economic communities provide a frame of refer-
ence and an economic base for subsequent generations of im-
migrants. Most ethnic groups followed this pattern of entrepre-
neurship, including the Greeks. As new arrivals of immigrants
came to the United States, they found these ethnic enclave com-
munities to be a starting-point for subsequent mobility and in-
corporation into the American economic system. Both the ethnic
enclave and middleman minority explanations recognize the im-
portance of racial and ethnic stratification and economic incor-
poration in niches (Feagin, 1989:40). Ethnic enclaves, unlike
"colonies" of internal colonialism, do not relegate newcomers
to a permanent position of inferiority and exploitation. The
internal colonialism thesis is more applicable to blacks (Blauner,
1972). Portes and Manning (1986) are critical of the internal
colonialism and split labor market viewpoints which try to ex-
plain economic conditions of all non-European minorities. In
general, ethnic enclave economies require a substantial inflow
of immigrants with business capabilities, available capital, and
a large pool of low-wage labor (Feagin, 1989:40).

To what extent do these ethnic entrepreneurial perspectives
explain the propensity of Greeks for entrepreneurial activities ?
To put it differently, what is the appropriateness of each of
these explanations for the Greek experience in America? In gen-
eral, these explanations are more appropriate for the early and
late Greek immigrant or the first generation. The ethnic enclave
economic communities were more reminiscent of the 1960s and
1970s of the late Greek immigrants which had their counterparts
in the 1920s and 1930s of early Greek immigrants. Greek im-
migrants have embraced an entrepreneurial ideology. Entrepre-
neurial ideology is linked to dominant American economic ideol-
ogy. Along with many other ethnic Americans, Greek Americans
have accepted what Huber and Form (1973) have labeled the
"dominant stratification ideology." This ideology is also called the
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"logic of opportunity syllogism" (Kluegel and Smith, 1986: 5).
It provides a deductive argument that justifies inequality of
economic outcomes in the American stratification system. The
basic assumption in the "opportunity or dominant" economic
hypothesis is that opportunity for economic advancement is based
on hard work, and that this opportunity is plentiful. From this
premise, two deductions follow (Kluegel and Smith, 1986:5)

Individuals (not society) are responsible for their eco-
nomic fate. This is also in accordance with economic en-
trepreneurial or classical laissez-faire economic liberalism
in that individual economic outcomes are directly propor-
tional to individual inputs (talent and effort). From this
follows a

(2) Second deduction, namely that the resulting unequal dis-
tribution of economic rewards in American society is, in
the aggregate, equitable and fair.

The attitudes of Americans in general and of Greeks in
particular toward inequality are shaped by their respective posi-
tions in the stratification system—factors such as education, in-
come, economic and social status, and similar socioeconomic
variables. By and large, Greeks have embraced the dominant or
economic opportunity ideology that stresses individual effort and
talent (entrepreneurial ethos). Like many other ethnic Ameri-
cans, especially the late immigrants from southeastern and cen-
tral Europe (Polish, Italian, Greek, and Slavic minorities—PIGS),
Greeks tend to oppose policies which support social welfare for
the poor and the underclass. These late European immigrants
feel that they've made it in America on their own without any
government handouts.

Despite the fact that the majority of ethnic Greeks voted
for Michael Dukakis, one can argue that Greeks (especially Greek
entrepreneurs) voted against their own economic interests. The
Democratic Party and Dukakis in particular represent "social
liberalism," which is contrary to the dominant economic ideol-
ogy of the "economic opportunity hypothesis." Within the
American social and political structure, there are two contra-
dictory but coexistent trends. First, there is the dominant eco-
nomic ideology of equal opportunity and social mobility which

(1 )
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disposes people toward a more conservative evaluation of wel-
fare and distributive economic or social programs. In this in-
stance, one would expect Greeks to be more conservative eco-
nomically due to their entrepreneurial orientation. Voting for
Dukakis was against their own economic interests. However, in
the case of Dukakis's presidential candidacy, ethnicity took
precedence over economic considerations.

The other trend is toward social liberalism, an acceptance of
social and political equality with such groups as blacks, Hispanics,
and women, but without the bases of economic inequality being
challenged. During the 1960s, many white ethnic Americans
changed their social and racial beliefs. Surveys have shown
marked reductions in traditional racial prejudice, such as overt
racial bigotry or denial of equal rights to blacks and other minori-
ties. In the case of Greeks, Christakis (1987) argues that they
are successful in business because they adopt a work ethic similar
to the one Weber talked about for Protestants, which demands
defering immediate satisfaction for a future goal. Greek chil-
dren are socialized early in life, both by the family and the
Greek community, to value work and success. Entrepreneursip
preceded Greek American entry into the professions. Entrepre-
neurs are mostly associated with the first-generation Greek im-
migrants, both old and new. But Greeks have been engaged in
entrepreneurial activities on a smaller scale for a long time. They
are heavily represented in the service industries (restaurants).
We find thousands of Greek restaurateurs not only in the United
States but in Canada, Australia, and other parts of the world.
Generally, in big cities and small towns across the United States,
Greeks became owners of small businesses. The pattern of busi-
ness ownership followed pretty much the same course: fruit or
vegetable peddlers became owners of groceries; flower vendors
moved on to florist shops; bootblacks moved into their own
shoe repair, hat blocking, or dry cleaning establishments; and
confection and sweet shops became a Greek monopoly (Moskos,
1980). Other Greeks went into business in a variety of retail,
wholesale, and manufacturing enterprises. Many Greeks became
wealthy in real estate and stock market speculation. Greeks and
food service became almost synonymous.

Another area of business was movie theaters. The Pantages
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theater chain controlled about 80 moviehouses in the 1920s. The
three Skouras brothers brought even greater Greek American
prominence to the movie and entertainment industry. By 1926,
the Skouras brothers controlled 37 theaters in St. Louis alone.
During the 1930s, the brothers had a chain of over 400 theaters.
They became major figures in the motion picture industry in
Hollywood itself. Eventually, Spyros Skouras became president of
20th Century Fox.

During the Great Depression, most Americans and Greek
Americans suffered. Working-class Greeks suffered a significant
drop in earning power. Marginal Greek-owned businesses went
broke. Import houses and travel agencies dealing with Greece
suffered a great deal. Many small businessmen were shaken and
worked long hours to survive. The immigrant entrepreneurial
spirit received some relief following the repeal of Prohibition
in 1933. Many Greeks made money in liquor businesses during
Prohibition.

Rassogianis (1982) examines the various businesses of the
Chicago Greeks during the period of 1900-1930. Some of the
most important businesses discussed were shoeshine parlors, which
were the most popular and profitable. Most of these shoeshine
parlor owners operated in the best downtown Chicago locations.
They were extremely successful and many of them operated
chains of shoeshine parlors throughout the city. The Greek shoe-
shine parlor owners and the boys working in these establish-
ments surpassed the Italians and blacks. Later, after World War
I, shoeshine business began to decline. In order to remedy
this, Greek owners introduced shoe repairing, cleaning and press-
ing of clothes and hats, and they sold items ordinarily sold in
drug stores such as tobacco.

The majority of the boys working in these shoeshine parlors
were recruited through the notorious padrone system. The "labor
boss" wrote to friends and relatives in Greece; poor boys from
the rural mountain villages of the Peloponnesos were the major
target. These shrewd and ambitious padrone "godfather figures"
promised these kids "the world" but in reality lured them into
an exploitative system. The earnings of those who worked in the
Chicago parlors ranged from $80 to $250 a year, with the average
being between $100-$200 (quoted in Rassogianis, 1982, p. 35).
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Their counterparts in smaller, less populated cities averaged about
$100 a year. In almost all of the shops, money made by the
boys from tips was turned over to the owner immediately after
a shine or at the end of the day. The owner used the tips to
cover the wages and daily expenses of the workers. By the 1920s,
the padrone system began to decline along with the shoeshine
business.

The next line of business was the confectionery. Confec-
tioners started as peddlers of candy and gradually opened candy
and ice cream shops. By 1925, thousands of ice cream parlors
and candy shops were in existence in most metropolitan areas
of the country (Rassogianis, 1982, p. 44). One of the largest
and most popular of the confectionery chains in Chicago was
DeMets Candy Stores. In addition, the Greeks established candy-
manufacturing businesses which supplied stores. By the early
1920s, the Greeks of Chicago dominated all phases of the candy
business. Foremost among the candy manufacturers were the
Gallomis brothers.

The next lines of business were restaurants and chains of
restaurants. The first restaurants were those serving Greek cuisine.
In the early years, most Greeks operated moveable lunch wagons
selling hot dogs, sandwiches, and tamales to factory warkers.
The traveling lunch wagons later became permanently sited
businesses. These early restaurants were owned by famlies. By
1923, there were 1,035 Greek-owned restaurants. One of the
leading enterprises was John Raklios's chain of restaurants. He
established his own company.

Another field in which Greeks were successful was the fruit
business. By 1921, the Greeks of Chicago owned 90 retail fruit
stores, 26 fruit and vegetable stores, and 80 wholesale fruit busi-
nesses (Rassogianis, 1982, p. 70). By 1925, the retail fruit stores
rose to 388, with 18 wholesale fruit stores. The next line of
business was the floral business. In 1923, there were about 13
Greek-owned flower shops in Chicago and 175 in New York.

Many recent Greek immigrants have followed in the path
of their predecessors, going into the food service business. Greek
restaurant establishments increased dramatically with the arrival
of the new Greek immigrants in the 1950s and 1960s. A study
of Greeks in the pizza business by Lovell-Troy (1981) has shown
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an ethnic pattern of economic enterprise in the pizza business in
Connecticut different from that followed by Italians in the same
business. According to the author, the Greeks tend to establish
their pizza businesses in those towns without Greek populations
while Italians tend to establish theirs in towns with Italian
populations. Lovell-Troy has also showed the persistence of ethnic
characteristics of enterprises among Greek immigrants over a
70-year period. Greek immigrants have been heavily concen-
trated in the restaurant business as owners and employees since the
beginning of the twentieth century. However, national occupa-
tional data for 1970 indicate a reduction in the percentage of
Greeks opening their own restaurants in comparison to previous
years. For example, in the national occupational data in 1950
there were about 32 percent Greek-foreign born males who
concentrated as managers, officials, and proprietors (except
farmers category); by 1970, there were only half, or 16 per-
cent, in the same category. Since Greek immigration had almost
stopped by the mid-1970s and 1980s, and since Greek restaurants
are a first-generation phenomenon, it is reasonable to assume
that the traditional Greek pattern of restaurant entrepreneurship
is rapidly declining. The extent to which second-generation chil-
dren of late Greek immigrants followed the patterns of their
fathers is not known. If we accept the proposition that the chil-
dren of early Greek immigrants as a rule did not follow their
fathers' entrepreneurial activities, it can be assumed that the same
will happen with the children of the late Greek immigrants.
Indeed, there are indications that the second generation of late
immigrants are college bound.

Greek American professionals. Historically, a number of
Greek and American authors (Burgess, 1913; Canoutas, 1918;
Malafouris, 1948; Dendias, 1919; Kourvetaris, 1977) reported
the existence of a few dozen Greek American professionals dur-
ing the nineteenth century. Canoutas (1918), for example, iden-
tified three major sources of Greek immigrants to the United
States in the nineteenth century: Greek orphans of the Greek
Revolution of 1821 and survivors of the massacre of Chios by
the Turks of 1822; those who came to the United States as
merchants and sailors; and immigrants of later periods.

A number of Greek orphans of the Greek Revolution of 1821
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were brought to the U.S. by American missionaries and sponsored
by either American philhellenes or the missionaries themselves.
These orphans became the proto-Greek American professionals in
the United States (about 40 in number). For the most part, these
young Greek males (orphans, sailors, and others) came from
the island of Chios and Asia Minor, with some from Epirus,
Athens, and Macedonia. Many of the early Greek American
professionals studied at Yale, Amherst, Princeton, Hartford
Seminary, Kenyon College in Ohio, Eastern College in Pennsyl-
vania, and Knoxville College in Tennessee, and they excelled in
a number of professions including theology, politics, classics,
medicine, the military (navy), and the sciences (Kourvetaris,
1977).

The majority of Greek professionals in the first quarter of
the twentieth century were doctors. Burgess (1913) estimated
that there were about 40 or 50 Greek doctors throughout the U.S.
at the turn of the century but only half of them were licensed.
Most of the early Greek doctors received their training in Greece
and had no other choice but to practice among their co-ethnics
(a phenomenon which continued with the new Greek immigrants
in the 1950s and 1960s). Later, however, Canoutas (1918) and
Dendias (1919), both Greek authors, estimated about 100 or so
doctors. Added to that number were the many Greek students
who studied medicine in the first quarter of the twentieth century.

The next largest professional groups were lawyers, dentists,
pharmacists, and chemists, in that order, which altogether did
not exceed 70 to 100 professionals. In addition, there were a
few dozen other Greek professionals around the turn of the
century, including individuals in literature, philosophy, classics,
sociology, and mechanical and electrical engineering. Added to
that number were about 30-60 students enrolled in American
colleges by 1913. Burgess (1913) reported that very few of
the lawyers were admitted to the Bar because of the language
barrier. Most of the lawyers received their degrees from the
University of Athens.

Canoutas (1918), however, predicted that by the 1920s the
number of Greek professionals would double and triple due to
the many hundreds of Greek students already attending a num-
ber of universities including those of Boston, California, and
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Pennsylvania. Dendias (1919) also reported that many Greek
students attended Amherst, Yale, Harvard, Cornell, Washington,
and Maryland Universities. Vavoudis (1925), on the other hand,
estimated about 100 graduates from American universities by the
1920s. All in all, there were a couple hundred or so Greek
professionals up to the 1920s and 1930s. In the first forty years
of the twentieth century, Greek Americans made some inroads
in the established professions. However, one should keep in
mind that Greek immigration to the United States was and still
is a matter mainly involving the lower socioeconomic classes of
Greece. This means that Greek established professionals and
higher socioeconomic classes did not then and do not now
migrate from Greece.

Whatever gains Greek Americans made in the established
professions were against insurmountable odds and obstacles that
they had to overcome. For one thing, the major concern of the
early Greek immigrants was economic and material security. They
had first to establish an economic base and then embark on more
intangible avenues of mobility. Second, until the 1920s, Greeks
were not sure of their permanent settlement in the United States.
This ambivalence alone delayed their long commitment and
future goal orientations that established professions demand.
Thus, Greeks oriented themselves to those occupations in which
it was easier to make money with minimum skill and education.
In a sense, they had no other choice. Professions and higher
education were beyond the reach of the most early Greek im-
migrants and their children.

Despite the efforts to establish a viable Greek American
professional class in the first forty years of Greek ethnic com-
munity life in the United States, one can argue that the number
and caliber of Greek American professionals was still insignificant
by the 1940s. Indeed, one finds only a few hundred Greek
American professionals while during the same period the ethnic
group as a whole had reached close to one million Greek-
descended Americans. In short, one may say that by the 1940s we
still find a small number of Greek American professionals,
which was disproportionate to the number of Greek Americans
in the United States.

A genuine Greek American professional class began to emerge
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following World War II (Kourvetaris, 1977). For example, for
the first time it was found that a substantial number of Greek
Americans became academics in institutions of higher learning
in the United States. With the exception of a few dozen, this
was not true before the 1940s. Of course, this is not unique to
Greek Americans. Greater inroads in academia were made by
Jewish Americans, who surpassed all other ethnic groups in-
cluding Anglo-Saxon Americans. Similarly, about the same pe-
riod, Italian Americans, Japanese Americans, and other groups
began entering the professions in increasing numbers. In other
words, late ethnic groups and their descendants entered an era
of respectability which, in America and other parts of the
world, is associated with the professions.

III. Discussion and Analysis

In order to discuss the professional and entrepreneurial orien-
tation of Greek Americans, one has to look not only at the
differences between Greek American generations within the
Greek American experience but compare Greek American profes-
sionals with other ethnic professional and entrepreneurial groups.
The present analysis was primarily of Greek American profes-
sionals and entrepreneurs within the Greek experience in Amer-
ica and only secondarily an effort to draw comparisons with
other ethnic groups.

Greek American Entrepreneurs. First-generation Greek en-
trepreneurs have followed pretty much the same occupational
patterns for most of the twentieth century. They are heavily
concentrated in service-type entrepreneurial activities . 8 The ma-

8The concentration of Greeks in a few professions is not unique. Jews, Italians,
Poles, and other ethnic groups follow similar patterns. In his study of ethnic
groups and the practice of medicine, Lieberson (1958) found that Jews were
overrepresented in medicine in Chicago. In 1958, for example, Jews comprised
roughly seven percent of Chicago's population but made up about 30 percent
of Chicago's physicians (Lieberson, 1958:42). Heavy concentration of Jews in
the professions and business was also found in Providence, Rhode Island. Nine
out of ten employed Jewish males were found in white-collar occupations. The
largest occupational category of Jewish males was found in the managers and
proprietors category, forty-one percent as compared to eleven percent in the
total population, and twenty-one percent in professions as compared to 9.2 per-
cent in the general population (Goldstein, 1968:p. 78).
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jority of restaurant owners are first-generations Greeks (both
old and new Greeks followed similar patterns). This, however,
does not mean that Greeks did not go into other entrepreneurial
activities. A large number of new Greek immigrants, for example,
went into real estate. The 1989 Hellenic Who's Who in Profes-
sions and Businesses does not reflect the entire occupational
distribution of Greek Americans. It tends to favor all those Greek
Americans who are easily identified among various institutions
and organizations, i.e., universities, corporations, government, etc.
The majority of small-businesspeople (restaurateurs) are not
contained in the Hellenic Who's Who. In the past, early Greek
immigrants were found in theaters. As individual entrepreneurs,
Greek immigrants followed what Useem (1983) calls family
capitalism, which was the dominant form of capitalism in the
nineteenth and early twentieth centuries. While there has been
a decline of family capitalism in American society, the new
immigrants—whether Greek, Korean, or Chinese—tend to enter
this kind of business. First-generation Greeks did not have the
skills or money to go into managerial forms of capitalism. Greeks
have not succeeded in moving into other forms of more or-
ganized capitalism—namely, managerial and institutional cor-
porate capitalism. This individualistic capitalist orientation re-
flects the character of the peasant background and farming
classes of rural Greece. The first-generation Greeks brought these
rural patterns to America. The first generation also established
an economic base which was used by the second and subsequent
generations. It was also a matter of options available to them.
The absence of managerial-type capitalism in the first generation
hindered the ascent of the second generation into the managerial,
and indeed the corporate, capitalism of the United States. The
concentration of the first generation in small entrepreneurial ac-
tivities, especially service-oriented occupations, is not unique
among Greeks. Similar patterns are followed by the majority of
new immigrants as they enter American society. Italians, Jews,
Greeks and now the new Asian immigrants (Koreans, Chinese,
Vietnamese, Indians) are engaged in small businesses. Like earlier
immigrants, Koreans, for example, are engaged in small busi-
nesses. Surveys of metropolitan New York and Atlanta found
that 34 percent of all Korean families are engaged in the man-
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agement of small businesses. By comparison, only about seven
percent of the general population is self-employed, with even
a lower percentage for blacks (2.4 percent) and Hispanics (3.8
percent, all figures from In-Jin Yoon, 1988:p. 1).

Second and subsequent generations as a rule did not follow
the entrepreneurial orientation of their parents. They did not fol-
low the family capitalist model of entrepreneurship. Some fol-
lowed a managerial or institutional form of capitalism which
was more characteristic of American occupational structures and
American capitalist development in general. Even for the sec-
ond generation, it was difficult to move into this type of
capitalism because of a lack of a frame of reference. The
extent to which second and subsequent generations of Greeks
have penetrated the institutional and corporate world is not known
for sure. One thing is certain, however: Greek Americans are
not found in the top positions of corporate America. In 1988,
Fortune magazine listed only one Greek American as a multi-
millionaire. In the book Who Is Running America, by Dye
(1987), no Greek American is found in any of the twelve elite
sectors of American sciety.4 In my analysis of the Who's Who
in Professions and Businesses among the Greeks, it was found
that the second generation pursues more executive positions in
the corporate world than the first generation. However, the type
of executive positions pursued and the ranking of the corpora-
tions have not been determined.

Greek American Professionals. In terms of professionals, we
have the same phenomenon. There are several thousand Greek
American professionals, but only a few Greek Americans in
elite universities, foundations, research institutes, top hospitals,
prestigious law firms, or top positions in communications and
the media. We have no Greek American Pulitzer Prize winners
in music, no major Grammy Award winners, no National Book
Award winners. There are no major Greek American symphony

4In his book, Who's Running America, Dye divides the American elites
into twelve sectors: 1) industrial corporations; 2) utilities, transportation and
communication; 3) banking; 4) insurance; 5) investments; 6) mass media;
7) law; 8) education; 9) foundations; 10) civic and cultural organizations;
11) government; and 12) military. All together there are about 7,314 posi-
tions which make up the elite structure running America. There is no Greek
American on the list.
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orchestra or music directors. We find no Nobel Prize winners.
There are no Pulitzer Prize winners in journalism or letters (fiction,
drama, history, biography or autobiography, poetry, etc.). We
have no award winners in sports or athletics, except perhaps for
Greg Louganis, who is not of Greek extraction but was adopted
by a Greek American family.

Scourby (1984) briefly discusses a number of painters and
writers which she characterizes as "outside the mainstream."
Thalia Cheronis Selz discusses Greek Americans in the visual arts.
Very few Greeks went into the arts due to the fact that Greeks
chose a small number of occupations and professions. Scourby
briefly discusses two dozen first- and second-generation painters
and artists.' In addition, Karanikas (Hellenic Letters, 1985:
200-205) briefly discusses two dozen or so first- and second-
generation prose writers.'

Drawing primarily from an article written by Peter Marudas,
5Scourby includes artists Cavacos (1903), Xerocostas (1904), Tsavalas

(1911), Lucas Samaras, Chryssa, Stephen Antonakos, Basil Marros and John
Vassos (1919), Kimon Nicolaides (1891), George Constant, Polygnotos Vagis
(in sculpture), Nassos Daphnis (1920), Constantine Pougialis (1930), Wm.
Baziotes (1944), Tom Botis, Louis Trakas, Dimitri Hadgi and Theodore Stamos,
Kristodimos Kaldis, and Vagis. The most prolific artist in the postwar period
was Stamos. He has participated in exhibits abroad. In Stamos's words, "The
Greeks here are pretty dead, even with all their cultural organizations. It's a
strange thing to say but the Greeks in Greece are more advanced. Here art is
more accessible, but the Greek middle class, doctors, lawyers don't buy anything,
don't support art," quoted in Scourby (1984:111). Most of these artists came
from Greece.

6In his article, "Greek American Prose Writers," Professor Emeritus Alexander
Karanikas mentions four prose writers of the first generation: 1) Demetra Vaka,
who wrote more than fifteen novels and other works, many of which describe
life in Turkey and the Near East. 2) Theano Papazogiou-Margaris (born in
Constantinople), whose short stories describe the sorrows and problems of Greek
immigrants. Her collection of short stories, The Chronicle of Halsted Street
(1962) won a prize from the Greek government. 3) Elia Kazan, one of the
most popular prose writers (also born in Turkey), stage and film director.
4) Nicholas Gage, who is more of a journalist and became known for his book
Eleni, in which he describes his mother's assassination during the Civil War.
Others among the first generation include Demetrios Michalaros, Stratis Haviaras
(poetry), Nikos Rozakos (journalist), Dino Siotis (poetry), Konstantinos
Lardas, and Olga Broumas. Among the second generation Greek American
writers Karanikas includes Roxanne Cotsakis, Ariadne Thompson, Tom Chamales,
Thomas Doulis, George Theotokas, Daphne Athas, H. L. Mantzouranes, Charles
E. Jarvis, Harry Petrakis (the most ethnic-oriented writer of Greek Americans),
Jim Dilles, Dean Brelis, George Christy, Theodore Vrettos, George N. Rumanes,
Athena G. Dallas-Damis. We must include John Cassavetes (an actor) who died
in 1988. He received an academy award nomination for best supporting actor in
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"Greek American Involvement in Contemporary Politics" (also
in Greek American Community in Transition edited by Harry
Psomiades), Scourby (1984:100-108) discusses the role of
Greek Americans in politics.' With the exception of two dozen
or so elected and appointed Greek Americans, there is no real
political power among Greek Americans. Most of these appoint-
ments were from the Democratic Party and a few from the
Republican Party. The exaggerated so-called Greek lobby during
the Cyprus crisis was more of a myth created by Henry Kissinger
and Time magazine.

Looking at the more contemporary profile of Greek Amer-
ican professionals, we can make the following general observa-
tions. 1) For both generations, medicine is an important area
of professional choice, but the first generation has a larger
number of doctors in both absolute numbers and percentages.
Greeks go into medicine not as medical or academic researchers
but as medical practitioners, in order to make more money. There
1968. Also George Tsakiris, who became famous in West Side Story in the 1960s,
and Telly Savalas, who became known from the Kojak TV series.

7A few of these political appointments include: George Vournas (AHEPA
leader), active in Democratic politics; Tom Pappas, as oil industrialist who was
influential in Republican politics during the Eisenhower administration and
was accused of having supported the military dictatorship during the late 1960s
and early 1970s; Dean Alfange, who ran for governor of New York in 1942
as an American Labor Party candidate; Michael Manatos, who was appointed by
President Kennedy as administrative assistant to the White House; Peter Peterson,
former president of Bell and Howell, held the cabinet post of secretary of com-
merce in the Nixon administration; John Nassilcas was appointed chairman of
the Federal Power Commission; Eugene R. Rossides served as an assistant sec-
retary of the treasury in the Nixon administration; Charles Maliotis, a business-
man and Greek American benefactor, was a close friend of the Kennedys and
Tip O'Neil; Bill Collins of Minneapolis was a dose friend and supporter of
Hubert Humphrey; Angelo Geocaris was a Chicagoan who spearheaded the
campaign for Senator Paul Douglas of Illinois; William Helis, the New Orleans
oil tycoon, had considerable political influence. According to Marudas (quoted
in Scourby), since 1966 eight Greek Americans have been elected to the House
of Representatives and two senators, Paul Sarbanes and Paul Tsongas, who later
resigned for health reasons; two were elected as governors (Agnew became
vice-president under Nixon and resigned in disgrace) and Dukakis of Mas-
sachusetts was the Democratic nominee for president in the 1988 national elections
and lost to Bush. In addition, there were six mayors. Almost all of these political
appointments and elected officials were second generation. Most elected Greek
Americans were elected not by Greeks but by a broad ethnic base. With a few
exceptions, the majority of them did not in the past and do not now strongly
identify with the Greek American community. More recently, Mr. Sotirhos, a
second-generation Greek American, was appointed ambassador to Greece.
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are more doctors of the first generation than second generation.
2) Sciences, especially physics and engineering, are by far the
occupational choices for the first generation rather than the sec-
ond one. This is also a trend in American society as a whole.
Foreign students specialize in engineering and natural sciences
more than American students.' 3) Engineering and physics are
to the first generation as corporate executives are to the second
generation, with both categories very similar in absolute numbers
and percentages. 4) In the area of business, greater numbers are
found in non-service-oriented enterprises in the second genera-
tion. 5) In terms of Ph.D.s, the first generation exceeds that
of the second generation in the number of Ph.D.s. This is con-
sistent with the findings of Kourvetaris (1977). It seems that
there are more academics among the first than second genera-
tion. However, there are more in the second generation who
hold M.A.s or M.S.s. 6) Lawyers are by far greater in number
among the second generation than the first generation This
was expected due to language problems for the first generation.
This was also true of earlier periods of Greek immigrants.

In comparing the socioeconomic profiles of a number of urban
ethnic groups, Katzman (1969:351-366) found a recurring pat-
tern: the groups with the highest education and higher income,
employment rates, and occupational status tend to come from
Northwestern Europe. Most of them are of Protestant origin,
including descendants from Britain, English Canada, Scandi-
navia, and Germany. On the other end of the socioeconomic
spectrum, we find Catholic groups: Puerto Ricans, Mexicans,
Italians, Poles, Czechs, and French Canadians. This is the

8In a personal communication from friends who work at Argonne National
Laboratory, Fermi Laboratory, and AT&T in the Chicago metropolitan area, the
following has been communicated to me: At Argonne National Laboratory, Argonne,
Illinois, there are eight Ph.D.s and one M.S. Eight of them were born in Greece
and one in the U.S. (Dr. Costas Tzanos, personal communication). From Fermi
Laboratory, western suburbs of Chicago (6 Ph.D.s in high-energy physics, 5 born
in Greece and one born in the U.S.) and 6 Greek students working on the
M.S. or Ph.D. in experimental physics or high energy physics. (Dr. Nikos
Geogaris, personal communication.) At AT&T Chicago (Mr. John Bratis,
personal communication), 8 had M.S. degrees, 3 Ph.D.s, and 2 B.A.s and
BS.s. Seven of them were born in Greece, one in Cyprus, and the remainder
in the United States. Five of them were electrical engineers, one in mechanical
engineering, one in physics, one in math, and the rest in liberal arts, journalism,
and other disciplines.
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Weberian Protestant ethic and the rise of capitalism at work.
The Greek American, it seems to me, is closer to the Protestant
as opposed to the Catholic model. One can argue that Greek
American professionals and entrepreneurs are found more on
the lower tiers of the professional, semi-professional, and en-
trepreneurial- (service-) oriented occupations. Greek American
economic power is found in individuals and families, not in cor-
porations. However, the real economic and political power in
the United States is located in the corporate world, rather than in
the entrepreneurial and professional one that Greek Americans
are engaged in.

W. Summary and Conclusion

in this analysis, an effort was made to delineate the patterns
of professional and entrepreneurial orientations of Greek Amer-
icans. Both the early and late Greek immigrants and their descend-
ants were briefly discussed. The historical patterns of Greek
entrepreneurial activities of early and late Greek immigrants
and their descendants were examined. A number of writers have
suggested that Greek immigrants have followed consistent pat-
terns of occupational choice. Early Greeks had a predominance of
service-oriented occupations, i.e., restaurants. Other types of
entrepreneurial activities in which Greeks engaged were liquor
and candy stores, shoeshine parlors, theaters, real estate, the
fur industry (primarily in New York), florist shops, vegetable
shops, ice cream shops, and similar types of small entrepre-
neurial activities. Late Greek immigrants followed similar pat-
terns of occupational and entrepreneurial activities. Among the
late Greek immigrants, one must add pizza, construction, real
estate, tourism/travel, publishing, and radio/mass media types
of businesses.

Greek entrepreneurs followed a family-type capitalist orienta-
tion. While this was the pattern of early and late Greek im-
migrants, the second generation has not succeeded in penetrat-
ing the institutional or corporate form of American capitalism.
With the exception of a few executive positions in corporate
America, we find few Greek Americans occupying top positions
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in American social and political structures. Greek Americans of
the second generation are not part of the inner circle and/or
power elite of the American corporate, political, military, edu-
cational, civic, media, and celebrity worlds.

One can argue that while Greeks have made it economically
and have achieved a comfortable middle-class status in America,
they have not achieved preeminence in any top positions in
American society. There is no established professional, intellec-
tual, or political tradition among the Greek Orthodox in Amer-
ica. On the contrary, it seems to me that Catholic and Jewish
ethnic groups have established more viable and dynamic ethnic
and professional institutions/organizations, i.e., universities, hos-
pitals, and intellectual and professional life in general. The
majority of Jewish and Catholic immigrants came about the same
time as the Greeks. While the Greeks made money as individuals
and families, they did not succeed in establishing enduring in-
stitutions, with the exception perhaps of the Greek Orthodox
Church in the Americas.

In the professional world, Greek Americans have pursued
those professions and occupations that bring them quick money
(professional entrepreneurs) rather than pursuing professions
in the arts, social sciences, humanities, and scholarly professions.
We have a few thousand professionals in medicine, law, busi-
ness, education, and engineering, but one tries in vain to identify
a dozen outstanding legal scholars, academic heavyweights, med-
ical researchers, outstanding authors, journalists, and intellectuals
in general.

I believe it is time for Greeks in America to branch out into
other areas of professional and intellectual endeavor which are
not primarily pecuniary and entrepreneurial in nature. Greek
Americans must go beyond the "gyros" and "opa" syndrome and
a few lucrative professions to more intellectual, political, and
scholarly pursuits if they expect to have an impact in the decision-
and rule-making in America in the twenty-first century.
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Greek Orthodox Church Statistics of
The United States, 1949-1989:
Some Ecclesial and Social Patterns

by JAMES STEVE COUNELIS*

. . we must make an earnest effort to understand
the concrete as the ways and means of providence
which are spread out openly before us as phenomena
of history. All we have to do is to relate them to
this general proposition.

—Georg F. W. Hegel,
The Philosophy of History,
1822

Epistemology and Statistics

The use of social, political, and economic statistics, such as
those in the federal decennial census, brings its special problems.
The first is the definitions assigned to the statistical categories.
These cannot be redefined because the data were collected in terms
of and distributed into the defined categories. The second problem
concerns the measurement scales assigned to the datal categories.
These, too, were defined by the categorical span for these measures.
They cannot be recalculated nor can the data be redistributed.
The third issue in the use of social statistics relies on the inter-
pretation of the data. The correct reading of these social statistics
resides in the defined datal categories of the statistics' collector
and not in what the statistics' user wishes them to mean. Hence,
the interpreter of statistics is constrained by the collector's defini-
tions. Like the ethnographer of a foreign culture, the use of
statistics must be holistically interpreted from within the con-
*This writer gratefully acknowledges the statistical assistance of Dr. N. H.
Kladopoulos, director of the Archdiocesan Registry. The generosity of the
Reverend George Bogdanos, Mr. Paul Manolis, and the Reverend Thomas J.
Paris in loaning copies of the archdiocesan yearbooks is greatly appreciated.
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ceptual framework of the statistician. To do otherwise would
distort their meaning. The result, of course, is false reporting of
data and incorrect conclusions. Statistical data are not "stand-
alone" objective facts. They are the statistician's value-ladened
facts whose factual integrity must be respected upon the user's
peril to err, be it intended or not. Hence, the "givenness" of
collected statistics is the epistemological fact with which every
user of someone else's collected data must come to grips.

The use and interpretation of statistics collected by a church
about itself are no exception to the aforementioned problems and
issues. The institutionally defined datal categories are theological
and ecclesial, as are their correct interpretation. Like the ethno-
grapher in an alien culture, the user of a church's statistics re-
spects the factual integrity of that church and its meaning for the
believers. In so doing, the user presents the church in its own
terms, as the ethnographer does by being on the outside of a
culture looking in. In this study on 1949-1989 statistics of the
Greek Orthodox Archdiocese of North and South America, this
author writes as an ethnographer—as one outside of the Orthodox
Church looking in. Indeed, the purpose of this paper is to describe
the Greek Orthodox Archdiocese of North and South America
through its ecclesial and religious statistics.

Framework
Descriptively, the Orthodox Church defines its organic frame-

work through the eucharistic community as the center of worship
and the Christian polar. Within this eucharistic community, each
person lives his or her individual and collective life within a
family, together with fellow communicants. He or she celebrate
[individually and collectively as person, family, and community]
the personal life-events of birth, baptism, chrismation, eucharist,
penance, unction, marriage, priesthood, and the burial of one's
dead. Within this eucharistic community, each person commemo-
rates sacred history—the revelational Christ-event and the saints—
through liturgy, fasts, and feasts. To memorialize one's grand-
parents, parents, children, the extended family members and com-
munity is to remember them in sacred history through liturgy and
common prayer.
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Ethnographically, the communicant's reading of ecdesial and
sacramental statistics is to interpret them within sacred history.
One therefore understands the Church Militant being charged
with the care and feeding of God's children. The Church Militant
is charged with Jesus' Great Commission and the use of the
educating tools of Pentecost.' The Church Militant is enlivened
by the Holy Spirit to use human knowledge to accomplish these
ends. To interpret these statistics, to plan with these facts, and to
serve the ministry of the Great Commission are a call to respon-
sibility for Orthodox Christian communicants, be they in the
priesthood of the clergy or in the priesthood of the laity.

The Past as Setting and Status

At the University of Chicago/Modern Greek Studies Asso-
ciation 1976 Symposium, The Greek Experience in America, this
writer presented a paper entitled, "A New Church: The Amer-
icanization of the Greek Orthodox Church." The documented
thesis of that 1976 presentation was that the Greek Orthodox
Archdiocese of North and South America was [and is) a "new"
Church. Indeed, an indigenous American Orthodox Church had
evolved, continuing to fulfill the intent of the Great Commission
through the educational methods of Pentecost. The marks of this
indigenous American Orthodox Church were: (a) the legal and
corporate democratic foundations of the eucharistic community
and the American archdiocese; (b) the development of an in-
digenous and American-trained clergy through the methods of
professional education; (c) the almost exclusive use of English
in church governance and sermons; (d) the increasing liturgical
use of English; (e) a new polyphonic choral music composed by
religiously commited and professionally trained American Ortho-

1The Great Commission of the Ascension: Matt. 28:18-20; Mark 16: 15-18;
Luke 24:47. Pentecost: Acts 2. For the guiding import of the Ascension and
Pentecost on the mission of the Orthodox Church, see James Steve Counelis,
"The Higher Learning and the Metaphor of Liturgy," Christian Scholar's Review,
17, no. 2 (December 1987): 143-153; and James Steve Counelis, "Cyril's
Philosophy of Religious Education," St. Vladimir's Theological Quarterly, 32,
no. 2 (1988): 139-156. For a 1988 paschal statement on preaching and the
Great Commission, see The Orthodox Church of Amerca, On Preaching: To
Lift Man to the Heights of Heaven (Encyclical Letter, OCA Holy Synod,
Washington, DC, Easter 1988).
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dox church musicians; (f) the mixed parish choirs which sing
this choral music accompanied by the organ; (g) the new na-
tional architectural prize-winning Orthodox churches; (h) Sun-
day school curricula and buildings; and (i) architectural features
in Orthodox Christian parishes [i.e., choir lofts, stationary pews,
cry rooms, social rooms, community centers)! Today, one must
add the publishing house, the computer, television broadcasting,
and video production as new tools of Pentecost. Collectively, these
historical facts were genuine religious and spiritual marks of an
Orthodox Christian lifestyle found in the American eucharistic
community and its archdiocese.

Were one to chart the evolving organizational complexity of
the archdiocesan structure since 1921, the finding would be that
the American bureaucratic church had arrived. 8 These marks of
American ecclesial indigenization were accomplishments and gifts
of American Orthodox Christians."' The ecclesial and sacramental

2James Steve Counelis, "A New Church: The Americanization of the Greek
Orthodox Church" (Unpublished 1976 paper).

no use Ferdinand TOnnies terminology, the eucharistic community is in-
tended to be a Gemeinschaft, while the archdiocesan structure by its nature
becomes a Gesellschaft. Hence, there seems to be an inherent tension between
these two structures which is manifested through the hierarchical [i.e., confederal/
bureaucratic) structures of the parishes [i.e., the eucharistic community) and the
archdiocesan Clergy-Laity Congress and the Archdiocesan Council as well as the
Diocesan Assemblies. For Orthodox Christian notions and processes of decision-
making, see Stanley S. Harakas, Toward Transfigured Life: The Theoria of
Eastern Orthodox Ethics (Minneapolis: Light and Life Publishing Company,
1983). For the Gemeinschaft and Gesellschaft elements, see Maximos Aghiorgoussis,
"The Parish Presbyter and His Bishop: A Review of the Pastoral Roles, Relation-
ship and Authority," St. Vladimir's Theological Quarterly, 29, no. 1 (1985):
29-62; and Joseph J. Allen, "Orthodox Parish Life and Changing Interpersonal
Relationships," in Orthodox Perspectives on Pastoral Praxis, ed., Theodore
Stylianopoulos (Brookline, MA: Holy Cross Orthodox Press, 1988), pp. 41-62.
For Max Weber's theory of the bureaucracy, see H. H. Gerth and C. Wright
Mills, trans. and eds., From Max Weber: Essays in Sociology (GB13; New York:
Oxford University Press, 1958), pp. 196-244. See the following for contemporary
observations on American church development: Robert N. Bellah, et al., Habits
of the Heart: Individualism and Commitment in American Life (Berkeley, CA:
The University of California Press, 1985), chap. 9; and Martin E. Marty, The
Public Church: Mainline-Evangelical-Catholic (New York: Crossroad, 1981). For
contemporary assessments of developments in the Orthodox Church, see Demetrios
J. Constantelos, Issues and Dialogues in the Orthodox Church Since World War
Two (Brookline, MA: Holy Cross Orthodox Press, 1986); and Stanley S. Harakas,
"Orthodoxy in America: Continuity, Discontinuity, Newness," Stylianopoulos,
pp. 13-29.

4Counelis, "A New Church."
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statistics of the Greek Orthodox Archdiocese of North and South
America catalogued additional facts. As will be seen, these data
documented the sacramental and religious behavior of American
Orthodox Christian communicants.

Today this American archdiocese is a multinational church.
The Archdiocese embraces thirteen soverign nations, including
the United States. For the Ecumenical Patriarchate, the Archdio-
cese has an additional supervisory responsibility over four other
Orthodox Churches, viz.: (a) the Albanian Orthodox Diocese in
America [two parishes]; (b) the Byelorussian Council of
Orthodox Churches in North America [five parishes]; (c) the
American Carpatho-Russian Orthodox Greek Catholic Diocese
of the U.S.A. [77 parishes, one seminary, one monastery, one
conference center]; and (d) the Ukrainian Orthodox Church of
America and Canada [32 parishes]. 6 This paper, however, is
restricted to the Greek-speaking church communities of Orthodox
Christian roots in the United States.

The collection and interpretation of statistics used in this
study required historical knowledge about their original collection
in order to ascertain the quality of the statistical work. Fortun-
ately, that knowledge was readily available in a published his-
torical work of a former archdiocesan registrar, Basil T. Zoustis,
and from the current archdiocesan registrar, Dr. N. H. Klado-
poulos.6

Throughout its history, the statistics of the Greek Orthodox
Archdiocese of North and South America have been gathered by
untrained persons who do not know the rudiments of statistics
nor understand the rigor of collecting them. Further, the required
systematic reporting by parish clergy of baptisms, chrismations,
marriages, and funerals was not always ideal. And one must add
the turbulent archdiocesan history of the 1920s, which gravely
affected this statistical task." Statistics published since 1949 in
the yearbooks of the American Archdiocese provide useful though
imprecise measurements for outlining overall trends in organiza-

5Greek Orthodox Archdiocese of North and South America, Yearbook: 1987
(New York: The Archdiocese, 1987), pp. 156-162.

6Basil T. Zoustis, 0 en Ameriki Ellinismos kai e Drasis Anton: E Istoria
tis Ellinikis Arbiepiskopis Amerikis Boreion kai Notion (New York: D. C.
Divry, Inc., 1954), pp. 261-266.
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tional structure and communicant behavior. The statistical facts
in this study were gleaned from these church publications. 8 The
attempt was made to construct a set of variables with as long a
time-line as possible. With checkered publishing and unreliable
statistics prior to 1949, this time line came to be forty-one years
in length, that is, 1949-1989.

The collected ecclesial data were frequencies for the follow-
ing non-reactive variables: 9 (a) U.S. parishes; (b) bishops; (c)
U.S. priests; (d) lay professions priests; (e) deacons; (f) non-
U.S. parishes; (g) non-U.S. priests; (h) military chaplains; (i)
Veterans Administration hospitals' chaplains; (j) Civil Air Pa-
trol chaplains; (k) retired priests; and (1) retired bishops.
Unfortunately, no statistics were published on the parish clergy
who were seriously involved in the Orthodox Christian ministry
on university and college campuses.

Three measures on archdiocesan bureaucratic elaboration
were collected from the yearbooks: (a) the archdiocesan admini-
strative and legislative units; (b) organizations within the arch-
diocesan structure; and (c) archdiocesan institutions. Bishops
are canonically defined administrators. Consequently, the numeri-
cal count of bishops was considered a measure of archdiocesan
bureaucracy.

Statistics on the following sacramental and religious services
were also collected: (a) baptisms; (b) intra-Orthodox Christian
weddings; (c) inter-Christian weddings; (d) intra-Orthodox
Christian divorces; (e) inter-Christian divorces; (f) chrismations;
and (g) funerals." Additionally, the weddings and divorces were
summed into the variables named "total weddings" and "total
divorces." To simplify the calculation and interpretation of the
regression equations, a proxy variable was created for the variable
"year" which was denoted by the arithmetic sequence number
for the year [e.g., 01 for 1949 to 41 for 1989).

8For a list of the statistical sources, write to author.
8Eugene T. Webb, et al., Non-Reactive Measurer in the Social Sciences

(Second ed.: Boston, Houghton Mifflin Company, 1981). For case study
theory, see L. Stenhouse, "Case Study Methods," in Educational Research,
Methodology and Measurement: An International Handbook, ed. by John P.
Keeves (Oxford: Pergamon Press, 1988), pp. 49-53; and Robert K. Yin, Case
Study Research (Beverly Hills: Sage Publications, 1984).

10See footnote 8.
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The Development of Parishes and Clergy

In his 1980 volume, Greek Americans: Struggle and Success,
Charles C. Moskos, Jr. presented a five-stage historical pattern
describing the formative experience of Greek Americans. These
phases were: (a) a time of false starts in the period before 1890;
(b) the era of mass immigration from 1890 to 1920; (c) the
formation of Greek American institutions from 1920 to 19 40;
(d) an era of consolidation from 1940 to 1965; and (e) the
contemporary period of increasing Greek American diversity since
1965. 11 These historical phases of the Greek experience in Amer-
ica were, according to Moskos, more or less distinct.'

The Greek immigrants brought their holistic sense of corn-

TABLE 1
Greek Orthodox Archdiocese of North and South America, 1864-1966:
Greek Orthodox Parishes Founded in the United States, by Decades and

by Frequency, Proportional and Cumulative Distributions*

Decades N
Proportional
Distribution

Cumulative
Distribution

1864 1 .27 .27
1890-1899 4 1.09 1.36
1900-1909 37 10.05 11.41
1910-1919 90 24.46 35.86
1920-1929 79 21.47 57.34
1930-1939 51 13.86 71.20
1940-1949 33 8.99 80.19
1950-1959 48 13.04 93.23
1960-1966 25 6.79 100.00

Total 368 100.00

*The sources for the founding years of the parishes in this table are: (1) Basil
T. Zoustis, 0 En Ameriki Ellinismos kai e Drasis Anton (New York: D. C. Divry,
Inc., 1954), pp. 299-306; (2) Greek Orthodox Archdiocese of North and South
America, 1966 Desk Calendar and Year Book (New York: The Archdiocese, 1966),
pp. 66-89.

11Charles C. Moskos, Jr., Greek-Americans: Struggle and Success (Englewood
Cliffs, NJ: Prentice-Hall, Inc., 1980) ; p. 142.

12/bid.



136	 JOURNAL OF THE HELLENIC DIASPORA

munity and institutional development skills with them. Out of
whole cloth they created the Greek polls-in-exile within their
democratic non-profit corporate parishes, the koinotis." Table 1
provides by decade the currently available published chronological
data on the founding of Greek-speaking Orthodox Christian par-
ishes from 1864 in New Orleans to 1966. A cursory review will
document that the establishment of church communities was con-
tinual, abating somewhat during the 1930s Great Depression and
the World War II decade of the 1940s. The post-1960 decades
witnessed an extensive and geographically dispersed growth of
parishes. Since 1966, some 98 parishes had developed, about a
20 percent growth.

Recognizing this continuity of development, the question
arose as to the scope of institutional change within the Greek
Orthodox Archdiocese of North and South America. Table 2
provides 12 ecclesial variables for 1948 and 1989. In this table
is found the average annual percent change index. It was de-
signed to provide a common chronological unity to measure
change. 14

For this 1949-1989 period, the average annual percent change
index for U.S. parishes and their clergy was .04 percent. This
meant that parish growth and recruitment of clergy for these
parishes approximately kept pace. However, clergy dropouts,
retirements, death, and the diversification of clerical roles within
a bureaucratized archdiocese collectively induced a rapidly grow-
ing shortage of parish clergy. Indeed, a .07 percent annual retire-
ment rate for parish priests during this 1949-1989 period demon-
strated a more rapid rate of retirement than the average annual
percent change index for full-time clergy, viz., a 1.75 times [.07

.04] faster rate than the average annual percent change index
for full-time clergy. As for the deacons, their average annual
percent change was calculated as .06 percent. For the 1989 dea-
cons, however, sixteen [84.2 percent] out of the nineteen were
lay professions ordinations. For this study, other clerical personnel

1$James Steve Counelis, "Chicago's Bastion of Orthodoxy: The Story of SS.
Constantine and Helen Greek Orthodox Church—Part I: 1908-1926," Atbene, 16,
no. 2 (Summer 1963): 16.23, 74-75.

14For an abbreviated source on the mathematical theory for constructing
index numbers, see Murray R. Siegel, Schaum's Outline of Theory and Problems
of Statistics (New York: McGraw-Hill Book Company, 1961), chap. 17.
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matters could not be quantified, given the content limitations of
the archdiocesan yearbook. Tabulating the number of clergy/
year brought to the American archdiocese from Greece and the
other Greek-speaking jurisdictions of the Orthodox Church would
be of interest.

This same index for non-U.S. parishes and their clergy had
differing rates. The non-U.S. parishes had a .15 percent average
annual percent change index and the non-U.S. clergy developed
a little more slowly with a .13 percent average annual percent
change index. Theses indices of change translated into a continu-
ing overall shortage of clergy for the archdiocesan communities
outside the United States during the 1949-1989 period. Note that

TABLE 2
Greek Orthodox Archdiocese of North and South America: Ecdesial Statis-
tics for 1949 and 1989, with the Average Annual Percent Change Index

Variable 1949* 1989t

Change
Index

1989 4-

1949

Average
Annual
Percent
Change
Index

United States Parishes 300 488 1.66 .04
Non-U.S. Parishes 16 101 6.31 .15
Bishops 3 17 5.67 .14
United States Priests 337 564 1.67 .04
Non-U.S. Priests 10 55 5.50 .13
Lay Professions Priests 4 (1972) 26 6.50 .38
Deacons 1 (1957) 19 1.90 .06
Military Chaplains 9 (1957) 31 (1988) 3.44 .11
Veterans Administration
Hospital Chaplains 28 (1966) 27 (1988) .96 .04
Civil Air Patrol
Chaplains 3 (1967) 5 (1988) 1.67 .08

Retired Bishops 2 (1972) 6 3.00 .18
Retired Priests 49 (1962) 90 1.84 .07

*In the 1949 column, the years in parentheses denote the year when the
statistics were first published.

tin the 1989 column, 1988 was the latest published statistical year.
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the non-US. parishes grew 3.75 [.15 ÷ .04) times more rapidly
than the U.S. parishes. And the non-U.S. clergy grew 3.25
[.13 ÷ .04) times more rapidly than the U.S. clergy.

Emulating the grand tradition of the apostles, Archbishop
Iakovos sought and obtained approval to ordain laymen to be
lay professions clergy. This permission was granted by the ecu-
menical patriarchate in 1971.'5 These clergy were to retain their
lay professions and serve their communities on weekends and
holidays for sacramental services and religious education." This
lay professions clergy program was intended to alleviate the
shortage of priests." For the lay professions clergy, an average
annual percent change index of .38 percent was calculated for
the 1972-1988 period. This index indicated that lay professions
clergy were recruited and ordained 8.5 times [.38 .04) more
rapidly than the index for full-time U.S. priests. The 1972 lay
professions clergy consisted of four priests, along with one lay
professions deacon. In 1989, there were 27 [62.8 percent] lay
professions priests and 16 [37.2 percent] lay professions deacons.

A total of 53 lay professions clergy were ordained since
1972. The lay professions priests retired by 1989. Of
these 53 [100 percent] lay professions clergy, only seven
[13.2 percent] entered church service as full-time clergy. More
important, these seven former lay professions clergy represented
1.2 percent [7 ÷ 564] of the total full-time clergy. There is
little doubt that the lay professions clergy program was eminently
successful.

On February 24, 1989, the Holy Synod terminated the lay
professions clergy program. The formal statement of the Holy
Synod read, "The reasons which dictated these ordinations in
the past are no longer valid."" The synodical decision to termin-
ate the lay professions clergy program is an unexplained paradox.
The continuing shortage of Orthodox Christian clergy is well-
documented and fully publicized across the American Archdiocese.

The military chaplains on full-time military duty were
counted and listed in Table 2. The number of military chaplains

15Emmanuel Hatziemmanuel (ed.), Yearbook: 1972 (New York: Greek
Orthodox Archdiocese of North and South America, 1972), p. 123.

15/bid.
"Ibid.
lsOrthodox Observer (New York, NY), Wednesday, 15 March 1989, p. 1.
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included all Orthodox Christian chaplains, regardless of ecclesias-
tical jurisdiction. Between 1957 and 1988, the number grew from
nine to 31, a 3.44-fold increase. An .11 percent average annual
percent change index was calculated. The number of chaplains
from the American archdiocese ranged from two in 1949 to a
high of seven chaplains in 1986 and 1987, then down to five in
1988. One should note that the proportion of Greek Orthodox
chaplains declined from 22.2 percent [1 -7:- 9) to 16.1 percent
[5 -4- 31), while increasing from two to five in absolute numbers.

The chaplains to Veterans Administration hospitals and the
Civil Air Patrol chaplains were parish priests who volunteered
assistance at these military operations. Therefore, it was not un-
reasonable to learn that the VA hospital chaplains had the same
average annual percent change index of .04 percent as the full-
time clergy. On the other hand, the Civil Air Patrol chaplains
had always been small in number, ranging from one to five for
the period 1967-1988.

In Table 1, the data document the continuity in the develop-
ment of archdiocesan parishes that began in the 1890s. This
continuity was also demonstrated by mathematically fitting the
historical data on the parishes and clergy to a straight line. This
datal fitting was achieved by using the linear regression algorithm
to calculate the parameters of the regression equation with its
correlation coefficient N.

Fifteen linear regression studies of the sixteen ecclesial vari-
ables were completed. The Civil Air Patrol chaplains regression
study was not done because of inadequate numbers. Each of the
linear regressions used time as the independent variable, viz.,
year number [i.e., from 1949 (01 ) to 1989 (41)1 The dependent
variables were the fifteen ecclesial variables given in Table
2. These regression studies empirically verified the steady growth
and consistent elaboration of the American Archdiocese since
1949. All the correlation coefficients [r] were positive. And these
correlation coefficients ranged from .66 to .99, being statistically
significant at the .001 a level.

Archdiocesan Bureaucratic Elaboration

The bureaucratic elaboration of the American Archdiocese
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was partially measured by the annual numbers and average annual
percent change index for consecrated bishops in archdiocesan
service. Bishops are canonically defined church administrators. In
1949, there were three bishops—Archbishop Michael, Bishop Ge-
rasimos of Chicago, and Titular Bishop of Nyssa Germans." In
1989, there are seventeen bishops." A .14 average annual
percent change index was calculated. The retiring bishop's average
annual percent change index of .18 percent was calculated. The
retiring bishops left active service more rapidly than those retained
in service by a 1.29 rate factor. Of course, this average annual
percent change index of .14 percent did not take into considera-
tion episcopal transfers to sees abroad, resignations, and deaths
which had occurred during the 1949-1989 period.

A further measure of the bureaucratization of the American
Archdiocese was the proportion of titular bishops assigned to
administrative tasks. Currently, there are eleven bishops who
constitute the Holy Synod and six titular bishops with designated
administrative assignments, viz., one as chancellor and five as
administrative assistants to the archbishop. When one divides the
number of titular bishops by the total number of bishops [6 -i-
ll, the titular bishops are found to represent 35.3 percent of
the American episcopate. A professional management study of
the archdiocesan central administration would need to be done in
order to ascertain whether the American archdiocese is top-heavy
in administrators, be they clerical or lay.

For the time period 1949-1989, three variables on archdio-
cesan bureaucracy were collected from the yearbooks. The earlier
yearbooks, however, were inconsistent in listing the governing
structures wihtin the American archdiocese. Nonetheless, the
overall trend in archdiocesan bureaucratic elaboration was docu-
mented. For purposes of giving the following three variables a
group name, the term used here is "the archdiocesan bureaucratic
elaboration factor." Three variables constitute this factor: (a)
the administrative and legislative units of the archdiocese, i.e.,
the Holy Synod, the chancellery, the Archdiocesan Council; (b)

19Emerologiaki Epetiris tis Ellinikis P[atriarchikis] Theologikis Scholis
(Brookline, MA: Typois Ellinikis Theologikis Scholis, 1949), p. 16.

20Yearbook: 1989 (New York: Greek Orthodox Archdiocese of North and
South America, 1989), pp. 56-69.
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organizations that are part of the archdiocesan structure, i.e., the
Presbyters Council, the Philoptochos Society, the Order of St.
Andrew, and the Greek Orthodox Youth of America; and (c)
archdiocesan institutions, i.e., Hellenic College/Holy Cross Greek
Orthodox School of Theology and St. Photius Shrine.

Forty-one years of archdiocesan bureaucratization was demon-
strated by the following facts. First fact: the number of arch-
diocesan administrative and legislative units grew from eight
[1949) to 33 [1989), with a calculated .10 average
annual percent change index. Second fact: the number of organ-
izations which were a part of the archdiocesan structure grew
from one [1949] to five [19891 The average annual percent
change index for this variable was found to be .12 percent. Third
fact: the number of archdiocesan institutions grew from three
[1949) to a maximum of eleven [19881 For these institutions,
.09 percent was found to be the average annual percent change
index. Fourth fact: the total of all three of these organizational
variables [viz., the archdiocesan bureaucratic elaboration factor)
grew from twelve [1949) to a maximum of 49 [1989), with an
overall .10 percent average annual percent change index. Though
the annual counts of these organizational variables were rela-
tively few in number, the average annual proportional rates of
increase in these variables over the 1949-1989 decades were 2.5
times [.10 ÷ .041 the average annual percent change index for
the U.S. parishes and their full-time clergy.

Using time as the independent variable, regression equations
and their correlation coefficients [r) were computed for the
archdiocesan bureaucratic elaboration variables, individually and
collectively. The three individual organizational variables had
correlation coefficients [r) ranging from .87 to .91 [n = 36,
a = .001]. And for the archdiocesan bureaucratic elaboration
factor, a correlation coefficient of .93 [r] [n = 36, a = .0011
was calculated. The steady continual growth of the archdiocesan
bureaucracy for over four decades was, therefore, empirically
established. Indeed, the description documented a relatively rapid
average annual percent change index for the set of archdiocesan
bureaucratic elaboration variables.
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Ecclesial Patterns

In the everyday common-sense world, the creation of new
parishes certainly induced the "demand" for more clergy, both
priests and bishops. Hence, it could be said that new parishes
"caused" more priests to be ordained and more bishops to be
consecrated. Using this common-sense causal model, one can
"predict" the number of clergy required, given the 1949-1989
historical developmental trends.

If a predicted estimate were desired for the number of
bishops needed to govern the American archdiocese from an
estimated 550 U.S. parishes, the calculated regression equation
would be used, and the variables needed to compute this equation
would be substituted into that equation. The variables would be:
the independent variable X = U.S. parishes and the dependent
variable Y = bishops. The required regression equation was
calculated to be: Y = —10.25 + .05X. Substituting 550 parishes
for X in this equation and solving for Y, the results were that
17.25 bishops would be needed. However, currently there are
already seventeen bishops. Therefore, no new bishops would be
required if 550 parishes were to develop. The truth of this asser-
tion resides in a caveat, viz., retaining the present archdiocesan
structure and its specific allocational formula for episcopal service.
The high linear correlations irl between these archdiocesan
variables and time makes it possible for a sensible high-level
archdiocesan plan to be developed as in this illustration, deriving
the potential number of bishops needed in terms of some esti-
mated future number of parishes.

From the 1949-1989 empirical ecclesial data, it was possible
to decribe quite cogently the growth patterns over time of the
Greek Orthodox Archdiocese of North and South America in
terms of parishes, clergy, and the bureaucratic elaboration vari-
ables. However, several ecclesial regression patterns need presen-
tation and interpretation.

The common-sense model that the parishes "caused" the
ordination of priests and the consecration of bishops informed
the regression equation given above. Likewise, the same model
informs the following ecclesial regression patterns. Using U.S.
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parishes and non-U.S. parishes as independent variables, the
following correlation coefficients [r] were calculated: (a) U.S.
parishes x bishops: r = .88 [n = 35, a ------- .001]; (b) U.S.
parishes x U.S. priests: r = .98 [n = 31, a .001]; and (c)
non-U.S. parishes x non-U.S. priests: r = .97 [ = 31, a = .001].
Hence, this common-sense model provides a regression equation
for each of these three sets of church variables for planning
purposes. Reasoned and appropriate interpretations for these
regression patterns become practical tools.

Recognizing the "motor" function of the parishes in arch-
diocesan development, another common-sense model was used
to interpret the ecclesial regression patterns concerned with link-
ing archdiocesan bureaucratic elaboration to parish development
and the concomitantly induced "production" of clergy. This com-
mon-sense model was that the archdiocesan bureaucratic elabora-
tion factor was "motored" by pressure at the clergy-laity con-
gresses, which had more clergy and a larger number of represen-
tatives from an ever-larger number of parishes. These congresses
set the general archdiocesan policy lines that in turn induced addi-
tional central archdiocesan services in administration and gov-
ernance. Therefore, the archdiocesan bureaucratic elaboration
factor became the dependent variable. The correlation coefficients
[r] were calculated. These coefficients [r] ranged from .88 to .91,
each being statistically significant at the .001 a level. Here, too,
the common-sense model was appropriate and reasonable.

Sacramental and Religious Statistics

No total archdiocesan membership statistics were published
in the archdiocesan yearbooks. Perhaps, the official church policy
not to do so was because actual church membership [being in the
low hundred-thousands] and publicly-claimed numbers of Ortho-
dox Christian communicants [in the millions] were not reconcila-
ble. Nonetheless, the ecclesial behavior of American Orthodox
Christians was partially documented in certain statistics which
the Church records. These were the life-event statistics based up-
on the regular documentation for baptisms, chrismations, wed-
dings, divorces, and funerals. For the purposes of this study, these
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life-event statistics were divided into two categories: (a) sacra-
mental statistics; (b) religious statistics. The sacramental statistics
were baptism, chrismation, and marriage.' The religious statistics
were those of divorce and burial of the dead.

Baptism: The sacraments of entrance into the Orthodox
Church are baptism and chrismation. Within the Orthodox
Church, infant baptism and immediate chrismation has been the
traditional practice.

Baptism is a singular and non-repeatable sacrament. If an
unbaptized adult desires to become an Orthodox Christian, the
adult is baptized by full immersion and then immediately admin-
istered the sacrament of chrismation. Hence, the Church's bap-
tismal records represent unbaptized persons having been received
in the church through baptism and chrismation, regardless of age
and gender. The archdiocesan yearbook statistics do not distin-

21For a review of Orthodox Church principles on the sacraments of baptism,
chrismation, marriage, and the religious acts of divorce and burial, see Yearbook:
1989, pp. 88-90. For discussions on sacramental theology, see Nicholas C.
Gamvas, The Psychology of Confession and the Orthodox Church (Minneapolis:
Light and Life Publishing Company, 1989) ; Vigen Guroan, Incarnate Love:
Essays in Orthodox Ethics (Notre Dame, IN: University of Notre Dame Press,
1987), chaps. 3-4; Jaroslav Pelikan, The Growth of Medieval Theology (600-
1300), Vol. 3, The Christian Tradition: A History of the Development of
Doctrine (Chicago: The University of Chicago Press, 1978), pp. 204-214;
Joseph Martos, Doors to the Sacred: A Historical Introduction to Sacraments in
the Catholic Church (Garden City, NY: Image Books/Doubleday & Company,
Inc., 1982); George Mastrantonis, A New-Style Catechism on the Eastern
Orthodox Faith for Adults (St. Louis: The OLOGOS Mission, 1969) ; John
Meyendorff, Byzantine Theology: Historical Trends and Doctrinal Themes (New
York: Fordham University Press, 1974), chaps. 15-16; Alexander Schmemann,
For the Life of the World: Sacraments and Orthodoxy (Crestwood, NY: St.
Vladimir's Seminary Press, 1973); Timothy Ware, The Orthodox Church
(Harmondsworth, U.K.: Penguin Books, Ltd., 1963), chap 14; Christos
Yannaras, The Freedom of Morality, trans. by Elizabeth Briere (Crestwood,
NY: St. Vladimir's Seminary Press, 1984), chap. 9. For special treatments on
the reception of converts, matrimony, and the priesthood, see John H. Erickson,
"Divergencies in Pastoral Practice in the Reception of Converts," in Stylianopoulos,
pp. 149-177; Athenagoras Kokkinakis, Parents and Priests as Servants of
Redemption: An Interpretation of the Doctrines of the Eastern Orthodox Church
on the Sacraments of Matrimony and Priesthood (New York: Morehouse-
Gorman Company, 1958); and Lewis J. Patsavos, "Response to John CH.]
Erickson's 'Divergencies in Pastoral Practice in the Reception of Converts,' "
Stylianopoulos, pp. 179-187. See the following ecumenical statement on the
sacraments of baptism, eucharist, and ministry in which the Orthodox churches
participated: World Council of Churches, Baptism, Eucharist and Ministry (Faith
and Order Paper No. 111; Geneva, WCC, 1982).
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guish counts by age and gender. However, the highest proportion
of baptism has been generally known to be infants. Indeed, it is
a relatively rare occasion in any Orthodox Christian parish for
an adult to be baptized.

Between 1949 and 1988, baptisms were highly variable,
ranging from a low of 4,082 [19621 to a high of 12,650 [19701.
The correlation coefficient [r) for this time-line was .40 [n = 39,
a = .02). This was a low moderate correlation coefficient, given
the fact that the number of annual baptisms ranged quite widely.
In 1988, there were 7,854 baptisms. Demographically, baptisms
are directly related to birth rates.

Chrismation: When an adult has been baptized in the name
of the Holy Trinity, he or she is then accepted into the Orthodox
Church solely through the sacrament of chrismation. Adult
entrance into the Orthodox Church is always prefaced by thorough
catechetical instruction. The archdiocesan chrismation statistics
more often than not denote adult Christians accepted into the
Church by the sacrament of chrismation. Therefore, the arch-
diocesan statistics on chrismations are here construed to be wholly
adult. There have been whole families [meaning parents and
children] who have been received into the Orthodox Church by
chrismation. Though this is rare, the yearbook chrismation statis-
tics are not defined either by age or gender. The published chris-
mation statistics in the archdiocesan yearbooks begin with the
1970 data.

A linear regression equation was calculated for the 1970-
1988 chrismation time-line. A correlation coefficient [r) of —.40
[n = 19, a = .091 was also calculated. Though there has been
a general downward trend for chrismations since 1970, the low
moderate correlation coefficient [r] is not statistically significant.
The annual number of chrismations appears to be wildly unpre-
dictable. The number of chrismations ranges widely, from 405
[1981) to 928 [1975). In 1988, there were 720 chrismations 22

Marriage: The sacrament of marriage is the joining of a man
and woman to be one flesh. A divorce, however, is a juridical act
of the Church with no sacramental standing. The dissolution of

22Erickson, "Divergencies," pp. 149-177; Patsavos, "Erickson's Divergencies,"
pp. 179-187.
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a marriage is not a blessing, even though there may be a human
necessity for such dissolution."

There were two sets of marriage statistics recorded by the
archdiocese, intra-Orthodox Christian marriages and inter-Chris-
tian marriages. Intra-Orthodox Christian marriages were between
partners who were both Orthodox Christians at the time of their
wedding. Inter-Christian marriages were between Orthodox Chris-
tians and their Christian partners from other denominations whose
marriages were solemnized within the Orthodox Church, There-
fore, the mixed religious marriages of Orthodox Christians per-
formed outside the Orthodox Church were not recorded and
consequently not included in these archdiocesan statistics.

An important aside is the social fact that Greek-speaking
immigrants in the United States have been mostly Orthodox
Christians. The apparently close connection between Greek ethni-
city and Orthodox Christianity does complicate the interpretation
of the archdiocesan statistical term "mixed marriages." For
Greek-speaking immigrants and their descendants, the term
"mixed marriages" denote ethnic and religious exogamous wed-
dings. However, church statistics refer solely to religious exogam-
ous weddings, viz., inter-Christian marriages. Therefore, weddings
of Orthodox Christian couples from different ethnic backgrounds
is statistically defined in intra-Orthodox Christian terms. In most
cases, "mixed marriage" church statistics probably represent both
ethnic and religious exogamous marriages.

For the 1949-1988 time-line, intra-Orthodox Christian mar-
riages were in decline, the correlation coefficient [r) being —.85

[n = 39, a = .0011 while inter-Christian marriages were on
the rise, the correlation coefficient (r) being .96 [n = 29, a =
.0011 In total numbers, intra-Orthodox Christian weddings de-

23Stanley [S.] Harakas, "The Eastern Orthodox Churches," in Massachusetts
Commission on Christian Unity, Ecumenical and Pastoral Directives on Christian
Marriage: Roman Catholic, Protestant and Orthodox Understandings of Marriage
(Needham Heights, MA: Whittemore Associates, Inc., n.d.), pp. 5-12. For lay
discussions on interfaith marriages, mixed marriages, and divorce, see Demetrios
J. Constantelos, Marriage, Sexuality and Celibacy: A Greek Orthodox Perspective
(Minneapolis: Light and Life Publishing Company, 1975) ; Stanley S. Harakas,
Contemporary Moral Issues Facing the Orthodox Christian (Minneapolis: Light
and Life Publishing Company, 1982), pp. 105 -112, 117-121, and John
Meyendorff, Marriage: An Orthodox Perspective (Crestwood, NY: St. Vladimir's
Seminary Press, 1970). See Yearbook: 1989, pp. 88-92.
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dined from 3,553 [1949] to 2,001 [1988), though there were
intervening years with even lower numbers. This was a 1.77-fold
decline.

Inter-Christian weddings increased from 407 [1959) to 3,710
[1988], over a ninefold increase. These frequencies of sacra-
mental behavior by Orthodox Christians substantiated the Amer-
ican archdiocese's 1980 survey of teenagers. When Orthodox
Christian teenagers were asked, "Would you prefer to marry a
person of the Greek Orthodox faith, rather than a person of an-
other faith, or not ?," their answers were: Yes: 46 percent; No:
4 percent; No preference: 50 percent. Further, when Orthodox
Christian teenagers were asked, "Would you prefer a child of
yours to marry a person of the Greek Orthodox faith, rather than
a person of another faith ?," their answers were: Yes: 24 percent;
No: 6 percent; No preference: 58 percent." With such attitudes
among 1980 Orthodox Christian youth, these wedding trends
are likely to continue.

Divorces: The 1949-1988 intra-Orthodox divorces rose, the
correlation coefficient [r] being .64 [n = 39, a = .001]. The
annual frequencies of intra-Orthodox Christian divorces ranged
from a low of 184 [1965] to a high of 557 [1962]. The number
of intra-Orthodox Christian divorces in 1988 was 362. Inter-
Christian divorces rose also, the correlation coefficient [r] being
.96 [n = 25, a = .001]. The annual frequencies of inter-Chris-
tian divorces ranged from a low of 31 [1963] to a high of 456
[1985). The number of these divorces in 1988 was 357. The
everyday views on divorce held by Orthodox Christians were
reflected in the archdiocesan 1980 poll. Some 73 percent of
Orthodox Christian adults accepted divorce for one of several
reasons while 27 percent had no opinion's Proportionally, few
Orthodox Christians believed that divorce should be avoided
under any circumstance, this opinion ranging from seven percent

The Gallup Organization, Inc./The Princeton Religious Research Center,
Study of the Greek Orthodox Population in the United States (mimeographed
report, January 1980), p. 130. Cf. Alice Scourby, The Greek Americans (Boston:
Twayne Publishers, 1984), pp. 67, 147-151. With reference to the responses to
the second question, the percentages given in the Gallup Report added only to
89 percent.

25Gallup Report, p. 62.
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for adults to eleven percent for teenagers.° Of course, the parish
priest has the obligation to counsel the couple toward reunion if
they have not divorced. The archdiocesan yearbooks note, none-
theless, the issuance of ecclesial divorces through a spiritual
court of the Church, once a civil divorce had been obtained.

When intra-Orthodox Christian weddings and divorces were
combined with inter-Christian weddings and divorces, respectively,
the derived variables were labeled "total weddings" and "total
divorces." Against the 1949-1988 time-line, each of these variables
was regressed. The correlation coefficient [r] for "total weddings"
was .88 [n = 39, a = .001] and the correlation coefficient [r]
for "total divorces" was .91 [n = 39, a = .001]. Overall, the
correlations [r] for archdiocesan weddings and divorces were
positive.

The divorce rate [divorces ÷. weddings] was calculated
annually for intra-Orthodox Christian couples [1949-1988] and
inter-Christian couples [1963-1988]. With the time being the
independent variable, these divorce rates were regressed for both
sets of couples, each being the dependent variable. For the intra-
Orthodox Christian couples, the correlation coefficient [r] was
calculated at .86 [n = 38, a = .001]. For the inter-Christian
couples, the correlation coefficient [r] was computed to be a .89
[n = 25, a = .001]. Hence, the annual rates of divorce for
intra-Orthodox Christian and inter-Christian couples were sys-
tematically increasing over time.

As noted earlier in this paper, the intra-Orthodox Christian
couples' marriages were in steep decline while their divorces
were on the increase. The arithmetic result was the following.
While the number of weddings was declining and the number
of divorces was on the rise, the rate of divorces increased. Taking
the 1963-1988 time-line, the intra-Orthodox Christian couples'
mean annual divorce rates were calculated to be 16.6 percent.
With reference to the inter-Christian couples, the following
arithmetic result occurred. As the number of inter-Christian mar-
riages increased rapidly from 1963, the number of divorces began
slowly and then rose rapidly. The number of weddings always
substantially exceeded the divorces, thus producing lower divorce

28/bid.
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rates for the period. For the inter-Christian couples, a mean
annual divorce rate of eight percent was calculated. From these
statistical estimates, it appears that the mean annual divorce rate
for intra-Orthodox Christian couples was approximately twice
that of the mean annual divorce rate for inter-Christian couples.

A small in-house study by the Archdiocese on the marriage
patterns in the two predominantly Greek-speaking immigrant
Astoria (NY) churches—St. Demetrius and St. Catherine—was
done by Dr. Nicholas H. Kladopoulos [Director, Archdiocesan
Registry)." For both parishes in 1988, there were 157 marriages,
of which 51 [32.5 percent] were mixed religious marriages in
which the Orthodox partner was male. Additionally, the follow-
ing gender pattern in these mixed marriages was found: 96.1
percent [n = 49) Orthodox Christian men married Roman
Catholic women and 3.9 percent [n = 2] Orthodox Christian
men married Protestant women. However, Dr. Kladopoulos did
not provide similar data on Orthodox Christian women and their
spouses." Nonetheless, this pattern of inter-Christian marriages
documented the predominant religious preference pattern of Greek
Orthodox communicants for Roman Catholicism over Protestant-
ism as expressed in the 1980 archdiocesan survey." And, as would
be expected, these religiously mixed marriages were ethnically
exogamous. Dr. Kladopoulos noted that ten years earlier there
were no religiously mixed marriages in these two Astoria parishes.

Funerals: Lastly, though the archdiocesan yearbooks used
the category "death" for its statistics, this writer used the liturgical
term "funeral" as the more appropriate ecclesial term. The 1949-
1988 time-line was used to calculate the correlation coefficient [r]
and linear regression equation for church funerals. The low

27Letter, New York, Dr. Nicholas T. Kladopoulos [Director, Archdiocesan
Registry] to Dr. James Steve Counelis, 22 March 1989.

28In a telephone inquiry made by this writer of Dr. Kladopoulos on
April 20, 1989, Dr. Kladopoulos confirmed that he had no comparable statistics
for the marriage patterns of Orthodox women in mixed religious marriages.
He asserted the belief that the proportions were probably the same as those for
the Orthodox men as noted in his letter of March 22, 1989. Cf. Eva Sandis,
"The Greek Population of New York City," in The Greek American Community
in Transition, ed. by Harry P. Psomiades and Alice Scourby (New York: Pella
Publishing Company, Inc., 1982), pp. 78-82.

29Gallup Report, pp. 42-43.
InF,ffi
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correlation coefficient [r] of .35 was calculated and was statistic-
ally significant at the .03 a level. The annual number of funerals
varied widely, as the 23.3 percent coefficient of variation demon-
strated. Age and gender categories were not given for the fun-
erals. These funeral statistics probably followed the demograph-
ically calculated death rates. Further, these recorded funerals did
not account for those Orthodox Christians who were buried by
other denominations or buried without benefit of clergy. Hence,
this was a reason among others for the low correlation coefficient
[r]. Of importance, the yearbooks contained the current church
policies and practices relating to death, viz., autopsy, suicide, and
cremation.'

Some Sacramental and Religious Patterns

Recalling that sacramental and religious regression patterns
referred to the inter-correlations of these variables, one must
remember their common time-lines. The following discussion will
attempt to describe and interpret several of these sacramental and
religious regression patterns.

When weddings and divorces of intra-Orthodox Christian
couples were studied as separate time-lines, the weddings were
seen in decline and divorces on the rise. Weddings, of course,
exceeded divorces. However, a regression equation was calculated
between intra-Orthodox Christian weddings as the independent
variable and intra-Orthodox Christian divorces as the dependent
one. The correlation coefficient [r) was calculated to be —.71
[n = 39, a = .0011. The swamping effect of larger but declining
numbers of intra-Orthodox Christian weddings over the fewer
but significantly rising numbers of divorces produced this nega-
tive correlation coefficient N.

When inter-Christian weddings and divorces were likewise
studied by regression, the rise in both weddings and divorces
yielded a positive and high correlation coefficient (r) of .92
[n = 25, a = .001]. Given the common time-lines of inter-
Christian marriages (1959-1988) and inter-Christian divorces
(1963-1988) within the American archdiocese, the positive and

aoyeathook: 1989, pp. 88-91.
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highly correlated relation between these weddings and divorces
was anticipated, along, with lower divorce rates. Of course, the
number of weddings far exceeded the number of divorces.

Taking "total weddings" as the independent variable and
"total divorces" as the dependent variable, the correlation coeffi-
cient [1] was calculated to be .70 [n = 39, a = .001]. This
moderate correlation coefficient was expected, given the large
negative correlation coefficient [r] for the steep decline of intra-
Orthodox Christian marriages.

An identical time-line was taken for both the intra-Orthodox
Christian weddings and divorces and the inter-Christian weddings
and divorces. The percentage of total divorces to total weddings
was calculated for the entire time-line. Using the 1963-1988
time-line, the following percentages were calculated for total
divorces total weddings: (a) Intra-Orthodox Christian
Couples: 7,996 divorces ÷ 61,894 weddings = 12.9 percent;
(b) Inter-Christian Couples: 5,380 divorces 4- 61,713 weddings
= 11.5 percent; (c) Total Couples: 13,376 divorces 4- 123,611
weddings = 10.8 percent. The question occurred whether the
difference in proportions of divorces/weddings between intra-
Orthodox Christian couples and inter-Christian couples was statis-
tically significant. The null hypothesis was tested by a confidence
interval test of proportions. The null hypothesis was retained at
the .001 level [.288 < p i — p2 < —.285]. Hence, there wasn't
a statistically significant difference between the overall percent-
ages of divorces for intra-Orthodox Christian couples and inter-
Christian couples within the American Archdiocese during the
1963-1988 period.

Macro-Ecclesial Structures and Coherence

To bring a coherent interpretation to the ecclesial data which
described the Greek Orthodox Archdiocese of North and South
America, macro-organizational theory was appropriate. In particu-
lar, the notions of federalism and empirical institutional history
were applied because this body of organizational theory would
bring the several organizational measures together.' To describe

Siln a 1967 study, this writer suggested three subparadigms toward the de-
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the Orthodox Church analytically does not vitiate its sacramental
and religious essence because Orthodox Christians recognize the
organizational structure of the Church as a tool for cultivating
God's vineyard. The church's organization is not a sacred object.

Macro-Structure: Looking at the ecclesial structure within
which the Greek Orthodox Archdiocese of North and South
America resides, one finds the archdiocese to be an interstitial
agent between the ecumenical patriarchate and the eucharistic
community—or the parish.

The American Archdiocese is an autonomous [and not an
autocephalous) church within the purview of the Ecumenical
Patriarchate of Constantinople and New Rome.' As an autono-
mous church, the Holy Synod of the Ecumenical Patriarchate has
the authority to elect the American archbishop and his bishops!'
Further, the Ecumenical Patriarchate approves the legislation of
the Clergy-Laity Congress and the Holy Synod," and provides the
holy myron for the American Archdiocese!' The Ecumenical
Patriarchate directs all inter-church and external affairs for the
Archdiocese!" But the American Archdiocese governs itself in-
ternally." As previously noted, the Archdiocese has been delegated
velopment of a macro-organizational theory, the federal subparadigm, the policy
and administration subparadigm, and the empirical history subparadigm. In this
case study on the Greek Orthodox Archdiocese, federalism and empirical institu-
tional history were the subparadigms used. See James Steve Counelis, Macro-
Administration in American Higher Education (State College, PA: The Pennsyl-
vania State University/College of Education, 1967). (ERIC No. ED 031 9551

32Charter of the Greek Orthodox Archdiocese of North and South America
(Brookline, MA: Holy Cross Orthodox Press, 1978), arts I, II. Concerning the
relatively recent development of the Orthodox Church of America, there was
considerable discussion on the canonicity of the ascribed "autocephalous" status
of the OCA. See the following discussions on the nature of autonomous and
autocephalous churches: Alexander A. Bogolepov, Toward an American Orthodox
Church: The Establishment of an Autocephalous Orthodox Church (New York:
Morehouse-Barlow Company, 1963); Russian Autocephaly and Orthodoxy in
America: An Appraisal with Decisions and Formal Opinions (New York: The
Greek Orthodox Archdiocese of North and South America/The Orthodox Ob-
server Press, 1972) ; Panagiotes N. Trempelas, The Autocephaly of the Metropolia
in America, trans., George S. Bebis, Robert G. Stephanopoulos, and N. M.
Vaporis (Brookline, MA: Holy Cross Theological School Press, 1973).

33Charter, arts. XII, XIV.
34ibid., arts. VI, XI.
35/bid., art. VIII.
33/bid., arts. II, VII, Sect. 8.
37Ibid., art. IV.
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supervisory responsibility for several other Orthodox Christian
churches within archdiocesan boundaries which are under the
jurisdiction of the Ecumenical Patriarchate.'

By the 1977 charter, a synodical ecdesial government was
set into place. A confederal structure, this ecclesial government
originally consisted of nine canonical dioceses [including one in
Canada and one in South America) and their bishops. The arch-
diocesan offices were to remain in New York. The dioceses were
named in the following order: Chicago, Boston, San Francisco,
Charlotte, Pittsburgh, Detroit, Denver, Toronto, Canada, and
Buenos Aires, Argentina.

The archdiocesan district of New York [which is the local
responsibility of the archbishop] was not designated in the charter
as a diocese or an archdiocesan district. Defined in the yearbooks,
the archdiocesan district originally consisted of the following:
the greater New York City area, the city's northern suburbs and
upstate New York and Long Island, and the western half of
Connecticut. In the 1981 yearbook, Mexico, Central America,
and the Caribbean were added to the archbishop's archdiocesan
district. And though mentioned intermittently in the yearbooks
between 1980-1985, Washington, D.C., has been consistently
listed since 1986 as within the archbishop's purview.' The
archdiocesan district is, therefore, an extra-constitutional entity.°

Orthodox Christian dioceses are customarily named for the
city of episcopal residence. Irregularly named, a Diocese of New
Jersey apparently was created sometime after the November 29,
1977, promulgation date of the archdiocesan constitution. Also,
the Diocese of Charlotte was later moved to Atlanta. Now, there
are ten dioceses in the American Archdiocese, along with the
extra-constitutional archdiocesan district of New York. The arch-
bishop is the canonical prelate who leads the entire American
Archdiocese.° English is the legal language of the 1977 arch-
diocesan constitution. For American Orthodox Christians, this is
appropriate and pentacostally correct.°

38Ibid.
39For the current territorial definition of the archbishop's archdiocesan

district, see Yearbook: 1989, P. 5.
0Charter, art. IV.
41Ibid., art. V.
42Ibid., art. XXII.
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The canon law expressly describes the bishop as an arbitrary
Byzantine caesar, one who is not accountable to the ecclesia in
authority and governance. Further, a bishop's diocese is construed
to be his medieval fief. Episcopal assumption of imperial Byzan-
tine raiment [i.e., the miter, dalmitic, and staff] during the six-
teenth and seventeenth centuries merely reinforces this canonical
image." Indeed, a Byzantine-designed church's royal throne, with
its icon of a regally attired Christ in its back, reinforces this
episcopal persona." Such an episcopal perspective is in continual
tension with the biblically-warranted anthropology of the Ortho-
dox Church and the democratic principles of American corporate
law.45 Indeed, with its Roman legal presuppositions, the canon
law was never informed by the evangelical ethic.

The legal basis for the American Archdiocese is New York
corporate law, the original New York charter dating from 1921."

43For historical descriptions of episcopal raiment, see Archimandrite
Chrysostomos, Orthodox Liturgical Dress: An Historical Treatment (Brookline,
MA: Holy Cross Orthodox Press, 1981), pp. 61-63; and Constantine Kallinikos,
0 Christianikos Naos kai to Teloumena en Auto (Greek text; Second ed.; Athens,
1958), chap. 67.

44Kallinikos, chaps. 13 and 18. For an interpretation of the icon of Christ
which is on the back of the bishop's throne, see Kallinikos, p. 105.

45Genesis 1:26; Galatians 3:28; I Peter 2:29. James Steve Counelis, "Polls
and Ecclesia: Toward an American Orthodox Church," Diakonia, 7, no. 4 (1972):
310-325. For the canon law regulating episcopal behavior, see Henry R.
Percival, ed., The Seven Ecumenical Councils of the Undivided Church, Vol. 14,
in A Select Library of Nicene and Post-Nicene Fathers of the Christian Church,
Second Series, ed. by Philip Schaff and Henry Wace (Reprint ed.; Grand Rapids,
MI: Wm. B. Eerdmans Publishing Company, 1956); D. Cummings, trans., The
Rudder [Pedalion: 1800] (Chicago: The Orthodox Christian Education Society,
1957). Also see these useful course outlines on canon law: Alexander A.
Bogolepov, The Canon Law of the Time of the Ecumenical Councils (Mimeo-
graphed ms.; Crestwood, NY: St. Vladimir's Orthodox Theological Seminary,
n.d.); and Lewis J. Patsavos, ed., Manual for the Course in Canon Law
(Xeroxed ms.; Brookline, MA: Hellenic College/Holy Cross Greek Orthodox
School of Theology, 1975).

48Zoustis, pp. 133-135. See James Steve Counelis, "Historical Reflections
on the Constitutions of the Greek Orthodox Archdiocese of North and South
America, 1922-1982," in Greek Orthodox Archdiocese of North and South
America, 26th Biennial Clergy-Laity Congress [Album] (San Francisco, CA:
Diocese of San Francisco, July 4-8, 1982), pp. 36-44. Cf. Lewis J. Patsavos,
"History of the Charters: The Structure of the Archdiocese According to the
Charters of 1922, 1927, 1931 and 1977," in History of the Greek Orthodox
Church in America, ed. by Miltiades B. Efthirniou and George A. Christopoulos
(New York: Greek Orthodox Archdiocese of North and South America, 1984),
pp. 67-92.
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The Clergy-Laity Congress is the American Archdiocese corporation
which meets biennially.47 Likewise, the parishes of the American
Archdiocese are independent, state-defined, non-profit corpora-
tions. These parish corporations are solely under the legal control
of the parish membership. Therefore in law, the parishes are the
corporate owners of the parish property and its assets." The
American Archdiocese does issue parish church charters to eccle-
sially organized groups, which charter warrants the erection of
an altar and the creation of a eucharistic community around it.
Also, the bishops have the authority to assign clergy to the
parishes." The parish's subordinate status to the Archdiocese is
canonically recognized. Pragmatically, though, this recognition is
one of loyalty and allegiance. The hierarchical ecclesial status
of bishop to the parish and its priest is deferentially respected
by parishioners and clergy. Democratic decision-making still
remains the legal crux and meaning of parish governance, as it
is for the decision-making by the Clergy-Laity Congress. The or-
ganizational relation of the parishes to the American Archdiocese
and to their respective dioceses is a confederal one.

The archdiocesan confederal structure rests upon the 1977
constitution that created the ten independent dioceses with their
bishops.5° In transdiocesan matters, the Holy Synod makes deci-
sions. And the charter cites that the Holy Synod has "the author-
ity and responsibility which the holy canons prescribe to the
provincial synod, as modified by this charter."" Under Article
VII ("The Rights and Responsibilities of the Archbishop"),
the following is found:

.. to oversee and coordinate with the Synod of Bishops
and the Archdiocesan Council the preservation and pro-
motion of the unity of the Archdiocese and is responsi-
ble therefor [sic] to the Ecumenical Patriarchate."

47Charter, art. XL
48Cf. Charles Augustine, The Canonical and Civil Status of Catholic Parishes

in the United States (St. Louis: B. Herder Book Co., 1926).
"Parish charters are issued by the Archdiocese as part of the administrative

responsibilities of the archbishop. See Charter, art. V.
50/bid., art. IV.
51/bid., art. VI.
52/bid., art. VII.
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The Archdiocesan Council is composed of the archbishop, his
bishops, and selected clergy and laity.' This council has interim
legislative authority in the years between the biennial Clergy-
Laity Congress." The constitutional role of equal coordination by
the archbishop, the Holy Synod, and the Archdiocesan Council is
significant.

Macro-Structural Coherence: Through a unified faith and
a unitary structure, the ecclesial organization of the Orthodox
Church evolved to achieve the following ecclesial goals: (a) the
geographic dispersion of God's Word and sacramental life
through the eucharistic community and its canonical priest; (b) the
geographical dispersion of the Church's teaching authority and
full priestly competence through the complete priest—the conse-
crated bishop; (c) the geographical dispersion of church govern-
ance through bishops, priests, and laity. These goals are assigned
to sacramentally self-sufficient and competent religious levels of
the church [e.g., archdiocesan, diocesan, and parish levels], each
level being confederally related in a hierarchy of sacramental and
competent governing authority.

The Orthodox Church's structure is a layered confederal
organization: Ecumenical Patriarchate to Archdiocese, Archdiocese
to Dioceses, and Archdiocese/Dioceses to parishes. The Orthodox
Church is a singular model of macro-organization. Within this
layered and geographically dispersed model of confederated or-
ganizations, the empirics on parishes, clergy, and the archdiocesan
bureaucratic elaboration describe two general organizational facts
for the 1949-1989 period. The first is that the historically unified
development of parishes, clergy, and archdiocesan bureaucratic
variables has been one of continuing growth. The second is that
the elaboration of the archdiocesan bureaucratic structure has
been a relatively rapid process over the 41-year period studied.
In fact, the structural unity of the archdiocese can be inferred
through the results of a factor analytic study of the church's
organizational variables. A principal components analysis of
eleven structural variables of the American Archdiocese revealed
a single archdiocesan structural factor which accounted for 74.4

53Ibid.
54Ibid., art. XV.
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percent of the variance [Kaiser criterion = 1.00, Varimax Rota-
tion].

Unfortunately the infra-diocesan structures were not ad-
dressed, as these structures were not in place between the arch-
diocesan constitution of 1930 and the 1977 charter." The 1977
constitutional layer of diocesan organization requires study. This
study was not possible through the yearbook sources because
these infradiocesan structures were not recorded therein. The
Clergy-Laity Assembly, the Diocesan Council, and the Diocesan
Office itself were noted in the 1977 charter."

The Coherence of Religious Behavior: What framework
can bring coherence to the sacramental and religious behavior of
Orthodox Christians during the 1949-1989 period? For the be-
lievers, the Great Commission is the goal of the Church Militant,
and it seems that this perspective would be most appropriate.
These sacramental and religious statistics reflect part of the sacra-
mental life practiced in the American Orthodox eucharistic com-
munities. However, the collating level for parishional statistics
was archdiocesan. Hence, these statistical facts can only be ana-
lyzed and interpreted at the level of the national church. What
are these statistical facts ?

Briefly, there are five such groups of facts. First, baptisms
[related to birth rates] varied considerably for the 1949-1989
period with a positive trend. Second, chrismations since 1970
have varied considerably and their general trend has been down-
ward. Additionally, chrismations were personal decisions of adults
which did not seem to be related to inter-Christian marriages.
Third, since 1949, all weddings solemnized in a Greek Orthodox
Church were on an upward trend. Inter-Christian weddings ex-
ceeded intra-Orthodox Christian weddings by a ratio of two to
one, with intra-Orthodox Christian weddings in steep decline.
Fourth, divorces were on an upward trend for both intra-Ortho-
dox Christian and inter-Christian couples. For the 1966-1987
period, the calculated overall proportions of divorces to weddings
for both infra-Orthodox Christian [12.9 percent} and inter-Chris-
tian couples [11.5 percent} were not statistically different. The
overall proportions of divorces to weddings therefore were ap-

55Counelis, "Historical Reflections."
wanner, arts. VIII, XII, and XVI.
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proximately the same for both intra-Orthodox Christian couples
and inter-Christian couples. Fifth, funerals [related to death
rates) varied considerably and had a positive trend.

A factor analytic study was done on these Orthodox Chris-
tian sacramental/religious behavioral variables to determine
whether they were patterned. Through a principal component
analysis, a single factor—Orthodox Christian sacramental/reli-
gious behavior—was found, this factor accounting for 71 percent
of the variance [Kaiser criterion = 1.0, Varimax Rotation).
Therefore, the sacramental/religious behavior of American Ortho-
dox Christians recorded in archdiocesan documents was holistic-
ally patterned—an empirically defined coherence.

Summary Reflections

Unified by faith, organization, and committed sacramental/
religious behavior, the Greek Orthodox Archdiocese of North
and South America is a distinct empirical unity of religious and
social consequence. The inferences from this church's statistics
are clear. The Greek Orthodox Archdiocese of North and South
America is no longer an immigrant, Greek-speaking religious
enclave. In 1989, the Greek Orthodox Archdiocese is a complex
bureaucratic institution with an increasingly ethnically diverse
community of believers. Archdiocesan statistics confirm the Amer-
ican Archdiocese to be an indigenous American institution which
is rapidly growing toward greater similarity with its national
denominational counterparts." At the parish level, the degree of
Greek ethnicity varies considerably. The erosion of liturgical
Greek is firmly on the way. Monolingual-English speakers in the
second-, third-, and fourth-generation descendants of Greek immi-
grants, converts, inter-Christian marriages at 66 percent of total
marriages, and a predominantly English-speaking clergy reflect
the evolved diversity of the American archdiocese. Non-Greek
converts to the Church who become priests and wives of priests
are significant agents of Pentecost in the ongoing life of the
American Church. For some Orthodox Christian believers—laity,
bishops, and lower clergy—the religious and liturgical import of

5713ellah, Habits of the Heart; Marty, The Public Church.
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these fact-based conclusions may be very startling and confusing,
if not disheartening. For other Orthodox Christian believers—
laity, bishops, and lower clergy—these fact-based conclusions
mean Pentecost is at work, presenting the American Archdiocese
with a continuing and compelling challenge.



The Theodore Saloutos Collection:
A Summary and an Assessment

by LOUISE MARTIN

On the occasion of the opening for research of the Theodore
Saloutos Collection, this paper will examine the kinds of research
topics that it may support. The variety of materials collected by
Saloutos in several main subject areas will be explored. This
paper will also assess the Immigration History Research Center
Greek American collections as a whole, with special reference
to their strengths in the areas of religion, local communities,
organizations and associations, political involvement, the press,
education and the arts, and assimilation and acculturation.

Before discussing the papers, I would like to describe the
personal library that Saloutos gave to the IHRC's along with his
papers. The Saloutos book collection augments the IHRC's al-
ready strong holdings in the area of religion, and it creates new
strengths in areas such as general works, Greek emigration policy
and the background to the migration, and Greek American or-
ganizations, political activities, geographical distribution, educa-
tion, and the family are represented to a lesser degree among
the books. This discussion will take into account the Saloutos
book collection when describing subject strengths.

I would like to start by talking briefly about the general
arrangement and contents of the Saloutos papers. There are
several broad categories of material, and each of those has been
assigned to its own series. They are: Series I, Professional Career
and Service; Series II, Diaries, Correspondence, and Memorabilia;
Series III, Writings and Speeches; Series IV, Resource Files;
Series V, Interviews with Greek Americans; and VI, Photographs.

Before moving on to a few specific topics, I would like to
say a few general words about the resource files and the inter-
views. For a broad array of topics, the researcher will find a
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wealth of information in Series IV, Saloutos's resource files of
secondary materials, and in Series V, his notes from personal in-
terviews with Greek Americans. The interviews delineate Greek
American contributions—local, regional, and national—in the
areas of politics, work, the arts, education, religion, and the
ethnic press. Like the resource files, the interviews fall mainly
within the period from 1960-1980. Another general note about
the collection: Although the Saloutos papers contain a variety
of photographs, these are not numerous, and they tend to be
reproductions of published photographs.

In the area of general information about Greek Americans,
books collected by Saloutos and given by him to the IHRC in-
clude key secondary works as well as a variety of directories,
biographies, and guides. Primary sources from the early twentieth
century include publications directed at newly arrived Greek im-
migrants such as guides, advice manuals, and primers of English.

Now I would like to glance at several subject areas, starting
with religion.

Saloutos manuscript material relating to the Orthodox
Church in America comprises articles and speeches, resource
files, and interviews. The Series IV resources include materials
from Greek Orthodox parishes all over the United States,
parishes represented by a variety of materials including mailings
and financial reports; the Russian Orthodox Greek-Catholic
Church in North America, too, is represented by some corres-
pondence and meeting minutes. Individuals active in church
affairs are represented by other letters, writings, or printed re-
marks in Series N.

Church members and officials are also represented in Series
V, the interviews. I would like to talk about Series V for a
minute. As has been mentioned, the interviews delineate Greek
American contribution in the areas of politics, the arts, educa-
tion, religion, and the ethnic press, and they include a wealth
of personal and local histories. These interviews are an excellent
resource for research focusing on a locality, since Saloutos ar-
ranged the interviews by locality; they are often supplemented
by his normal general observations on a given community. Topics
discussed by those interviewed include the role of Greek-Amer-
ican organizations, the role of the Greek Orthodox Church, in-
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terethnic relations, and relations between subgroups within the
Greek American community. Interview subjects include ordinary
people from many walks of life in addition to leaders at the
national, regional, and local levels. It should be noted here that
in a few instances Saloutos filed interview notes among his draft
material for related writings or speeches now placed in Series III.

IHRC book holdings on the subject of religion date mostly
from the period since World War IL The Greek Orthodox Arch-
diocese of North and South America is represented by a variety
of publications including publications of the Greek Orthodox
Youth of America (GOYA).

Another important IHRC collection pertaining to Greek
American religious activity is the records of the Department of
Laity of the Greek Orthodox Archdiocese of North and South
America; the records cover the period from about 1950 through
1981. The correspondence, financial records, photographs, press
releases, subject files, and print materials in this collection re-
late particularly to the Greek Youth of America, the Biennial
Clergy-Laity Congress, individual parishes, relations with other
denominations, and relations with religious and secular social
action groups.

On the subject of particular local communities, the Saloutos
collection richly documents Greek American community life
through accumulations of ephemeral and other material from
local churches, other organizations, and local businesses. Com-
munities closest to Saloutos's own life—those of Milwaukee and
of the Los Angeles area—are reflected in his writings and
speeches as well as in the Series IV resource files. Those files
include a lengthy one called "Greeks in North America" that
Saloutos organized into three groupings by geographical units,
individuals, and groups and topics.

The IHRC has wide-ranging primary publications in the
form of local communities' commemorative albums marking
fiftieth anniversaries and other events. Many secondary works at
the IHRC treat the Greek American history of a selected city,
greater urban area, county, or state. States discussed wholly or
in part in works dating from the 1950s through the 1970s in-
clude California, Florida, Massachusetts, Minnesota, Ohio, Texas,
and Utah.



164	 JOURNAL OF THE HELLENIC DIASPORA

Among the other IHRC holdings, the records of the Greek
Community Council of Marysville (California) document the
operations of a local community's governing body. The papers
of Sophia Fergis describe the background to her family's im-
migration and their life in Cincinnati, Ohio. Several Minnesota
cities are represented by an unpublished study by April Holter
and by the papers of Mary Mantis, which include oral history
materials, records of local lodges of national organizations, and
a variety of publications.

The Series IV files present a broad picture of Greek Amer-
ican fraternal organizations, mutual-benefit societies, and relief
societies. Also in Series IV, records issued by national, regional,
and local offices of the American Hellenic Educational Progres-
sive Association (AHEPA) document such programs as the
AHEPA war bonds drive during World War II. The women's
auxiliary, the Daughters of Penelope, is sparsely represented by
comparison; it may be possible to state generally about the
Saloutos collection that most materials predate the emergence
of women's studies as a research field, so that much collecting
in these areas remains to be done.

Turning to publications, the Saloutos books include com-
memorative albums issued by mutual-benefit societies and pub-
lications of AHEPA and of the Greek American Progressive
Association (GAPA). In addition to organizational histories, the
publications comprise extensive primary sources including manu-
als, yearbooks, annual reports, anniversary albums, and conven-
tion reports. Sources pertaining to GAPA extend to publications
of individual lodges.

Among the other collections at the IHRC, the records of
the Order of AHEPA document the social, cultural, and frater-
nal activities of that organization between 1925 and 1981. These
microfilmed records include supreme convention minutes, year-
books, the AHEPAN magazine, and death benefit records. The
papers of N. A. Poletis also document programs of Greek
American organizations, most particularly Greek war relief ef-
forts in Iowa.

A subject related to that of organizations is that of Greek
Americans' foreign policy involvement. Saloutos's resourses in
Series IV contain extensive material pertaining to Greek Amer-
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ican concern with the Cyprus situation. These include documen-
tation of Saloutos's activities as first chairman of the Save
Cyprus Council of Southern California in 1974. The IHRC book
holdings include publications of organizations concerned with
the Cyprus issue. The IHRC book holdings contain assorted
primary sources on Greek American organizational involvement
in foreign and domestic political affairs.

Among the other collections at the IHRC, Greek American
lobbying related to the Cyprus problem is documented in the
records of the Minnesota Friends of Cyprus. Other collections
pertaining to foreign policy include the records of the Min-
nesotans for Democracy in Greece and records of the Depart-
ment of State. The microfilmed State Department records, which
covers the period from 1910 to 1929, reflect internal Greek af-
fairs as well as relations with the United States.

On the subject of the Greek American press, the relevance
of two parts of the Saloutos collection has already been pointed
out: that of the resource files and of the interviews series. The
IHRC book holdings contain various National Herald publica-
tions including yearbooks. For the researcher interested in the
Greek American press, several manuscript collections are of par-
ticular interest, including the papers of Kostis Argoe, the Chicago
journalist and community leader, and the papers of Demetrios
Callimachos, the journalist, priest, and author active primarily
in the New York area.

It is safe to say that Greek Americans prominent in all the
areas explored here today can be found represented by some
form of biographical information in the Saloutos collection,
whether in the form of notes from a personal interview or in
clippings filed among the resource files. Greek American edu-
cational materials can be found in the Saloutos resource files
and interviews and 'in the IHRC book holdings, which include,
among other items, Greek language primers and anthologies. On
the subject of the arts, the IHRC holdings feature novels and
verse either written by Greek Americans or dealing with Greek
themes. The IHRC manuscript collections include the papers of
George Donus, the prominent writer, artist, and educator.

On assimilation and acculturation, the Saloutos collection
interviews reflect that historian's awareness of these among other
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issues of interethnic relations. Several secondary works among
the IHRC monograph holdings treat the subject of the assimila-
tion or acculturation of Greek Americans, and some deal specif-
ically with language assimilation.

Finally the Saloutos papers document Theodore Saloutos's
own professional career and service through his correspondence,
research files, and various written and spoken presentations.
They highlight his leading role in academic, cultural, and lobby-
ing organizations. And they give a picture of his life outside
academia through his personal correspondence and, among other
materials, through travel diaries recording his observations made
from the perspective of a Greek American visiting Greece. In
conclusion, to the extent that a processing archivist can come to
know someone through that person's archival legacy, one comes
away from the Saloutos collection as from an impressive monu-
ment both to one scholar's dedicated labor after knowledge and
to his generous interaction with professional colleagues, with
concerned citizens, and with ordinary people bringing their life
experience to bear on challenging questions of historical identity
and future directions.



Archival Sources for the History
of the Greek American Community:
Problems and Challenges

by GEORGE TSELOS

The field of Greek American studies has made great progress
in the past twenty-five years since a new era was inaugurated in
1964 with the Harvard University Press publication of The
Greeks in America by Theodore Saloutos. Not only have a sig-
nificant number of new studies been completed, but, for the
first time, major archival sources have become available for
historical research. It was altogether fitting that the Immigration
History Research Center (IHRC) at the University of Minnesota—
Twin Cities should have sponsored a conference in May 1989 to
commemorate the official opening of the Theodore Saloutos
Papers, which are the single most important personal collection
of historical manuscripts available on Greek American life. As
the dean of Greek American studies, Saloutos spent decades
gathering material that not only became the foundation for his
own publications, but provides essential resources for numerous
historical projects to come.

Saloutos's accomplishment in writing his magnum opus was
all the more significant because he did it without having avail-
able to him major collections of historical manuscripts and
archives reflecting the institutional history of the community
and its leading figures. Most of his sources were newspapers
and magazine articles. A review of his reference citations and
bibliography quickly reveals that there were no more than three
specifically Greek American manuscript collections that he could
tap. The rest of his manuscript sources were actually from the
United States National Archives, reflecting American diplomatic
correspondence about Greek immigration and communications

167



168	 JOURNAL OF THE HELLENIC DIASPORA

to the American government regarding aspects of the community
from Greek representatives.

This lack of Greek American archival documentation has
been remedied to a degree since then, but persists as a problem
for historical researchers. A review of the additional sources now
available is needed at this time, not only to encourage research,
but to indicate the extensive preservation work that remains to
be done. This review will focus on the records of the community
itself, within the continental United States, its institutions, and
also the papers of individual Greek Americans. Of course, in-
formation about the Greek community in America may be found
among such other collections of historical documents as the
records of settlement houses and other organizations working
with immigrants, the corporate archives of companies that may
have employed large numbers of immigrants, and in the National
Archives of the United States. Ultimately, however, the history
of the community must be written from its own organizational
records and it is in the preservation of these materials that
Americans of Greek descent must play the key role.

Since the time Saloutos did his research, certain crucial
archival and manuscript collections have become available for
research, albeit with certain restrictions on their use. The archives
of the Greek Orthodox Archdiocese of North and South America
have been preserved and organized thanks to the support of Arch-
bishop Iakovos and the labor of his long-time secretary Ms.
Nikki Calle. Over one thousand cubic feet of historical records
held at the archdiocese office in Manhattan reflect the activities
of the Orthodox Church and its membership as far back as 1918.
Future historical research on the Greek American community,
and on the central role of the Orthodox Church in its life, will
necessarily depend upon this massive documentary collection.

There are several important points that need to be made
about this collection. First and foremost is that these records
are those of a private organization, not a public institution.
Access requires an application to and approval by the Archdiocese
for the research project. Certain portions of the records must
remain closed for reasons of privacy (those relating to individual
priests, for example). Others are restricted because they reflect
very recent events and activities. There is nothing unusual about
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an organization establishing such restrictions when it maintains
its own archives. In fact, the archdiocese is to be congratulated
for its willingness to make such materials available to outsider
researchers at all.

The archdiocese, however, does not have either the staff
or space to operate a separate archival research room with a full-
time archivist. Researchers should be aware that, if they are
approved to use the records there, they must arrange a research
visit well in advance and with its timing taking into account
the availability of staff assistance. For example, it would be un-
wise to try to arrange research just prior to a major Orthodox
religious observance.

The second most important institutional archives now avail-
able for research are those of the American Hellenic Educational
and Progressive Association (AHEPA), which has microfilmed
its historical records. A set of this microfilm is available at the
IHRC, as well as at the AHEPA national headquarters in Wash-
ington, D.C.

In addition to the Saloutos Papers and the AHEPA micro-
film, the IHRC has more than a dozen other personal and or-
ganizational collections, including the papers of two Chicago
journalists, Demetrios Callimachos and Kostis Argoe. The
Callimachos Papers, which comprise 20 linear feet and cover
the years 1876 to 1963, reflect a long and prominent career but,
unfortunately, will not be open for research until 1997. Among
the major IHRC organizational collections are over 40 linear
feet of the records of the Department of Laity of the Orthodox
Church and over three feet of records of the Minnesota Friends
of Cyprus. This gathering of unpublished documents, when
coupled with its extensive holdings of such printed materials
as newspapers, periodicals, and books, places the IHRC at the
forefront of Greek American historical archives.

Several other important Greek American collections are held
at the Balch Institute for Ethnic Studies in Philadelphia. These
archives include the office records of the newspaper Atlantis; the
personal papers of Nicholas Vagionis, a leading figure in the
New York Greek American community and founder of the Greek
Independence Day Parade there; the papers of Gregory Lagakos,
a Philadelphia judge active in many Greek American organiza-
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tions; and those of Michael Dirizas, a professor at the University
of Pennsylvania.

Thanks to the efforts of Professor Helen Papanikolas, who
has done so much to make the early Greek immigration to the
American West better known, the University of Utah's Marriot
Library now has a significant collection of source materials re-
flecting this history. Processing of "The Greek Archives, 1888-

1989" collection was completed in 1989 and a finding aid to it
is now available from the Marriot Library. There are also a
small number of autobiographical collections and local research
papers on Greek immigrants held at the Utah State Historical
Society, also in Salt Lake City.

Elsewhere in the country there are scattered collections avail-
able in various archives: the University of Illinois at Chicago
Circle has the papers of Demitrios Michalaros, the editor of
Athene; the University of Pittsburgh Archives of Industrial Society
has the records of Saint Nicholas Greek Orthodox Church in
Pittsburgh; there is a small collection of the Siana Society of
Tacoma, Washington, held at the University of Washington
Libraries Archives and Manuscripts Department (and an even
smaller one from the Pan-Epirotes in the Western Historical
Society Manuscript Collection in Saint Louis) ; the Grand Rapids
Public Library has a small quantity of materials gathered while
preparing an exhibit, which later toured the country, on the
Greek American family; and the Harvard University Archives
has small collections of papers from several Greek faculty
members.

In New York City, the Tamiment Library within the Bobst
Library at New York University has a personal collection of
papers of John Poulos, a Greek American Trotskyist; also at
NYU, in the Onassis Center there, are the files of Adamantia
Pollis, a political science professor at the New School for Social
Research; while the papers of Professors Stephen Rousseas and
Stephen G. Xides are at Columbia University Library's Special
Collections Department and the Hunter College Archives, respec-
tively. Both these two collections and that of Professor Pollis
deal extensively with the anti-junta movement in which all three
were active.

The Columbia University Library Special Collections Divi-
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sion has the records of the Greek Information Office in New
York, which apparently were turned over to them at the time
of the fall of the junta. The Manuscripts and Archives Section
of the New York Public Library recently obtained a small but
interesting collection of papers from the family of the late Dean
Alfange reflecting his involvement in New York State and
national liberal politics as well as in AHEPA and other organ-
izations over the period 1927-1988. Finally, the New York His-
torical Society has four volumes of diaries of Christodoulos
Evangeles, an early young immigrant, covering the period
1834-1837.

There are also a number of personal collections in various
archives which reflect aspects of the careers of Greeks and
Greek Americans but which may be of little use in studies of
the community in America. The Stavrianos Papers at the Hoover
Institution at Stanford University and the Helen Zotos Papers
at the State Historical Society of Wisconsin are examples of
personal collections containing research materials largely on
political affairs in Greece. There are a number of collections
available on microfilm in the Archives of American Art from
such Greek artists in the United States as Aristodemos Kaldis
and Theo Hios. However useful these artists' papers may be
for understanding their creative work, the contents shed only an
indirect light on their relation to the ethnic community.

Oral histories can be important historical resources par-
ticularly when archival and manuscript sources are lacking.
However, such interviews are most useful when they can be
used in association with written documentary materials. A great
deal of recorded, oral-history interviews with Greek immigrants
and Greek Americans has been done by individuals and organ-
izations, but its availability for general research is limited at
this time.

Some oral interviews have been done with certain Greek
Americans because of their prominence in their respective fields,
for example one done with the actor and filmmaker John
Cassavetes, as part of the Columbia University Popular Arts
Project. Some interviews were done in the course of ethnic-
'history projects associated with historical institutions. The Mu-
seum at the Statue of Liberty/Ellis Island National Historic
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Site, for example, has a number of oral histories from Greek
immigrants who passed through Ellis Island as part of a large
multiethnic collection of interviews. Such Greek American or-
ganizations as the national Daughters of Penelope, the Greek
Heritage Society of Southern California, and the Hellenic Herit-
age organization in Grand Rapids, Michigan, have undertaken
interview projects. In other cases, interviews were initiated and
recorded by individuals in the course of particular historical re-
search projects or as part of research into their own family history.

In some cases, these interviews are dearly identifiable as
ethnic-research resources in bibliographies and databases, but
in other cases, because of cataloguing inadequacies, they are
recognizable in such lists only by the Greek name or are iden-
tified only as being part of some larger collection of oral-
history interviews.

In some cases, data on individual oral interviews are not
easy to obtain. For example, an entry in the National Union
Catalog of Manuscript Collections indicates that the Pennsyl-
vania Historical and Museum Commission in Harrisburg has a
large collection of ethnic oral histories, but the entry does not
indicate whether Greek interviews are among them. An inquiry
directed to the commission repository obtained the information
that the collection contains a set of interviews with Greek
Americans living in the Lancaster, Pennsylvania, area, but more
specific data about them were not readily available.

It should be emphasized that the above listing touches on
most of the available collections, many of which are very small.
Despite the availability of these research materials, and the fact
that many of the personal collections contain documentation on
the community and its organizations, these resources in their en-
tirety fall woefully short of providing the necessary documentary
foundation for in-depth historical studies, especially of particular
communities and of the period before World War H.

Such historical studies, as well as meaningful historical ex-
hibits depicting the history of the community both nationally
and in specific localities, will require the records of community
institutions as well as those of individuals. As interesting and
valuable as personal collections of correspondence can be, most
of them are not and never will be of the caliber of the Saloutos
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Collections and cannot be a substitute for the records of com-
munity institutions. The three crucial categories of institutional
records needed are those of the Orthodox Church; the press and
media; and fraternal, professional, business, and political or-
ganizations. In each of these categories, except for the few in-
stances mentioned earlier, there is still a critical lack of acces-
sible documentation.

Even as regards such a fundamental source as Greek news-
papers published in America, the holdings available to researchers
are not very complete for the years before the decade of the
1950s. With the exception of Atlantis, significant runs of the
majority of most early (pre-1930) Greek newspaper titles pub-
lished in America are lacking in libraries, and even the New
York Public Library's holdings of the nationally circulated
Ethnikos Kyrix lack most issues between 1923 and 1940.

Beyond the Saint Nicholas collection at the University of
Pittsburgh, no local Greek Orthodox church records are held
at research institutions. Except for the records of the news-
paper Atlantis and the Michalaros papers, which contain the
working files of the periodical Athene, there are no archival
collections available for the Greek American press or other
media. Finally, except for the aforementioned AHEPA micro-
film and the couple of other tiny collections, there is no other
archival material in historical repositories from the dozens of
Greek American fraternal, professional, and business organiza-
tions on a national level, let alone from the hundreds of local
chapters of these groups. To be sure, some of the collections of
personal papers scattered around the country contain documents
relating to one or more of these organizations, but these hold-
ings do not make up for the lack of actual organizations'
collections.

This is definitely not to say that such records no longer
exist, but that they are inaccessible. Accessible and secure docu-
mentation in most cases necessarily means making the records
available through an independent historical institution or re-
pository. It is possible, of course, for an organization to main-
tain its own archives, as we have seen in the case of the Orthodox
archdiocese and AHEPA. But aside from such national organiza-
tions with established headquarters and full-time paid staff,
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this option is unlikely to be implemented effectively by smaller
groups. Other fraternal, professional, political, and business
organizations are generally incapable of maintaining effective
archives of their own. Most have no permanent offices, few
have paid professional staff, and those which do are not so
well-off that staff members can afford to spend time doing the
necessary archival work, even if they have the appropriate
training.

Greek media and newspaper publishers are no different
from other non-Greek businesses in paying little attention to
their older inactive business records. Saving such files on their
own business would cost money and generate no income.

Large Greek Orthodox congregations are in a somewhat
better position to accomplish such preservation, but, even in
such cases, it is unlikely that a congregation could be counted
upon to obtain trained part-time staff to take care of such
materials.

To be truly secure and accessible for research, the records
must be maintained by a historical institution which has the
resources to house the records over time in a single location
with enough staff to have one person devote a significant amount
of time to the archival collections.

At this time, potential researchers in the field of Greek
American historical studies face a critical problem in preserv-
ing the diminishing pool of original research materials from
the earlier generation. The more time passes, the more likely
that the remaining material in existence in various private hands
will be lost. Printed materials, especially newspapers and year-
books, are often discarded because of the mistaken belief that
copies must have been saved elsewhere. Even when they are
saved in private hands or libraries, the paper suffers from in-
ternal acid deterioration and will self-destruct over time unless
it is microfilmed or preserved through chemical treatment.

Manuscript and archival materials are often not recognized
as historically important and are discarded when offices are
moved or when organizations run out of storage space. When
a senior citizen dies, the children often discard his or her old
"papers" without understanding or even checking the potential
historical research value they might have.



Archival Sources 	 175

There are a number of steps that can be taken to assure
the preservation of future resources for historical studies of
Greek America and they should be energetically pursued now.

First, however, the types of documentation that are im-
portant require some elaboration. The minutes of the various
types of associations are, of course, absolutely necessary to follow
their development. However, these minutes of membership meet-
ings and governing councils are often barely enough by them-
selves to provide insight into the organizations' internal life
because they are frequently so brief and lack an account of the
discussion on various resolutions and decisions.

The officers' correspondence will usually reflect more fully
not only the inner workings of the group, but also its interac-
tion with the rest of the community. In this regard, the cor-
respondence of editors and publishers of newspapers and other
journals can be immensely valuable in understanding the cross-
currents of opinion within the community.

Even financial records can be of significance, though not
usually those related to strictly routine, day-to-day organizational
or business operations. Certainly the annual financial reports,
as well as statistics on membership and other activities, of or-
ganizations—including religious ones—would be essential to
retain.

Newsletters and yearbooks published by various organiza-
tions are very important sources, particularly in the absence of
older internal records. Even such ephemeral items as publicity
leaflets for social events or political leaflets can be useful in
understanding the public appeals made by groups, and they
can also become evocative elements in an historical exhibit.

In regard to individual and family papers, personal cor-
respondence, diaries, and journals are vitally important in under-
standing the lives of particular individuals. In addition, indi-
viduals active in community organizations may be the only
source of documents about a particular group's activities if the
organization itself has not retained its files.

Finally, photographs and sound recordings can be extremely
important historical sources of information. 'Whether the photos
are of prominent individuals, family get-togethers, social gather-
ings, church buildings, or Greek businesses, they may be able to
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provide insights into material progress, social customs, and
group activities. The slide show, "Greek Roots: The Pelopon-
nesian Pilgrims," on the early Greek immigrants from Tsintzina
which has been presented by Peter W. Dickson of Washington,
D.C., to numerous audiences over the past couple of years, is
a wonderful example of the use of such photographs. For a
later period, beginning in the 1930s, "home movies" can also be
a significant source of documentation. Sound recordings of pop-
ular Greek music listened to by Greek immigrant families can
be useful in understanding popular culture.

Greeks in America and Americans of Greek descent must
be the key elements in the effort to preserve this valuable his-
torical material in ways which will assure not only its safety, but
its availability for research. Community organizations could take
up such "proselytizing for historical preservation" as long as
they pursued it with equal concern for the entire spectrum of
opinion within the community, and as long as they realistically
aimed to make the materials accessible. An example of such an
effort is the work in Chicago of the Hellenic Museum and Cul-
tural Center, which has been gathering early printed material,
but which at the present time lacks the space to open a working
research archives. Orthodox congregations should be encouraged
to discuss with their bishops, or the archdiocese, procedures for
saving the records of church governance and business in addi-
tion to the records of marriages and baptisms which are currently
maintained. With regard to secular organizations, the first step
is to convince the officers of the various community groups that
their older records represent a unique resource documenting the
efforts made by them and their predecessors to succeed in Amer-
ica while preserving their Greek heritage. If such recognition
can be achieved, the next step is to raise for organizational ap-
proval the proposal to offer the older, inactive records to a his-
torical repository. Such an institution could be a university library
special collections department, a state historical society, or one
of several multiethnic repositories such as the IHRC or the
Balch Institute for Ethnic Studies in Philadelphia, which collects
material from the East Coast. Every such offer can be made with
certain reasonable restrictions or qualifications requested as part
of an eventual agreement, including such terms as a period of
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closure until the records are, for example, twenty-five or more
years old. Other restrictions requested might involve limitation
of use to "serious scholarly research." The donating organiza-
tion should always request that the repository agree to guaran-
tee access to the organization itself and to do a certain limited
amount of copying for reference if needed. At the present time,
the Pan-Macedonian Association is making arrangements for the
preservation of their historical records through microfilming.
The key role in this effort has been played by one of their past
presidents, Vassilios Daniels of New York, who devoted time
over many years to seeing that a set of organizational records
and scrapbooks were kept.

Publishers of Greek American newspapers and magazines
should be encouraged to gather as complete a set as possible
of their back issues and to donate it to the local public library
or state historical society with a written agreement that it be
kept indefinitely as part of the historical collection. Better yet,
arrangements could probably be made with one or more of the
multiethnic archives to have the back issues microfilmed and
copies of the film placed at several repositories. Greek American
publishers should also be encouraged to recognize the historical
value of their editorial and business files and to make arrange-
ments with an outside institution for their preservation, too.

A coordinating and informational role could be played for
such efforts by the Greek American Studies Committee which
was formed in May 1989 on the occasion of the conference on
"The Greek American Experience" at the IHRC. What channels
are used, however, is not the foremost issue. The effort to pre-
serve these documentary resources must begin now before more
are lost forever.
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Nncos KAZANTZAKIS, Russia, translated by Michael Antonakes and
Thanasis Maskaleris. Creative Arts Book Co., 1989, page 271.

For a variety of reasons, ranging from official duties to philanthropy
and intellectual curiosity, Kazantzakis visited the Soviet Union three
times (1919, 1925 and 1929), staying there and travelling around the
country for a total of eighteen months. It was a time of ferment and
change and reconstruction in the land of Lenin, a time when an old
world was being dismantled and a new one was getting established.
Ideologically, Kazantzakis felt much sympathy and kinship with the
October Revolution. This comes through loud and clear in the present
volume, as the Greek author visits hospitals, prisons, cultural spots,
intellectuals and farmers, evaluating sights and ideas with the keen
vision of a man who has views of his own but who is also eager to learn.

Of course those who know Kazantzakis's work have already read
about his views of the Soviet Union in Toda Raba, in some chapters in
Report to Greco, and elsewhere. But there the reminiscences have been
recollected in tranquility; there the sights and insights are more re-
moved from extemporaneity. Kazantzakis, it appears, had time to re-
assess his visits and reconsider his views (as Peter Bien reminds us in
the Epilogue to the present volume). The value of this book, however,
is that we can witness Kazantzakis reacting spontaneously. This is,
more or less, the unadulterated, unfiltered response of a wide-eyed
tourist, a response tinted by affection and percipient curiosity.

We watch him as he walks the streets of Odessa, the plains of
the Ukraine and Georgia, across Tbilisi, Kiev, Minsk, Baku and, of
course, "the multicolored, multigerminated chaos" called Moscow. He
waits in line to see the tomb of Lenin, he visits the home where the
Filiki Eteria (the group that was instrumental in liberating Greece from
the Turks) held their first meetings, he visits a courtroom to witness
Red justice in action, he attends the festivities celebrating the tenth
anniversary of the Revolution, he meets and befriends the famed
Greek-Rumanian author Panait Istrati whose portrait in this volume
sparkles with vivid touches of sprightly detail. In Odessa, a center of
Greek immigrants, he visits the Greek school where "the law requires
that all lessons be given in the Greek language" and, upon meeting
the school's Director, he is told—in a comment which reflects on many
of the glasnost problems of our time—that "each ethnic group has
the right to shape itself culturally as it wishes."

179
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Russia is also replete with vignettes of celebrated figures like Ivan
the Terrible, Trotsky and Lenin, and of simple folk like Vera Grigorevna
and Tatiana Ivanovna. There are also interesting facts and views on
Russian history, on the Bolshevik principles in contrast to the rigid
realities of the Tsarist past. Fellow writers like Lermontov, Tolstoy,
Blok, Dostoevski are also treated with admiration, but Kazantzakis here
does not lament the waning of their popularity or the overall decline
of Russia's nineteenth-century literary Renaissance. That the torrent of
Marxism swept indelicately over great art and literature is not only
understandable but necessary to the Kazantzakis of this volume. He ap-
plauds "the new literature" of the proletariat since "the new Russian
writers do not come out of Universities and prestigious homes. They
studied in the very superior schools of hunger, danger and revolution."

In a good number of instances, it should be added here, Kazantzakis
displays a naivete or a propensity to believe what he was predisposed
to believe. He visits a large prison outside Moscow and comes away
content that the rehabilitation and employment of the convicts are the
two main principles of the system. (Pogrom is not a word that the
reader will encounter in this volume.) Kazantzakis, moreover, quotes
lengthily people who have a stake in the Bolshevik dream, commisars
and apparatchiki who are bound to praise the system they struggle to
maintain. Their views, for the most part, are quoted without reference
to any of the author's doubts, questioning or skepticism, as if Kazantzakis
hears what he could have written himself. People talk, walk and work
with collective, noble purpose; institutions function smoothly for the
general welfare; the laws seem to him judicious, aiming for the good
of all citizens. The press, he says, is censored "for the common good."
The muzikh, "a dark, powerful animal," has to be educated with a
state-edited controlled language.

There is one instance, in fact, where the author is ready to do
battle. After describing in marvellous detail the empty churches of
Russian Orthodoxy, conveying the splendor and awe of bygone days,
he decides to visit the offices of an anti-religious magazine The Atheist.
There he meets with a young woman worker and wants to argue against
the fanatic hatred toward religion. She is evasive and tells him to
wait for the editor, and when the man arrives, "I unmistakably fathomed
the hissing lips and the sarcastic voice rising from a poisonous, venomous
throat." The author of Freedom or Death recoils: "He looked at me in
a way that asked what I wanted. 'Nothing,' I answered to his silent
question. 'I just wanted to see you. I have done so and now I'm leav-
ing."' Later he tells us that most of the Marxist atheists do not realize
that their beliefs constitute, in fact, a new religious dogma, the dawning
of a new church.

Michael Antonakes, whose Ph.D. thesis dealt with Kazantzakis, and
Thanasis Maskaleris, Director of the Kazantzakis Chair at San Francisco
State University, should be congratulated for a translation that is both
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correct and readable. They have produced a useful book for Anglophone
readers, a volume to place next to Toda Raba, Journey to Morea, Japan,
China and other travel works by Greece's most famous novelist. The
insight and penetration of these obervations, even the spontaneity, the
occasional precipitance and naivete, are such that no study of Kazantzakis
can be complete that does not give them due weight and deliberation.

— Minas Savvas

* * *
C. CAPRI-KARICA, The CHARIOTEER: An Annual Review of Modern

Greek Culture Numbers 29/30. Special Yannis Ritsos Double Issue.
New York: Pella Publishing Company, Inc., 1987-88. 256 pp.
Paperbound $15.00.

The CHARIOTEER has for three decades now been an important
instrument for the dissemination and the interpretation of the most
important literary and artistic works to emanate from modern Greece.
Its editors have included Kimon Friar, Andonis Decavalles, and Despoina
Spanos Ikaris. Though it may circulate behind desired schedule, it is
always sure to contain a rich fare. Most of the issues (which are really
books) have been devoted to particular authors like Emmanuel Roidis,
Angelos Terzakis, George Theotokas, George Seferis, Kosmas Politis
(sculptor), Antonis Samarakis, Pandelis Prevelakis, Nikos Kazantzakis,
Odysseus Elytis, and General Makriyannis. The most recent editor,
Carmen Capri-Karka, who teaches at New York University and has
herself published four collections of poems and two books (Love and
the Symbolic Journey in the Poetry of Cavafy, Eliot and Seferis and
War in the Poetry of George Seferis), has been a particularly happy
choice for continuing the high quality and excellent content of
The CHARIOTEER.

The most recently circulated volume of The CHARIOTEER has been
devoted to Yannis Ritsos, winner of at least ten international prizes,
recipient of honorary degrees from the University of Thessaloniki,
Birmingham, and the Karl Marx University in Leipzig and membership
in the Mainz Academy of Arts and Science in West Germany, the
Mallarme' Academy in France, and the Academy of Arts in Leipzig, East
Germany. The author of more than seventy-five books of poetry, Ritsos
has also written essays and theatrical works and done translations. He
has been a devoted and active supporter of the leftist movement in
Greece and internationally, suffering not only from ill health throughout
the years, but from political persecution. Some of his poetry has been set
to music by Mikis Theodorakis and become part and parcel of the con-
temporary Greek scene. His works have appeared in forty-eight languages
and are marked by their own distinctive Greekness.
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The CHARIOTEER volume contains an impressive array of rep-
resentative works from Ritsos's vast repertoire. These include Marjorie
Chamber's translations of My Sister's Song and The March of the Ocean;
Philip Pastras and George Pilitsis's translation of Romiosini; William
Spanos's provocative essay on "Yannis Ritsos' Romiosini: Style as His-
torical Memory"; Rick Newton's translation of The Testimonies A with
introduction; Martin McKinsey's translation of Testimonies B; Peter
Bien's poignant essay, "Orestes' Cow"; C. Capri-Karka's translations of
"For a Little Summer: Yannis Ritsos' Chrysothemis and "Letter for
Us" and Eighteen Short Songs of the Bitter Motherland; Rick Newton's
translation of "The Annihilation of Melos" with introduction; C. Capri-
Karka's translation of "Upon Reading again the Collections The Wall
in the Mirror and Doorman's Booth"; C. Capri-Karka's and Ilona
Karka's translation of The Body and the Blood; and a selection of short
poems translated by C. Capri-Karka, George Pilitsis, Martin McKinsey,
and Marjorie Chambers. There is also a short biographical note on Ritsos,
a list of his works in Greek, and notes on contributors.

No attempt will be made here to assess either Ritsos as a poet or
the contributors to this volume dedicated to him. Rather, very briefly,
the reader is referred to C. Capri-Karka's editorial (pp. 7-18)—really
an article—that describes and evaluates briefly the contributions of the
Ritsos contributors. It has been said that Ritsos celebrates a people more
so than a cause, and to cite William Spanos in his essay on "Yannis
Ritsos' Romiosini: Style as Historical Memory"; "There is also—and
simultaneously—his consciousness of the terrible dislocations of Greek
history. And here too the love that generates identity between man and
landscape discovers the vital continuity in the broken and disparate
contours of the Greek past, which is to say, of the Greek memory"
(p. 94). In more detail, Spanos captures something of the essence of
Ritsos when he continues by declaring that "Ritsos' 'demotic imagina-
tion' and the dynamic language that expresses it discover or, to suggest
the revelation of what is already there, disclose a mnemonic time in
which all the 'times' of Greek history are continuously present, a time in
which the temporal fragments, the debris of Greek history—the image
of the Klefts of the Turkocratia and the Greek Revolution, the citizen
border guards of the Byzantine themes, the Homeric warriors—emerge
from the subconscious racial matrix to achieve identity and continuity
with the contemporary image—the andârtes (the guerrilla mountaineers)
of the Resistance. Ritsos' demotic imagination, in other words, meta-
morphoses a series of dead pasts into a living presence, which, of course,
must be perceived synchronically" (ibid.). Spanos sees a direct rela-
tionship between the poetic imageries of Ritsos and the rhythmic patterns
that encase historical continuity—"And just as the synchronic imagery
becomes something like mythic order, so the synchronic rhythms become
something like a ceremonial or ritual voice" (p. 100) . Past bears a
relationship to the present and the present to the past, but Ritsos has
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his own distinctively Greek way of demonstrating this through and in
his poetry.

Peter Bien calls our attention to the way Ritsos illustrates the
conflict between contemplation and action in the dramatic monologue
Orestes, in which the discovery is made that we all first participate in
universal truth (the "great nothing") by allowing ourselves through
contemplation to be taught the paradox that all usurpers are innocent.
Ritsos does not accept unreflective action and will not allow deep knowl-
edge of a moral complexity (which results from contemplation) to
paralyze his hero.

One can easily see the "universalization" that characterizes much
of Ritsos's poetry in the above examples, just as in Ritsos's Chrysothemis
we find "a woman who has lived many years and many lives. These
experiences reside in her in that immaterial form in which things
occupy no space; they have no need for it, they are not attached to a
certain point in time, they are independent even from time ..." (p. 141).
In The Annihilation of Melos, Ritsos does not speak directly about his
own imprisonment and his own suffering at the hands of those in power
but about the universal themes of existence and integration.

Ritsos is very much a Greek poet who has over the years become
a national poet with an international outreach. His poetry grows out of
his own personal and political experience—and suffering, suffering that
has so much characterized the history of the Greek people themselves
over the centuries. Ritsos is very conscious of Greek history and the
long Greek historical past, which he uses to interpret powerfully the
meaning of the present.

The CHARIOTEER'S volume on Ritsos is an excellent source for
English readers to discover and appreciate the works of an absolutely
major figure in contemporary Greek literature and to enhance their
appreciation and knowledge of that literature.

— John E. Rexine
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